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CHALLENGE OF
THE TRUTH FOR
TODAY IN OUR MARVELOUS
THAN
HARANGUING ON HOW INFALLIBLE IT IS ...

I

t is not often that I feel the urge to
write to "The Editor," but after reading
Rex Edwards' "Spiritual Leadership or
Baptized Secularism" in the September
issue of Ministry, I feel compelled to do
just that.
I suppose what has persuaded me to
do this is twofold:
1. First, the choice of "three wellknown general patterns of leadership in
the church." As you might know, the
autocratic, democratic, laissez-faire
divide originated at the University of
Iowa in 1938. Subsequent research
demonstrated that the demarcations are
not so precise and the field of study into
identifying leader behaviors has contin
ued. Any modern introductory manage
ment text will demonstrate developed
thought in this regard. For example,
"Contemporary trends in management
have brought in a new order of cooper
ation, partnership, and consensus which
is challenging the very basis upon which
management exists its right to man
age, to control corporate destiny"
(Bartol, et o/, 2001,404).
As this short quotation illustrates,
contemporary thought has moved on
from the 1938 model used by Edwards.
2. Second, I am really surprised that
an article can be based on scholarship
material that is so clearly dated. I note

references to Crossland, 1955;
Engstrom, 1976; lead, 1945; Smith,
1936; Stott, 1971; Parkard, 1962;
Blackwood, 1949; and Haiman, 1950.1
fear we are reading a scholarship frozen
in time. Surely there are contemporane
ous authors who would bring the
argument to life without having to
dredge up dinosaurs?
If this had been a paper written by
one of my students, it would receive a
passing grade for intent, but fail overall
due to the clear gaps in contemporary
literature support. Indeed, I would find
some difficulty with some of the philos
ophy expressed, but that may reflect my
own view of "democracy" in the church.
It is not clear that Ministry has an edi
torial policy that requires peer review
prior to acceptance and publication.
Perhaps something like this would
avoid the acceptance of an article that is
so clearly dated in its theoretical under
pinning.
Please be assured of my support for
your journal. In my faculty, each copy is
circulated to all my staff as I believe that
while we may teach the intricacies of
business, we are all part of the wider
ministry of the church.
Keith Howson, Faculty of Business and
Information Technology, Avondale College,
Cooranbong, New South Wales, Australia.

I

am weary of people trying to lift up
the Bible by making claims that are so
easily reduced to nothing by simply
reading the Bible. I'm referring to Ms.
Davidson's article in your January
Ministry magazine.
Infallible? It only takes one error or
contradiction to erase that claim:
Comparing Acts 9:7 and Acts 22:9 is all
it takes. The list of such examples (this is
old stuff) is very, very long.
One hundred percent dependable in
revealing God's will? Reading Exodus
31:14, 15, and 35:2 is enough to take
care of that. Surely no thinking person
today would believe that that is the will
of God for us. Jesus would never have
said that. Or 1 Corinthians 14:34, 35.
Sure, there are some churches that still
cling to that, but few would argue that
that is God's will today.
I wish there were more recognition of
the serious challenge of finding the truth
for today in our marvelous Bible, rather
than haranguing on how infallible it is to
people who so quickly find it is not. By
recognizing the challenge of distilling
the truth in the Bible through Wesley's
"holy conferencing," we might all be
more apt to find God's will instead of
arguing about whether the Bible is what
we worship, or the God of Jesus Christ. Hi
Paul E. Robinson, Grand Island, New York.
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EDITORIAL

There's room
for us all

T

here's room for us all . . ." When
applied to the Seventh-day
Adventist Church, is that assertion
too inclusive, too unsuspecting of the
subtleties of "creeping compromise"?
Or does it voice a legitimate call for
respect and interpersonal forbearance?
How far may we take such a declara
tion when it comes to the cultural,
theological, and behavioral diversity
within our ranks. The question becomes
loaded when placed in the light of the
various challenges from outside the
Church that molest our faith and identi
ty, and then manifest themselves within.
These challenges intensify the struggle
between opening up, progressing, and
adapting on one hand, versus conserv
ing, preserving, and safeguarding what
we have on the other.
Seminal questions underlie these
concerns: What is mainstream to the
soul of the Adventist faith, and what is
tributary? What is aortic to our spiritual
organism, and what is capillary? When
is something that confronts our faith
worth a fight to the death, and when is
such a fight "much ado about noth
ing"? Ministry must, by its nature,
grapple with such issues. So, how dis
parate can a magazine like this be while
still possessing a true, healthy, cohesive
editorial philosophy or theology?
This particular Ministryissue illustrates
this dilemma, for it presents at least one
article that may be seen to lean to the
left and one that leans to the right. Is the
magazine big enough for such diversity?
Or, more pointedly, is the Church?
Here are a few thoughts that briefly
address some of the dynamics behind
the question of how much room should
be left for this or that view (or person) in
our world faith community:
1. As much as we might wish to
make it seem otherwise, the lion's share
of our detachments from one another

WILL EVA

seldom find ultimate viability in the
cognitive, objective disagreements with
one another over particular issues.
Rather, our deep-seated divisions gain
momentum from the interpersonal dis
respect and finger-pointing that
accompany our objective disagree
ments. This negativity is always out of
place and finds its impetus outside the
pale of Christian love and respect.
In other words, the weight of our
desire to limit someone's room in the
Church comes primarily from the nega
tive relational dynamics that we
experience; both those we send out to
others, and those we receive from
them. Thus, in Christ, we must first con
centrate on reforming the way we view
and relate to one another, even before
we try to set one another straight else
where. On this hangs the whole law
and the prophets.
2. We need to decide for ourselves
what is biblically mainstream and what
is tradition-born and tributary to our
faith. This is a crucial and highly
Christian task. Just as significantly, we
need to decide how, in Christ, we will
relate to those whom we see to be con
taminating the mainstream and those
who merely seem to be tainting a tribu
tary. This is what Paul did so magnifi
cently in passages such as Romans 14
and 1 Corinthians 8.
3. We cannot afford to forget, too,
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that we need one another. I need my
brother's (sister's) challenge to my
thinking, and my sister (brother) needs
mine. While God communicates His
thoughts to individuals, in the end He
always makes what He has said pass
through the maturing, cleansing fires
of His earthly community.
4. Then there is the reality of the
essential loyalty of the person with
whom I differ. People can say things
that seem dangerous to me, and later
they may prove not to be. Jesus Himself
was good at introducing such "provo
cations." For that reason many
accorded Him only the room He was
assigned on a Roman gibbet!
So, where, after all, are a man's or
woman's essential loyalties? There are
just about always reliable indicators
present in the words and demeanor of
a person that indicate the basic loyalty
quotient they possess. It is very signifi
cant to note that a person's elemental
loyalty to Cod has a great deal to do
with the value and viability of the views
they advocate.
After all, the unity among us that
really matters, always contains a
dynamic Spiritual (with a capital "S")
substance that should hold pre-emi
nence over the debated cognitive issues
themselves. The cognitive themes are,
of course, very important, but nothing
of real value is ever merely cognitive.
These few thoughts are by no means
exhaustive, and we cannot afford to
casually say, "Sure there's room for us
all." Bur all things considered, we can
indeed say it more than we do, and we
can truly believe it and mean it, and
benefit from it.
Articles that appear in this issue of
Ministry offer us an opportunity to see
how much room there really is in the
Church, or at least how much each of
us actually thinks there is. H
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of effective service. In other words, we should
take charge of our work.
Our study probed five strategic concerns:
(1) What is the role of the pastor? (2) Which
are the most important pastoral tasks?
(3) How should pastors allocate their time?
(4) How may pastors improve their efficiency?
and (5) How can we implement a reasonable
workload for pastors?

Taming the
tyranny of too
much
H. Peter Swanson

H. Peter Swanson,
Ph.D., is assistant
professor of pastoral
care, Seventh-day
Adventist Theological
Seminary, Andrews
University, Berrien
Springs, Michigan.

W

hat is expected of a pas
tor? One pioneering piece
of research 1 identified
1,200 descriptions of
what pastors are supposed
to be and do. That's far too much, even for
those who may consider themselves to be
super pastors. The fact remains that the aver
age pastor works under heavy pressure; from
preaching to counseling, from worship coor
dination to conflict resolution, from church
growth to financial management.
Two years ago the Czech-Slovak Union
authorized the author to study their pastors'
work/time patterns. The study included 259
pastoral respondents and selected lay persons
from different churches, thus providing two
different perspectives.
The results showed that the average
Adventist pastor worked 65 hours a week,
with some squeezing in as many as 85.2 These
long hours are consistent with findings from
different parts of the world and from various
denominations.3
Such long hours take their toll on the pas
tor's family; health; social, spiritual, personal,
and professional growth. What is needed is a
careful, intentional budgeting of time and
work priorities.
Work has a way of becoming tyrannical in
our lives. The Creator did not intend that
work should run our lives; instead, we should
master our work, and make it an instrument
MINISTRY

What is the role of the pastor?

Our study defined parish ministry as con
sisting of five major roles. Each role, in turn,
was defined in terms of a number of particu
lar tasks.
1. Preaching—includes sermon preparation,
preaching, worship planning, leading in wor
ship, and planning the sermonic year.
2. Administration—deals with committees,
communication with the congregation (such
as church-bulletin preparation and telephone
ministry), strategic planning, and church
finances.
3. Pastoral care—has to do with counseling,
visiting the sick, home visitation, attending
to the congregation's social life, and caring for
aspects of reproof and admonition in the con
gregation.
4. Teaching includes teaching and train
ing, small-group studies, Bible classes, youth
ministry, and personal devotions.
5. Evangelism—takes care of Bible studies
with interested people, lay evangelism,
reclaiming missing members, community
welfare, and public evangelism.
Pastors must not expect to accomplish all
these tasks by themselves. Instead, they
should lead out in a shared ministry by help
ing church members identify and exercise
their spiritual gifts and assume responsibilities
for some of these tasks.
Of the pastoral tasks, it is important to ask,
Which five are the most important?
Which are the most important
pastoral tasks?

Our study revealed some predictable and
some surprising findings.
First, both pastors and lay members identi
fied the devotional life of the pastor as the
most important of all pastoral tasks. Although
this "task" is not listed above, this prioritization should not come as a surprise, as church
members first of all look to pastors as spiritu
al leaders of the community.

Second, both pastors and lay per
sons agreed that training the congre
gation for service is crucial for the life
of the church. Where there is active
lay training and participation, the
workload of the pastor is considerably
eased, and many other advantages are
experienced.
Third, pastors and laity considered
lay participation in evangelism as piv
otal to pastoral effectiveness. This is
heartening because church members
want the very thing that will lighten
the pastoral load and at the same time
ensure effective church growth.
Fourth, and somewhat surprisingly,
while pastors placed sermon prepara
tion on the list of most important
tasks, the lay members chose ministry
to children and youth as a higher pri
ority. This indicates the congregation
al concern for the spiritual welfare of
its younger constituency, and sends
an important message to pastors.
Fifth, while pastors saw visioning
and strategic planning as of high
importance, the lay person placed a
high priority on visiting the sick and
the infirm. What this says is signifi
cant: Pastors tended to spend more
time in their study, but people want
ed them to be in their midst, leading
and nurturing the flock.
So how shall the minister divide
the workweek among these and the
other important pastoral tasks?
How should pastors allocate
their time?

Determining how much time pas
tors should allocate to various pastoral
tasks is a delicate balancing act. We
will note how much time pastors
allotted to some of the key tasks that
come under the five priorities out
lined above.
Devotions. Although this was con
sidered the most important of
pastoral tasks, the time spent by pas
tors for personal devotion and study
varied from one hour or less per week
to 12 to 20 hours. The average was
about 5.4 hours per week .
In matters of relationship to our
Lord, it is impossible to prescribe for
6

others the precise number of hours
that should be spent in spiritual devo
tion. But our ministry is powerless
and our efficiency is poor if we do not
set aside regular and intentional peri
ods for personal prayer and devotion
al study.
Training laity. The average time
spent by the 259 pastoral respondents
in lay training is 4.2 hours per week.
Beyond imparting essential knowhow, these pastors helped members
identify their spiritual gifts, inspired
them to action, and supported their
efforts to fulfill their responsibilities.
Church-growth involvement. Our
pastoral respondents spent an aver
age of 2.8 hours per week in actual
work with lay members in various
ministries related to church growth.
Congregations where such pastormember shared ministry exists have
shown consistent increase in mem
bership and a reduction in pastoral
workload.
Sermon preparation. Time spent in
sermon preparation ranged from 1 to
20 hours. Does this mean that pastors
who spend fewer hours in sermon
preparation are more experienced
and adept than those who spend 20
hours? Or could it be that some pas
tors do not really take sermon
preparation seriously?
A simple but challenging homiletical rule says that for each minute one
plans to spend in the pulpit, one
should spend an hour in preparation.
Following that rule could improve the
quality of our preaching and shorten
excessively long sermons. Either way,
under no circumstances should the
quality of a sermon be compro
mised no member wants to see that.
Ministry to the young. This is very
important to lay leaders, yet our
study revealed that our pastors spent
an average of only 1.8 hours per week
in children's ministry. The amount of
time spent here is perhaps influenced
by the number of young people in
the church, and/or by the effective
ness of the lay persons who minister
to the youth. However, to the congre
gants, direct pastoral involvement in
MINISTRY

the lives of children and young adults
seems indispensable.
Strategic planning. Of all the admin
istrative responsibilities of the pastor,
the most important is creating a
vision in the congregation of what
God calls them to be and to do, and
working with them to turn that vision
into reality. Our survey revealed that
pastors spend an average of 1.8 hours
per week in this area of responsibility.
Visiting the infirm. Visiting the sick
is to follow the example of Jesus. The
pastors we surveyed spent about 3.8
hours per week visiting the sick, dis
abled, bereaved, and homebound. In
congregations with a preponderance
of elderly or infirm members, this
task may take up more time.
We have now looked at how much
time our respondents spent in caring
for the most important pastoral tasks.
Now, consider the time they spent in
attending to tasks they themselves
rated least important.
Church bulletin. Both clergy and
laity rated as least important the
ever-recurring obligation to publish a
weekly bulletin and compose a peri
odic newsletter. Yet most pastors
reported spending about 1.2 hours
each week on this task. The value of
communicating to members via the
printed page seems obvious. But the
pastor's involvement and time com
mitment to this activity should
normally be kept to a minimum.
Church finances. Pastors and laity
agreed that overseeing church
finances and involving themselves in
fund-raising efforts are tasks that are
best served by others. Nevertheless,
our study showed that pastors spent
an hour or more each week on these
activities.
Not all denominations or congre
gations would agree that their pastors
should be excused from fund-raising.
And when major projects such as
building programs take center stage,
extraordinary promotion and involve
ment by the pastor are doubtless
beneficial. However, it seems that if
these responsibilities can be adequate
ly cared for by other capable persons,
April ZOOS

the pastor's time may be invested in
other pressing matters.
Helping the needy. The way we treat
the hungry, naked, and incarcerated
really matters to Jesus (Matt. 25:45).
However, both ministers and mem
bers placed this work nearly last in
importance, though the respondents
did spend about 1.2 hours per week
on these activities.
It is possible that ministers who
work in impoverished, inner-city
parishes may have more direct
involvement with the suffering than
was reported by pastors in this study,
many of whom came from more priv
ileged middle-class congregations."
Phone calls. Fourth from the bot
tom of the list, according to our study,
is the administrative work of making
and answering phone calls, doing
church correspondence, and follow
ing up on requests from parishioners.
Time spent ranged from one-half hour
to 15 hours, with an average of about
4.5 hours per week. A good volunteer

secretary can ease the load here,
although some calls and letters are
perhaps unavoidable.
Church social events. Ministers are
expected to participate in churchrelated social events. Although accept
ed by many as a pastoral obligation,
this task was rated as 20th in impor
tance, but it absorbed about 2.3 hours
of the ministers' time each week.
Our study indicated that a pastor
needs about 75 hours a week to
accomplish all the key tasks at the
reported rate-of-time consumption!
But is it reasonable to expect a 75hour workweek, or even a 60-hour
week for pastors? Such an expectation
is nothing less than submission to the
tyranny of trying to do too much.
So the 75-hour expectation should
send an alarm to churches and
church administrators: The pastoral
task cannot be done without an
active clergy-lay shared ministry.
That, perhaps, is the central lesson we
learned from our study.

How to improve pastoral
efficiency
Our study also focused on pastoral
efficiency. Some ministers are exces
sively perfectionistic while others
habitually lag behind in quality task
performance. To measure the quality
of clergy performance, we asked min
isterial supervisors to identify the
most effective versus the least effec
tive pastors in their conferences. We
then looked for differences between
these two groups. We also compared
ministers who baptized 50 or more
persons into church membership dur
ing a three-year period with those
who baptized 10 or fewer in the same
period.
The findings were fascinating.
Pastors' self-ratings of their task profi
ciency were almost the same as the
ranking by ministerial supervisors.
Further, we asked lay leaders to
rate the quality of their pastors' work,
and their rating was not significantly
different from the other ratings.5
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While many factors influence
effectiveness and productivity in min
istry,6 it is clear that those whose work
quality is above average are recog
nized as superior to those whose work
quality is below average. This means
that slipshod, substandard work is not
acceptable. Whatever the reason,
ministers whose performance is below
average must take remedial action,
such as further education or in-service
training to rectify their deficits.
Our findings also show that while
large congregations may be able to
have specialist pastors to deal with
preaching, evangelism, pastoral care,
finances, family ministry, etc., our
churches usually need a top-notch
generalist who, with the help of
trained laity, can minister to the var
ied needs of a congregation.
Each congregation has its particu
lar challenges and evolving areas of
focused attention. While expansion
of Christian education may be a top
priority one year, other aspects of out
reach may place very different
demands upon pastoral expertise in
subsequent years. Good generalists
must be intentionally selective about
where to invest their energies, and
thus avoid becoming overloaded sim
ply because they are capable of doing
many things well.
Though we may not achieve out
standing proficiency in all five
pastoral roles, we may certainly strive
toward mastery of each aspect of
ministry. Pastors can monitor their
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own ministry by keeping periodic
checks. Clergy spouses and children
can often act as valuable critics.
The parish itself is the best source
of assistance in our understanding of
our own effectiveness. Insights from
thoughtful church members will pro
vide a healthy balance to our own
regular evaluations of how well we
are progressing toward our personal
and congregational objectives.
How can we implement a
reasonable workload?

One thing our study showed is
that pastors are under extreme pres
sure. They have too much to do, and
to do all that effectively, is a difficult,
if not an impossible, order. This
tyranny of too much to do may be a
monster of our own making. It can
also be created by the composite
demands that others impose upon us.
Either way, the tyrant must be tamed!
How can we accomplish the
expected tasks of the pastor and yet
keep the pastoral workload reason
able? Our study helped us develop
four steps.
Step 1. Decide an upper limit of
hours per week that you are able and
willing to work, after providing ade
quate time for family, health, and
other personal obligations. For some
this may be a 60-hour week. For oth
ers a 50- or 40-hour week may be
more realistic.
Reduce that number of hours per
week by about 10 percent to deter
mine a work commitment that is
respectful of your resolve to live a bal
anced life, while it also allows you the
flexibility to deal with unexpected
emergencies.
Step 2. Divide your work time
among the five pastoral roles. As you
estimate the amount of time that you
will allocate to each role, consider
how each of the pastoral tasks that
are associated with that role will share
in the time budget. Make sure you
train and organize lay persons to care
for many of the pastoral tasks.
This Teach/Evangelize/Establish
sequence could be repeated in subse
MINISTRY

quent years. Of course, changes in the
needs and goals of the congregation
might call for different ways of budg
eting the pastor's time.
Step 3. Map out what you plan to
do and when you plan to complete
each task. A countdown checklist is
important when certain deadlines
must be met. If you design and follow
a regular schedule, you will ensure
that the time you have budgeted for
different priorities is actually invested
as planned. Remember that a sched
ule is simply an aid to make
intelligent and timely decisions to
reach your goal in an efficient and
purposeful way.
Step 4. Put your plan to work. Make
needed adjustments as you go along
to ensure that your strategic objec
tives are met. Also ensure that the
mission of the congregation is far
more important than the methods.
No matter how revered or wellestablished a particular practice may
be, if it does not contribute to the life
and goals of the parish, its relevance
must be reviewed. By eliminating
nonessentials we dismiss distractions
and focus our best efforts where they
are most needed.
Be rigorously selective about the
new and urgent items that clamor for
a place on our "to do" lists. Saying
"No" to activities that are inconsis
tent with the main thrust of our
mission is a sacred duty. By deliber
ately deselecting the unessential, and
intently focusing upon the truly
important tasks, we can maximize
our effectiveness and manage our
time. Prioritization and time manage
ment are servants to help us to be
more effective pastors. BB

1 D. S. Schuller, M. P. Strommen, and M. L. Brekke,
Ministry in America (New York: Harper & Row, 1980).
2 Unpublished Pastoral Tasks Survey conducted by
the author in May 2001 on behalf of the confer
ence.
3 H. Peter Swanson, "Pastoral Effectiveness: A Study
of Differences Among Comparison Groups of
Seventh-day Adventist Clergy," Ph.D. Dissertation
(1999), 41, 58.
4 Ibid., 10, 290.
5 See ibid., 263-265.
6 Ibid. 22-61, 78-91.

April 2003

vacation

SCHOOL

JfBLe Poillt: BELIEVE IN GOD
StoRty: ELIJAH AND THE PROPHETS OF
BAAL (1 KINGS 18:16-39)
VeRSe: "BUT YOU ARE THE ONLY TRUE
GOD" (JERfMIW10:10)

^i^Mm^m

D^R

M*

Hat aii life llteiiiei

US$59.99, CanS95.99

* Visit pur
*

||i| Center
'. - •-

www,AdveBtistlBokCeiter.c§fi
Review and Herald

il ^^jj^^^j^^^;\^0'Z::
l^^^j^^^j^l^ii^iSsI/:^

See

What's with
Adventist theology?
Roland R. Hegstad

Roland R. Hegstad is
the editor of
Perspective Digest,

and a former editor
ofLiberty.
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A
"V"hy does a word that
^ ym
/ points upward send so
% / ^ / many Christians plunging
m/ ^/ downward? Why the
w
w
squabbles over issues of
alleged "conservatism" or "liberalism"? Is it
possible for us to avoid theological paranoia
and heresy hunts without at the same time
compromising truth or sacrificing fellowship?
Ministry magazine, long on my reading list,
regularly runs articles on theology. Conceded:
Often these articles major on distinctive
Adventist doctrine; but occasionally they seek
to give readers a close-up view of God who
He is, what He is, and how He relates to
humanity. Truth be told, even attaining real
knowledge of the whos and whats and whys
is a daunting task. In fact, an unattainable
task, if one buys Earth's definition of God as
the "utterly other."
Go to the dictionary, look up theologian,
and you'll find that a theologian is one who
is learned in theology! That's like saying that
a theoretician is one who is learned in theory!
I asked my seven-year-old granddaughter to
tell me what a theologian is or does. Her
answer: "I think a theologian. ... I think a
theologian. ... I think. ... I don't know."
To get on with definitions: "Theology is
the study of the nature of God and religious
truth, rational inquiry into religious ques
tions" (which questions, as all theologians
know, are often themselves irrational).
MINISTRY

Another equally unhelpful definition: "A
course of specialized religious study usually at
a college or a seminary."
Now, I can be helpful to you in the search
for a meaningful definition because I went to
a seminary. I found the Adventist Theological
Seminary to be a challenging long step up
from my college courses. I went there in the
midst of a fresh and humbling encounter with
Christ. And such an encounter, I submit, is the
prerequisite to any theological study worthy
of the name. You can study Shakespeare with
out a momentous encounter with his work,
though a knowledge (as distinguished from
information) of Medieval and Modern English
is a requisite. And, admittedly, in both disci
plines some intelligence does help.
Station identification

I assume that about now your questions
are: Where is this writer going? Just what does
he intend to accomplish? So before going fur
ther, let's pause for station identification.
Here's what I'm after, 1, 2, 3:
1. I want us to come to the subject of the
ology and its ofttimes divisive impact with a
prayer and/or at least a chuckle, neither of
which can easily coexist with rancor, con
tentiousness, anger, virulence, wrath, irascibil
ity, and any of the other vicissitudes that
plague scholars who (even in the Adventist
Church) spend too long in the rarified atmos
phere of academia's assumed verities.
Let's look upon one another with compas
sion. Let's not join the critics who play a game
in which they seek to fit theologians into
grouchy little categories ranging from conser
vative on the right to liberal on the left.
Depending on the critic's orientation or inten
tion, conservative may mean either someone
"faithful-to-Scripture-and-Adventist-verities,"
or "a stuck-in-a-rut-legalist." Liberal may be
used to describe someone who's "theological
ly astute, forward-looking, open, and in tune
with reality," or someone who's "a standardscoffing, pseudo-intellectual possessing a
dubious loyalty to Scripture." Sadly, the vic
tims of the negative applications of these
epitaphs may themselves lash back, usually
with veiled emotions and in coded language
(because it's not wise or pastoral to let the laity
know we're fighting).
In all this, I'm glad to tell you that the
majority of theologians I've come to know are
both scholarly and gracious. They love to
April 2003

share insights into God's love of sin
ners. They respond to internecine
differences with prayers and chuck
les, each of which has its place in
defusing volatile charges and enhanc
ing relationships.
2.1 want us to feel friendly toward
theology, which has its focus on a
very friendly God, who is much hap
pier when we approach Him with a
smile rather than a frown. Shame on
stodginess, stuffiness, and ill-humor!
The Jesus who came down to demon
strate what the Father is like took
children on His knee and smiled at
them, laughed with them, and won
their hearts.
3. I want you to finish this article
with (a) an enhanced respect for the
ology and theologians; (b) a more
peacemaking attitude toward differ
ing theological views (within limits);
and (c) my name still on your
Christian list. In pursuing these
objectives, I'll introduce you to two
evangelical theologians who have
achieved what some have not.

Adventist
Preaching

Meet the scholars

I met the two evangelicals thanks
to a Christianity Today review. 1 Their
names: Alan P. F. Sell and Michael
Jinkins. Both have credentials: profes
sors in seminaries, authors of
theology texts. Both are influential in
shaping, or at least reflecting, evan
gelical thought. Sell is a British
Reformed scholar; Jinkins, a "moder
ate Reformed theologian," as reviewer
Roger E. Olson describes him.
Sell is one who "strives to bridge
the differences between competing
theologies," but he "is not interested
in heresy hunts or watering Christian
belief down to the lowest common
denominator."
What impressed me most about
the two, however, was that though
they differ on points of theology
important to them, they do so with
out rancor. Olson sees them rooted in
a warmhearted and peace-loving
Christianity that holds to the motto,
"In essentials, unity; in non-essentials,
liberty; in all things, charity."
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The two men, says Olson, sub
scribe to the Apostles' Creed, which
serves "as a guiding norm [under
Scripture] for their theological reflec
tions. As their books show, they avoid
condemning Christians who hold dif
fering views on secondary matters of
belief." (I've sometimes wondered
whether "non-essentials" or "second
ary matters" reflect concepts alive
and well in Adventism.)
Both Sell and Jinkins communi
cate theology devotionally and
practically. Says Sell: "It is a cardinal
principle of good theology that it
should build upon what God has seen
fit to make known to us, and not
upon what He has not.... My anchor
is God's revelation in Christ."
I liked Jinkins' paradox: "God's
power is most visible in the helpless
and broken figure of Jesus of Nazareth
hanging and dying on the cross."
Of paradox and elephants

I'm comfortable with paradox and
mystery. Some time ago in Perspective
Digest, which I edit, I expressed my
conviction that God is fundamental
ly holy, and from that essence springs
love and justice and all His other
attributes. A writer challenged me to
explain why I saw the holiness of
God to be elemental and didn't hold
to the traditional Adventist view that
God is fundamentally love.
I had already mentioned that the
cherubim about the throne of God
sing, "Holy, Holy, Holy," rather than
"Love, Love, Love." But I didn't argue
the point further. Why? Because I
don't recall that Jesus, who came to
show us the Father, ever delivered a
systematic theology of His Father's
essence. I also didn't argue further
12
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because God is infinitely more than I
am capable of imagining, let alone
describing, especially when I remem
ber the descriptions the three blind
men gave about what an elephant is
like, after each of them felt it once.
How often theological endeavor is
like those blind men when they pon
tificate about the nature of God.
Which reminds me that on several
early trips to a theologically sophisti
cated Adventist community
somewhere, the litmus test of my
orthodoxy, among several interroga
tors, depended on my answer to the
question: "Where do you stand on
the nature of Christ?" My answer: "I
hold that the ultimate blasphemy of
which Christians are capable is to
divide the church over the nature of
One who prayed, 'Holy Father, pro
tect them by the power of your name
... so that they may be one as we are
one'" Qohn 17:11). Beware of those
who, in one way or another, profess to
have the ultimate answers when it comes
to the mysteries buried in the very nature
of the infinite!
As Sell says, "If we do not begin
from the holy love of God made
known to us in Christ, we shall find
ourselves in difficulties when we come
to fill out our understanding of God."
Both theologians, Olson observes,
"apply the Christocentric approach
even to the doctrine of God's nature,
attributes, and character."
Things are changing

I find it interesting that Sell, a
Reformed theologian with unassail
able Calvinist credentials, affirms
"freedom of will and repudiates divine
determinism." Both theologians, says
Olson, "express significant dissatisfac
MINISTRY

tion with post-Calvin Reformed
thinking that goes beyond what
Scripture and early Christian tradition
had to say about God's sovereignty."
Here's one example from Sell:
"There is no New Testament justifica
tion for the view that God from
eternity predestined some to damna
tion. Christians do not know,
worship, and serve a God of sheer
arbitrariness. God's omnipotence . . .
is not sheer unconditioned might.
Nor is it such as to violate the free
dom He has given us. ... He will go
to a Cross before He will remove that
which makes us human."
At this point I hope you're con
templating this contemporary
Calvinist's viewpoint and determin
ing not to tag persons by the church
company they keep! Things are
changing out there in the evangelical
world, as well as in the Adventist
world. No, neither Adventist theolo
gians nor I would endorse all the
theology of either Sell or Jinkins. But
I hope you along with my theolo
gian colleagues will respect them as
men of God.
Of creeds and caveats

In a past issue of Perspective Digest I
suggested that the pacifist position
taken by several groups in wartime
should be extended to cover inter
necine conflicts over theology. In
support of this view, I pointed to
inspired counsel that had guided me
as editor of Liberty. I believe my sug
gestion to be in harmony with the
attitude of most, if not all, Adventist
theologians.
What to do, then, with theological
concepts circulating that are not to be
found among the 27 doctrines listed
in Seventh-day Adventists Believe: A
Biblical Exposition of 27 Fundamental
Doctrines'!2 We might begin by exam
ining the book's introduction, which
emphasizes the noncreedal nature of
that volume. A sampling:
"We have written this book with
the guidance of a clear directive con
tinually reminding us that 'if you
search the Scriptures to vindicate
April 2003

your own opinions, you will never
reach the truth. Search in order to
learn what the Lord says. If convic
tion comes as you search, if you see
that your cherished opinions are not
in harmony with the truth, do not
misinterpret the truth in order to suit
your own belief, but accept the light
given. . . .'" (Ellen G. White, Christ's
Object Lessons [Nampa, Idaho: Pacific
Press Pub. Assn., 1900], 112).3
Good counsel! But don't miss this:
"We have not written this book to
serve as a creed a statement of
beliefs set in theological concrete.
Adventists have but one creed: 'The
Bible, and the Bible alone.'"4
I know these caveats well: At the
request of the book's editor, Robert
Spangler, I wrote the first draft of the
introduction. Understand me: I sub
scribe to the 27 doctrines listed, but I
surely would reword at least one of
them No. 21, titled "Christian
Behavior," which spends ten pages on
everything from fresh air, rest, and

nutrition, to how to dress all good,
mind you; but in contrast here is the
sum total expressed about our respon
sibility to minister to humanity: "A
major reason Christians live as they do
is to save lost men and women. Said
Paul: 'I try to please everybody in
every way. For I am not seeking my
own good but the good of many, so
that they may be saved (1 Cor. 10:33,
NIV; cf. Matt. 20:28).'"5 Yes, the chap
ter "The Remnant and Its Mission"
says we are to call people out of apos
tasy and prepare them for Christ's
return,6 but that's about all it says!
In terms of volume at least, such
matters claim an emphasis far beyond
that of the essential issue of Christian
ministry in the world. In my estima
tion, in two critical areas the book
majors on minors (gracefully, to be
sure) while missing the greater dimen
sions of witness. I, for one, would
revise chapter 21 to include examples
from Scripture of how Christ repre
sented the love of the Father through

DALE
HENRY

His ministry to humanity.
Why my sensitivity on the book's
priorities? Because I have a painful
confession to make. I was a certified
pagan when God reached out to me.
My grandmother had died soon after
I graduated from high school. I went
to a gracious Adventist aunt and
asked two questions: "What happens
when you die? and Is there really a
God?" That wise aunt didn't give me
the answers; instead she suggested I
go to Walla Walla College for "just
one year" to find the answers.
At the time I was headed for
Linfield College, a well-regarded
school near Portland, Oregon, where
I lived. My great ambition was to be
a sports editor, and Linfield had
offered me a scholarship, a journal
ism grant, and the sports editorship
of the college paper for my freshman
year. Troubles in our home and, as I
now recognize, the powerful work of
the Holy Spirit, led me, at the last
moment, to head for Walla Walla,
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with none of the inducements held
out by Linfield.
What a shock to find that WWC
did not have even a sports page in the
college paper, the Collegian; and that
the cafeteria didn't serve T-bone
steaks and fried chicken. (If I'd have
sampled their twin abominations
Nuteena and Proteena, before regis
tering, I'd likely have gone home.)
My interrogator was gracious but
thorough. I was told all the things I
couldn't do if permitted to enroll go
to movies, dances, etc. I agreed. "Just
one more thing," he said: "You'll
have to take off your ring." My class
ring! I would have been sent home
had I not agreed to do so. Home, that
is, without learning about God and
death and salvation.
Is it any wonder that later, after
baptism, a change in my major, and
graduation, I (and far too many fellow
evangelists) largely left the preaching
of Christ to the "other churches"
while majoring on Adventist distinctives? Is it any wonder that I raised up
a church convinced of Adventist doc
trine but largely bereft of the spirit of
Christ?
I thank God that after agonizing
nights of prayer and heart searching,
14

my life, evangelistic emphasis, and,
thank God, my church, began to
change. It was then, however, that I
questioned whether, indeed, God had
called me to the ministry, took a leave
of absence, and with my wife and
three-month-old son headed for the
Adventist seminary.
As in my case, few theologians
come without baggage. A too strict or
too lenient home; an overemphasis
on nonessentials; parents rebellious
against church standards. Write your
own script. I've told you of my intro
duction to an Adventist campus
hoping that you'll understand why
I'm sensitized by what I perceive to be
Seventh-day Adventists Believe's major
ing on minors in a chapter that
should reflect Christ's concern and
love for burdened humanity.
I desire to bring the same under
standing I seek to my theologian
friends. Their sensitivities to theolog
ical aberrations often have roots in
early experiences such as mine. . . .
But enough. I pray that we all will
battle with ourselves so that our expe
riences weaknesses, temptations,
fears will come to condition not
only in our theology but also in our
relationship with fellow Adventists
MINISTRY

and others who differ with us. Which
is a good place to ask, Are there limits
to beliefs one can accommodate?

Hour much should we
accommodate?
I've just said I'd like to see a couple
of the 27 doctrines worked over a bit.
When I was editor of Liberty, I sug
gested we should add a 28th doctrine:
Religious Liberty. (Stay with me. In
suggesting this, I'm not going to take
you for a ride on my hobbyhorse!)
A few centuries ago, the good
monk Beza described religious liberty
as "the right of every person to go to
hell in his own way!" But Beza aside,
what attitude should the church take
toward theologians or members who
would alter the doctrines listed in
Seventh-day Adventists Believe? In ask
ing this question, keep in mind that
the introduction to the first edition
pointed out that the book was not
endorsed by a vote of the General
Conference in session and thus con
tents can be changed, either to better
word its expressions or to accommo
date new light, as God may give it.
But we're still left with the question:
Are there limits to beliefs one can or
should not accommodate?
As already affirmed, I, along with
Sell and Jinkins, endorse the adage
"In essentials, unity; in non-essen
tials, liberty; in all things, charity."
But this always needs some clarifica
tion. When confronted by new
theological concepts, I often recall
Ellen White's 1890 statements: "We
have only the glimmerings of the rays
of the light that is yet to come to us."7
Why did our forefathers not receive
more? "Their clouded, deficient
comprehension made it impossible."8
These kinds of statements compel
me to give new concepts a fair hear
ing. No new light will ever push the
fundamentals of our faith into obscurity.
Rather it will enhance them, as is
happening with our concept of the
sanctuary and the investigative judg
ment.
Yes, there are aberrant viewpoints
that must be met, some of which owe
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their vitality to the theological tools
brought to the study of Scripture.
Foremost among them is the histori
cal-critical method, with presupposi
tions about Scripture that weren't
birthed in a manger.
Much of the tension between
Adventist theologians today emanates
from disagreement over which of
these tools should or should not be
utilized. At stake is the integrity of
Scripture, which is the product of a
holy partnership between God and
humanity. While in all these matters
many crucial elements are at stake, I
nevertheless do not buy the proposi
tion sometimes advanced, that using
some theological research "tools"
intrinsic to historical criticism, means
that one must adopt all its tainted
premises.
Occasionally we read of a colleague
who leaves our church because of
such things. I think of one, a personal
friend and seminary professor, who
resigned and joined another denomi
nation, an honorable decision,
though one I regret. Still, that is to be
preferred over those who undermine
the church from pastoral or teaching
posts while professing loyalty to it.
Others have sought to create their
own little empires from which they
seek to undermine the church usual
ly by sabotaging church leadership.
Even here, however, we must not
respond by attacking character or
impugning motives. We must go
about God's business, leaving Him to
act in His good time and in His own
way. Rarely must further action be
taken. One thing is sure: Truth is not
best defended by denouncing error, and
especially not by denouncing those who
are in error. IXI
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Can the church
be "relevant"
and thrive? (parti)
Jay Gallimore

W

e cannot help but notice
the mega-churches around
us. They have highly visi
ble ministries, so well
executed that everything
about them seems to breathe success. Then we
observe our own churches, many small and
struggling, and we cannot help wondering
what's wrong.
In some respects, we are unnecessarily hard
on ourselves. When we are, the view we take
of our Church tends to be one-sided, so that
we ignore the undeniable strengths with
which God has gifted the Seventh-day
Adventist Church worldwide. We too easily
forget God's great providence in our past, and
especially in the present.
So before we rush to make hasty compar
isons with other churches, we need to count
the blessings that have made us what we are,
and assess the larger picture of God's favor in
the Church we serve.
Evidence of Cod's presence

Jay Gallimore is
president of the
Michigan Conference
of Seventh-day
Adventists, Lansing,
Michigan.
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Flying international flags, as a megachurch does in my neighborhood, does not in
itself make an enterprise international. The
truth is that such flags may belie a longing to
have the global ministry that Seventh-day
Adventists already have. Our humble begin
nings would never have predicted the
phenomenal global growth with which God
has blessed us. Each year the number of
MINISTRY

Seventh-day Adventists compared to the
world population increases, and the growth
of the Church is not just in terms of member
ship per se.
It's good and it's encouraging to consider
the breadth and depth of the Adventist world
presence. Our global educational system, with
the flaws we know it has, is nevertheless a
class act. What other church has the kind of
health ministry ours has? Then there is ADRA
with its far-flung ministry, along with thou
sands of local Community Service centers
around the world. There is an impressive
infrastructure of youth camps across North
America and elsewhere. And while many
Christian groups have successful evangelistic
outcomes, there is no one who succeeds at
public evangelism globally as we do. Our
beautiful churches dot the land. Our camp
meetings are places where thousands gather
for spiritual refreshment.
What about the impact of the publishing
ministry of our Church? The magazine you are
reading is a minimal fraction of the litera
ture books, journals, pamphlets, periodi
cals circulating the earth in all kinds of
languages. And then there's Adventist World
Radio and all kinds of other broadcast min
istries, both denominational and lay opera
tives, along with an exploding Internet
presence. And the list could go on. Are the
approaches and growth strategies of the
Seventh-day Adventist Church as ineffective
as some may sincerely perceive them to be?
Yet some may say, "Look at North America.
While our membership is growing in ethnic
communities, our growth in the mainstream
is very slow, and in 'middle class' communi
ties these mega-churches are succeeding. If we
don't do something, we are going to lose a
great deal of talent and support that are badly
needed to move the world Church."
Do our changes hurt or help?

Without question, these are urgent con
cerns, but will our creative energy be spent on
change that hurts or helps? Do we opt for
change believing that change alone will bring
results? Do we really know what the Church
should or will be like when we are done
changing it? Have we carefully considered the
will of God Himself? Or are we just telling
Him what results we want? Have we actually
studied how the Bible and the gift of the writ
ings we hold dear actually define success?
April 2003

For the last ten or fifteen years
some Adventist congregations have
been experimenting with the growth
methods of some of the megachurches. Out of this has come
"celebration worship," which many
have believed would transform a
time-warped Seventh-day Adventist
Church. Some of these well-intended
ventures have proved disappointing
and damaging.
In one high-profile case, the senior
pastor of a 1,000-member Adventist
congregation left the ministry of the
Seventh-day Adventist Church and
joined with those who have tradi
tionally denounced the Adventist
Church and its faith. One of the lead
ing elders of this congregation started
another congregation that worshiped
on Sunday.
The Church went through further
confusion and sadness, especially
when two new pastors were dismissed
over doctrinal issues. As a result, the
congregation went through several
splits. Decline in attendance and
membership followed until the
remaining members could no longer
keep up the payments on their large
new facility.
Certain attitudes, values, and theo
logical premises are characteristic of
these movements. They may be
described this way: "Adventist con
gregations should not be afraid to
replicate the methods and worship
forms of other successful churches.
Success is largely defined as a big
attendance with an impressive
panoply of exciting upfront program
ming. Many lifestyle values are seen
to be eighteenth-century holdovers.
Love-and-acceptance is the almost
exclusive theme, virtually eclipsing
many other substantive matters. The
justifying grace of God in the human
heart is emphasized to the neglect of
His sanctifying work in human lives.
It is threatening to people to be too
specific about actual issues of right
and wrong. Above all, the church is to
be friendly. Thus doctrine should be
downplayed, especially if it is distinc
tive and may lead those we want to
April 2003
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reach to feel uncomfortable or
excluded. Baptism does not need to
include the constraints of belonging
to a particular church. The organized
or corporate Church must not be per
mitted to discourage or prevent such
a ministry from flourishing."
In all of this, serious questions con
front me. Here are some of them:
Doesn't making disciples include
training born-again Christians how to
follow Jesus? Can we reconcile a the
ology that separates baptism from the
body of Christ? Is the Sabbath being
marginalized in the name of relevan
cy or convenience, and is it to become
just another day off? How biblical is
much of this teaching? How wise is it,
considering the big picture? Does
such an approach make disciples of
Jesus or disciples of the minister or the
church? Inasmuch as cults are built
around one strong personality, is
there a heightened possibility that
cultic characteristics will impercepti
bly dominate in some situations?
True worship

Once some churches have evolved
into a cold, meaningless formalism,
they become susceptible to adopting
outlooks and practices that would
otherwise not even be considered. In
the name of being relevant or mean
18

ingful, dubious methods and prac
tices are sometimes given an
opportunity to flourish.
The congregation's singing is done
with little or no enthusiasm. Scripture
reading is mumbled through.
Heartfelt praise and thanksgiving are
scarce to nonexistent. The sound of
fervent prayer is replaced with all but
memorized rote repetitions. Spiritfilled, biblical preaching is replaced by
light, anecdotal entertainment or
empty monologing. The greatest pas
sion is seen in nominating commit
tees, conference constituencies, and at
the time of pastoral changes.
Reverence is lost either in an imposed
silence or a disrespectful noise because
faith in an awesome God has been
lost. There is little eagerness for wor
ship to be carried out with excellence
before a glorious God.
Our simple worship should be fer
vent and earnest. The praying, prais
ing, preaching, speaking, singing, and
giving should be our very best. Our
faith needs to grasp the reality that we
are in the heavenly temple, in the
presence of God with 10,000 angels.
Our worship should be full of power
because the saints come to praise God
for His latest acts and to tell others
about His mercy and goodness.
True faith always creates a burden
MINISTRY

for souls that translates into soul-win
ning. All week we may live in the
light and life of God so we can effec
tively talk to a dark and dying world.
When this is going on, worship
becomes the affirmation of the fact
that Christ lives among us corporately because He lives in us personally.
We and our churches need more than
a revival, more than an emotional
rush. We need a reformation, a great
eschatological awakening.
If anything, the three angels' mes
sages are more potent today than
when first proclaimed. Truth has lost
none of its energy. Yet, when we have
not put away the rebellion in our
hearts to the will of God; when some
cast doubt on the message, even in
the pulpit; when we turn God's
church into some sort of social club;
when we play fast and loose with the
Scripture then we will turn the wor
ship of God into something He
cannot accept.
We worship to please Him, not to
entertain us.
Drama

"Relevancy" as a priority can take
churches into strange places. No one,
of course, wants anything to do with
irrelevance, but in the name of being
relevant many of the great
Reformation churches have all but
made their peace with far-reaching
aspects of evolutionary theory, and
with at least some of the outcomes of
higher critical presupposition about
the Bible. This capitulation has deeply
affected the theological verities of
much in contemporary Western
Christianity.
Perhaps the most influential effect
has been the slow replacement of bib
lical authority with mere philosophi
cal rationalism, and lowest-commondenominator consensus. Thus any
definitive moral voice (especially
when it comes to some of our most
pressing issues) has been reduced to a
muffled whisper or to silence in
moments of ethical crisis.
In this vacuum, strange worship is
being introduced and experimented
April 2003
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with. In some charismatic churches
people mimic the strutting chickens
and barking/howling dogs. They get
"drunk with the spirit" and have to be
taken home in taxis.
But it is not only these extremes
that offer strange fire on the altars of
worship. Some of the independent,
nondenominational mega-congrega
tions have become renowned for their
drama, which is to the point of rival
ing professional theater. It appears
sometimes as if this entertainment
aspect of the worship offered, has
become (along with the use of some
forms of music) an end in itself.
The apostles were not into drama.
They didn't need to be. This doesn't
mean there is something wrong with
a well-conceived and presented skit,
but when drama becomes the main
communicator of the gospel and the
focus of worship, it is alien.
Some sincerely argue that drama is
more effective for the gospel than
preaching and teaching, and tragical
ly, that may indeed be true when
comparing poor preaching to wellconceived and presented drama. But
while Jesus certainly used story and
parable, He didn't use drama because
there was power in His teaching and
the Spirit of God was upon Him.
It is worth noting that the medium
of drama is not new. One only has to
stand in the ruins of the magnificent
theater at Caesarea to realize that this
was a serious and highly popular
medium in Jesus' day. He could easily
have built an attractive drama team.
He could have packaged truth in that
medium so powerfully that people's
emotions would have been like putty
in His hands. But He didn't. Instead,
He used simple but clear means of
communication. He depended on the
Spirit of Truth to change and impress
hearts. Interestingly, large numbers of
those who followed Him were young
people through whom He launched
His Church.
Contrary to some opinions, theol
ogy does drive our methodology. Is
there a shift in our convictions?
Change is often well entrenched
20

before someone notices that confes
sion and practice are no longer
synonymous. Can we use the meth
ods and sounds of rock to prepare a
people to meet their God?
We confess a holy and an awesome
faith. That is why the Church must be
into truth, not limited to entertain
ment; it must be into repentance, not
manipulation; into building the
whole of the person, not only his or
her emotional being. We must not
underestimate God's power to use
simple means. "Faith comes by hear
ing and hearing by the Word of God."
Have we redefined success by
redefining worship? Are we moving
from a God-centered worship to a per
son-centered worship? A God-cen
tered worship demands faithfulness in
every part of the person. Being kind to
people and being sensibly modest in
dress are all part of the same New
Testament call to Christlikeness. The
world is not at all reticent in telling us
what to wear and how to act. We will
never make a Christlike lifestyle
comfy with our carnal hearts.
Too many shallow articles, books,
and sermons with their usual thrust of
"Don't be a legalist. Don't be unkind.
Don't be judgmental" have been
poured on us. While this concern is
basic to what Jesus cautioned against
in the community in which He lived,
He also calls the believer to holiness
and wholeness. We must know for
sure that we are saved by faith alone,
but we must also be sure we know that
we are saved by a faith that works, and
that we are certainly not saved by
faithlessness.
Pentecost brought results. It did so
for a reason. The apostles' greatest joy
was not in learning the latest atten
dance figures, but in hearing that
their converts were faithful.
Much can be said for being cre
ative and relevant. Of course we can
learn from other churches and organ
izations. But in order to thrive, that
learning must be accountable to the
Bible and all the light God has given
the Seventh-day Adventist Church.
When our ideas and approaches are
MINISTRY

sired and shepherded by God's Word,
there will be a real, progressive move
ment in the church.
Much in the movement to accom
modate this philosophy and that
person is an admission that the
power of biblical Christianity is
absent. Conversely, any satisfaction
with cold formalism is an admission
that we are in a deep sleep, our lamps
burning low, and our flasks empty of
the special oil of the Spirit. The results
of both are going to be disastrous.
When the apostles preached, the
sword of the gospel cut and saved
across all cultures. The Holy Spirit's
arrival in Pentecostal power made
their witness effective. That's what
they tarried in Jerusalem to obtain.
The truth thrives by solid biblical
preaching that calls people to change.
It thrives when it gushes glorious
worship to its Creator and Redeemer.
It thrives when it lifts up a Christ
who justifies and sanctifies.
It thrives when it is fearless in the
face of sin.
It thrives when it pours unselfish
love into a hurting world.
It thrives when it embraces the
pains and sorrows of the downtrod
den of our society.
It thrives when spiritual values are
more important than politics.
It thrives when virtue in its mem
bers is more important than crowds
in its pews.
It thrives when it seeks first the
kingdom of heaven, no matter what.
It thrives when it pours rivers of
grace and energy into saving the lives
of sinners.
It thrives when it moves more by
faith than by money.
Jesus opened and closed His min
istry with "repent for the kingdom of
heaven is at hand." Between repen
tance and eternal life stands the first
angel's call to worship (Rev. 14:6, 7).
We thrive when we give that call to
all the world, pure and undiluted. W
NOTE: The second part of this two-part
article will appear in the June issue of
Ministry.
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J ELEMENTS OF SEVENTH-DAY ADVENTIST FAITH

God the Holy Spirit:
His divine personhood
and ministry
Seventh-day Adventist Fundamental
Belief #5: "Cod the eternal Spirit was active
with the Father and the Son in Creation,
incarnation, and redemption. He inspired
the writers of Scripture. He filled Christ's life
with power. He draws and convicts human
beings; and those who respond, He renews
and transforms into the image of Cod. Sent
by the Father and the Son to be always
with His children, He extends spiritual gifts
to the church, empowers it to bear witness
to Christ, and in harmony with the
Scriptures leads it into all truth."—The
Seventh-day Adventist Church Manual.

M

any sincere anti-Trinitarians
understand the Holy Spirit to
be an operative conductor of
Cod's energy, or an impersonal electri
cal current connecting us to the throne
of God, or a celestial Internet facility
seeking to provide a linkage by which
Cod may communicate with human
beings. While the Holy Spirit certainly is
a great "channel" of communication,
overwhelming biblical evidence sug
gests that this channel is not an
impersonal force, but a personal Being;
in fact, the fully divine Third Person of
the Godhead.
While anti-Trinitarians deny both the
personality and deity of the Spirit,
Trinitarians confess the full deity and
personhood of the Holy Spirit. Seventhday Adventists, committed to the
biblical witness, hold that the Trinitarian
position is convincingly biblical.

The biblical witness to the full
deity of the Spirit
The Bible supplies three important
lines of witness to the divine nature of
the Spirit.
The first arises out of the numerous
passages where the Holy Spirit is
referred to in a triadic manner. That is to
say, the Spirit is mentioned in equal staApril 2003
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tus with the Father and the Son, the
three constituting the Godhead.
The best-known biblical passage in
this connection is Christ's gospel com
mission where the risen Lord
commands His followers to baptize
believers "in the name of the Father and
of the Son and of the Holy Spirit" (Matt.
28:19). A second well-known instance
of such a triadic, coordinate association
of the Spirit with the Father and the
Son, is 2 Corinthians 13:14: "The grace
of the Lord Jesus Christ, and the love of
God, and the communion of the Holy
Spirit be with you all." Both these pas
sages strongly suggest that the Spirit is
a Being of coordinate essence and
equality with the Father and the Son.
The second line of evidence comes
from the book of Acts and the story of
Ananias and Sapphira. The story deals
with this couple who privately went
back on the sacred vows they had made
to God. When they laid their offerings
at the feet of Peter and claimed that it
was the whole of their pledge when it
was only a part, they were struck dead.
Peter gave a succinct explanation for
their end: You have "lied to the Holy
Spirit." This is followed with the signifi
cant revelation that they had "not lied
to men but to God" (Acts 5:3, 4). The
most obvious implication is that the
Holy Spirit is God.
The third line of evidence is found in
the many passages that describe the
MINISTRY

MINISTRY

MAGAZINE

work of the Spirit as that unique to
God. The clearest example of this is in
1 Corinthians 2:10, 11.
"God has revealed them [the things
God has prepared for those who love
Him (verse 9)] to us through His Spirit"
(verse 10). And how is it that the Spirit
is privy to such knowledge? "The Spirit
searches all things, yes, the deep things
of God. For what man knows the things
of a man except the spirit of man which
is in him? Even so no one knows the
things of God except the Spirit of God"
(verses 10, 11).
What the passage suggests is this: If
one wants to know the "things of
man," one must obtain such informa
tion from one who is human. However,
what is true on a human level, is even
more true on the divine: "Even so no
one knows the things of God except the
Spirit of God" (verse 11). Only a divine
being can truly know what is in the
mind and heart of another divine being.
As on a human level, so it is on the
divine. If one really wants to know the
things of God, he or she must connect
with God (the Holy Spirit), who alone
can reveal the "things" of God (verse
12).
Furthermore, the Bible describes the
Holy Spirit as active in the works of cre
ation, conversion, and inspiration—all
activities associated with prerogatives
that are uniquely those of divinity.

The full deity of the Spirit
As with the deity of the Son, so with
the theological implications of the deity
of the Spirit. They both arise out of
issues related to God's intention to
redeem humanity from the ravages of
sin and death.
Most certainly, if only One who was
equal in nature and character to the
Father could offer an efficacious sacrifice
for sin, then by the same token, only
One (the Spirit) who was fully divine
21

could effectively communicate the effi
cacy of this sacrifice to those for whom
the sacrifice was made (1 Cor. 2:7-12).
We need to ponder a number of
other closely related implications that
arise from the saving power and work
of the Holy Spirit's full deity.
1. Only the Holy Spirit of God could
bring the converting and convicting
power of God's love to fallen humanity.
Only One who has been eternally
bound up with the heart of self-sacrific
ing love in the Father and the Son could
fully communicate such love to fallen
human beings.
2. Only the Holy Spirit, who fully
shares the adopting heart of God, filled
with love for His children, can impart to
estranged human beings "the Spirit of
adoption by whom we cry out, 'Abba,
Father.' The Spirit Himself bears witness
with our spirit that we are children of
God" (Rom. 8:15, 16).
3. Only One who has worked with
the Son in creation would be equipped
to effect re-creation in souls ravaged by
the destructive forces of Satan and sin
(Rom. 8:10, 11). This re-creative func
tion of the Spirit is closely connected
with the work of bearing spiritual fruit.
Thus, only a divine Spirit, the Holy
Spirit, who works with Christ the Vine
(John 15:1-11), is competent to pro
duce in God's people the "firstfruits of
the Spirit" (Rom. 8:23).
Furthermore, the "fruit of the Spirit"
takes on clearer meaning when it
becomes apparent that all these fruits
(joy, peace, long-suffering, kindness,
etc.) are but manifestations of the one,
all-encompassing "fruit" of love (see
Gal. 5:22-24).
4. Only the Holy Spirit, who sus
tained Christ through the horrors of
Gethsemane and Calvary, can effectual
ly comfort us through our dark valleys
and frightful nights of the soul.
5. Only the Spirit, who fully knows
the heart of our great High-Priestly
Intercessor, can fully represent the com
forts and effectually impart the blessings
of Christ's constant intercessions on our
behalf before the Father of love.
6. Only the Spirit, who inspired the
prayers of Jesus, can effectually help us
22

in our weaknesses: "For we do not
know what we should pray for as we
ought, but the Spirit Himself makes
intercession for us with groanings
which cannot be uttered. Now He who
searches the hearts knows what the
mind of the Spirit is, because He makes
intercession for the saints according to
the will of God" (Rom. 8:26, 27).
7. Only One who can be fully in tune
with the heart of Jesus' incarnate min
istry, and yet at the same time be able
to be everywhere at once (the
omnipresence of God, itself a divine
attribute), could ably represent the per
sonal, redeeming presence of Christ to
the entire world.

The personhood of the Spirit
Scripture suggests that the Holy
Spirit possesses some of the most
emphatic characteristics of a personal
Being. He can be lied to (see above;
Acts 5:3, 4) and grieved (Eph. 4:30). My
computer has numerous characteristics
of personality, but try as I might, I can
not lie to it or grieve it! These are things
that we can do only to another person.
In John 14-16, the Holy Spirit is
repeatedly referred to with personal
pronouns (He, Him, who, whom,
Helper). Some have objected that the
Greek word for "spirit" (pneuma) is in
the impersonal neuter gender. But it is
quite telling that John often employs
the Greek word ekeinos (translated
"he") to refer to the neuter Spirit, and
this word is in the very personal mascu
line gender. It is this grammatical fact
that has led the majority of translators
to render the other personal pronouns
called for in these chapters as "He"
rather than "it" or "that one."
Furthermore, these chapters in John
ascribe other activities to the Spirit that
are highly personal or interpersonal:
teaching (John 14:26), bearing witness
Qohn 15:26; cf. Rom. 8:16), convicting
of sin, righteousness, and judgment
(John 16:8); guiding into truth, speak
ing, hearing, telling (verse 13),
glorifying God, taking, and telling
(verse 14).
Why is this issue so critical?
We need to sense more deeply than
MINISTRY

we have the power in the statement
that the Spirit of Christ is the manifesta
tion of the personal, redeeming
presence of Christ to us and in us.
Consider an example. For those of us
who are not mechanically inclined, writ
ten directions have not proven to be as
helpful as the personal guidance and
encouragement of another person who
really knows mechanics. I recall my
brother, Ivan, and I in our childhood
days, and how both of us shared a pas
sion for model planes and ships. Every
chance we had, we would haunt hobby
shops looking for the latest scale-model
replicas of the great military aircraft and
naval vessels of the day. I loved putting
them together, but I did not have the
mechanical skill. Ivan, however, was
blessed with a steady hand and won
derful mechanical insight.
When I simply went by the printed
directions, I didn't make much progress.
I usually botched the job badly.
However, when Ivan was with me giving
guidance, encouragement, and an occa
sional steady hand on the trickiest jobs, I
was able to produce some fine models.
In spiritual matters, the Holy Spirit is
like that—a profoundly sensitive, pow
erful, and helpful Person who guides,
directs, and gives us a steady hand. His
business is molding us into wonderful
creatures of transforming grace. And
among the most important means of
grace that He imparts to God's people is
the inspired Word of Scripture (2 Tim.
3:15-17; 2 Peter 1:21), the ability to
understand and apply the Word's pre
cious truths to ourselves (2 Peter 1:20,
21; John 17:17; 1 Peter 1:22, 23), and
the granting of spiritual gifts for the edi
fying of Christ's body, the church (Eph.
4:4-16; 1 Cor. 12-14; Romans 12:3-8).
When the Spirit's work in inspiring
and applying the Word and imparting
spiritual gifts to us is seen in intensely
personal terms, the effectual presence
of the Third Person of the Godhead
greatly forestalls any notion of spiritual
manipulation that impersonal views of
the Spirit so often engender.
The interpretation of the Bible, the
exercise of the gifts of the Spirit, and the
manifestations of the fruits of the Spirit
April 2003

(Gal. 5:16, 22-26) cannot be imperson
ally imposed on the body of Christ.
Spiritual manipulations, such as paying
for the privilege of holding a particular
church office, performing legalistic
observances to gain the favor of God, or
politicizing one's own theological opin
ion to enhance one's ecclesiastical
standing, are greatly hindered when the
people of God realize their dependence
upon the powerful, yet gently personal
ministry of the Spirit. When He comes as
the "flame of love" divine, there is not
much room left for such maneuvering.
Seventh-day Adventists are not sur
prised that Paul's most compelling
testimony regarding the dynamics of
personal salvation (Rom. 1:16, 17; 8:4)
reaches its climax in Romans 8:5-28.
Here, using the language of intense per
sonal interaction, the apostle reminds
us that if the "Spirit of Him who raised
Jesus from the dead dwells in" us (verse
11), then we will be "led by the Spirit of
God" (verse 14), while the "Spirit

Himself bears witness with our spirit
that we are children of God . . . and
joint heirs with Christ" (verses 16, 17).
Paul ends this great passage with the
thought that we know that "the Spirit
Himself makes intercession for us with
groanings which cannot be uttered. He
who searches the heart knows what the
mind of the Spirit is because He makes
intercession for the saints according to
the will of God" (verses 26, 27). Could
the great apostolic exponent of salva
tion express the work of the Holy Spirit
in more personal terms?

Practical and personal
applications
When we are called upon to serve,
witness, and do mighty acts for God, it
is the power of the personal Spirit that
is present to guide, strengthen, and
provide courage, vision, and wisdom.
Thus only the Holy Spirit, the divine
Comforter, can truly heal the sicknesses
of the human soul and ordain our wit

ness to and service in the world.
Is not a lover's personal presence at
the very heart of the power of love? I
most vividly recall the joy of communi
cating, via electronic means, with my
fiancee when we were temporarily sep
arated by seemingly interminable miles
and days. But blessed as these electron
ic means were, they proved to be
absolutely unsatisfactory. It was clear
that nothing could substitute for the
experience of the two of us actually
being together personally! If during
those days the only hope we had pos
sessed of expressing and experiencing
love had been by the medium of email
or by telephone, I would have been "of
all men most miserable" (1 Cor. 15:19)!
Thank God, the Holy Spirit is the
effective, personal presence of the
Bridegroom with His bride. IBI
Woodrow W. Whidden, Ph.D., is professor of
religion at Andrews University, Semen Springs,
Michigan.
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ow could a biblical teaching be
true in one country and not in
another? How could one
Adventist book committee
have approved a manuscript
and published it as gospel truth, while at the
same time another committee at headquar
ters rejected it because it contained "some
fundamental errors"?
The year was 1895 and the issue so vital
that it elicited some of Mrs. White's strongest
warnings to the Church about how it should
respond to new light and not adopt the ways
of the papacy.
This fascinating, little-known episode
throws light on the way Mrs. White's
prophetic ministry guided the Church in its
quest for truth. It also provides a helpful his
torical context in which to understand some
of Mrs. White's bold statements about the
Church's need to adhere to the principle of
the Bible being the only rule of doctrine, and
at the same time for the Church to be open to
the dynamic leading of the Spirit of truth.

Finally, at the session itself, the debate
broke out into the open. Leaders on one side
of the dispute were respected and long-time
Review editor, Uriah Smith, and the General
Conference president, George I. Butler. These
leaders and their colleagues argued that "the
law" in Galatians 3 referred to the shadowy
laws and ceremonial regulations concerning
the tabernacle, all of which pointed to Christ.
They held that when Messiah came these laws
were no longer needed, having been fulfilled
in Christ. But, they contended, the moral law,
the Decalogue with the Sabbath at its
heart was still a duty for the Christian.
This interpretation had become a major
pillar in their whole apologetic for the sev
enth-day Sabbath. In their view, then, it was a
vitally important passage, as was the way they
interpreted it.
On the other side were two young minis
ters, E. J. Waggoner and A. T. Jones, who said
that Galatians 3:24 included the law of the
Ten Commandments, which, like a school
master, led us to Christ.
The Jones and Waggoner interpretation
was not new. It had been suggested 20 years
before. In 1856 two senior Church leaders,
James White and J. H. Waggoner (the father
of E. J. Waggoner) had disagreed over the
same issue.
J. H. Waggoner had written a book, saying
that what Paul was referring to in Galatians
3:24 was the moral law. When the senior
Waggoner refused to change that position,
James White had the book taken out of circu
lation. On that occasion, Mrs. White had
indicated that J. H. Waggoner's "moral law"
interpretation was not correct.
By 1888 (with both James White andj. H.
Waggoner dead), the issue had come up
again, and the two young preachers at
Minneapolis were suggesting that their inter
pretation showed the deep spirituality of the
law and how it drew Christians to the cross of
Christ for forgiveness. By 1888 it had become
a moving piece of "present truth."

A major issue for major men at a
major meeting

The difficulty of embracing new
perspectives

The background to the story is the famous
1888 General Conference. Prior to the session
there had been quiet stirring behind the
scenes about how the Church should inter
pret the reference to "the law" in Galatians
3:24 and its context.

The Minneapolis Conference, where the
idea was debated between Smith, Butler, E. J.
Waggoner, and Jones, demonstrated how dif
ficult it sometimes is for the Church to
embrace new understandings.
The spirit of opposition, prejudice, and

Developing
truth and
changing
perspectives
Gilbert Valentine

Gilbert Valentine,
Ph.D., is the vice
president of Mission
College in Thailand.
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suspicion greatly distressed Mrs.
White. Some leaders even tried to
have the General Conference adopt
legislation that would prevent
Waggoner and Jones from teaching
their interpretation in public or in the
Church's college in Battle Creek.
Mrs. White, who had been a part
of the 1856 debate, was prepared to
adjust her thinking if she could be
persuaded from Scripture. Horrified
by the attitudes of opposition and
resistance, she urged the Church to
be more open. As part of this urging,
she said an important thing: "That
which God gives his servants to speak
today would not perhaps have been
present truth 20 years ago but it is
God's message for this time." 1
One church leader, for whom the
new scriptural insight made the
gospel much clearer, was Professor W.
W. Prescott. He was the president of
Battle Creek College and Education
Secretary for the General Conference.
He responded to Mrs. White's appeals
for openness. His study led him to see
bright new vistas of the grace of
Christ, permeating the whole struc
ture of Adventist teaching. He became
a powerful preacher of righteousness
by faith.
Not long after Minneapolis, Mrs.
White was asked to go to Australia to
help establish the work there. Four
years into her Australia tenure, in
1895, the White family requested
that Professor Prescott visit Australia
to help with the establishment of the
new college at Avondale.
A short time after his arrival he was
invited to be the chief guest speaker at
an evangelistic camp meeting in
Melbourne. His preaching was power
ful and stirred the congregation. His
dignified presentations also drew the
better classes of society. Mrs. White
was spiritually blessed by the beautiful
new way he presented old Adventist
truths in a powerful, Christ-centered
gospel context. Prescott preaches, she
reported, like someone "inspired."2
One of the Professor's most effec
tive sermons was "The Law in
Christ," which taught the Sabbath
April 2003
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truth but also expounded on the spir
ituality of the law and how it points
us to Jesus. His theme was based on
the new interpretation of Galatians
3:24. Mrs. White and other Church
leaders such as A. G. Daniells and W.
C. White were excited by this new
emphasis on Christ. "It was," said W.
C. White, "like a breath of fresh air."3
Some of the Australian leaders sug
gested that Prescott's material be
made into a tract and circulated.
Prescott did this, and the Book
Committee of the Church publishing
house at Warburton approved the
manuscript and published it.
Some disputes die hard

Prescott, thinking that the tract
might also be helpful in America, sent
the manuscript off to the Review and
Herald. But two months later he
received a surprising reply. The Book
Committee at world headquarters
would not publish the manuscript
because, they said, it contained
"some fundamental errors."4
Amused, he said the situation was
"a trifle peculiar." How can a tract be
orthodox in Melbourne but not in
Battle Creek? He related how the man
uscript had been through the proper
processes and how well it had been
received by Mrs. White and others.5
When Mrs. White heard of this
episode, she wrote one of her sharpest
testimonies to the General Con
ference.6 She lamented that apparent
ly the old Minneapolis spirit of
opposition was still alive almost a
decade later. It seemed, she reflected,
that the Book Committee in Battle
Creek was actually treading "the paths
of Rome."
She wrote, "When Professor
Prescott's matter was condemned and
refused publication, I said to myself,
this committee needs the converting
power of God. ... It is not for these
men to condemn or control the pro
ductions of those whom God is using
as his light bearers to the World."
Mrs. White advised the committee to
read an article recently published in
the Bible Echo on the infallibility of
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the pope and to be warned by it.7
"I have not confidence in your
book committee," she wrote to Elder
Olsen, then the General Conference
president. "The plans to obtain con
trol of human minds and ability are as
strange fire which is an offense to
God."8
Comparisons with New
Testament situations

A few months later, in May 1896,
Prescott was due to leave Australia and
return to the General Conference. His
itinerary called for him to sail via
South Africa where he would visit
with Elder S. N. Haskell, a longtime
minister whom Mrs. White held in
high esteem and for whom she held
some affection. But she knew that he
sometimes found it difficult to move
with the times and that he might be
suspicious of Prescott.
Sensing the possibility of such dif
ficulties, she wrote a long covering
letter to Elder Haskell, asking him to
receive Prescott with openness, in
much the way Paul had written in
New Testament times to Onesimus in
behalf of Philemon. Mrs. White did
not want Haskell to react negatively
to Prescott's themes the way some
had in Battle Creek.
"We would gladly have retained
Prescott in Australia," she wrote, "but
it would have been selfish. We hope
he will do the brethren much good in
South Africa and that he will be
received warmly. He has the truth in
his heart as well as on his lips."9
Mrs. White added some strong
counsel. "When the Holy Spirit works
the human agent, it does not ask us
in what way it shall operate. Often it
moves in unexpected ways. . . . The
Jews refused to receive Christ, because
He did not come in accordance with
their expectations. The ideas of finite
men were held as infallible, because
hoary with age."
Then, still stirred over the rejection
of Prescott's manuscript by Uriah
Smith and his colleagues, she added,
"This is the danger to which the
church is now exposed." Warming to
MINISTRY

her theme and thinking now of the
harmful decisions that had been made
in Battle Creek, she declared with con
frontational prophetic authority, "We
see here that the men in authority are
not always to be obeyed, even though
they may profess to be teachers of
Bible doctrine. . . . The God of heaven
sometime[s] commissions men to
teach that which is regarded as con
trary to the established doctrines." Not
even a priest or ruler, she declared, has
a "right to say you shall not give pub
licity to your views because I do not
believe them."
Such revolutionary counsel does
not always make things easy in the
task of leading the church. And of
course, Ellen White was not in any
way advocating an abandonment of
the Church's core teachings (although
Editor Smith might have been
inclined to think so). Neither was Mrs.
White suggesting an abandonment of
the principle that ministers with new
insights and ideas should take counsel
with their brethren and submit to the
Church as guidance was being sought.
What might seem like a contradic
tion here is actually a typical creative
tension where two critical principles
needed to be held together.
What does this episode say?

What Ellen White was clearly sug
gesting on this occasion was that
sometimes our understanding of
Scripture and of truth is inadequate,
not necessarily wrong. Perhaps it has
been poorly expressed and therefore
poorly understood. This is sometimes
the case, even when it comes close to
core gospel values and beliefs.
In the midst of our churchly dis
putations and debates over which
doctrinal positions the Church
should adopt (even when dealing
with aspects of our distinctive teach
ings), it is helpful to study out what is
the essential core or kernel of our
faith, belief, or teaching; that which
Mrs. White called the "vital" ele
ments. This helps us to purge the
Church of arguments over issues that
continued on page 29
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P"~^^**he Washington power elite were
I
there. George Bush, Sr., had sent an
I
effusive video message. The perI
sonal aide of President Bush was at
.^L. hand to express the president's
regrets for not being there, called away by
another matter of importance. We tried to
laugh as Dr. Laura Schlesinger attempted to
adapt conservative jargon to the event at
hand, and bowed our heads as retired member
of Congress and pastor of the New Bethel
Baptist Church in Washington, D.C., Dr.
Walter E. Fauntroy, blessed the event with
benisons of inclusion and effusion. This was
an "event" May 21, 2002, to celebrate the
coming of age of the Washington Times.
Missiles might still be descending in far-off
Afghanistan, but this was a moment to be
savored.
I look at the printed text of the key speech
by Dr. "Reverend" Moon, and see its subtitle,
"God's Warning to the Present Age, the Period
of the Last Days." It was designed to resonate
with the politics and patriotism of a nominal
ly Christian audience.
Moving and gesturing like a prize-fighter,
Mr. Moon outlined America's successful battle
against godless communism. Then he
declared that it is now America's role, as "the
second Israel," to lead out in building "the
kingdom of Heaven on Earth and in Heaven."
While that might sound a little like orthodox
Christianity to some, the speaker went further
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and declared that "for the sake of America ...
the four founders ['of the world's four great
religions'] centering on Jesus have each cho
sen 120 of their historically famous disciples
in order to establish a unified front." And he
announced "their return to earth" to make it
all happen. In case we missed what he meant
by this, all attendees were given a bound tran
script of what purported to be "The report on
the seminar in the spirit world," which sup
posedly took place that same month. It
contained much that was curious, but nothing
more so than the program participant list: the
Master of Ceremonies was Muhammad and
the Representative Prayer was offered by Jesus!
Clearly, for all the talk of Christ and
Christianity, for all the borrowed figures of
speech attaching to national religious identi
ty, this was indeed a communication from the
spirit world spiritism to most Bible-believing
people. I cannot help but be reminded of
words contained in "The Impending
Conflict" chapter of The Great Controversy: "As
spiritualism more closely imitates the nomi
nal Christianity of the day, it has greater
power to deceive and ensnare. Satan himself
... will appear as an angel of light... . And as
the spirits will profess faith in the Bible, and
manifest respect for the institutions of the
church, their work will be accepted as a man
ifestation of divine power."*
A national apocalyptic

Twenty years ago there was much public
ridicule at the establishment of The
Washington Times. I heard no one laughing
last year. What has changed? I think it has
something to do with how the message that
night was linked to the long-standing but
now resurgent sense of national apocalyptic.
In his lecture series on "Prophecy and the
Modern World," Arthur Williamson, profes
sor of history at California State University,
remarks on how "America became peculiarly
the redeemer nation," as the "nation of elec
tion fused with apocalyptic expectations." His
conclusion, in concert with many observers
of history, is that "nowhere else in the world
is the notion of the historical redemption of
mankind more clearly, more closely, more
emphatically, more irretrievably associated
with the political community than in the
United States."
The persistence of that vision shows up in
the stirring "Battle Hymn of the Republic,"
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which wonderfully conflates the
political struggle to maintain the
Union with the national destiny of
establishing God's kingdom. It ener
gized westward expansion under the
apocalyptic rhetoric of "manifest des
tiny." It gave Ronald Reagan's
condemnation of "the evil empire" a
resonance it could have in no other
country. It gives a heady fundamen
talist edge to post 9/11 "axis of evil"
statements. And it is subtext to the ral
lying cry of Christian conservatives as
they struggle to battle secular human
ism and redefine the nation.
The lure of dispensationalism

To be sure, the lure of dispensa
tionalism has proven effective in the
late twentieth century, and is now
dominant in the new millennium.
John Darby's once marginal view that
the living faithful will be "raptured"
away to be with the Lord before the
tribulation while the rest of human
ity remains behind for a second-

chance millennium before the literal
return of Christ has become main
stream to the American apocalyptic.
Hal Lindsay's 1970s The Late Great
Planet Earth helped catapult the view
to prominence. The "Left Behind"
series by Tim LaHaye and Jerry
Jenkins, which has sold around 60
million copies so far, confirms its fol
lowing.
Dispensationalists identify with
the nation of Israel. They see Old
Testament prophecy literally fulfilled
in that modern, secular state. And
while the sense of national election
for America remains central, it actu
ally gains momentum as the
Christian nation designed to protect
God's ancient people. In a curious
way it satisfies a longstanding yearn
ing by many Christians to legitimize
themselves by finding a lineage to
Israel. In England it emerged in the
form of the British Israelites, who
attempted to trace themselves to the
lost tribes (William Blake's poem

Jerusalem speaks to that assumption);
in nineteenth century America the
Mormonism of Joseph Smith gained
its sense of legitimacy by tracing
Israel to the new world and establish
ing a spiritual continuum.
At last year's Christian Coalition
"Road to Victory" conference, Israel
was top of the agenda, with generous
support for its political security. With
the ongoing Palestinian Intifada a
bloody backdrop to the U.S.-declared
war on terrorism, it becomes difficult
to separate U.S. religious apocalyptic
from secular world events.
Increasingly at home a culture war
is revealing itself as a struggle on all
fronts for the national religious iden
tity. Politically active Christian
groups have gone beyond the shared
Christian revulsion at declining
morality. As Francis A. Schaeffer rec
ommended in his seminal 1981 work
"A Christian Manifesto," many have
resorted to civil disobedience to
reclaim America for Christianity. This
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involves not just the widely con
demned abortion clinic bombings
but the continuing efforts to cross
accepted constitutional lines and to
reimpose "religion" in the schools,
public places, and in the judiciary.
No recent issue has so aroused pub
lic religious outrage as a decision
issued barely a week before July 4 last
year. The Ninth Circuit Federal Court
of Appeals in California ruled that
recitation of the words of the Pledge
of Allegiance in public schools consti
tutes an unacceptable state endorse
ment of religion. The sense of
national election was cut to the quick
and president, senate, and Christian
patriots howled objection. Most cared
little that the words "under God"
were a 1954 addition urged by some
religious leaders to define us against a
cold war godless communism. And,
more important, it revealed on the
largest stage of public discussion that
a somewhat self-serving revision of
U.S. history has taken root and revi
talized the national apocalyptic.
"We do not believe in the separa
tion of church and state," sneered the
woman I met at a Senate CARE Act
rally last year. She was one of hun
dreds representing various Christian
social-aid groups there to urge pas
sage of this element of the FaithBased Initiative. And that in a nut
shell is where Christian mainstream
political thinking is right now.
It is a view that dismisses the
intent of the First Amendment: what
Constitutional framer Thomas
Jefferson called "the wall of separa
tion" between church and state. Like
Chief Justice Rehnquist, they are
quick to see it as "an outmoded
metaphor." They have conjured up
from history a nation established
consciously and structurally to
advance and protect the Christian
faith. But it is a misleading history,
made dangerous by its broad appeal.
The situation today should alarm
all those who value religious liberty.
We hear calls for formal designation
as a Christian nation; we see open
intentions to move over the constitu
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tional wall; real liberties and rights are
rapidly disappearing before an emer
gency that has a distinctly religious
cast; there is suspicion of nonmainstream activist religion as a danger to
the public good, and alarms and
calamities are threatening on every
hand.
As with our world today, I think it
self-evident that Israel, even in apos
tasy, was very religious. After all, there
were several hundred priests on
Mount Carmel when Elijah raised up
truth. And like other times of spiritu
al confusion, the people had so
blended true and false religion that
they could not tell the difference. It is
obvious from the record in 2 Kings 18
that they still regarded themselves as
connected to God. But left to them
selves they could have called down

only "strange fire" in the manner of
Revelation 13. It remained for Elijah
to clear their heads by a clarion call to
choose between God or Baal ("How
long will you go limping between
two opinions?" verse 21).
A "Reverend" Moon might merely
bemuse most of us by appropriating
the terminology of American
Christian apocalyptic. We might flat
ter ourselves we are not vulnerable to
the very lying spirits Revelation pre
dicts will aid in the final deception.
But we will have to be very diligent
to God's Word indeed to remain
immune to the taunts of fellow
Christians caught up in the fires of
national fulfillment, m

Developing truths

The kinds of distinctions Ellen
White made at that time proved help
ful in keeping the Church moving,
not down the path toward Rome, but
toward more light. An attitude of
judicious openness was critical. Such
an approach is important for us now,
and in the future as more theological
issues arise, and there is need for fur
ther development, n

continued from page 26

are not in fact as ultimately impor
tant to our identity and mission as
we think they may be, even as key
men such as Uriah Smith and George
Butler believed them to be.
Some points may be outer wrap
ping only, or a shell that protects a
core truth that becomes "vital" at a
particular stage of the Church's
development. For an expectant
mother to explain to an enquiring
sibling that a new baby is growing
snugly in "mommy's tummy" is not
wrong. As an explanation of the mys
tery of the beginnings of life, howev
er, it may soon become quite
inadequate when the sibling devel
ops a fuller understanding of the
anatomy of pregnancy. And who
could deny the importance to the
sibling of the arrival of a new brother
or sister?
This basic principle helps us to
understand how Mrs. White herself
was able to grow in her theological
understanding. Such was the situa
tion in 1895 when the Church
wrestled with itself over the meaning
of "the law" in Galatians.
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Praying for
Lonnie

D

addy, Mommy, are you going to
die?" During the sniper attacks
that terrorized metropolitan
Washington, D.C., last October, more
than one parent had to calm the fears
of their children with assurance that
may have sounded hollow even as they
said the words.
How do you help people cope when
they are living in fear of random shoot
ings, imminent war, terrorism, smallpox,
anthrax, heart attacks, and divorce?
Only with a message that moves
beyond fear. A message of prophetic
hope; of good news in the midst of
bad—Jesus Is Coming Soon!
Over the past few months, I've been
praying for Lonnie and Jeannie
Melashenko, who are just now in final
preparations to present a dynamic satel
lite evangelistic series, The Voice of
Prophecy Speaks.
This NET 2003 event will be satellite
uplinked, April 27-May 24, from
Columbia, South Carolina, by the North
American Division's Adventist Com
munication Network (ACN). [Phone
1-800-ACN-1119 for more information
or for a special equipment package.]
The Voice of Prophecy's regular listen
ers, plus thousands of guests who have
participated in Discover Bible Schools or
been invited by Adventist friends, family,
and coworkers, will thrill as Lonnie
preaches encouraging, practical,
hope-filled messages. You can host some
of those thousands at your church.
Why another NET series? Didn't we
just host presentations from Orlando, or
Cameroon, or Brazil, or Seoul?
The answer is as simple as it is direct.
Millions have yet to hear the good news
of God's love and salvation by grace, of
the Holy Spirit's power to transform and
empower, and of new life in Jesus to
prepare for His soon return. As the old
song says, "Tell it again!"
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What can happen in a short
series? Through the years, I've discov
ered four significant outcomes even
from a brief, concentrated series of
Bible presentation.
1. Revive the church. Your members
own faith will increase as they listen
again, night by night, to the good news.
Every time God's Word is proclaimed,
people's hope and faith are reawakened.
2. Reclaim Inactive. Many former
attendees are contemplating traumatic
times and serious world events and
wondering if they should reestablish
their fellowship. Every invitation to
attend evangelistic services is an invita
tion to return to church. Simple gospel
messages make profound impact on
those who will again rejoice in faith.
3. Reap a harvest. Scripture says
there are multitudes in the valley of
decision. Even now the Holy Spirit is
earnestly convicting individuals of sin, of
judgment, and of Christ's righteousness
and coming kingdom. This is decision
time. As Lonnie preaches, those in the
decision process will respond to God's
call, follow Jesus in baptism, and unite in
the fellowship of His church.
4. Reach the unchurched. Multiplied
thousands will first learn the good news
and begin preparing now for future bap
tism. Concentrate on finding nonbelieving, secular people and invite them to
participate with your congregation in
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this special event. Conclude each
evening's program by hosting smallgroup fellowship with snacks, discussion,
and prayer requests. Unchurched indi
viduals will be attracted by warm, nonjudgmental interaction.
Are you praying with me? Please
join me in praying for Lonnie! Record
your prayer requests at our Web site,
www.ministerialassociation.com and
we'll add you to our prayer list.
And while you're praying, begin
planning now for YWE/2004 (Year of
World Evangelism), a global thrust to
impact the world church as every con
gregation will be encouraged to host at
least one soul-saving event for their
community.
YWE/2004 preparation event.
Over the coming months, you will
increasingly hear of dynamic opportuni
ties and methods for reaching millions
of new believers during this intensive,
yearlong evangelistic emphasis. My col
league, Dr. Peter Prime, will coordinate
YWE/2004 planning and information for
the General Conference.
You can participate by satellite down
link in a special live video conference,
Reaping God's Harvest, on April 1 5,
2003, hosted by Armando Miranda and
Ted Wilson, cochairs of the Church's
Council on Evangelism and Witness.
At this event, our General Conference
president, Jan Paulsen, will extend an
urgent call to mission for the world
church. Mark Finley and other leading
evangelists will share special tips for
effective local evangelism plus current
reports of what is happening now as
pastors and laity unite in projects such as
Co 1 Million and Sow 1 Billion. Don't miss
this opportunity to place your church at
the forefront of results for YWE/2004.
And while you're praying for Lonnie,
will you also pray for me? I'm praying
for you! IX!
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Year neighbors wil sdon tee iceading a brand-new novel on
Armageddon - even if they're not churchgoers. It's likely
to be another best-seller in the "Left Behind" series.
What better opportunity will you ever have to share the
Adventist message of hope for the end-times?
I Be sure your church is registered
for "The Voice ofProphecy Speaks,"
NET 2003 live by satellite on ACN.
£ Plan now to invite your friends and
neighbors to join you for Pastor
lonnie Melashenko's opening night
message on Armageddon.
3 Circle the date: Sunday, April 27, 7:30 p.m.

Information:
www.net2003.com
Register * Equipment • News
Preparation • Handbills
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