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ULTIMATELY, THE REFORMATION DOCTRINE OF
JUSTIFICATION BY FAITH “ALONE" HAS TO BE
CONTINUALLY REVISITED AS THE HEALING CURE.

want to express my appreciation for

the excellent article by Dr. Roger W.
Coon, on “Phillips Brooks: The Man and
His Master” (December 2002). | would
like to urge that more such articles be
featured in Ministry. While we thank
God for the many outstanding preach-
ers we have had—and still have—in our
church, we do well from time to time to
reflect on the remarkable ministries that
have been in the past in the churches
generally.

What did disturb me were the statis-
tics cited by Dr. Russell Burrill in his
article “Can Dying Churches Be
Resuscitated?” (December 2002). | refer
to George Barna‘s “shocking study of
the religious beliefs and practices of
overcomfortable Christians.” To think
that among other things, only 67 per-
cent of Seventh-day Adventists (in the
survey) believed the Bible to be totally
accurate and that only 45 percent felt
that Christ was sinless . . .!

May | express my utter amazement.
| am 91 years of age. | embraced the
Advent message when I was 14 . . . and
by the grace of God | have remained
loyal to it through all the intervening
decades. But | never dreamed in those
early days of my association with the
Seventh-day Adventist Church that |
would witness the times to which we
have come. | find myself asking, “Where
are we heading? How much longer will
it be before the Lord appears?”

| believe wholeheartedly that God's
final message of truth will go through to
a glorious triumph, and i thank God for
every effort that is made in Ministry to
keep our church on course in the faith
and to encourage all whom God has

called into its ministry to uphold the
truth.

| therefore pray that the Lord will
bless you very richly as you continue to
monitor it in its vital role.
—Alfred $. Jorgensen, Heathmont, Victoria,
Australia.

ert Beach can’t have it both ways

(December 2002). He began by cor-
rectly saying that “No other name has
been given to men . . . by this name we
must be saved.” Later he said that some
in other religions or cultures may
“demonstrate the operation, in their
thoughts and actions, of the law of
God"” and by it be saved. The first is the
gospel, the second is salvation by works
of law.

Beach'’s conflict arose when he quot-
ed from Romans 2:13-15, and as many
do, neglected to interpret the verses in
context. The NKJV encloses verses 13-
15 as a parenthesis amidst Paul’s careful
argument in chapters 1 through 3:9.
His aim was to exclude works of law by
either Jew or Gentile, as their basis of
salvation. . . .

Many believe that “thoughts and
actions, of the law of God” will save
non-Christians. But this is alien to Paul’s
gospel (see Gal. 1:6-12). Paul’s purpose
in Romans 1:14 to 3:10 is to prove the
perversity, guilt, and doom of the entire
human race. He reiterates his point
made in chapter 2, “We have previous-
ly charged both Jews and Greeks that
they are all under sin. . . . There is no
righteous, no not one” jew or Gentile—
law or no law (3:9, 10).

This is no minor matter! The human-
ist notion that God bypasses Christ to

save people of alien cultures on the
basis of their works of law is what stifled
missionary outreach in the nineteenth
century.

—Norman L. Meager, Lima, Ohio.

First, as a retiree, | greatly appreciate
continuing to receive Ministry. Even
though I’'m formally retired I'm still
involved.

Re: Roland Hegstad’s “What's With
Adventist Theology?” and his discussion
of the 27 doctrines book (April 2003). |
realize this book has been out for sever-
al years. However, a recent experience
has caused me to look at it with a dif-
ferent perspective.

Recently a 40-plus-year-old mentally
astute pastor’s son contacted me for
help in preparing him to lead a Sabbath
morhing Bible class discussion on the
topic of the Trinity. | recommended the
27 doctrines book as one source. Later
he asked me why it was written in such
an incomprehensible manner. He said
he could never recommend it to the
average person, believer or nonbeliever,
inquiring into the teachings of the
Seventh-day Adventist Church. its lan-
guage is that of the professional
theologian and does not communicate
with others.

Thus, permit me to suggest that this
book (27 Doctrines) be rewritten in the
common language of the people. The
purpose of this idea is to make this book
explaining our doctrinal beliefs not only
thoughtfully and carefully written but
also something that all can understand.
—-Eugene Miller, Days Creek, Oregon.

continued on page 18
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he traditional emphasis upon the
Tdoctrinal uniqueness of each

Christian denomination has
waned and given way to an opposite
trend: the pressure to de-emphasize
theological and behavioral denomina-
tional distinctives. This bent is not
merely the product of recent ecumeni-
cal ambitions, but also part of a
powerful cluster of largely unrelated
social trends.

What, then, are some of the con-
temporary social paradigms that seem
to join with the ecumenical stimulants,
especially in the Western world, to put
pressure upon Seventh-day Adventists
and other Christian bodies to re-evalu-
ate their identity and their role in the
world? Here are some:

1. The postmodern paradigm. A staple
for the postmodern sout is the tenden-
cy to question almost anything that has
centralized, authoritative sanction. In
the postmodern world, the individual—
certainly not any organized religion—is
king. This, of course includes the indi-
vidual’s personal estimate of what is to
be embraced or rejected. This influence
obviously places pressure upon any
church in which absolute truth cfaims
are infrastructural.

2. Definitive truth cannot be known.
Consistent with postmodernism’s rejec-
tion of centralized authority is a closely
related corollary: that human beings
simply cannot know what truth actually
is, and cannot therefore articulate or
require adherence to any particular
truth or definitive pattern of behavior. In
many ways, this belief, born of popular-
ized renderings of some of the
existentialist philosophies of the last cen-
tury or more, has watered and fertilized
the plant of postmodernism. lts chal-
lenge to a denomination such as the
Seventh-day Adventist Church, whose
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identity and missiological thrust rests
upon clear perceptions and articulations
of “the truth,” are difficult to miss.

3. The unbalanced use of reason and
science, in many ways the spinal cord of
"maodernism,” has left in its wake a new
culture of uncertainty, and above all,
spiritual, relational, and personal empti-
ness. Aside from what else this unbal-
anced use of reason might engender, it
is its innate uneasiness with the reality of
the Spiritual (with a capital “S”), and
thus its dominating emphasis on the
physical, material, technological, and
experimentally verifiable, that is most
challenging to anything that tries to
travel to dimensions beyond it; entities
such as any order of viable biblical faith.

4. In such cultures, the questions
“Does God exist?” and/or “Is the Bible a
valid guide for today’s world?” is no
longer even on the radar screens of
many people’s consciousness. For
increasing numbers of people, the
answer is “No” to both questions, and
has fong since been settled in the minds
of these people, with a new materialistic
or secular “orthodoxy” sweeping in to
openly disdain the act of even raising
such questions.

5. Then there is the phenomenon of a
shrinking planet. In an amazingly
expanded, constantly changing, inter-
active and at the same time diversified
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world, Christians must communicate a
relevant faith. Aside from this any
attempts to secure global peace and/or
to initiate religious unity must include
not only Christian denominations, but
all of the great religions of the world,
perhaps including for example, sub-
groups such as certain militant
fundamentalist branches of Islam.

In the light of these things, it is not
difficult to understand why sincere
Christian people might feel the burning
need to modify or oust the old denomi-
national structures, and develop some
kind of fraternal unanimity on the basis
of which they can bring a combined
front to the global ecumenical table
where they might meet the great world
religions.’

The reasons for such a global quest
are compelling. But if Seventh-day
Adventists are to retain the essence and
the spirit of their original God-given call-
ing, and their transcendent reason for
existence, they must move in this milieu
with divinely inspired wisdom and care.
While there is by all means every legiti-
mate reason to adapt and adjust the
ways in which we relate to a “brave,
new world,” we must, under God, hold
fast our original Christian and Seventh-
day Adventist charter: To proclaim the
everlasting gospel in the light of an
imminent eschaton . . . with all that's
implied in a biblical commission such as
Revelation 14:6-12.

Angel Rodriguez’s cover article,
“Adventists and Ecumenical Conver-
sation,” is an insightful and far-reaching
contribution as we search out our par-
ticular role in the heart of all that is
unfolding these days.

1 See Ellen G. White, The Great Controversy ((Nampa,
Idaho: Pacific Press® Pub. Assn., 1888; rev, 1911.),
584-592.
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he Seventh-day Adventist Church

does not exist in isolation from

other Christian communities.

Social and religious trends in the

Christian world impact us; they
force us to decide how we should relate to
those trends and changes. The Christian con-
cern about the unity of the church, voiced
particularly through the World Council of
Churches, forces us to define where we stand
on this important subject. Certainly, “no
Adventist can be opposed to the unity Christ
Himself prayed for.”

This article looks at the nature of Seventh-
day Adventist involvement in the search for
unity among Christians, as well as the doctri-
nal and theological parameters within which
we operate in that search. It also briefly dis-
cusses the risks and benefits present in the
conversations with other Christian bodies.

Our hope is that the ideas expressed here
will be useful to Adventist ministers who
interact with non-Adventist clergy at a more
personal level, as well as a help to our pastors
as they answer some of the concerns that
church members might have regarding these
conversations.

Adventist identity and ecumenical
dialogues

The Adventist Church has occasionally
had conversations with other Christian com-
munities and even participated with them in
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special activities (such as the matter of the
promotion of religious liberty throughout the
world). We have entered into those conversa-
tions with some apprehension, while at the
same time acknowledging their need, useful-
ness, and importance.

What are our concerns as we deal with
interfaith relations and dialogues? The
church has not been quiet about that ques-
tion. Adventists are concerned about the
nature of the unity that is being sought and
the methods that are employed in the
attempts to accomplish it.?

There is much debate in the ecumenical
movement about church unity. Traditionally
that unity has been understood as “agreement
in the confession of the faith and mutuality in
the sacraments and in the ecclesiastical office
(ministry), common worship life in prayer,
cominon witness and common service to all
human beings, the ability to act and speak
together in view of the concrete tasks and
challenges, the local as well as the universal
dimension of the ecclesiastical unity, unity as
well as diversity.”

This far-reaching understanding of unity is
incompatible with Adventist self-understand-
ing, especially as Adventists see themselves
called into being to be a reformation move-
ment based on a particular prophetic role.
The kind of unity expressed in the above
statement ignores the damage that apostasy
has inflicted on Christianity and, conse-
quently, does not attempt to remedy it.

Hence Adventists are reluctant to be offi-
cially involved in the organized ecumenical
movement.

Three ecumenical models for unity

Three specific models for unity have been
proposed in ecumenical circles.*

The first one, the Cooperative-Federal
Mode], is considered the most elemental type
in that it does not address topics like com-
munion of faith, worship, sacraments, and
ministry. These are issues of great concern in
the ecumenical movement (which is why
some people refuse to call it a model of
Christian unity).®

This “model” consists in the development
of a confederation or alliance of churches in
order to work together on common interests.
The identity and autonomy of each church is
preserved and respected. Adventists have
remained open to possible involvement in



such a federation because it does not
threaten the church’s message and
mission. This is particularly the case
in France, with our participation in
the French Protestant Federation.
The second model is called the
Model of Mutual Recognition. One of
the key goals of ecumenical dialogue
is the mutual acknowledgment of by

Adventist thinking, the goal of true
ecumenism is the restoration of bib-
lical truth rejected or ignored by
different Christian bodies.
Consequently Adventists see them-
selves as a reform movement, calling
Christians back to the Scriptures as
the sole foundation of faith and prac-
tice, and to the restoration of a true

CCORDING TO ADVENTIST THEOLOGY, THE

ONE CHURCH OF CHRIST DOES NOT

participating churches that they are
all a genuine expression of the One
Church of Christ in its fullness.t

Among Catholics the situation is
quite different. In Catholic theology,
the One Church of Christ subsists in
its fullness only in the Catholic
Church, that is to say, “the one
Church of Jesus Christ is concretely
real and present in the Roman
Catholic Church, in communion
with the pope, and the bishops in
communion with him. In this state-
ment lies the netve of the ecumenical
dialogue . . .,” and consequent debate
has shown that “the nerve here is
raw, and the pain threshold corre-
spondingly low."’

According to Adventist theology,
the One Church of Christ does not
subsist in any particular church or
denomination. This fundamental
ecclesiological stance makes it practi-
cally impossible for us to be a true
partner in any dialogue aiming at
unity with another Christian body.

We believe that the One Church
of Christ is fundamentally invisible,
diffused throughout the different
Christian bodies. While ready to
acknowledge that the apostolic
church was fully visible, we also rec-
ognize that it soon became largely
invisible as a result of apostasy. In

6

SUBSIST IN ANY PARTICULAR CHURCH OR

apostolic faith. One could suggest that
Seventh-day Adventists see their God-
given “ecumenical” mission as
instrumental in making the invisible
church visible again before the parou-
sia, toward the close of the cosmic
conflict on earth.

The final model of ecclesiastical
unity is the Model of Organic Unity.
Although it is possibly the ultimate
goal of ecumenical dialogue, it
appears to be an ideal that will never
be tully realized.

“In contrast to both the coopera-
tive-federal and the mutual-recogni-
tion models, the model of organic
union strictly rules out the possibility
of institutionally independent
churches with special—including
confessional—form and identity
within the accomplished unity. This
is the real pathos of this model.
When hitherto divided churches that
live ‘in the same territory’ enter into
organic union, they cease to exist as
institutionally identifiable entities.
What comes into being is a single
church with its own new identity.
The undivided loyalty of its members
belongs to this single church and no
longer to the churches from which
they came and from which the union
has been formed.”®

This model of unity is problematic

MINITSTRY

for most Christian communities
because it requires radical changes
and the loss, to a large extent, of eccle-
siastical identity. This model, of
course, is incompatible with the mes-
sage and mission of the Adventist
Church. Besides this, it does not seem
to be prevailing in ecumenical circles,
even if it remains an ideal. It has large-
ly been replaced by the search for
“visible unity.”

The “Model of Church
Fellowship”

There is now an interest in what
could be called the Model of Church
Fellowship (koinonia), based on the
model of mutual recognition.’

Churches possessing different con-
fessions could enjoy the unity of
fellowship with or without organic
unity. Under this model, confessional
identity does not have to be surren-
dered but recognized and accepted as
an expression of apostolic faith and
church life. What has to be eliminat-
ed is “divisive sharpness and depth.”"

Following this model, fellowship is
based on “a common understanding
of the gospel and its correct transmis-
sion in the proclamation of the Word
and the sacraments.”" This concept
of fellowship is very similar to the
Catholic concept of communio, as the
Catholic ecumenical vision.’

In their bilateral dialogues,
Catholics have noticed that the dia-
logues usually “define the visible
unity of all Christians as communion-
unity, and agree in understanding
it—in analogy with the original
Trinitarian model-—not as uniformity
but as unity in diversity and diversity
in unity.”®

Seventh-day Adventists, however,
would still find this model unaccept-
able. There are understandings of the
apostolic faith that are distortions of
that faith. In Adventist thinking it is
practically impossible to separate the
understanding of the gospel from
other docttinal statements. Adventist
doctrines are not independent units
but a body that expresses a whole sys-
tem of truth that centers in Jesus.
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Bringing
Mission
Home

Pedro and Ana wanted to help, but
how could they? Their church was
starting & literacy training program,
and volunteer teachers were need-
ed. But the church was a full hour
from their home—they could never
make the trip on time every day,
even if the weather was good,

Then Ana had an idea—why not set
up a school in their home? An
unused room attached to their farm-
house would be perfect!

Pedro and Ana went to work reno-
vating the room and recruiting stu-
dents from their nei?hborhood.
Soon a class of 15 of their aduit
neighbors was gathering each day
to learn to read, write, and do basic
math. And they stuck with it until
the course was over.

Now an advanced class meets in
Pedro and Ana's little school, and
Pedra is expanding the curriculum
to include principles of heafthful fiv-
ing. “'Thishas been the greatest
biessing,” he says. “Eachday we can
see God working in our neighbor-
hood through this little school.”

Pedro's school is one of many proj-

ects funded through Ingathering:
Hope For Humanity.

INGATHERING

www.hope4.com
1-888-425-7760
Celebrating 100 Years of Service
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When the doctrines are viewed as a
totality, they convey a theology that
is larger than its individual parts.

Risks

The Adventist involvement in
interfaith conversations has never
had the purpose of seeking unity with
other ecclesiastical bodies. We have
used such conversations as a means
of sharing our true identity and mis-
sion with others, and as a way of
eliminating misunderstanding and
prejudices against us.

In that task the Council on
Interchurch/Faith Relations of the
General Conference has performed a
significant role; it has been of great
setvice to the Adventist Church and
has represented it with dignity and
respect.”

All conversations, formal or infor-
mal, contain risks as well as benefits.
Below are some risks:

1. Compromising the Unity of the
Church: We live in an age of suspicion
and the fear of conspiracy. There are
church members, some on the
fringes, who consistently see conspir-
acies in everything our church leaders
and theologians do. They hear that
the church is in conversation with
another church and they immediate-
ly suspect that our beliefs are being
altered or compromised.

In other cases they may perceive
the church’s involvement in any kind
of interfaith conversation as a threat
to our mission, particularly in the
context of last-day events. This risk
could be minimized if there were bet-
ter communication from church
leaders to church members about the
reasons for such meetings.

2. Compromising beliefs: Those
involved in conversations with other
Christian bodies can be tempted to
de-emphasize the differences while
they emphasize similarities. In fact,
this seems to be part of the psycholo-
gy of interfaith dialogue involving
the World Council of Churches.

There is always the risk of misrep-
resenting differences in order to make
them more palatable to the partner in
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conversation. It is therefore extreme-
ly important for the church to make
sure that the individuals selected to
participate in conversations know
well what we believe, are personally
committed to our message, and are
not ashamed of it. They should not
go to the meetings to compromise or
negotiate what we believe, but to rep-
resent us to the best of their ability.

3. Compromising evangelism:
Coming too close to other religious
communities could hamper our mis-
sion to them. It is tempting to
conclude that since believers in those
communities are good Christians, we
have little or nothing to offer to
them. Why should we invite them to
become Adventists? Would we feel
free to tell the members of those reli-
gious communities that the gospel
and the law are not in opposition to
each other, or that what their pastor
is telling them about the Sabbath and
the return of Churist is false?

Therefore it is important for us,
when dialoguing with other religious
communities, to emphasize not only
our doctrines and message but also
our mission. They have to understand
that we have a particular role within
the Christian world, and that our tar-
get is not any particular religious
community but the whole world.

Our mission is that our message is
to go to every people, language, and
nation. We should make it clear that
proselytism is not wrong but is an
intrinsic aspect of the freedom with
which God endowed the human race,
and a healthy way of retaining the
balance of diversity that is critical to
the search for truth.

It is critical to note that when con-
fronted with different doctrinal
options in the market of religious con-
viction, we all have the right to con-
sider and to reconsider what we have
and even to give up cherished ideas.

Benefits

Despite the potential dangers,
meetings with other Christians also
come with potential benefits.
Therefore we should not discourage,
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formally or informally, approaching
other Christians and even non-
Christian religions.

1. Share our message with non-
Adventist church leaders: Conver-
sations with other people outside the
Adventist circle should be viewed as
part of our evangelistic outreach; not
that we are making overt attempts to
convert them, but that we are sharing
our beliefs. It is our responsibility to
inform the Christian world of the rea-
son for our existence as a religious
community.

Qur emphasis on end-time con-
cerns requires that our message be
well known throughout the Christian
world. We should take every opportu-
nity to make known to others what
we proclaim as end-time truth.

2. Present truth in a winsome way:
Possibly one of the main benefits
derived from conversations with
other Christians is that we are chal-
lenged to examine our teachings and
to seek ways to express them in a

Give the

nonconfrontational way. Aware that
what we offer will be carefully scruti-
nized and evaluated, we must present
it in a persuasive and cogent way.

In conversations with other
Christians, confrontation of diverse
and irreconcilable ideas is unavoid-
able, but these ideas must be
presented in a nonthreatening, even
winsome, way. The proclamation of a
particular truth should have as its
purpose making friends, not enemies.

This does not mean that we should
sacrifice truth for fiiendship, but that
every effort should be made to pres-
ent truth in an attractive package.
This will require packaging our mes-
sage in a way that will facilitate its
understanding and that will lead oth-
ers to acknowledge that, even though
they may still disagree with us, what
we say makes sense and has a biblical
basis.

3. Clarify issues in an informal way:
Apart from the papers presented in the
meetings dealing with our message

and mission, there are many opportu-
nities for informal conversation. Those
important moments provide the
opportunity to speak more freely than
in an open meeting. Usually our part-
ners have many questions that they
feel free to ask only while walking
together during a break, or while hav-
ing a meal together.

At such meetings we come to know
each other much better and occasion-
ally sensitive questions are asked
behind the scenes, on the basis of the
developing friendship. It is safe to say
that these important questions would
almost certainly not be asked in the
more formal setting of the main meet-
ings. Here witnessing takes a personal
dimension at a moment when con-
frontation is at its lowest point.

4. Eliminate prejudices: Closely
related to our previous comments,
conversations are very useful in pro-
viding reliable information about our
church that will help to eliminate

continued on page 28
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Baptism: Gateway

Seventh-day Adventist Statement
of Faith #15: “By baptism we confess
our faith in the death and resurrection of
Jesus Christ, and testify of our death to sin
and of our purpose to walk in newness of
life. Thus we acknowledge Christ as Lord
and Saviour, become His people, and are
received as members of His church.
Baptism is a symbol of our union with
Christ, the forgiveness of our sins, and our
reception of the Holy Spirit. it is by immer-
sion of water and is contingent on an
affirmation of faith in Jesus and evidence
of repentance of sin. It follows instruction
in the Holy Scriptures and acceptance of
their teachings. (Rom. 6:1-6; Col. 2:12,
13; Acts 16:30-33; 22:16; 2:38; Matt.
28:19, 20.)"

igh in the Himalayas | have seen
chem—pilgrims trudging the

mountain trails. Clad in saffron,
staff in hand, a few belongings bundled
on back, they slowly wend their way
higher and higher, seeking the headwa-
ters of the holy Ganges or Jamuna. And
when they at last reach the sacred
place, they plunge into the icy, cleans-
ing stream.

Students of the world’s religions like
Paul Ricoeur tell us that the desire to be
made clean manifests itself in every
society and culture. Human beings have
a way of expressing or admitting their
basic sense of falling short, of being
wrong, of saying, “l am dirty.” They do
this when they acknowledge their
desire for purification, and when they
search for agents of purification.

Christian baptism becomes more
meaningful in light of these back-
ground realities. In particular, Christian
baptism is tied to the person and work
of Jesus Christ in a manner that makes it
unique. Thus, in seeking to understand
the meaning of baptism, we need to
look at its origin.

December 2003

to new life
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The origin of baptism

The Greek word used for baptism,
baptisma, occurs a total of 20 times in
the New Testament. It is not found at all
in secular or sacred writings before the
New Testament. In the Old Testament
we find frequent references to religious
washings, especially in the books of
Leviticus and Numbers (Lev. 11:24, 28,
40; 14:1-9; 15:1-32; Num. 8.7, 21;
19:1-13). We even find the verb bapti-
z0, which means “to wash” or “to
bathe,” in the Septuagint, as when
Naaman washed seven times in the
Jordan (2 Kings 5:14). But the noun
baptisma is not employed anywhere
before the New Testament.

Christian baptism has its origin in the
work of a new prophet who suddenly
burst on the scene: “In those days John
the Baptist came, preaching in the
Desert of judea and saying, ‘Repent, for
the kingdom of heaven is near.’ . . .
People went out to him from Jerusalem
and all judea and the whole region of
the Jordan. Confessing their sins, they
were baptized by him in the Jordan
River” (Matt. 3:1, 2, 5, 6).

Prophets before John had challenged
Israel to repentance, but none had
linked the challenge to “the king-
dom”—Cod’s breaking in to the world
order. None had announced that One
far greater was about to appear. “But
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after me will come one who is more
powerful than |, whose sandals | am not
fit to carry” (verse 11). And none had
called those who heard to demonstrate
their acceptance by a public act—
immersion in water.

john the Baptist’s preaching declared
that an extraordinary moment of histo-
ry had arrived, a moment that
demanded an extraordinary religious
response. That response was baptism.

All four Gospel writers record the
work and message of John the Baptist.
And all four also tell us that Jesus came
to John and was baptized by him—
something perhaps embarrassing to
some Christians—publicly, without any
attempt at concealment.

Why Jesus was baptized

Why did Jesus seek baptism? Not
because He needed to repent. John
made this clear: He was reluctant to
baptize fesus, saying, “l need to be bap-
tized by you, and do you come to me?”
(Matt. 3:14).

Jesus’ reply points to His purpose in
this act: “Let it be so now; it is proper
for us to do this to fulfill all righteous-
ness” (verse 15). By His own baptism
Jesus put His stamp of approval on both
the mission of John and the rite of bap-
tism that was its hallmark. Further, with
this act Jesus commenced His public
mission, signifying that the age of “the
kingdom,” so long awaited, had at last
arrived.

Finally, by coming forward to be
baptized, Jesus identified Himself with
sinners—with usi—in our need of God's
righteousness.

Jesus’ baptism puts it squarely in the
new age that He inaugurated—the age
of “the kingdom.” But Christian baptism
goes beyond that of john. it cannot
have exactly the same meaning, since
the Coming One has arrived and the
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kingdom has commenced. Jesus makes
alt things new-—including baptism!

Elements of Christian baptism

Baptism is important. Jesus not only
entered into this rite to set an example
for His followers, He commanded them
to go throughout the world and make
disciples from all nations, “baptizing
them in the name of the Father and of
the Son and of the Holy Spirit” (Matt.
28:19).

But why baptism? What lies at the
heart of its meaning?

Three elements in particular: confes-
sion, new life, and family.

1. Confession signifies more than the
acknowledgment of one’s sins to a
priest or in private before God. In the
New Testament we find it used fre-
quently in the sense of a public
statement or profession.

For example: “Therefore, holy broth-
ers, who share in the heavenly calling,
fix your thoughts on Jesus, the apostle
and high priest whom we confess”
(Heb. 3:1). “And every tongue [should]
confess that Jesus Christ is Lord, to the
glory of God the Father” (Phil. 2:11). “If
anyone acknowledges [RSV “confess-
es”] that Jesus is the Son of God, God
lives in him and he in God” (1 John
4:15).

For early Christians, baptism was a
solemn and even dangerous act. As the
convert to the new faith stood by the
waters, he declared his faith in Jesus as
the Christ. The earliest declaration was
probably: “I believe that Jesus is Lord.”
This is why Paul wrote, “If you confess
with your mouth, ‘Jesus is Lord,” and
believe in your heart that God raised
him from the dead, you will be saved”
(Rom. 10:9).

By confessing Jesus as Lord the can-
didate renounced allegiance to all other
“lords”—including Caesar, who ruled in
Rome.

It is still a serious acknowledgment,
and still a dangerous one in some parts
of the world. By confessing Jesus as Lord
by entering into the rite of baptism we
declare that we are turning our backs on
all other claims to lordship over our lives
and looking to Jesus as ultimate author-
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ity and the only hope of salvation.
Confession of Jesus through baptism
reaches further, however. When the
crowd in jerusalem for the Feast of
Pentecost were convicted of their sins
and cried out, “Brothers, what shall we
do?” Peter answered: “Repent and be

God unless he is born again. . . . You
must be born again” (John 3:3, 7).
The word translated “anew” or
“again” (anothen) also means “from
above.” To be born again means enter-
ing upon a new course of life at a point
in time, a new life brought about by the

HROUGH BAPTISM THE INVISIBLE

WORK OF THE SPIRIT IS MATCHED BY A

VISIBLE WOR

baptized, every one of you, in the name
of Jesus Christ for the forgiveness of
your sins” (Acts 2:37, 38). Thus, bap-
tism signifies our acknowledgment of
our need of Jesus and faith in Him as our
Savior from sin.

Paul elaborates on this aspect of bap-
tism in a key passage: “Don’t you know
that all of us who were baptized into
Christ jesus were baptized into his
death? We were therefore buried with
him through baptism into death in
order that, just as Christ was raised from
the dead through the glory of the
Father, we too may live a new life. If we
have been united with him in his death,
we will certainly also be united with him
in his resurrection” (Rom. 6:3-5).

Baptism, therefore, signifies our par-
ticipation in the death of Jesus, our
incorporation into His crucifixion. When
He died, we died! Not just in the sense
that He died for the whole world, but
because by baptism the believer (not
every person) becomes identified with
Christ in His crucifixion,

The confessional significance of bap-
tism is thus twofold. By this public act
believers declare their acceptance of
jesus as both Lord and Savior, as they
acknowledge their own sinfulness and
become united with Christ in His cruci-
fixion.

2. Then, baptism is the gateway to
new life. In Jesus’ famous encounter
with Nicodemus, He shocked the
learned Pharisee with: “I tell you the
truth, no one can see the Kingdom of
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working of the Holy Spirit. “Flesh gives
birth to flesh, but the Spirit gives birth
to spirit,” explained Jesus (verse 6). And
He linked the new birth with baptism: “1
tell you the truth, unless [a man] is born
of water and the Spirit, no one can
enter the Kingdom of God” (verse 5).

The invisible work of the Spirit is
matched by a visible work of the believ-
er. Just as the act of going forward to
the water gives concrete expression to
one’s inner acknowledgment of the per-
son and death of Jesus, so immersion in
the water becomes the transition to
new life in Jesus.

3. Along with this, baptism also
makes a person a part of God's family.

“For we were all baptized by one
Spirit into one body—whether Jews or
Greeks, slave or free—and we were all
given the one Spirit to drink” (1 Cor.
12:13). “Now you are the body of
Christ, and each one of you is a part of
it"” (verse 27).

A person, therefore, is not simply
baptized as an act between them and
God. They are baptized “into one
body.” Although in today’s hyper-indi-
vidualistic society some people seem to
think they can simply be baptized and
be a solitary Christian, that idea finds no
support in the New Testament. Those
who confess Christ and follow Him in
baptism, by the same rite become part
of His body, the church.

With peculiar force baptism tells us
who we are—sons and daughters of the

continued on page 29
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hough nobody will be saved mere-

y because they pray, no one will

be saved unless they pray. When

the last Bible study has been given

and the last sermon preached, the
fact is that it will have been through prayer,
through the asking, that we will have received
salvation; because Jesus comes into our hearts
as an answer to prayer (Luke 11:9).

There are some things that others can do
for us, but there are also things we must do
for ourselves. We may hire someone to cook
our food or be our personal physical trainer.
Yet our health cannot be delegated to others.

In the same way we can hire someone to
teach us a particular subject, yet in the final
analysis we must learn for ourselves. And so it
is with the aspect of our lives that deals with
eternal things.

The pastor’s need for prayer

The hard but pressing truth is that a minis-
ter who claims to have a relationship with
God but who is not a man or woman of prayer
is not being honest, because prayer is commu-
nication with God. We cannot have a
relationship with someone with whom we do
not communicate. It should therefore come as
no surprise that men and women of God in
every generation have been, without excep-
tion, people of prayer.

Because it is simply demonstrably true, it
can be safely said that our spiritual condition
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at any particular moment is a direct reflec-
tion of our prayer life. Before a baby is born,
its mother’s blood provides the fetus oxygen.
But at birth, if it is going to survive it must
begin to breathe for itself. Prayer is the breath
of the soul.

A healthy Christian is always a praying
Christian. If it is possible, this is doubly true
for a minister. A minister who prays will reap
the richest benefits, as will his or her congre-
gation. A minister who neglects prayer sooner
or later will pay a high price.

Neglecting personal prayer cannot help
but result in a personal spiritual slide.

It may be hardly noticeable at first, but
eventually the symptoms will be unmistak-
able:

(1) Heartfelt prayer soon becomes only
empty words and a form;

(2) the values of those who neglect it,
inevitably begin to slip away from Christ and
toward the emptiness of the present age.

(3) progressively they think, feel, and talk
less and less about God and spiritual things;

{4) private time alone with God becomes
less and less frequent until at last it disappears
altogether; and finally,

(5) resisting sin becomes less and less
important until it is resisted only when it
would have the most serious consequences.

Praying churches

Prayer has far-reaching consequences, and
so therefore does prayerlessness. If a church
appears to be dead, among all the reasons
often given, an underlying cause is that earli-
er, prayer died in that church. Therefore, if
there is to be revival, reformation, and renew-
al in the church, there must be a revival of
prayer. It is not that there is a magical proper-
ty in the act of praying itself, but it is, of
course, that prayer is the means by which we
speak to God and He with us.

It has been said there are three kinds of
churches.

1. There is the church in which there is an
opening prayer, a pastoral prayer, a prayer for
the offering, and of course the benediction.

2. Then there is the church that has a
prayer ministries department.

3. The third kind of church is a living
church where everything that happens in
every phase of church life is bathed in prayer.

On one occasion [ preached in a church
where I noticed in the bulletin that after the
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worship service there was to be a
meeting of the “prayer warriors.” After
standing at the door and shaking
hands with the congregation, 1
returned to the front of the church to
pray with the group. The group con-
sisted of the pastor, a teenage boy, and
three women.

As the little group knelt and prayed
together, I wondered where the elders,
the deacons, the deaconesses, and the
other church leaders were. I have
come to believe with all my heart that
those who are the leaders of the
church must be men and women of
prayer. How can I be a legitimate
leader of the church if 1 am not spiri-
tual? How can I be a spiritual leader if
[ am not a man or woman of prayet?

I am thankful that we have per-
sons in every church who have
answered God’s call to pray. 1 am
thankful for those whom we call
prayer warriors. Yet we must not del-
egate the spiritual life of the church
to the department of prayer min-
istries. If we are to be healthy
physically, emotionally, or spiritually,
we must not expect others to do for
us what we must do for ourselves, and
that is to develop our own prayer life.

Time for prayer

One day a colleague and I were
discussing the matter of prayer. He
told me that he and his wife had
attended a retreat for married cou-
ples. One of the purposes of the
retreat was to encourage the spouses
to communicate with each other. At
one point they were asked to write
each other notes. He told me that in
one of his wife’s notes she asked,
“When do you pray?”

I am sure that her question was not
inquiting when he prayed in church,
or when he prayed with the children
in family worship or before a meal.
She wanted to know when he person-
ally spent time alone with God.

“What did you tell her?” I asked.

He said, “I told her I pray when I
walk and when I drive.” Then looking
me right in the eye he said, “Dick, I
don't have time to pray.”
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I have never forgotten his words.
His answer to his wife could make it
appear that he was praying all the
time, but in fact he was confessing to
me that though he prayed “all the
time” in reality he wasn’t giving God
any special time

While it may be inspiring, it can
also be intimidating to hear some-
one tell how they get up at four
o’clock in the morning and pray for
two hours. It can make one feel that
anybody who is anybody spiritually
has to get up before dawn, and if
they don't, spiritually, they must be
a lesser life form.

To be able to say you have a devo-
tional life has become the gold
standard of the Christian life. While
this goal can be an inspiration to
some, when flaunted it often becomes
a discouragement to others. Jesus left
no room for doubt that devotional
time was to be not only private but
also secret to the extent that it must
not be held up before others as a type
of spiritual badge of courage.

To the individual who is not a
morning person, and there are many,
I would say if you can’t get up at four
o’clock and spend some quality time
with God, then spend some quality
time with Him whenever you get up.
This will not be to “be seen of men”
but to survive. Starting the day when-
ever you start your day without
committing your ways to the Lord
can easily contribute to complicating
your life further down the line.

Though I ate, bathed, and breathed
yesterday, my physical well-being—
yes, my very existence—demands that
I do the same every day. And so it is,
of course, in our spiritual life.

While it is essential to spend qual-
ity time with God each day, the devo-
tional life can easily become a routine
that not only loses meaning but that
can even become unhitched from the
rest of our lives.

Compartmentalizing our lives
Some time ago I found out that an

acquaintance of mine decided he did

not love his spouse anymore. He
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Anisha couild hardly befieve it. She

. was wearing her new uniform that
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: . of women who were eager to learn
. about healthful living from her. And

she knew that many of them would
stay for the branch Sabbath School
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‘completed, Anisha's hope of becom-

ing a nurse seemed impossible. But
now here she was—completing her
training in an Adventist school and
sharing her skills with those who
needed her. And sharing her faith.

Anisha and her fellow students had
been welcomed by the women in this
mostly Muslim community because of
the help they would bring through the
classes and the simple medical care
and medicines they could provide.

Anisha had always dreamed of work-
ing as a nurse in a rural clinic or hos-
pital. And now her dream was coming
truel
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apparently became infatuated with
another woman. This is not unheard
of, except this individual was very spir-
itual; he even got up early in the
morning to pray with others before
beginning his day.

When I heard what had happened,
I could not help wondering how a
petson could be getting up early in
the morning and spending time with
God and at the same time watch their
relationship with their spouse com-
ing apart as they pursued, at least in
their mind, another woman.

I realized that this could happen
when we compartmentalize our lives.
Prayer was never meant to be an end
in itself, or simply another event in
our daily lives, Prayer is a means to an
end—and that is to enable us to have
a living connection with God and
thus to live holy lives.

A seventeenth-century Frenchman
named Nicholas Herman of Lorraine
had been a soldier in his younger
years. Later he became a monk. We
know Nicholas as Brother Lawrence.

His great contribution to thousands of
lives down through the years is that
he has inspired Christians to practice
the presence of God. With Brother
Lawrence, his set times for prayer were
not different from other times. For
him prayer became a lifestyle.

Prayer and life

Surveys have been conducted ask-
ing people if they pray. The results are
both encouraging and discouraging.
While the majority of the people
interviewed said that they pray, even
every day, prayer has little effect on
the direction of their lives.

Many people divide their lives into
two compartments. They have what
they see as a spiritual life and a secu-
lar life. A person who tries to main-
tain a balance between the spiritual
and the secular could be compared to
the image of Daniel 2, whose feet
were made of iron and of clay. The
prophet Daniel put it plainly, “They
shall not cleave one to another.” Our
lives cannot be spiritual and at the

same time materialistically secular.

A truly spiritual life will be one
that not only begins the day with
God but also includes a walk with
Him all day. A true Christian’s devo-
tional life becomes his lifestyle; a
practical demonstration of the text
which says, “In him we live and
move and have our being” (Acts
17:28).

Many have testified that there are
blessings to be had by fasting, by pray-
ing all night, and by spending two
hours every morning in prayer, yet a
person could conceivably do all of
these things and not have their heart
in it. Scripture warns that it is possible
to have a form of godliness but deny
the power thereof (2 Tim. 3:5).

The final test of effective prayer is
the changed life. Jesus puts it another
way, “Wherefore by their fruits ye
shall know them” (Matt. 7:20). As
ministers of the gospel it is not
enough that we be men and women
of prayer but men and women who
live as they pray. M
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session of Ministerial Boot Camp

was recently held in the Los

Angeles Area. It networked more

than 15 experienced pastors with

Adventist university students in a
mentoring-tield school experience. The con-
cept, influenced by a business model, was
proposed by Diane Kiemeney, owner of a suc-
cessful transcription business. “ [This kind of]
networking is important in my business,” she
said, “so why not in ministry, too, with minis-
terial students drawing on the strengths and
experience of senior pastors?”

Key elements and goals

Key elements needed for Ministerial Boot
Camp to work, according to Gerard Kiemeney
(director of the LA metro region in the
Southern California Conference, and coordi-
nator of the program) are a corps of
motivated, experienced pastors, who, along
with enthusiastic ministerial students are will-
ing to drive to urban-area churches for weekly
meetings, and who are interested in effective
pastoral interning.

Basic Boot Camp goals are: “Enhancing
Adventist ministry in the region, and provid-
ing avenues through which uninvolved lay
people can turn their passion into a ministry
for Jesus.”

Ripple effects
The Boot Camp concept has spillover
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potential for other pastors in the region.
Currently, one or two Los Angeles metro min-
isterial colleagues are “Boot Camping” each
other, sharing strengths as colleagues, and
consulting with one another on better ways
of doing ministry.

Another exciting aspect of Boot Camp is its
potential for discovering expertise in laity and
networking them in training other lay people.
One of the recent lay training events, spon-
sored by Southern California Conference’s
Los Angeles metro and African-American
regions, solicited information about lay peo-
ple with skills they want to share. This
information will be used by the region to ini-
tiate lay networking.

With this in mind, Ministerial Boot Camp
will operate year round, with a curriculum that
includes skills-based workshops conducted by
trained laity. A Web site will facilitate network-
ing; it will enable churches in search of
particular skills to find lay-resource contacts for
the churches.

What some Boot Camp pastors
discovered

Joseph Charles, a PUC senior, learned about
the Boot Camp opportunity through a Pacific
Union Summer InMinistry intermship at South
Bay church. When he checked the descrip-
tions of the program’s different stages, “I could
see that they would be so beneficial for my
professional growth. I felt that being exposed
to ministerial development through in-the-
field mentoring would be a great blessing.”

By summer’s end, Joseph found that hav-
ing the opportunity to meet with different
pastors with expertise in their various topic
areas had not only been excellent training,
but had also provided the added benefit of
knowing he could access the teaching pastors
as resources later on.

La Sierra student Steve Toscano came to
Boot Camp, “not quite sure what to expect,
and 1 was pleasantly surprised. Rather than
nonstop theory, the stages were very practical.
The pastors broke things down so we could
see how to use, replicate, and adapt ideas.”

Boot Campers appreciated the various top-
ics covered in the initial program, including
Pastor Jim Park’s instruction on discipling,
which involved a Discipleship Walk in the
Angeles Forest.

Others found visitation insights shared by
Temple City Pastor Benjamin Del Pozo espe-
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Adoptmga

Police
Precinct

Bethany Adventist Church was famous
for their worship services, but this
might have been the most unusual
service ever! In addition to the parish-
ioners and the pastor and the choir

and the deacons, here sat more than

a dozen pofice officers, all dressed up

in their best uniforms, filling the front
pews of the sanctuary.

They had come to be "adopted by
the congregation—and they repre-
sented nearly 350 officers in their
precinct, They had come to partici-
pate in a service that would formally
fink the Bethany Adventist Church to
the Nassau County Police 3rd
Precinct in a commitment to work
together for their community,

As a result of the partnership, the
two organizations work much more
closely on projects and affirm the
contributions made by the other to
the community, " It's changed the
way we relate to their work, ”says a
church member.

“It's reminded me that | don't have to
carry all these burdens by myself,”
says one of thé police officers.

The Adopt-A-Precinct program is one
of many prajects supported through
Ingathering: Hope For Humanity.

INGATHERING

HOPE or

HUMANITY

www.hope4.com
1-888-425-7760

Celebrating 100 Years of Service
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cially helpful. “From the visitation
training, we learned about types of
guestions to ask, and the need to
focus and listen. The pastor also sug-
gested practical books to give to
particular families being visited,” says
Toscano. (Boot Camp topics and pas-
tors will vary in coming sessions. For
a complete list of the opening ses-
sion’s pastor-mentors and topics, visit
scc.adventist.org/articles).

Other Boot Campers were drawn
to the cell church or family-group
ministry station. They said such
things as, “I feel the approach is more
personal with the menibers and more
effective in reaching out, and reach-
ing in. I liked the part-theory,
part-practical instruction, which
cleared up a lot of questions for me.”

Stacey Gurgel was interested in the
Boot Camp program as soon as she
heard about it. “I had been wanting
to do inner-city work for a couple of
years, so an LA-based program was
appealing. I want to be involved with
youth ministry—particularly to gang
members and runaway teens—and
my dream is to build a big city center
to help young people.”

As summer approached at the end
of her first year at La Sierra University,
Stacey signed up for an internship as
a youth pastor at the Glendora
church. One day Dr. Bailey Gillespie,
La Sierra’s liaison with the Boot Camp
program, spotted her working at her
campus landscaping job and asked
her if she would be interested in the
Boot Camp program.

“When he said it had to do with
Los Angeles and ministry, that's all
that mattered to me,” she recalls. “I
said yes, right away. And I just
learned so much in the Boot Camp
stations. I hope I can go through
another one.”

In the meantime, Stacey will be
continuing at the Glendora church,
with youth ministry one Sabbath
each month, putting boot camp
youth-ministry principles into prac-
tice.

Quite another emphasis is repre-
sented by the focus of Stefan Wilson.
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He is a 2002 La Sierra University grad-
uate whose dream is “to [work with] a
group of young individuals and see
how they benefit from the Christian
lifestyle. I'd like to see [my ministry]
benefit society the way Dr. Harry
Miller did as a missionary in China
decades ago, with his invention of a
soy-milk machine.”

Says Stefan, “I didn't know the
churches had the resources we
encountered. At first, I would look at
a church and think, ‘There’s nothing
going on here,” but it started with a
boom and never let up. I want to use
what I learned; it has been exciting.”

Following Boot Camp, Stefan
assisted in the Voice to the World—
LA evangelistic series featuring Voice
of Prophecy speaker Lonnie
Melashenko and sponsored by
Southern California Conference’s
African-American region.

Gerard Kiemieney’s reaction to the
initial summer session has been
upbeat. “I am really happy with the
pastors. They were all there, and pre-
pared. Because they are not
experienced, some Boot Camp stages
did not seem practical to them at
first, but they learned otherwise.” ™

Letters

continued from page 3

y comments and questions are as

a result of having read two articles
in the April 2003 edition of Ministry:
“What’s With Adventist Theology?”
(Roland Hegstad) and “Developing
Truth and Changing Perspectives”
(Gilbert Valentine). The latter quoted a
statement from Mrs. White which said,
“That which God gives His servants to
speak today would not perhaps have
been present truth 20 years ago, but it is
God's message for this time.” | fully
endorse the statement made by the
author of the article on Adventist theoi-
ogy—"No new light will ever push the
fundamentals of our faith into obscurity.
Rather, it will enhance them, as is hap-
pening with our concept of the
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sanctuary and the investigative judg-
ment.”

About two years ago, | read a manu-
script that originated with a lay
Adventist that gave a different perspec-
tive on the “scapegoat.” The bottom
line was that a spotless goat could only
represent the spotless Lamb of God
who bore our sins. Recently, | saw a sim-
ilar view on a Web site. Are there any
studies emerging from Adventist the-
ologians on this topic?

Would you share the sources of the
new concepts on the sanctuary and the
investigative judgment?

—~Gloria Josiah, St. Croix, Virgin Islands.

ith reference to Ministry, August

2003, the debate over the
human nature of Christ, whether He
took the pre-Fall nature of Adam or the
post-Fall nature of Adam, that raged
particularly from 1957, one text really
settled the matter for me: 1 Corinthians
15:45. If Christ is the “second Adam,”
as stated in this text, Christ “began

where the first Adam began” (Ellen G.
White, My Life Today, 323). And the first
Adam began—"created a pure, sinless
being, without taint of sin upon him”
(Ellen G. White, Letter 8, 1895 in the
SDA Bible Commentary). | am, therefore,
convinced that Christ took the pre-Fall
human nature of Adam. And | fully
endorse the Ministry insert article by
Erwin R. Gane in which he elaborates
on E. G. White’s letter in 1895 under
the subheading “Spiritually Christ
Stood in Adam's Position.”

But | do not endorse the new edition
of Questions on Doctrine, published by
Andrews University Press. What good
can come from digging up dry bones,
resurrecting old rivalries over the nature
of Christ, etc., that ensued from the
1957 publication of Q0D and virtually
split the church? For George R. Knight
to “pull no punches” criticizing L. E.
Froom and his colleagues (according to
Woodrow W. Whidden”s article
“Questions on Doctrine: Then and
Now"), serves no purpose. All of these

personalities, including M. L.
Andreasen, were great men of God and
need no post-mortem dissection of
their views. A positive presentation of
the humanity of Christ, without discus-
sion of personalities, as found in
Seventh-day Adventists Believe (45-52),
is most commendable.

—Ron Thompson, retired pastor/evangelist,
Longs, South Carolina.

would like to complement Andrews

University Press, Ministry (August
2003), and Woodrow W. Whidden for
bringing knowledge and insight again
to the historical 1957 book Questions
on Doctrine.

As a fourth-generation Adventist, it
is my view that “perfectionism” coming
forth from false views of Christ’s “heav-
enly ministry” is a continual fly in a
“healing ointment.” Ultimately, the
Reformation doctrine of justification by
faith “alone” has to be continually
revisited as the healing cure. @

—Pat Travis, chaplain, Orlando, Florida.
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The pre-Advent
judgment: Fact
or fiction? eart 1)

Gerhard Pfandl_

Gerhard Pfand!, Ph.D.,
is associate director
of the Biblical
Research Instituts,
General Conference
of Seventh-day
Adventists, Silver
Spring, Maryland.
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t all the doctrines of the

Seventh-day Adventist Church,

the doctrine of the pre-Advent

judgment beginning in heaven

in 1844 has been questioned
more than any other. This questioning has
come from scholars and others both outside
and inside the church.

From outside the church, Walter R. Martin
in his book The Kingdom of the Cults has writ-
ten, “Adventists, in the opinion of conserva-
tive Biblical scholars, not to mention the
liberal wing of Protestantism, are only specu-
lating with their sanctuary and investigative
judgment theories. Actually, most are agreed
that they have created doctrines to compen-
sate for errors in prophetic interpretation,”

Within the church, the most thorough
negative inquiry was initiated in recent times
by my former mentor Dr. Desmond Ford. In
1980 he presented a 991-page document to
more than 100 church leaders and theolo-
gians gathered at Glacier View. In his study he
contended that the judgment in Danie} 7 is
not a pre-Advent judgment, that apocalyptic
prophecy is also conditional, that according
to the apotelesmatic principle a prophecy can
have multiple fulfillments, and that the anti-
typical day of atonement began in A.D. 31
rather than in 1844.

At Glacier View, Ford’s views were rejected.
However, the questions he raised were
deemed sufficiently important to merit a
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1981 action by the Executive Committee of
the General Conference of the Seventh-day
Adventist Church, which asked that the
General Conference Biblical Research
Institute form a special committee to restudy
the books of Daniel and Revelation.

During the 11 years of its existence, the
Daniel and Revelation Committee produced
seven volumes® that address many of the
issues raised during the Glacier View meet-
ings. In its final report the committee stated
that “far from being a museum piece of pio-
neer theology, the biblical teaching of the
pre-Advent, investigative phase of the final
judgment is of vital importance to the
Christian today. It is a concluding portion of
the overall salvation process and is an integral
component of the three angels’ messages.”*

Apocalyptic prophecy and
historicism

It is generally agreed that there is a differ-
ence between classical prophecy, in which the
prophet was God'’s spokesperson to His peo-
ple in Old and New Testament times, and
apocalyptic prophecy with its focus on the
end of the world and the coming of the king-
dom of God.

The fulfillment of the promises in classical
prophecy was dependent on the response of
the people (Jer. 18:7-10). “Classical prophets
tied God's activities to events in human his-
tory.”s

On the other hand, apocalyptic prophecy
presents God's cosmic timetable for the final
supernatural appearance of the kingdom of
God. Hence it is not conditional. In other
words, it is not dependent on the human
response, e.g., Christ’s first coming was not
dependent on Israel’s or Judah’s obedience.
He came, “when the fullness of the time [out-
lined in Dan. 9:24-27] had come” (Gal. 4:4,
NKJV), even 