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Our Greatest 
Treasure

 Dear Jesus, could you please send 
me a Bible!” was the desperate 
plea of one half-starved boy 
from a village in the Henan 

Province. But this was communist China 
in the 1970s; there were no Bibles where 
he lived, and those caught possessing 
one would be tortured, if not killed. 
However, so deep was the longing this 
young boy had for the Word of God that 
he began to fast and plead with God, day 
and night. His family thought he was 
losing his mind, but he did not give up. 
One hundred days later, God answered 
his prayer in a miraculous way and sent 
him a Bible.

He only had a third-grade education. 
He could barely read simple Chinese.  
Using a dictionary, he painstakingly 
looked up one Chinese character at a time, 
treasuring every word of Scripture. Day 
after day, whenever he had a break from 
his work in the fields, he would secretly 
steal away to pray and read his Bible.

Finally, after reading through the whole 
Bible, he went back to the New Testament 
and started to memorize it, one chapter 
at a time. Then he began to share it with 
others.

Now known as Brother Yun from the 
book The Heavenly Man, this young boy 

went on to preach the gospel to many 
starving souls in China. Many house 
churches were started, amazing answered 
prayers were seen, and thousands have 
been won to Christ.

When I read testimonies like that of 
Brother Yun, I often ask myself, Do I really 
recognize the treasure I’ve been given in the 
Word of God? Is spending time in prayer and 
meditating on God’s Word more precious 
than all my earthly pursuits?

Job said, “ ‘I have treasured the words 
of His mouth more than my necessary 
food’ ” (Job 23:12).1

Jeremiah’s testimony was, “Your words 
were found, and I ate them, and Your word 
was to me the joy and rejoicing of my 
heart” (Jer. 15:16).

Today, the Bible is the most widely 
published and translated book of all time. 
Yet, despite it being more accessible than 
it has ever been in history, we have lost 
our appreciation for this priceless treasure. 
We have also forgotten our need for 
earnest prayer. Truly, we are experiencing 
the famine spoken about by the prophet 
Amos, “Not a famine of bread, nor a thirst 
for water, but of hearing the words of 
the LORD” (8:11b).

I love this inspirational thought: “The 
Bible is God’s voice speaking to us, just 
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as surely as if we could hear it with our 
ears. If we realized this, with what awe 
we would open God’s Word and with 
what earnestness we would search its 
precepts. The reading and contemplation 
of the Scriptures would be regarded as an 
audience with the Infinite One.”2

We study and pray not simply to get 
more information for our sermons or 
to better debate our doctrines—but to 
know Jesus personally and so that He 
can change our lives—and our ministry. 
Eugene Peterson stated, “The visible lines 
of pastoral work are preaching, teaching, 
and administration. The small angles of 
this ministry are prayer, Scripture, and 
spiritual direction. . . . If we get the angles 
right it is a simple matter to draw in the 
lines. But if we are careless with or dismiss 

the angles, no matter how long or straight 
we draw the lines we will not have a 
triangle, a pastoral ministry.”3

So, the next time you are looking up 
cross-references, don’t forget the power 
of the cross. While searching for those 
exciting chain-references, don’t lose sight 
of the One who gave all His blood that 
your chains might be broken and you 
might be set free.

The Word is our Treasure Chest—and 
the greatest Treasure of all is Jesus!

1 Scripture quotes taken from New King James Version of the Bible.
2 Ellen G. White, A Call to Stand Apart (Hagerstown, MD: Review and Herald Pub. 

Assn., 2002), 69.
3 Eugene H. Petersen, Working the Angles: The Shape of Pastoral Integrity (Grand 

Rapids, MI: William B. Eerdmans Pub. Co., 1987).
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Persistence
The Scriptures are replete with accounts that 

depict the fact that persistent prayers bring great 
rewards. A classic example involves the prophet 
Elijah, who, after a period of drought that lasted 
for three and a half years, prayed for rain. After 
each prayer session, he sent his servant to search 
the western horizon for a sign indicating that 
God had answered his prayer. Not until seven 
prayer sessions later did he receive a confirmation 
(1 Kings 18:41–44).

In several gospel accounts, Jesus taught His 
disciples about the need for tenacious prayer. 

One of the most well-known passages states: 
“ ‘Keep on asking, and you will receive what you 
ask for. Keep on seeking, and you will find. Keep 
on knocking, and the door will be opened to you’ ” 
(Matt. 7:7, NLT). The emphasis focuses on a state 
of continuous requesting.

In addition, Jesus illustrated the lesson of 
persistence through a parable after His disciples 
requested that He teach them to pray. It told of a 
man who received a late-night guest but had no 
meal to present to him (Luke 11:1–8). Concluding 
the parable, Jesus explained that the reason the 
needy man’s neighbor finally got up and provided 
him the bread he requested was because of his 
persistence. Actually, the original word in Greek, 
anadeia, is unique in Scripture. It is a composite of 
two words—“shamelessness” and “audaciousness.” 
In other words, audacious, persistent petitions in 
mission endeavors will find their mark.

One of the principal reasons Christians do 
not persist in praying is the tacit conviction that 
prayer does not really change anything. It is 
interesting to note, however, that “believers who 
live in contexts where they have few human 
resources for ministry are forced to rely on God 
alone for protection and proclamation. That 
reliance is often demonstrated through a robust 
prayer life.”3 Our persistence in prayer reflects how 
much we trust that God is able, willing, and ready 
to answer whenever we call on Him for help.

Rebellion
Petitionary prayers should portray rebellion. 

For Rob Wells, rebellion “is the absolute and 
undying refusal to accept as normal what is 
completely abnormal.”4 Such was the situation 
with the widow whose case reached the court 
of an unjust judge who feared neither God nor 
any human (Luke 18:1–8). The widow in Christ’s 
story displayed blatant rebellion and rejection 
of her allotted social status. She recognized that 
if the judge took up her cause, it could make 
her situation better. Concluding the parable, 
Jesus declared that God has no problem with 
transforming the conditions of His elect if, like the 

Kelvin Onongha, PhD, DMin, 
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 Prayer is one religious discipline 

that has received much attention 

through the ages. Christians have 

placed a great deal of emphasis 

on the necessity of prayer for maintaining 

a close relationship with God. But another 

function of prayer that needs more atten-

tion is the primacy of prayer to the task of 

mission. Historically, no great revival or mis-

sionary advancement has occurred without 

having been preceded by intense prayer.1 For 

John Piper, “the reason the Father gives the 

disciples the instrument of prayer is because 

Jesus has given them a mission.”2 If the goal 

of mission is the glory of God and prayer 

is the tool to accomplish this, then prayer 

rightly conducted should result in praise.

This article outlines a few vital elements 

from Scripture about prayer that should lead 

to praise in mission contexts.
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8 M I N I S T R Y

widow, we would come to Him in faith. Similarly, 
God’s people need to envision what could happen 
when He intervenes on our behalf as we rebel 
against our present mission status quo, whatever 
that may be.

Despite the nature, duration, and condition of 
the enslavement of God’s children, we need to 
pray and then proclaim with conviction to the 
Pharaohs of this world—in physical, spiritual, or 
whatever form—“Let God’s people go!” Such an 
attitude of rebellion was evident in the prayers 
of the apostles as they took the gospel into the 
hotbeds of paganism. Similarly, this attitude 
motivated Paul to take on the scholars, institu-
tions, principalities, and powers with the settled 
conviction that the status quo would change—
and truly it did.

Aggression
The imagery of prayer as aggression is 

undoubtedly one that would leave certain 
Christians uncomfortable because many regard 
praying as passive rather than active. But 
Christians often forget that they are engaged in 
warfare (Eph. 6:12). It is important, therefore, to 
remember that “prayer is the decisive weapon 
to this struggle—and is often aggressive and 
violent.”5

This warfare paradigm is particularly evident 
in the writings of the apostle Paul. Theologian 
John Piper observes, “Life is war because the 
maintenance of our faith and the laying hold on 
eternal life is a constant fight. Paul makes clear in 
1 Thessalonians 3:5 that Satan targets our faith 
for destruction.”6

The language of warfare is not unique to Paul, 
for Jesus Himself alluded to this in a cryptic 
statement recorded in Matthew 11:12:7 “ ‘And 
from the days of John the Baptist until now the 
kingdom of heaven suffers violence, and the 
violent take it by force’ ” (NKJV).

Intercession
Although many different forms of prayers exist, 

many regard intercessory prayers as the loftiest 
of all. Intercessory prayers entail standing “in the 
gap” (Ezek. 22:30), pleading on behalf of others 
rather than for oneself.

Through the powerful agency of intercessory 
prayers, mission shall advance all across the 
world. Such prayers have facilitated and sus-
tained church planting in unentered regions and 
among diverse people groups. Resistant settings 
include regions where government legislation or 

cultural, religious, and philosophical strongholds 
hostile to the spread of the gospel restrict mission 
activities. Only through the power of intercessory 
prayers can we overcome such strongholds.

In mission contexts, Christians develop a better 
sense of their helplessness and powerlessness, 
and, therefore, their greater need to rely on divine 
might and resources to accomplish their given 
tasks. The greatest requirement for the church’s 
mission advancement, therefore, is intercessors—
mighty prayer intercessors.

Submission
Because mission is first and foremost the 

initiative and supreme task of God, participants 
in His work for the salvation of others must 
approach it with an attitude of humility and 
submission to His will. It was such a mind-set 
that Christ had that resulted in His incarnation 
and that characterized His entire earthly ministry 
(Heb. 10:5–7; Phil. 2:5–8). His daily prayers for 
effectiveness in His Father’s mission were ones of 
submission.

A cursory study of the biblical book of Acts 
reveals throughout it the sovereignty of God 
in the church’s mission activities. The apostles’ 
mission success totally depended upon their 
submission to the divine will. They recognized 
that they were merely co-laborers with the Lord 
of mission. Consequently, their prayers reflected 
their surrender to God’s will. In similar fashion 
today, if the work of mission in any field is to be 
successful, it must begin with prayers of submis-
sion. As E. Stanley Jones perceptively remarked, 
“Prayer is surrender—surrender to the will of God 
and cooperation with that will. If I throw out a 
boat hook from the boat and catch hold of the 
shore and pull, do I pull the shore to me, or do 
I pull myself to the shore? Prayer is not pulling 
God to my will, but the aligning of my will to the 
will of God.”8 Our alignment to God’s will through 
prayer is what brings significant results in the 
mission field.

Earnestness
The question of the importance of prayer to 

mission is not whether the church prays but how 
it prays. Even though the length of a prayer does 
not determine its efficacy, nevertheless, the inten-
sity or earnestness that accompanies it indicates 
its value in the challenging contexts of mission.

As the disciples demonstrated in the book 
of Acts, earnest prayers can have earthshaking 
effects: “And when they had prayed, the place 
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where they were assembled together was shaken; 
and they were all filled with the Holy Spirit, and 
they spoke the word of God with boldness” (Acts 
4:31, NKJV). Ellen White observed, “The Lord God 
of Israel is watching every worker, to see whether 
he is in earnest, whether he carries upon his 
heart the burden of souls. God sees whether his 
servants touch these living interests with the ends 
of their fingers, or whether they grasp them with 
all their might. If all had the interest that Knox 
felt when he cried, ‘Give me Scotland, or I die!’—a 
wrestling with God that will not be denied,—the 
Lord would work with their efforts, and would 
give them souls for their hire.”9 Certainly, the 
apostles’ prayers were not insipid or feeble. On 
the contrary, such was the earnestness of their 
prayers that prison doors could not hold them 
(Acts 5:17–20; 12:4–18).

Christians need to be cautious, however, 
against developing a magical attitude about 

prayer, one that expects that the right formula 
will always guarantee the results sought. We 
should always see prayer through God’s perspec-
tive, as existing for serving His ultimate will and 
purposes. Piper insightfully expounds why prayer 
may have lost its power today: “Probably the 
number one reason prayer malfunctions in the 
hands of believers is that we try to turn a war-
time walkie-talkie into a domestic intercom. . . . 

“But what have millions of Christians done? 
We have stopped believing that we are in a 
war. No urgency, no watching, no vigilance. No 
strategic planning. Just easy peace and prosperity. 
And what did we do with the walkie-talkie? We 
tried to rig it up as an intercom in our houses 
and cabins and boats and cars—not to call in 
firepower for conflict with a mortal enemy but to 
ask for more comforts in the den.”10

To conclude, prayer is effective and powerful 
when applied for the purpose that God designed 
and intended it for. Also, when mission agents 
follow scripturally-derived principles, the result 
shall bring glory to God’s name and produce 
praise from the lips of His people. It is time, 
therefore, for the church to reengage in the task of 
mission, filled with the power it obtains through 
the weapon of prayer.

 1 Charles R. Gailey and Howard Culbertson, Discovering Missions (Bea-
con Hill, KS: Beacon Hill Press, 2007), 196.

 2 John D. Piper, Let the Nations Be Glad: The Supremacy of God in Missions, 
3rd ed. (Grand Rapids, MI: Baker Academic, 2010), 69.

 3 Craig Ott, Stephen J. Strauss, and Timothy Tennent, Encountering 
Theology of Mission: Biblical Foundations, Historical Developments, and 
Contemporary Issues (Grand Rapids, MI: Baker Academic, 2010), 250.

 4 David Wells, “Prayer: Rebelling Against the Status Quo,” in Perspec-
tives on the World Christian Movement: A Reader, ed. Ralph D. Winter 
and Steven C. Hawthorne (Pasadena, CA: William Carey Library, 
2009), 160.

 5 John D. Robb, “Strategic Prayer,” in Perspectives on the World Christian 
Movement—A Reader, 4th ed., ed. Ralph D. Winter and Stephen C. 
Hawthorne (Pasadena, CA: William Carey Press, 2009), 165.

 6 Piper, Let the Nations Be Glad, 66.
 7 Regarding Matt. 11:12, The Seventh-day Adventist Bible Commentary 

states, “Suffereth violence. . . . Opinions differ as to the precise 
meaning of the statement.” Francis D. Nichol, ed., Seventh-day 
Adventist Bible Commentary, vol. 5, rev. ed. (Hagerstown, MD: Review 
and Herald Pub. Assn., 1980), 384.

 8 E. Stanley Jones, A Song of Ascents (Nashville, TN: Abingdon, 1968), 383.
 9 Ellen G. White, Gospel Workers 1892 (Battle Creek, MI: Review and 

Herald Pub. Assn., 1892), 297.
 10 Piper, Let the Nations Be Glad, 69, 70.
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 Baptist preacher Carlyle Marney is credited with saying: 
“Preachers learn to preach in Greek when we ought to 
learn to preach in Hebrew.”1 For Marney, the primary 
distinction between the two forms of preaching is that 

Greek uses the language currency of words, while Hebrew uses a 
currency of stories and rich imagery.

A homiletic for postmodernity
Marney clearly understood that what has worked well for one 

generation may not work for the next. This is certainly true about 
the emerging postmodern generation.

Postmodern people are driven by story and images. They 
perceive truth through an experience with truth.

Millennials and Gen Zers live in a culture that “talks in story.” 
They breathe, move, and have their being in a world where “social 
media has replaced print media as the dominant communication 
choice.”2 They exist in a culture that values participation over 
listening. Millennials and Gen Zers do not want to just be told 
about God; they want to experience God for themselves.3

Christ and His parables
John 1:18 declares: “No one has ever seen God, but the one 

and only Son, who is himself God and is in closest relationship 
with the Father, has made him known” (NIV; emphasis added). 
The Greek word εξɳγεομαι, here translated “made him known,” 
literally means “to draw out in narrative.” God chose to give the 
fullest revelation of Himself, not in a word but in a story. Jesus 
became the living story of who God is. God’s primary source of 
self-revelation is story. God chooses to reveal Himself not as 
propositional truth but, rather, as experiential truth. This is why 
Eugene Peterson argues that “story is the gospel way.”4 Jesus was 
not only God’s story but also used this primary method of divine 
revelation in His preaching via parables.

Jeffrey Arthurs asserts, “When we come to the parables, we 
come to the heart of Jesus’ ministry. . . . We come to the heart of 

Jesus
God’s Story 
and Storyteller
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Jesus himself.”5 The parables of Jesus encompass 
a large portion of His preaching.6 The Greek 
term for parable, παραβολε, appears fifty times 
in the New Testament; all but two are in the 
synoptic gospels (the other two are in Hebrews).7 
Depending upon how you interpret παραβολε, 
Jesus told 50 to 70 parables in the synoptic 
gospels.8 Ralph and Gregg Lewis estimate that 43 
percent of Jesus’ words in Matthew, 16 percent in 
Mark, and 52 percent in Luke were parables.9

What, exactly, is a parable?
Beginning in the early- to mid-second century, 

most interpreters under the influence of Greco-
Roman forms of interpretation viewed parables 
as elaborate allegories.10 The allegorical view that 
dominated parabolic interpretation for sixteen 
centuries would begin a dramatic shift throughout 
the twentieth century. C. H. Dodd was the first 
Biblical Scholar to identify the metaphorical nature 
of Jesus’s parables. He offered this definition of a 
parable: “At its simplest the parable is a metaphor 
or simile drawn from nature or common life, 
arresting the hearer by its vividness or strangeness, 
and leaving the mind in sufficient doubt about its 
precise application to tease it into active thought.”11

Dan O. Via first saw the parables of Jesus 
as more than metaphors; he viewed them as 
metaphorical narratives. Thus, he applied the 
literary device of narrative analysis to the study 
of parables, analyzing “plot, theme, character 
development, and mood, and the like.”12

As metaphors, parables take two discreet and 
not entirely comparable objects “drawn from 
nature or common life” and put them into rela-
tionship with each other. The metaphorical nature 
of parables gives them the ability to “surprise and 
shock.”13

Narraphors
Therefore, Jesus’ parables are metaphorical 

narratives, or “narraphors,”14 which constituted 

Jesus’ primary homiletical method. Thus, Marney’s 
call for preachers to learn to preach in Hebrew 
for the emergent generations is a call to learn to 
preach in narraphor.

Why was narraphor Jesus’ primary homiletical 
method? The answer to this question is the key 
to unlocking what the text intends to do.15 Author 
Ellen White states, “Through the imagination He 
[Jesus] reached the heart. His illustrations were 
taken from the things of daily life, and although 
they were simple, they had in them a wonderful 
depth of meaning.”16 The implication is that Jesus 
understood the rhetorical function of narrative 
and metaphor. 

Because parables are metaphorical narratives, 
they have a two-pronged rhetorical function: both 
metaphor and narrative. Their function is not an 
either/or but a both/and.

Robert McAfee Brown recognizes that stories 
have the power to evoke change in the hearer 
or reader. He argues that “stories can change us, 
turn us about, be instruments in a process that 
is called ‘conversion.’ ”17 What does narrative do 
in or to the reader or hearer that evokes change? 
The fields of neuroscience and literary analysis 
offer complementary answers for the deep impact 
of narratives.

Hardwired
From a neuroscience perspective, Heather 

Thompson Day suggests that the reason stories 
have a deep impact is that the human brain is 
“hardwired to respond to stories.”18 She supports 
her claim by exploring the results of a brain imag-
ing study. The study identified the regions of the 
brain activated when an individual is processing 
the five “traditional” senses (sight, sound, taste, 
smell, touch). The research discovered that these 
same areas of the brain are activated when a 
person is engrossed in a story.19 Thus, Day claims, 
“Our brains experience stories as if they were part 
of real life and as if they were happening to us.”20
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The emotional impact
Along these same lines, Jerome T. Walsh, from 

the viewpoint of literary analysis, contends that 
narratives “are not limited to—or even primarily 
concerned with—the transmission of informa-
tion.”21 According to Walsh, a narrative appeals 
to more than just the intellect and makes its 
deepest impact at the level of emotion and the 
will.22 The emotional impact of the narrative 
comes from its ability to draw the reader or 
hearer into the story.

Another rhetorical function of narratives is at 
the level of what Walsh refers to as “the will.” 
A narrative compels us to make decisions as it 
unfolds. “We are moved to accept or reject the 
values we perceive at work in the stories and to 
make moral judgments about characters and 
their deeds.”23 These responses allow us to make 
sense of the story as it unfolds and ultimately 
determine whether or not we embrace the 
claims about life that the story makes.

The concept that a parabolic narraphor loses 
its impact if the sermon is not delivered in a nar-
rative form may be daunting for some preachers. 
As Eugene Lowry states, “Many homilists . . .  
believe they are not the ‘storytelling kind’ and 
thus are afraid to attempt this type of preaching. 
The assumption is that a few preachers have the 
‘gift’ of storytelling; the rest of us do not. I believe 
this not to be the case. . . . More likely it means 
that we have not isolated the variables of learn-
able skills in order to become good storytellers.”24

John Walsh concurs that storytelling is a 
learnable art and has published a training book 
for storytellers that isolates the variables of 
learnable skills necessary for good storytellers.25

Conclusion
Preachers serious about connecting with the 

younger generations must learn how to follow 
Jesus’ example of story- and image-rich preach-
ing. Preachers must also get past their fear of 
narrative-rich preaching and their belief that 
they are not the “storytelling type.” Storytelling 
is learnable. Our brains are wired to respond to 
and crave stories; thus, the ability to tell stories 
is innate within all of us.

There are three best practices to develop and 
refine your storytelling abilities. First, read books 
and/or attend seminars that focus on the art of 
storytelling. Second, read well-written narratives 
and listen to the stories of good storytellers. 
Third, begin telling stories to various practice 
audiences.

The preachers of the twenty-first century 
who make the deepest impact will be preachers 
committed to the homiletical example of Jesus. 
Like Jesus, they will be God’s story and become 
God’s storyteller. They will utilize the art of 
storytelling to make God’s truth come alive by 
capturing the imagination of people in such a 
way that they have a dynamic experience with 
Him who is “the Truth.”

 1 Leonard Sweet and Frank Viola, “Rethinking the Preaching and 
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pastors.com/preaching-teaching-jesus/.
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MINISTERING to the
DISABLED COMMUNITY
by the LOCAL CONGREGATION

 Reverently, she entered the sanctuary with 
her child in tow, along with her Bible and 
a tote bag filled with all the essentials 
for her little one—a change of clothes, 

snacks, and a favorite toy. Finding a seat for 
her son and herself, she sat down. Finally, she 
could relax and enjoy the service before having 
to face the realities of life once again. She had 
been sensing the need for worship and a spiritual 
home to call her own. Perhaps this might be the 
answer to her prayer.

The service began with an inspiring congrega-
tional reading; everything seemed perfect so far.

At the end of the song, one member made her 
way to where the visiting mother and son were 
sitting. She gave a smile toward the mother’s 
child, who seemed to be enjoying the singing as 

much as his mom, waving his arms to the 
rhythm of the music and making an 

effort to vocalize the words as if 
singing along with the rest of 

the congregation. Then the 
member said to her, “How 

old is your son?”
The mother smiled 

and said, “Oh, my son 
Joey is twelve years old.”

Then the member 
offered, “We have a moth-

er’s room in the back of the 
church. Perhaps you’d feel more 

comfortable with him there. Your 
disabled child is making some of 

the others here feel a bit uneasy.”
Quietly, the mother got up, left, 

and never returned.
What more needs to be said?

Though societies through the ages 
have not been kind to the disabled, we 

as a church can, and must, do better. 
What follow are some practical sugges-
tions on how this can be done.
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Preparing the ground
I have had the privilege of becoming 

acquainted with and ministering to members of 
the disabled community and their families, as 
well as their caregivers. Blessings and opportu-
nities for spiritual growth await a congregation 
willing to prayerfully minister with Christian love 
and acceptance to the disabled.

When we make an effort to invite the disabled 
community to become members of the church 
and serve in meaningful ways according to their 
individual abilities, the results can be life-changing. 
In order for that to happen, however, pastors must 
help their congregations prepare to receive all 
that the disabled community, by God’s grace, can 
uniquely provide.

Over the years, the one thing I have learned 
when ministering to individuals with disabilities, 
both seen and unseen, congenital as well as 
medical (such as autism, cerebral palsy, paralysis, 
seizure disorder, cognitive challenges, Down’s 
syndrome, blindness, deafness, being nonverbal, 
depression, bipolar disorder, personality disorders, 
and mobility challenges), is that we are all similar 
in that we all are challenged by the disability of 
sin and in need of healing by Jesus, our Great 
Physician. And for that to happen for the disabled, 
we sometimes have to adapt our methodology.

Finding a leader
First, when introducing a congregation to the 

possibility of intentionally ministering to the dis-
abled, prayerfully begin by choosing someone to 
serve as the disabilities leader who has a passion 
for such a ministry. Encourage and empower 
them to brainstorm various possibilities. Help 
them present any disabilities ministry projects 
they have to the church board. The goal is to help 
raise a level of comfort and awareness in the 
church for it to become more compassionate to 
the needs of the disabled and realize how much 
we are all alike.

Knowing the field
Survey the local community for organizations 

and agencies that specifically serve the disabled 
in order to learn of the resources they can provide 
along with their needs and opportunities for ser-
vice that the church can provide. I try to contact 
them and even visit their facilities.

Working the plan
With the help of the disabilities leader, include 

a Disabilities Awareness Sabbath in the church 
calendar. This is a time when the Sabbath 
service is designed to help the members become 
acquainted with the disabled community and 
see them as individuals who love Jesus and 
who have a testimony to share and a desire to 
worship the Lord. This opens up the congregation 
to an awareness that motivates them to look for 
ways to minister to the disabled both inside and 
outside the church.

A fellowship dinner and afternoon work-
shop on disabilities awareness can generate 
further discussion. Time can be set aside for a 
question-and-answer session. A special vespers 
program or concert to raise funds to benefit a 
local group home might also end the day.

Reaping the results 
The Lord has provided some amazing guest 

speakers to worship with us for our various 
Disabilities Awareness Sabbaths. Each individual 
had different forms of disability, but through each 
one’s disability, the Lord blessed our members 
and edified them, making them aware of the 
needs of the disabled.

One of our most amazing worship experiences 
was with a guest speaker who was uniquely 
disabled. She was not only deaf and nonverbal 
but also blind. She used the voice and skills of a 
little child who was proficient in sign language 
to interpret for her as she presented an incredibly 
inspiring message.

Daniel M. Forbes, EdD, 
LMHC, is the senior pastor 

of the Bushnell and 
Inverness Seventh-day 
Adventist churches in 
Florida, United States.
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There was also a lady whom I invited to speak 
on several occasions. She had contracted joint- 
deforming rheumatoid arthritis and was depen-
dent on a wheelchair. She was, by profession, an 
advisor at an agency serving the disabled. She 
was also an active leader in her church and a 
gifted speaker. With her effervescent personality 
and high energy, she spoke of Jesus and His love 
for humankind, no matter their disability. As she 
preached, it was almost as if the wheelchair in 
which she sat and pushed herself around the 
platform vanished. To watch her and listen to her 
speak was a spiritual experience in itself.

Then there was the event we held in a particu-
lar church where we wanted to help raise funds to 
benefit a nearby group home.

I approached the directors of the home 
and shared with them what we 

were going to be doing, and I 

wanted to invite one or two 
of the directors to come and 

tell us more about their group home 
and the work they do. They were so appreciative 
and grateful for our interest. Then they asked me 
something I was not expecting. They told me that 
they had a dance troupe that performed, repre-
senting their home; would I like them to come and 
be part of the service? Dancing in a Seventh-day 
Adventist Church!

Something, though, spoke to my heart to 
graciously accept their offer. And I am so glad I did 
because, when the day arrived and the ladies in 
the “dance troupe” came with their director, they 
were so excited to be part of the program.

When it was time for them to perform, the 
dance troupe, comprising eight middle-aged ladies 
with Down’s syndrome, got up and proudly made 
their way to the front of the church, all dressed in 

uniform clothing, each looking like a princess. The 
congregation sat spellbound as they watched our 
disabled guests express their witness to the Lord, 
exhibiting pure angelic innocence and uncondi-
tional love. On their faces were expressions of 
focus and determination to move in unison and 
display their ability to follow directions. When 
they had finished, they showered each other with 
encouraging hugs, smiles, and childlike giggles as 
they experienced the joy of having the opportunity 
to share their gifts. When they ended their perfor-
mance with this childlike excitement, there was 
not a dry eye in the sanctuary.

Blessing the church
As pastors, we sometimes struggle with how 

to inspire our congregations to work together and 
in harmony with each other. On that particular 
Sabbath, the Lord brought us the answer that we 

needed. It was vividly illustrated for us by eight 
middle-aged ladies with Down’s syndrome living 
in the neighborhood group home down the street 
who, despite their disability, acted in a way that 
all pastors would wish their members would 
emulate toward themselves and others. We 
received as much, if not more, than we gave.

I would suggest such a disability ministry for 
your church as well. It takes prayerful planning 
and a willingness on the part of the church, 
but—with God’s help and the efforts of the local 
pastor—it can be a fruitful and blessed area for 
ministry and intentional missional outreach.1

1 In October 2019, the Seventh-day Adventist church embraced the 
term “Possibilities Ministries, previously known as Special Needs 
Ministries.” https://news.adventist.org/en/all-news/news/go/2019 
-10-13/sharing-our-mission-sabbath-at-annual-council/

The goal is to help raise a level of 
comfort and awareness in the church 
for it to become more compassionate 
to the needs of the disabled and 

realize how much we are all alike.
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The Mythical Leader: The 
Seven Myths of Leadership
by Ron Edmondson, Nashville, TN: Thomas Nelson, 2017.

In becoming an effective leader, clarifying 
long-held misconceptions about leadership 
is imperative. In his book The Mythical Leader: 

The Seven Myths of Leadership, Ron Edmondson, 
a pastor, blogger, church planter, and leadership 
consultant, provides both a critical examination 
of seven common myths about leadership and a 
practical guide that encourages, challenges, and 
inspires his readers in becoming better leaders 
in their churches, communities, and the market-
place (xx).

Myth number one debunks the idea that “a 
position will make me a leader.” Edmondson uses 
personal and biblical stories to underscore the 
point that rather than being a positional leader, 
one should strive to be relational. Leaders are 
to remember the power of a title is not granted 
with a position but, instead, earned through 
relationships (6). The damaging “boss has ruled” 
mentality should be replaced by collaborative 
leadership practices that value the input of each 
team member.

The second myth scrutinizes the concept, “If I 
am not hearing anyone complain, everyone must 
be happy.” Edmondson believes that because 
people think and express themselves differently, 
leaders should learn how to ask the right ques-
tions and create the ideal culture that encourages 
openness and transparency from team members. 
It is a fact that “the culture the leader creates 
impacts the feedback a leader receives” (40).

“I can lead everyone the same way” is the third 
myth Edmondson addresses. He reminds leaders 
that in order to be effective, they must be willing 
to alter their style to fit the different personalities 
of the people they lead (49). He goes on to provide 
some useful strategies for leading difficult people

In tackling the fourth myth, “leadership and 
management are the same thing,” the author 
was quick to explain that these terms are not 
synonymous. “Leaders lead change. Managers 
guide systems” (79). Consequently, in establishing a 

healthy organization, such as the 
church, equal importance must be 
placed on including both leaders 
and managers in the organiza-
tional structure (83).

The fifth myth the book 
assesses is “being the leader 
makes me popular.” Herein, 
Edmondson cautions that making 
hard decisions as a leader oftentimes results in 
unpopularity, criticism, and loneliness. Pastors, who 
are most susceptible to these periods of loneliness, 
need a survival mechanism, which should include 
seeking God’s counsel, confiding in a mentor, and 
building deep relationships with colleagues at the 
same level in the organization (119).

Myth number six focuses on the notion that 
“leaders must have charisma and be extroverts.” 
As an introvert himself, Edmondson states 
emphatically that “no one personality type has an 
advantage on providing good leadership” (147). 
“You can be an introvert and be a leader, of small 
and large churches and organizations” (161).

The seventh myth the book dissects is the 
thought that “leaders accomplish by controlling 
others.” For Edmondson, controlling leadership 
adversely affects an organization, resulting in the 
loss of good leaders, unfulfilled followers who 
remain, and a stalled organization (167–172). As 
opposed to being controlling, especially during 
times of conflicts, leaders are implored to be 
relational and prioritize time “to think, process, 
and develop a plan—all in a spirit of prayer” (181).

In summary, this volume uses personal stories 
and practical instructions to offer intriguing 
insights into how the six common leadership 
myths can be corrected. To avoid burnout, 
Edmondson implores leaders to “empower others 
and rest your soul. It is the best way to survive 
and thrive long term as a leader” (194). This vol-
ume is a valuable resource for pastors, corporate 
leaders, and leadership aspirants.  

R E S O U R C E S Reviewed by Rodney Anthony 
Palmer, DMin, assistant 

professor of religion (preaching 
and ministry), Andrews 

University, Berrien Springs, 
Michigan, United States.
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DANGEROUS
KISSING COUSINS
Pornography and intimate partner violence
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 P orn is a global, estimated $97 billion 
industry, with about $12 billion of that 
coming from the U.S.”1 The consumption 
of pornography (porn) in the United 
States has climbed sharply with the 
proliferation of the internet and smart-

phones. More than 77 percent of Americans view 
pornography at least once a month.2 At least 30 
percent of all internet traffic is to pornographic 
websites.3 What about in the church?4

“Sixty-four percent of self-identified Christian 
men and 15 percent of self-identified Christian 
women view pornography at least once a month 
(compared to 65 percent of non-Christian men 
and 30 percent of non-Christian women).

“Thirty-three percent of clergy say they have 
visited a sexually explicit Web site. Of those who 
have visited sexually explicit websites, 53 percent 
say they have visited the sites a few times in the 
past year, and 18 percent said they visited explicit 
Web sites between ‘a couple times a month’ and 
‘more than once a week.’

“Twenty-one percent of youth pastors and 14 
percent of pastors admit they currently struggle 
with pornography.”5

This is of grave concern because pornography 
is the very antithesis of Christian conduct. 
Pornography promises to deliver pleasure, but 
it disseminates pain. In porn, women are disre-
spected, coerced, and physically and verbally 
abused, and that reality is shaping how society 
thinks and acts. 

While not all porn portrays physical or verbal 
violence, even nonviolent porn has been shown 
to have effects. Much research has confirmed 
that those who consume even nonviolent porn 
are more likely to support statements that agree 
with or even promote abuse and sexual aggres-
sion toward women and girls.6 The most likely 
explanation is that most porn depicts men as 

powerful and in charge and women as submissive 
and obedient. This attitude sets the stage for 
unequal power dynamics in couple relationships, 
resulting in slow-but-sure acceptance of verbal 
and physical aggression against women.

Of greater concern is that porn consumption 
affects not only men’s attitudes toward women 
but also their actions. In a large study conducted 
in 2016, the researchers concluded that, “on the 
average, individuals who consume pornography 
more frequently are more likely to hold attitudes 
conducive [favorable] to sexual aggression and 
engage in actual acts of sexual aggression.”7 Porn 
consumers are more likely to use verbal pressure, 
drugs, and alcohol to coerce women into sex, and 
exposure to porn increases having violent fanta-
sies and actually committing violent assaults.8

The dangerous intersection
The National Center on Sexual Exploitation 

highlights three ways domestic violence intersects 
with pornography:9

1. Pornography sets expectations of violence 
and abuse. In a deranged way, pornography acts 
as a form of sexual education, teaching children, 
young men, and adult males the lesson that 
female sexual partners should enjoy physical 
acts such as hitting, gagging, slapping, or non-
consensual sex. We have been approached by 
women and are often asked questions during 
couples’ retreats about certain forms of sex 
that they were not accustomed to before and 
that their husbands are now asking for and, 
at times, requiring. One woman told us of how 
her husband demands sex every day, and when 
she rejects his advances, he, basically, rapes her. 
Not surprisingly, research conducted in 2011 is 
clear that even mainstream pornography use by 
frequent viewers is associated with greater intent 
to commit rape.10

Claudio Consuegra, DMin, and Pamela 
Consuegra, PhD, serve as director 

and associate director, respectively, 
for Family Ministries, North American 
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Columbia, Maryland, United States.
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2. Very often, abusers use pornographic videos 
or nude pictures they have taken themselves of 
their victims in order to either coerce or punish 
victims in abusive relationships by threatening 
to share—or actually sharing—them online. 
While the term “revenge pornography” is not 
often connected to domestic violence or abusive 
relationships, these phenomena often overlap. 
Fortunately, at least 40 states and the District of 
Columbia have passed laws against nonconsen-
sual sharing of videos or nude pictures.11

3. Pornography use by domestic abusers 
can increase the odds of sexual assault. Janet 
Hinson Shope conducted a study of 271 bat-
tered women, in which 30 percent stated their 
abusers reportedly used pornography.12 Shope 
concluded that “the majority of women (58%) 
whose abusers used pornography acknowledged 
that the pornography had affected their abuse.” 
Research found a link between pornography use 
and marital rape, which is a form of domestic 
abuse. According to their findings, men who use 
pornography and go to strip clubs were found to 
engage in higher rates of sexual abuse, stalking, 
and marital rape.13

It is a private matter
Most, if not all, porn consumers will tell you 

that watching porn is simply a private matter and 
that it does not hurt anyone. But research shows 
that porn makes many consumers more likely to 
support violence against women and believe that 
women secretly enjoy being raped, which leads 
many to be sexually aggressive in real life.14 One 
study found that “those with higher exposure to 
violent porn were six times more likely to have 
raped someone than did those who had low past 
exposure.”15

Mary Anne Layden, director of the Sexual 
Trauma and Psychopathology Program Center 
at the University of Pennsylvania, stated that “40 
percent of abused women indicated that their 
partner used violent pornography.”16 She also cited 
research which found that men who view pornog-
raphy tend to view their partners as less attractive. 
It affects negatively the way they see their own 
spouse because she will never be able to compare 
or compete with the countless, and apparently 
nearly perfect, women they see on the screen.

In a world of internet clouds, tablets, com-
puters, and hand-held devices, the war against 
pornography will probably never be completely 
won. Among all these forces, the church plays a 
unique role in how women and the weak should 

be treated and in the proper role of sex within the 
context of marriage. Men in church may think, in 
common with other men, that viewing pornog-
raphy is a private matter. The reality is that even 
occasional use of pornography affects how they 
view women—and most important their relation-
ship with Christ. 

Breaking up is hard to do
Jeremiah, known as the weeping prophet, 

declared,  “The heart is deceitful above all things, 
and desperately sick; who can understand it?” 
(Jer. 17:9, ESV). Only 9 percent of church goers and 
7 percent of pastors can identify a program at 
their church to help those struggling with pornog-
raphy.17 So, what are we to do?

1. Start the journey to freedom immediately. 
Break the addiction—yes, addiction—to pornogra-
phy—the sooner, the better. Breaking up is hard to 
do, but it is the only way. We created a resource 

IN PORN, WOMEN ARE 

DISRESPECTED,
COERCED, AND

PHYSICALLY 

AND VERBALLY 

ABUSED, AND 
THAT REALITY IS 
SHAPING HOW SOCIETY 
THINKS AND ACTS.
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to help you get started. You can view it and share 
it for free. Visit the newfreedomtolove.org 
website where you will find testimonials, 
sermons and seminars, and other links and 
resources that can help you get started on the 
journey toward freedom from porn addiction. 
For additional help and resources, you can also 
visit the gatewaytowholeness.com website. In 
some cases, you may have to seek professional 
counseling help.

2. Guard your mind—it’s a heart matter. Jesus 
made it clear that it is a matter of the heart when 
He said, “Good people do good things because of 
the good in their hearts. Bad people do bad things 
because of the evil in their hearts. Your words 
[and actions] show what is in your heart” (Luke 
6:45, CEV). Solomon knew that fact well when he 
wrote, “Carefully guard your thoughts because 
they are the source of true life” (Prov. 4:23, CEV).

Instead of feeding your mind with images that 
distort God’s gift of sex and demean His daughters, 
accept God’s invitation, “Give me your heart, my 
son, and let your eyes delight in my ways” (Prov. 
23:26, NASB). Take these encouraging words and 
claim them for yourself: “The only defense against 
evil is the indwelling of Christ in the heart through 
faith in His righteousness. Unless we become 
vitally connected with God, we can never resist the 
unhallowed effects of self-love, self-indulgence, 
and temptation to sin. We may leave off many bad 
habits, for the time we may part company with 
Satan; but without a vital connection with God, 
through the surrender of ourselves to Him moment 
by moment, we shall be overcome.”18

3. Recruit others to help you. The battle for 
freedom from pornography is not one we can fight 
alone. Solomon explained it this way: “Two people 
are better off than one, for they can help each other 
succeed” (Eccl. 4:9, NLT). Now, more than ever, you 
need the help of others. Begin with your spouse or 
those closest to you and ask them to help you by 
being your accountability partners. Loneliness often 
drives a person to fill that void with porn.

While porn and intimate partner violence are 
dangerous kissing cousins, you do not have to be 
the instrument and your spouse and others the 
hapless victims. It is in your power to make the 
decision and take the steps necessary, beginning 
today, to end both of these toxic, poisonous 
devices of the devil before they destroy others, 
and you.

 1  Mike Genung, “The Road to Grace,” https://www.roadtograce.net 
/current-porn-statistics/

 2 Tim Rymel, “Does Pornography Lead to Sexual Assault?” HuffPost, August 
26, 2016, https://www.huffingtonpost.com/entry/does 
-pornography-lead-to-sexual-assault_us_57c0876ae4b0b01630de8c93.

 3 R. Douglas Fields, “The Explosive Mix of Sex and Violence,” Psychology 
Today, January 26, 2016, https://www.psychologytoday.com/us/blog 
/the-new-brain/201601/the-explosive-mix-sex-and-violence.

 4 A version of this article was first published in the September 2019 
issue of Adventist Review.

 5  Mike Genung, “The Road to Grace,” https://www.roadtograce.net 
/current-porn-statistics/

 6 “How Consuming Porn Can Lead to Violence,” Fight the New Drug, 
August 23, 2017, https://fightthenewdrug.org/how-consuming 
-porn-can-lead-to-violence/.

 7 Paul J. Wright, Robert Tokunaga, and Ashley Kraus, “A Meta-Analysis 
of Pornography Consumption and Actual Acts of Sexual Aggression 
in General Population Studies,” Journal of Communication 66, no. 1 
(February 2016): 183–205.

 8 “Porn Can Lead to Violence.”
 9 Haley Halverson with Emily Hale, “Three Ways Domestic Violence 

Is Connected to Pornography,” End Sexual Exploitation, October 1, 
2018, https://endsexualexploitation.org/articles/three-ways 
-domestic-violence-is-connected-to-pornography/.

 10 John D. Foubert, Matthew W. Brosi, and R. Sean Bannon, “Pornogra-
phy Viewing Among Fraternity Men: Effects on Bystander Interven-
tion, Rape Myth Acceptance and Behavioral Intent to Commit Sexual 
Assault,” Sexual Addiction & Compulsivity 18, no. 4 (2011): 212–231.

 11 “46 States + DC+ One Territory Now Have Revenge Porn Laws,” Cyber 
Civil Rights Initiative, accessed October 10, 2019, https://www 
.cybercivilrights.org/revenge-porn-laws/.

 12 Janet Hinson Shope, “When Words Are Not Enough: The Search 
for the Effect of Pornography on Abused Women,” Violence Against 
Women 10, no. 1 (2004): 56–72.

 13 Catherine A. Simmons, Peter Lehmann, and Shannon Collier-Tension, 
“Linking Male Use of the Sex Industry to Controlling Behaviors in Vi-
olent Relationships: An Exploratory Analysis,” Violence Against Women 
14, no. 4 (2008): 406–417.

 14 “Porn Can Lead to Violence.”
 15 “Porn Can Lead to Violence.”
 16 Jay Everson, “To Confront Domestic Violence, We Must Confront 

Pornography,” Washington Times, February 12, 2015, https://www 
.washingtontimes.com/news/2015/feb/12/op-ed-to-confront 
-domestic-violence-we-must-confro/.

 17  Mike Genung, “The Road to Grace.” https://www.roadtograce.net 
/current-porn-statistics/

 18 Ellen G. White, The Desire of Ages (Mountain View, CA: Pacific Press 
Pub. Assn., 1940), 324.
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Mark J. Boda has 
observed that 
“identifying prayer 
is often more of 
an art than a 

science.”1 Scripture contains at 
least 50 lengthy prayers as well 
as several hundred references to 
the act of praying. The Bible does 

not prescribe a specific vocabulary 
for prayer but does give examples 

of how people prayed (e.g., Dan. 6:10; 
Mark 1:35). Are there any special proce-

dures or esoteric knowledge we must have 
to pray effectively?

Prayer is difficult to define because biblical 
authors present the act of prayer rather than 

providing a definition.2 In this article, I present 
seven pictures that can throw some light on the 
life of prayer. (Not that Scripture has only seven 
pictures or metaphors for praying but just that I 
like the sacred connotations of the number.)3

1Prayer as conversation
The best scriptural metaphor for praying is 

that of a conversation with God. The Bible uses 
terms of speech (e.g., say, speak, call) to describe 
how God’s people address God in a friendship 
relationship. Expressive words (e.g., cry, beseech, 
seek) denote the emotional attitude of the 
praying person rather than a religious vocabulary 
for elaborate prayers. However, the Hebrew Bible 
portrays praying essentially as a conversation 
with the Deity. It approaches Him with a realistic 
expectation of a response.

Seven 
pictures 
of prayerP
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As we consider the elements of speaking, wait-
ing, and listening, we can assume that Scripture 
portrays prayer as a communicative attitude. God 
listens to hear the motives behind the prayer (Ps. 
34:7; Rom. 8:26, 27). Abraham spoke persuasively 
with God to save Sodom (Gen. 18:23–33). David 
reminds us to commit our ways to the Lord, to 
trust Him, and to wait (Pss. 20:5; 37:6). Isaiah 
summons the people to repent, reminding them 
of the conversation to which they can return: 
“Whether you turn to the right or to the left, your 
ears will hear a voice behind you, saying, ‘This is 
the way; walk in it’ ” (Isa. 30:21, NIV).

Additionally, the prayer dialogue must be 
constant to establish true intimacy with God. 
Jesus portrayed such intimate conversation. He 
called God “Father” using the Aramaic abba, yet 
this intimacy did not prevent Him from showing 
a great sense of respect for God’s holiness. He 
brought a new dimension, one in which we 
call God our “Father” (Matt. 6:5–15; 7:7–11; Luke 
11:2–4). Prayer is portrayed as not only conversa-
tional but also personal.

Jesus often withdrew into desert or secluded 
places to pray (Matt. 14:23; Luke 5:16; Mark 1:35) 
and urged His disciples always to pray and not 
lose heart (Luke 18:1). Not only did He instruct His 
disciples how to pray (Luke 11:2–4; 18:1–8), but He 
also made prayer an essential part of His lifestyle 
and usually the first action in every critical step 
of His ministry and during any trouble (Luke 3:21; 
9:28, 29; 6:12; Matt. 26:36–46).

2Prayer as confidence
Prayer is a testimony of our confidence in 

God. The Father loves us as His children, hearing 
and answering our prayers because of Jesus (John 
14:13, 14). Biblical prayers are not a magical or 
incantatory formula to control or conciliate God. 
Elijah offered a simple, straightforward prayer 
rooted in his relationship with God, “ ‘I am your 
servant’ ” (1 Kings 18:16–38, NIV).

3Prayer as obedience
Usually, when someone bows their head, 

closes their eyes, and folds their hands, it indi-
cates invocation in many world religions. But 
Scripture does not favor any specific postures 
while praying.4 Solomon started praying while 
standing with hands spread to God (1 Kings 8:22; 
cf. Ezra 9:5) and finished the prayer kneeling 
(1 Kings 8:54). Others spread their hands toward 
God’s sanctuary (Ps. 28:2; Isa. 37:14). Daniel 
prayed while kneeling in his home (Dan. 6:10) as 

Jesus Himself (Luke 22:41) and the apostles Peter 
and Paul (Acts 9:40; 20:36; 21:5) did. Ezra threw 
himself to the ground in prayer (Ezra 10:1). The 
Bible records other positions, such as sitting, 
bowing, or pounding the chest. The physical acts 
indicate how the whole person is engaged in 
prayer. But the bodily symbols are significant only 
when they match the humbled heart seeking God.

The fact that human beings look “ ‘at the 
outward appearance, but the LORD looks at the 
heart’ ” (1 Sam. 16:7, NIV) determines the value 
and effectiveness of prayer. Jesus opposed long 
prayers in public places (Mark 12:40). Likewise, 
God will shun even eloquent prayers if coming 
from the unrighteous (Isa. 16:12). The most 
important posture in prayer is one of both rest 
(trust in God) and action (obedience).

A deep and necessary connection exists 
between our praying and our living (Prov. 15:24; 
James 5:16). Jesus modeled the posture of 
submitted action as He prayed in Gethsemane: 
“ ‘May your will be done’ ” (Matt. 26:42, NIV). Most 
importantly, His lifestyle and prayers manifested 
the same thing (Heb. 5:7).

4Prayer as relationship
David Antion states, “Prayer is an exchange 

of confidence between God and His covenant 
people.”5 God responds to people who appeal 
to Him on the basis His character—justice, love, 
grace, mercy, and trustworthiness (Exod. 32:11–14; 
Num. 14:13–22; Deut. 9:26–29; Neh. 1:4–11). Moses 
and Samuel exemplified a right relationship with 
God: “They called on the LORD, and he answered 
them. He spoke to them from the pillar of cloud; 
they kept his statutes and the decrees he gave 
them” (Ps. 99:6, 7, NIV).

Instead of involving some esoteric system of 
symbols and incantations limited to just a few, 
prayer is open to all because God wants to relate 
and respond to any of His faithful who come to 
Him in confidence. Moses captured the relational 

The prayer dialogue 
must be constant 
to establish true 
intimacy with God.
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basis of biblical prayers when he declared, “What 
other nation is so great as to have their gods 
near them the way the LORD our God is near us 
whenever we pray to him?” (Deut. 4:7, NIV). David 
recognized this accessible aspect of prayer: “This 
poor man called, and the LORD heard him; he 
saved him out of all his troubles” (Ps. 34:6, NIV).

5Prayer across life
Because God is near to us in every moment 

of life, every aspect of it is open to prayer, whether 
it be distress (Ps. 18:6), sickness (Ps. 30:2), a need 
for guidance (Ps. 119:18), repentance from sin (Ps. 
51:1-4), or bewilderment at God’s ways (Ps. 22:1). 
The verb seek typically describes the action of 
prayer and depicts it as part of the quest after 
wisdom and life (Ps. 119). The book of Psalms 
consists entirely of prayers, reflecting the range 
of emotions people experience throughout their 
lifetime.

6Prayer as service
Those who offered prayer in both the Old 

and the New Testaments demonstrated that one 
central goal should be to ask God to help others. 
Abraham, Moses, Joshua, and Daniel prayed on 
behalf of the Israelite people, as did all of the 
prophets. The apostles requested prayer from 
the churches for their outreach ministry (Rom. 
15:30–32; Col. 4:3; Heb. 13:18, 19).

Jesus taught the disciples to use prayer as an 
avenue of service, 
not as a means 
of personal 
power. His 
prayer of 
blessing and 
intercession 
in John 17 

echoes the language of public prayers of the Old 
Testament, furthering His image as prophet, priest, 
and king (John 17:1–26). The book of Hebrews 
portrays Jesus as a high priest who “always lives 
to intercede for [us]” (Heb. 7:25, NIV).

7Prayer as power
Prayer allows God’s children to stand 

figuratively in heaven. The book of Revelation 
portrays the elders praying before the Lord while 
holding “golden bowls full of incense, which are 
the prayers of the saints” (Rev. 5:8, NKJV). Unlike 
most other communications, when we pray, we 
can expect that the Spirit of God Himself will aid 
us: “We do not know what we ought to pray for, 
but the Spirit himself intercedes for us through 
wordless groans” (Rom. 8:26, NIV).

Prayers of faith avail much and can achieve 
remarkable things. Jesus said, “ ‘If you have faith 
as small as a mustard seed, you can say to this 
mulberry tree, “Be uprooted and planted in the 
sea,” and it will obey you’ ” (Luke 17:6, NIV).

Prayer—as petition
Scripture presents no elaborate images for 

praying nor any special techniques, postures, 
or esoteric wisdom guaranteed to give success. 
Rather, the Bible depicts prayer as a vital dimen-
sion of the divine-human relationship. It marks 
the people of God and is rooted in human need 
and divine love. While pictures of nurture, con-
frontation (of God by His people and of people by 
God), quiet communion, and intimate dialogues 
are present in Scripture, asking for help is the 
primary image for prayer in the Bible.6

1 Mark J. Boda, “Prayer,” in Dictionary of the Old Testament: Historical 
Books, ed. Bill T. Arnold and H. G. M. Williamson (Downers Grove, IL: 
InterVarsity, 2005), 806.

2 Patrick Anani Etoughe, 7 Jours avec Dieu: Etudes sur la prière et le Jeûne 
(France: Lulu, 2012), 5.

3 It is “the great number of spiritual perfection.” E. W. Bullinger, Number 
in Scripture: Its Supernatural Design and Spiritual Significance (London: 
Eyre and Spottiswoode, 1913), 158.

4 Leland Ryken, James C. Wilhoit, and Tremper Longman III, eds., 
Dictionary of Biblical Imagery (Downers Grove, IL: InterVarsity, 1998), 
659, 660.

5 David L. Antion, “Prayer: A Conversation With God (Pt. 1),” Guardian 
Ministries, http://www.daveantion.com/blog/2009/12/prayer 
-conversation-with-god-pt-1.html

6 See AgeofKnowledge, “Atheists,” Christian Chat forum, August 23, 
2015, https://christianchat.com/bible-discussion-forum 
/atheists.120007/page-7.
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Train up pastors

Please send copies of the 
September 2019 issue 

of Ministry magazine. I 
want to share this powerful 
preaching/teaching tool with 
the Sacramento area Missouri 
Synod Lutheran pastors and 
encourage group discussion 
and the sharing of insights.
—Rev. Dr. Paul Janke, Sacramento, 
California, United States of America

We just got September 
2019’s Ministry 

magazine. I want to keep the 
original we received in our 
church office as a resource. 
Please send extra copies 
to make sure that our two 
pastors and service ministry 
chair have their own copies. 
I’ve only made it through half 
of the magazine so far. Very 
timely and powerful! Thank 
you!!!
—Ginny Gulbrandson, Good 
Shepherd Lutheran Church, Wayzata, 
Minnesota, United States of America

I just received the September 
2019 issue of Ministry 

magazine. We are a small 
seminary, and I am teaching 
“Preaching 2” next semes-
ter. One of my units in the 
class is on storytelling. I’ve 
used Walsh’s book, but I’d 
also like to give each of the 
students a copy of Ministry 
magazine to use. If you could 
send copies, that would be 
great. Thank you, and God 
bless. 
—James Gimbel, PhD, Concordia Lutheran 
Seminary, Edmonton, Alberta, Canada

In the way they 
should go

Thank you for the editorial 
in the July 2019 Ministry 

issue (Jeffrey Brown, “It’s pos-
sible”). It touched me deeply. 
Everyone needs a sister 
like Anne in their life, don’t 
you think? I love encoun-
tering those quiet treasures 
amongst us; there are many 
who often go unnoticed 
and unrecognized. They are 
keepers and true influencers, 
as was so well pointed out. 
I, too, want to be one . . . a 
“nameless, courageous, faith-
ful” follower of Jesus. Thank 
you for the inspiration and 
encouragement.
—Lisa Clouzet, DMin, Associate Ministerial 
Secretary, Northern Asia-Pacific Division, 
Goyang City, South Korea

When they are old

Kudos for the September 
issue on the power of story. 

Having done over 60 different 
first-person presentations in 
costume as a Bible or histori-
cal character telling their story 
(samples at www.biblefaces 
.com), I heartily agree about 
the power of story to grip 
people. A short story: At the 
end of an evening series of 
first-person story presenta-
tions at a camp meeting, the 
mother of a seven-year-old 
boy told me how her son 
absolutely insisted on attend-
ing the evening meetings. 
“We had to check that he was 
breathing, he was listening so 
intensely,” she reported. “The 

next day, he was repeating 
about half of what the char-
acter said. Thank you for the 
stories,” she concluded. Right 
behind her, a ThD college Bible 
teacher said, “Your character 
presentations put pieces 
together for me that I had 
never seen before. Thank you!” 
To grab the attention from a 
seven-year-old squirmy boy 
to a doctor of theology with 
the same presentations is an 
amazing spread. But good 
stories, well-crafted and well-
told, will do that. Indeed, the 
Bible is a series of rich stories 
that are well-told, moving us 
to make decisions. Pastors 
have the same opportunities 
with stories today. Thanks 
for your spectacular issue on 
storytelling as a medium to 
share the gospel story.
—Dick Stenbakken, EdD, Chaplain (Colonel) 
US Army, Retired

They will not depart
 

I have received your 
magazine by postal mail 

for decades. I’m a Baptist 
minister, and, although I 
enjoy reading your magazine, 
I feel your resources would 
be better served ending my 
subscription as I am now 
retired. However, if you offer 
an emailed version of the 
magazine, I would like to con-
tinue as long as it remains a 
good stewardship option for 
you. Thank you for decades of 
articles that have made me 
think, improve, and adjust my 
ministry to others.
—Dennis L. Stamey, DMin (retired)  
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on storytelling as a medium to 
share the gospel story.
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Take up the cross—be a pastor!
Mylon Medley and Kimberly Luste Maran, North American 
Division News; Anthony White, North Pacific Union digital 
media coordinator

The themes of cross-bearing and discipleship 
were front and center at the 2019 “Chosen” 

International Pathfinder Camporee, held in 
Oshkosh, Wisconsin, United States. Explaining 
this camporee to someone who has never 
attended can be a challenge. Imagine combining 
summer camp, Vacation Bible School, and camp 
meeting into one event.

Then add more than 50,000 youth and adult 
volunteers all camping together within half of a 
square mile (1.3 square kilometers). It may sound 

like a nightmare—and for some, it might be. But 
for many young people, the camporee is a pivotal 
moment in their life when they give their hearts 
to Jesus, a place and time they will remember 
forever.

During the day, Pathfinders from around the 
world participated in activities, earned honors, 
and traded pins. More than 6,000 of them par-
ticipated in over 40 community service projects 
of compassion in the local area. During the 2019 
International Pathfinder Camporee in Oshkosh, 
Wisconsin, United States of America, Pathfinders 
also partnered with Feeding America to help 
serve the community.

Beyond a record attendance for this camporee, 
the event also broke the world record, verified by 
Guinness Book of World Records personnel, for the 

D A T E L I N E

Darnisha Thomas, Minnesota Conference, 
takes a selfie with “NextGen” Pathfinders 

PHOTO: MYLON MEDLEY, NAD NEWS
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“largest human image of a cross” created by 13,309 
Pathfinders and staff forming the cross outside the 
main stage area. The number to beat was 13,266, 
set in March 2011 in the Philippines. Participants, 
all wearing blue paper hoodies, stood in formation 
for five minutes as auditors using RFID (radio 
frequency identification) mats verified the number 
and drone images confirmed the shape. Guinness 
World Records adjudicator Michael Empric verified 
the cross results.

This was followed by a record-breaking 
baptism of 1,311 people. Organizers were antici-
pating that up to 1,000 would get baptized, but 
the numbers exceeded expectations.

The “Chosen” theme for the August 12–17, 2019, 
event centered on the thought that each person 
is divinely chosen by God. Nightly productions 
on the main stage became a highlight for many 
Pathfinders, recounting through drama and 
song the story of David, a boy chosen by God 
to lead His people. The evening programs also 
included devotionals from featured speaker 
Damian Chandler, senior pastor of California’s 
Sacramento Capitol City Seventh-day Adventist 
Church.

On the final day, Pathfinders who have a 
desire to become a pastor had the opportunity to 
mingle with church leaders of the North American 
Division (NAD) to learn more about pursuing a 

career in ministry. The ice-cream social served 
as the launch of NextGen, an initiative of the 
NAD Ministerial Association, which is seeking to 
address the projected low number of pastors who 
will be able to minister throughout the division 
within the next decade as current pastors retire.

“The average age of a pastor [in the region] is 
about fifty-five, and the baby boomer generation 
is cresting for retirement,” said Ivan Williams, 
director of the NAD Ministerial Association. “We’re 
recruiting because, over the next seven to ten 
years, twenty-five hundred out of the division’s 
forty-three hundred pastors will be eligible for 
retirement.

“We need young people to consider having 
the torch passed to them. God called me when I 
was thirteen, and I pursued that journey to be a 
pastor. People who succeed in life have a sense of 
calling while they’re young. I think it’s about being 
faithful, and God will bless with success. We see a 
litany of people throughout our history who God 
used at a very young age.”

Donna Jackson, associate director of NAD 
Ministerial, who organized the NextGen ice-cream 
social, said the overall goal of the event was to 
uplift the Pathfinders who have already felt God’s 
call. Approximately 1,000 young people attended 
the social and shared testimonies of why they 
wanted to become pastors.

“The last thing we want to do is put pressure 
on young people because God may not be calling 
them to do this,” Jackson said. “God is the one 
who calls. We’re here to support what God is 
already doing.”

PHOTO: NAD NEWS

PHOTO BY ANTHONY WHITE, NORTH PACIFIC UNION DIGITAL MEDIA COORDINATOR

Damian Chandler, Northern 
California Conference
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More than 150 people from around New 
Zealand gathered at Auckland University of 

Technology in Manukau to attend the first Digital 
Discipleship Conference (DDC) in New Zealand, 
held August 9–11, 2019. With the aim to inspire 
and empower churches and individuals to both be 
and create digital disciples, the conference brought 
together a community of people from different 
generations who are passionate about using tech-
nology and the digital space to share their faith.

A handful of New Zealanders felt it would be 
beneficial to conduct a local version of DDC after 
taking part in the Australian event the past few 
years.

“We were hoping to have fifty people engage 
on the weekend, and we had a hundred and 
fifty-one people attend over the weekend,” said 
Pastor Victor Kulakov, Discipleship Ministries 
leader for the New Zealand Pacific Union 
Conference (NZPUC), who supported the orga-
nizers. “We truly see the huge need in this kind of 
conference where people are inspired, equipped, 
and empowered to be and make disciples in the 
digital space.”

Digital Discipleship Conference founder Rachel 
Lemons Aitken challenged attendees to dream 
big as they explored what they could start in the 
digital space.

“The digital discipleship movement reminds 
us that God has given us permission to dream,” 
she said, “and to use our creative and technical 
expertise and talents to reach people for Him.”

The theme “Story” was creatively explored 
throughout the weekend, with Pastor Tulaga 

Aiolupotea bringing graffiti to the screen and 
explaining how a person’s identity in graffiti tells 
their story. His testimony had the teens at the 
edge of their seats.

On Sabbath morning, Adventist Record editor 
Jarrod Stackelroth shared about the power of 
stories as well as the opportunity Christians are 
presented with by a God who can reclaim broken 
stories and use them for His glory, even in an 
online space.

One uniquely New Zealand 
contribution to the conference 
was the Māori welcome from 
Pastor Shane Harper (pic-
tured above), who on Sabbath 
afternoon conducted a 
session on the importance of 
traditional stories in a Māori 
context (with images) and the 
passing on of those stories 
through generations, through 
both story and art.

With the call to dream 
big and the opportunity to 
network and converse with 
other creative people, a new 
community of digital disciples 

D A T E L I N E  c o n t i n u e d

Kiwis become digital disciples
By Kirsten Øster Lundqvist

Adventist Record editor Jarrod Stackelroth presents the 
Sabbath morning keynote talk “The Power of Story.”

PHOTO CREDIT: FINE TEULILO



29N O V E M B E R  2 0 1 9

emerged. Some came as beginners to learn, while 
others, such as Pastor Maika Peehikuru, with 
a background in information technology, were 
pleased to get some relevant insights and tips on 
“putting your church on the map” from digital mar-
keter and workshop presenter Laura Hutchinson.

Burn the Haystack podcasters Pastors Jesse 
Herford and Joshua Stothers brought their 
uniqueness to the conference as hosts, while 
Pastor Stothers also presented a moving story 
during a worship segment. Chaplain Keira 
Bullock and musician Jay Okesene led out in 
praise and worship throughout the sessions, 
ensuring the focus of the event was on more 
than just technology.

Both NZPUC president Pastor Eddie Tupa’i 
and North New Zealand Conference president 
Ben Timothy attended and were pleased to see 
such a strong commitment among the attendees 
to share faith in a digital world. When Pastor 
Kulakov closed the conference with an invitation 
to dream big and attend next year’s DDC, there 
were cheers that the conference was already on 
the calendar.

“Even before the conference ended,” said 
Kulakov, “people began to take action. Some 
started new Instagram accounts and YouTube 
channels for the purpose of sharing their faith.”

Aitken expressed her excitement at seeing “the 
expansion of the digital discipleship movement 
through the establishment of the first Digital 
Discipleship Conference in New Zealand.” The 
next DDC will be August 7–9, 2021, Auckland, 
New Zealand. For more information, join the 
Digital Discipleship in the Seventh-day Adventist 
Church Facebook group.  
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Stewardship of the saints:
Safety and church mission trips

Pay careful attention to yourselves and to all 

the flock, in which the Holy Spirit has made 

you overseers, to care for the church of God.

—Acts 20:28 ESV

 Each year, about two million US church-
goers travel abroad to build schools and 
churches, provide medical care, teach in 

orphanages, and spread the message of the 
gospel. Most local people welcome ministers of 
the faith. Yet, some among the multitudes view 
these sojourners, instead, as particularly vulner-
able victims. Good stewardship calls for church 
and mission trip organizers to ensure their team 
safely returns home to share stories of caring 
rather than crime, and of praying for others 
rather than being preyed upon.

Church and mission leaders can and should 
take reasonable care to anticipate and mitigate 
knowable risks to their travelers. Be sure to do 
your homework. Do not go to high-risk areas, 
such as war zones or countries experiencing 
violence or political turmoil. Contact your 
organization’s administration and the 
administration of the organization where  you 
will be serving to ensure that they know where 
you are going and can support your mission 
group in the event of an unforeseen need. Time 
is well spent learning the “ground truth” about 
the destination:

 Local crime problems
 Areas to avoid
 Safe havens
 Customs and culture
 Medical care and hospitals
 Insurance coverage1

 Laws about proselytizing
 Natural and weather threats
 Water- and food-borne illnesses
 Airport issues
 Ground transportation
 Roads and alternate routes

Even basic advice provided to each member of 
the team can help foster the essential concept that 
everyone must play a role in ensuring the security 
and safety of the group. Situational awareness 
and vigilance as to suspicious persons surveilling 
the group, unsecured valuables and supplies, use 
of ATMs and carrying of money, solicitations of 
personal identifying information, daily briefings, 
carrying emergency contact numbers, and 
redundant reliable communication methods are 
all recommended and proven best practices that 
reduce the risk of victimization and incidents.

A crisis-management plan should be developed 
and disseminated to the group. The plan should 
include specific, assigned roles for leadership, com-
munication among the group members and to folks 
back home, emergency notification contacts for 
family members, and information about evacuation 
and shelter, medical emergencies, civil unrest, active 
attacker scenarios, and even kidnapping.

Travel security firms can provide professional 
expertise to help you plan a successful mission 
trip. Choose a firm that knows the nuances of your 
destination because they have personnel on the 
ground there. Verify the depth of their experience 
and ask for references who can vouch for their 
performance in that location. Seek their guidance 
on vetting your ground transportation, identifying 
risks and threats, knowing where to get medical 
attention, and transiting through the local airport. 
The peace of mind provided by professional 
support is well worth the nominal cost.

Prior planning and preparation will lessen the 
anxiety factor for your travelers and satisfy the 
due-diligence requirements that help lessen the lia-
bility for you and your organization. “Hoping for the 
best” no longer qualifies as due diligence to mitigate 
risk. Good stewards take proper steps to care for 
that which has been entrusted to them. Remember, 
“In the same way, faith by itself, if it is not accompa-
nied by action, is dead” (James 2:17, NIV).

P R A C T I C A L  P O I N T E R S Frank Figliuzzi, JD, is the chief operating 
officer of ETS Risk Management, Inc., and 

consults with global clients on travel 
security. Frank is also a national security 

contributor for NBC News, Bethesda, 
Maryland, United States.

1 Travel insurance should be purchased that meets the needs of your group 
and organization and may include coverage for accident, sickness, trip 
interruption or cancellation, and emergency evacuation and repatriation.
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Dear Pastor: 
The one who serves the people of God and cares for their spiritual lives needs 
strength, joy—and resources. How do we stay encouraged ourselves and 
find high-quality ideas, commentary, news, and inspiration to share with 
others? The Adventist Review has a long history of offering thoughtful, clear, 
encouraging material—now sharing its content in print, online, on social 
media, via our new on-demand video platform, and through our podcasts. 
Use these rich resources to build your faith and your ministry. 

B I L L  K N OT T,  E X E C U T I V E  E D I TO R

For inspirational resources for you and your church, 
go to AdventistReview.org/Pastors
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