


Letters

Ministers and sexuality
In an otherwise excellent issue 

on the minister and sexuality 
(November 1994), almost nothing 
was said about romantic fantasizing, 
which is one of the most significant 
contributing factors to an affair. No 
reference whatsoever was made to it 
in your "How to Protect Your 
Marriage From an Affair" list. Had I 
been making the list, the refusal to 
entertain romantic fantasies would 
have been near the top of the list.
 Marvin Moore, Caldwell, Idaho.

  The special issue on the minister 
and sexuality pulls upon my 
heartstrings. Early in my ministry I 
spoke with a God-fearing pastor who 
took his wife with him into every 
counseling session he had with 
women and gave his hearty recom 
mendation to such a practice. I 
bought into the program and prac 
ticed it for a short while until I read 
more of God's counsel: "Teach the 
older women to be reverent in the 
way they live, ... to teach what is 
good. Then they can train the 
younger women to love their 
husbands and children, to be self- 
controlled and pure, to be busy at 
home, to be kind, and to be subject 
to their husbands, so that no one will 
malign the word of God" (Titus 2:3- 
5).

Women, not men, are to counsel 
and work with women. Each time a 
minister becomes the sole counselor 
for a distraught woman in his parish 
he is flirting with disaster. Adventist 
ministers have this counsel: "You 
should not feel it to be your duty to 
converse with young ladies upon 
certain subjects, even if your wife is 
present" (Ellen G. White, Mind, 
Character, and Personality, vol. 2, 
p. 767). "Let there be experienced 
women to educate and train the

young women in propriety of 
deportment and influence. Do not let 
them communicate their private 
history to any man living. This is not 
God's order" (ibid., p. 768)

Perhaps women's ministries is 
the pastor's most effective agency to 
serve the women in the church.  
Kevin R. James, Hattiesburg, 
Mississippi.

Negotiating with the law
I wish to take exception to the 

exception in Martin Weber's 
excellent editorial "Negotiating 
With the Law" (September 1994). 
Does God alter "the laws of His 
physical universe to save people or 
reveal Himself to them"? Might it 
not rather be that occasionally He 
uses laws or forces with which we 
are presently unfamiliar? Certainly 
our generation could show many 
"miracles" to fisherman Peter, such 
as pulling ice cubes out of a refrig 
erator. However, we would not have 
altered any laws. God, who invented 
the whole universe, certainly knows 
of wonders that might appear at first 
blush to alter rules with which we 
are familiar. Ultimately, of course, 
we realize that ice cubes, or water 
on which one can walk, or even the 
solid earth that supports our more 
pedestrian peregrinations, are all 
wonderful; all testify to a wonderful 
physical world designed by an 
omnipotent Creator for His pleasure 
and ours. James Astleford, 
Wattegedera, Maharagama, Sri 
Lanka.

The church newsletter
I enjoy reading Ministry. Even 

though I may not always agree with 
every author, I find the journal 
interesting and thought-provoking. 
Glen Holland's article "The Church 
Newsletter" (September 1994)

reminds me of my own discovery. 
My church was also seeking to 
reduce excess spending. One of the 
areas that we looked at was our 
monthly church newsletter. Was I 
pleasantly surprised when I stopped 
printing it!

One of the things that got me to 
thinking about discontinuing its 
publication was another article on 
church newsletters. It stated that 
most church newsletters are read 
from the time they are picked up 
from the mailbox until the reader 
gets into the house. At the most, a 
church newsletter will receive two to 
three minutes of attention! As I 
thought about the six to eight hours 
a month that I spent producing 
something that would be read in a 
few minutes, I wondered if it was 
really worth all the work!

Much like the author, I too 
thought that the monthly newsletter 
to missing members reminded them 
of the church. However, in 17 years 
of ministry at the same church, no 
one has ever told me that they came 
back to church because of the 
newsletter!

So three years ago I quit publish 
ing a monthly newsletter. It was one 
full year before anyone said they 
missed it and that was only one 
person! Since then no one, abso 
lutely no one, has said they missed 
it!

I feel that I have an extra eight 
hours a month to use in a more 
productive way for the Lord. Rather 
than print the church newsletter, I 
use the weekly bulletin. It has all the 
same information in it as the 
monthly newsletter. In fact, I have 
taken it with me while visiting and 
left it in the homes of absentee 
members. R. Keith Corum, pastor, 
Willows Christian Church, Willows, 
California.

If you're receiving MINISTRY bimonthly without having paid for a subscription, it's not a mistake. Since 1928 MINISTRY has been published for Seventh-day 
Adventist ministers, but we believe the time has come for clergy everywhere to experience a resurgence of faith in the authority of Scripture and in the great truths that reveal 
the gospel of our salvation by grace, through faith alone in Jesus Christ. We want to share with you our aspirations and faith in a way that we trust will provide inspiration 
and help to you too. We hope you will accept this journal as our outstretched hand to you. Look over our shoulders, take what you want and find helpful, and discard what 
you cannot use. Bimonthly gift subscriptions are available to all licensed and/or ordained clergy. Requests should be on church letterhead.
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First Glance

We publish eight articles in this issue, almost a record for us. 
A survey of our readers indicated that you like shorter articles. 
We are trying to please. Look for shorter articles in the future.

Make sure you read "Legalism: the power to bewitch" by 
our associate editor, John Fowler. He shows the absolute su 
premacy of the cross. Fowler does not deny the importance of the 
law, but it is impotent to save. Fowler also has no patience with 
cheap grace. Legalism is deceptive because the sincere believer 
wants to obey. So read this article to find out how to follow God, 
have faith, be obedient, all without being a legalist.

Our cover article, "Foot washing: view from a shelter," shows 
how meaningful foot washing can be as part of the Lord's Supper. 
While we do not have dusty feet as they did in Jesus' day one can 
still find twentieth century meaning in this ancient ceremony.

Sexual abuse has, unfortunately, become all too common in 
the church. Bobbie Drake, a professional counselor, provides 
five important steps to help you when confronted with this 
problem in your church.

Every pastor has to preach, just as night follows day. James 
A. Cress, the pastor's pastor, shares some simple, yet profound, 
ways to make your sermon live. This is just some of the good 
material in this issue. Please let us know when you find some 
thing you like. People tend to write only when they disagree. We 
like to know when you do agree. We do not want to take your 
silence as evidence that we have fed you. Communication is a 
two-way street.

Photography: Joel D.Springer 
Image manipulation: Trent Truman
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Editorials

A hen and 
her chicks
Sharon Cress

"O Jerusalem, Jerusalem, . . . how 
often would I have gathered thy chil 
dren together, as a hen doth gather 
her brood under her wings, and ye 
would not! " (Luke 13:34).

A lthough I grew up in a small 
town, four miles out we had 
our "farm," a seven-acre plot, 

with its menagerie of animals. The 
chickens didn't interest me. Horses 
did. However, when one of my sister's 
favorite hens hatched a brood of the 
cutest little striped fluffy balls I had 
ever seen, my interests became more 
varied.

Mother hen seemed to have a ter 
rible time trying to get those fast- 
moving, hardheaded chicks to obey. 
She would cluck them to her, settle 
down on them to keep them warm, and 
then, one by one, we would see heads 
start peeping out from all directions. 
She would settle down again and fluff 
out some more, and in a moment, heads 
would all pop out again. Hard as she 
would try, those chicks were deter 
mined something was more interest 
ing than staying warm and safe under 
her wings.

The chicks were only a few days 
old when the weather forecaster pre 
dicted a hard freeze. We threw extra 
hay in the barn, shut all the windows 
and doors, and watched as the horses 
snuggled together in their cozy stalls. 
The chickens all nested for the evening 
in their chicken house side. The hen 
and her brood settled in their soft nest. 
As we could have predicted, those 
curious little chicks would not stay 
under her. She went all through the 
routine fluff and rearranged several

times, but heads continued popping 
out. We left for the night, wondering if 
the hen would ever get a wink of sleep 
because of these 14 rebellious chicks.

When we opened the farm doors 
the next morning, the mother hen's 
usual patience gave way to panic. With 
agitation and frenzy, she cackled in 
cessantly. Strewn around her were 
eight frozen dead chicks. The other six 
were huddled together deep under her 
feathers, never moving.

Paralyzed, I surveyed the scene. 
All I could see were dead chicks. Poor 
mother hen! She had tried so hard to 
keep those chicks safe, warm, and pro 
tected, but whatever it was that at 
tracted their attention flies on the 
wall, the flicker of the barn lights, or 
just plain curiosity as to what's out 
there in the big world it was more of 
a temptation to them to pursue these 
things than staying safe and secure 
under her warm wings.

Ministry's limitations
Jesus, the Great Pastor, used the 

analogy of a hen and her chickens to 
describe His love and care for His 
people. Pastoring the flock 2,000 years 
later, we can still relate to His con 
cerns for those to whom we have re 
sponsibility of spiritual nurture. Fre 
quently our members stray away from 
the safety of the church family. Differ 
ent interests, bright lights, other 
"pseudo" ministries, enticing enter 
tainments, or just plain boredom with 
the "safe," all draw a person's atten 
tion away until one morning they wake 
up and find themselves cold and dead 
to the fellowship and safety of the 
Body. Then we start looking inward

and become self-critical. We flog our 
selves mentally for what we could or 
should have done pastorally to pre 
vent the loss.

As pastors we seem many times to 
have a self-set obligation that not one 
shall stray. Should one leave, we take 
it as our fault. We think we didn't do 
enough if only we had visited one 
more time, made one more call, ex 
plained more fully a question about 
the church, preached a shorter ser 
mon, used livelier illustrations, done 
just one more anything! And yet, would 
it really have made a difference?

Satan would like for us to focus on 
the "lost" or "dead" as being a result 
of our failing. And, it doesn't make it 
any easier for us when people make us 
the target for their bitterness.

As pastors we can't save every 
body. In fact, we can't save anybody. 
Only Jesus can. And He can save only 
those who come to Him by free choice. 
The God who created each little chick 
made us, the crowning glory of His 
creation, with brilliant minds and the 
freedom to choose.

When we forget this, we slip into 
discouragement. Satan would like us 
to dwell on his victories those he has 
enticed away from a warm relation 
ship with Jesus to pursue their own 
fancies. And in becoming discouraged 
over those who leave, we might, at the 
same time, neglect those who still hun 
ger for the nurture of our ministry.

Ministry with a heart
Jesus had the heart of a pastor. He

understood how frustrating it can be to
never be able to gather the whole flock

(Continued on page 31)
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Salvation 
in one word
J. David Newman

I f you could boil down the essence 
of salvation to one word, which 
one would you choose? Can any 

thing as complex as how God saves 
sinners be reduced to one word? Is it 
presumption to take the grand design 
of God and simplify it to one word? 
On the assumption that it's possible, 
what word would you choose grace, 
blood, justification, salvation, gospel?

Jesus tells the story of a rich young 
man who came to Him asking, "What 
must I do to inherit eternal life?" (Mark 
10:17).* Jesus tells him to keep the 
commandments, to obey (v. 19). It 
seems that Jesus reduces salvation to 
one word obedience.

On another occasion a group of Jews 
came to Jesus asking the same question, 
what must we do to get eternal life (John 
6:28)? This time Jesus introduces a dif 
ferent word belief. "Believe in the one 
he has sent" (v. 29). How could Jesus 
give such different answers to the same 
question? Is it true that one has to keep 
the commandments to get to heaven? Is 
commandment keeping the basis of sal 
vation? If it is, then it seems to contra 
dict Jesus' second statement, as quoted 
above, and the clear message of Romans 
and Galatians.

Same message
Actually Jesus was saying the same 

thing in each of the passages. Jesus takes 
individuals where they are and adapts 
His language to meet their needs. Con 
sider the passage in John 6. Jesus contin 
ues with an analogy comparing His body 
with bread and His blood with wine. 
Unless one eats His flesh and drinks His 
blood, one cannot enter the kingdom of 
heaven. This analogy was so difficult

to grasp that many of His disciples im 
mediately ceased to follow Him (v. 60).

The analogy is not so difficult to 
understand. When you take bread into 
your mouth, how much of it do you 
eat? When you take liquid into your 
mouth, how much do you swallow? 
All of it, of course. You swallow 100 
percent of the food and liquid. Jesus 
was trying to tell the Jews that belief 
means accepting Jesus completely, not 
partially. Halfway measures do not 
work with God. Ninety-nine percent 
converted is as lost as 9 percent con 
verted. You cannot say to your spouse, 
"I am faithful 364 days of the year. 
You would not mind if I am unfaithful 
just one day in the year, would you?" 
You would not think it unreasonable 
for your spouse to want you to be 
faithful 100 percent of the time.

But what about the rich young ruler? 
Where was belief there? When the 
young man protested that he had kept 
all the commandments, Jesus did not 
argue with him. Jesus told him to sell 
all that he had and follow Him. This 
the young man reluctantly refused to 
do. Again it seems that Jesus is em 

phasizing the doing rather than the 
being, obedience rather than faith.

To really understand what Jesus 
was trying to say, we need to look at 
the story immediately preceding this 
one. Mark tells the story of the little 
children coming to Jesus and then says, 
"Anyone who will not receive the king 
dom of God like a little child will 
never enter it" (Mark 10:15). What is 
unique about a little child? Some will 
answer, "Trust, innocence, naivete." 
However, adults can also have these 
qualities. If you were to place a little 
child with a backpack and full survival 
kit out in the wilderness, alone, in 
subzero weather, how long would that 
child survive? By contrast, place a 
grown man, fully trained, with the 
same resources in the same situation, 
and he could live for a long time.

Dependence
Little children are totally depen 

dent on others for their existence. Not 
partially, not somewhat, not almost, 
but totally. So Jesus wanted the rich 
young man to sell everything so that he 

(Continued on page 31)

Weber takes on new role

Martin Weber, associate editor, is moving to a different position in the 
General Conference Ministerial Association. He will remain with Ministry 
as project editor, and will coordinate our subscriptions and seminars with 
clergy of other denominations. He will also coordinate the Ministerial 
Association section on CompuServe SDA-Online, where he will oversee, in 
particular, the materials that are entered into the library sectjionu
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Dealing with 
pluralism

A. Gerhard van Wyk

When perspectives 
differ how do we 
learn to listen and 
understand each 
other?

Gerhard van Wyk, D.Th., 
is a professor in 
practical theology, 
University of South 
Africa, Pretoria.

T oday the Seventh-day Adventist 
Church faces a dilemma. Un 
like our early beginnings, we 

are now a world church, operating in 
more than 200 countries. As we live, 
work, and witness in a world of vary 
ing cultures and divergent ethnic and 
national ethos, we become conscious 
of increasingly pluralistic trends. Even 
though unity in diversity has been the 
historic hallmark of Adventism, this 
can no longer be taken for granted. We 
notice differences among ourselves in 
theological, missiological, organiza 
tional, and cultural arenas. In the face 
of such a dilemma, we need to ask 
ourselves some sensitive questions: 
How are we to cope with the challenge 
of pluralism? Are we interacting and 
dialoguing with those who differ from 
us? Are we perhaps isolating ourselves 
forthe sake of our own security, oblivi 
ous of the long-term detriment such a 
stance may have for the church?

Theological pluralism refers to a 
condition in which individuals may 
differ on theological issues but inter 
act with each other in such a way that 
they complement each other and re 
spect each other's beliefs. They also 
cooperate with each other in order to 
broaden their own personal and corpo 
rate understanding of God's truth. In 
this sense Adventism may be charac 
terized as an organization with theo 
logical, confessional, and cultural plu 
ralism, but it is held together by its 
pursuit of a common goal and a unique 
philosophy.

Pluralism in the New Testament 
church?

The New Testament records sev 
eral instances of differences of opin 
ion in the early church. Early in the 
life of the apostolic church there arose 
a "murmuring" of the Grecians against 
the Hebrews (see Acts 6:1). Paul and 
James held different emphases in re 
gard to faith. The four gospels de 
scribe the life of Jesus from different 
perspectives. Even in church struc 
ture, as Geldenhuys points out, we 
cannot speak of one church structure; 
we should rather see it as pluriformity 
of church structure. The Jewish Chris 
tians tended to have a structure cen 
tered on the elders, whereas the 
Corinthian church followed a more 
spiritual-gift model. 1

Although there were differences in 
their approaches, focuses, and the 
prominence they gave to different 
events, a definite unity of faith domi 
nated the early church. This unity was 
attained not by uncritical like-minded- 
ness, but by willingness to dialogue 
and interact with one another in regard 
to their differences.

But what about differences today? 
How do we approach pluralism? Is 
pluralism a blessing or a curse? How 
can we maintain communication and 
promote dialogue in the midst of plu 
ralism? We shall now consider these 
issues.

Approaches to pluralism
Approaches to pluralism vary.
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First, there is individual relativism, 
allowing each one to do their own 
thing. Reductionalistic in nature, this 
approach has no concern for others 
and their beliefs.

Second, there is the strategy of pre 
tense. We try to "wish away" the dif 
ferences and pretend that they do not 
exist. We may even try to make our 
selves believe that the problem will 
solve itself. In a Sabbath school class, 
for example, a discussion on contro 
versial issues is often stopped for the 
sake of unity or to create an impres 
sion that we are all in basic agreement. 
This, however, is counterproductive, 
because people who do not get an 
opportunity to air their opinions will 
communicate them negatively.

Third, there is polarization. In our 
effort to resolve conflict caused by 
pluralism, we often categorize view 
points into two opposite posi 
tions liberal versus conser- ^^ 
vative, for example. Such an ^"* 
approach is one-dimensional. 
It aims to seize power. It is 
seen as bipolar, two opposite 
positions one winning and 
the other losing. 2 One group 
considers itself as loyal church 
members; consequently, those 
who differ from them are la 
beled as enemies of the 
church. The different perspec- 
tives are reduced to two ex 
treme viewpoints those ^HMI 
against "new theology" and 
those in favor of new devel 
opments.

Modern conflict management theo 
ries are more and more against such a 
model. 3 Without a denial of the fact 
that conflict can occur, a complex so 
ciety with different values and norms 
suggests the possibility of more than a 
bipolar situation, requiring differen 
tiation of concepts and terms. Theol 
ogy is no exception, even though it is 
necessary to affirm certain priorities 
essential for a confessing community.

Conflict, therefore, cannot be hast 
ily manipulated in a simplistic man 
ner. To do so may be risk-free and may 
lead to a situation in which one view 
point either conquers or coexists with 
another without engaging in real dia 
logue. The result is the deprivation of

value and depth to the community.
Fourth, there is exclusivism. To 

overcome pluralism, some may estab 
lish their own society and form an 
exclusive organization. Any group that 
forms an exclusive society is first and 
foremost busy with its own well-being 
at the expense of the main body to 
whom it belongs. For example, until 
recently many White members in 
Southern Africa wanted their own 
White conferences (and unions) for a 
good reason to enable them to bring 
the message to those of their own cul 
ture. Although this is a good motive, 
the well-being of God's church as a 
whole is of more importance because 
a divided church cannot proclaim the 
full blessings and peace of God.

Fifth, there is living with plural 
ism. Not just living, but creative liv 
ing. Creativity assumes the possibility

We must be careful 
not to think and act as if 
our culture, subculture, 
or group can exhaust 
the richness of God's 
revelation.

of discovery of fresh and exciting 
things, a new world out there. Such 
creative living is seldom a comfort 
able experience, but is definitely a 
growing and developing experience.

One way to achieve creative inter 
action with pluralism is to adopt a 
perspectivistic approach. Each of us 
views matters from various vantage 
points. Because we are nothing more 
than mortal human beings, with psy 
chological, political, cultural, and theo 
logical preferences and prejudices, we 
should ask for grace to acknowledge 
that at our very best we can see only a 
small perspective of God's great truth.

A perspective approach does not 
question the existence of objective and 
absolute truth, but questions the possi 

bility of humans constructing such a 
truth. We must recognize that theo 
logical differences could well repre 
sent distinct sociocultural responses 
to truth. Ronald Modras' warning de 
serves serious consideration: Faction 
alism and schism will be the result 
when that which is accidental is con 
sidered central and when that which is 
conditioned by history is considered 
irreformable and absolute. 4

The search for truth and what is 
spiritually and morally genuine must 
inspire us to go everywhere, even to 
those who seem to be in opposition to 
our own viewpoints and to those who, 
from a scientific approach, seem to be 
contributing nothing worthwhile to our 
research. We need laypeople and theo 
logians to complement our perspec 
tive. We must be careful not to think 
and act as if our culture, subculture, or 

group can exhaust the rich 
ness of God's revelation.

Pluralism: a blessing or a 
curse?

Can pluralism in the 
Adventist Church be a bless 
ing? Some would envision a 
melting pot in which diverse 
opinions are liquefied into 
sameness. Such a perspec 
tive can hardly make plural 
ism a benefit for the church. 
Others who see theology and 

^ ^ doctrine as absolute objec 
tive truths may not accept 
differences of interpretation. 

To them pluralism may constitute a 
threat, and they may wish to operate 
the church as a closed system where 
the focus is to comfort rather than to 
challenge God's church to be a new 
creation.

On the other hand, if we are willing 
to see pluralism as a mosaic in which 
different perspectives occupy interac 
tive positions, thus revealing a picture 
that displays the full reality of God's 
truth, pluralism can be an enriching 
experience for Adventism.

The key to developing such an atti 
tude within the church is communica 
tion.

The importance of communication
The God of the Bible is one who
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communicates and the Bible is God's 
book of communication. Genesis 3 
presents God's dialogue with two 
people who are not only accusing one 
another but are hiding from God (see 
Gen. 3:10-12). Throughout the history 
of God's people in the Old Testament, 
we find God opening channels of com 
munication. The New Testament em 
phasizes this point even more. With 
Pentecost, the Spirit has made com 
munion with God and between God's 
people possible. The power of the gos 
pel brings about reconciliation, and as 
a result real communication between 
people is made possible. The gospel 
enables us to overcome every stum 
bling block and creatively communi 
cate to every nation and kindred and 
tongue and people a present truth rel 
evant to their existential needs. There 
fore the church must be a communi 
cating church. We cannot afford to 
regard those who differ from us as our 
enemies and start our own exclusive 
dialogue only with those who confirm 
our viewpoints.

esting plaything or objet d'art. But 
rarely will the majority consider the 
minority's beliefs or practices to be of 
intrinsic value to their own beliefs or 
practices. 6 That, of course, is neither 
dialogue nor communication.

For example, consider the state 
ment "He [God] also urges people to 
respond to His message in their own 
cultural ways." 7 The concept sounds 
simple, but its translation into prac 
tices is often complicated and almost 
impossible. Because it is almost im 
possible to distinguish form from con 
tent we cannot simply change the form 
without radical implications for the 
content of the message. Here's where 
communication and dialogue must step 
in and clarify the issues.

The nature of communication
Communication involves at least 

two parties: a sender and a receiver. 
Good communication happens when 
the receiver is able to "hear" the mes 
sage and is able to respond to it.

The need for communication
Increasingly many church 

members (including theolo 
gians) feel that the church 
functions institutionally. Even 
its committees on cultural and 
theological issues operate 
with an institutional and prag 
matic approach, deciding on 
what is good for the institu 
tional church, and in the pro 
cess unwilling to address se 
rious questions that demand ^^ 
practical and realistic an 
swers. The "laity" are called 
upon to integrate their idealistic theo 
ries with the decisions of the church or 
live with unresolved tensions.

Can such a situation be accept 
able? As Tarasar points out, members 
of a majority often delude themselves 
into thinking that the feelings and be 
liefs they express are those of the gen 
eral population. 5 In situations of such 
"peaceful coexistence," the majority 
is often viewed as self-righteously 
paternalistic. Differences of opinion 
are "allowed" so long as they do not 
disrupt the status quo. Such differ 
ences may even be adopted as an inter-

Good communication 
gives others the 
opportunity to decide for 
themselves. There is no 
emotional or intellectual 
coercion.

Communication is not manipula 
tion of the other. Good communica 
tion gives others the opportunity to 
decide for themselves. There is no 
emotional or intellectual coercion.

Communication is not apologetics 
 a one-sided defense of our own con 
victions and prejudices. It is dialogue, 
and dialogue's primary concern is not 
defense, but search for truth. As 
Bandura points out, meaningful dia 
logue is not simply reaching an agree 
ment through compromise or produc 
ing a situation in which one is a winner 
and the other a loser, but creating a

learning situation for the participants. 8 
This presupposes that any discussion 
must begin with issues underlying the 
conflict, and proceed from there to 
resolving the conflict itself.

A climate for dialogue
True dialogue can take place only 

when appropriate climate is created. 
Such a climate requires the following: 

Accept the integrity of others. In an 
effort to protect God's truth and His 
church, we may be tempted to see 
others who differ from us as critics out 
to harm the church. Because we are so 
involved in constructing our own theo 
logical model, we are convinced, more 
emotionally than logically, that ours is 
God's only truth. If we accept the 
integrity and sincerity of others, we 
will be more open to view differing 
arguments in a friendly and differenti 
ated manner.

Treat others as our equals. Firet 
refers to "equihuman." The recogni 
tion of the other as equal implies a real 

encounter: we can look each 
    other in the eye; talk with, 

listen to, and assist the other 
but never treat him or her as 
an object that can be taught 
or spoken to. 9 To treat others 
as equals does not imply that 
we all encapsulate with equal 
fullness the totality of God's 
revelation. Quite the con 
trary! It is to accord respect 
to all who are striving, to the 
best of their abilities, to un 
derstand and be true to God's 

m^m truth.
Learn to appreciate dif 

ferent perspectives. Devel 
oping respect and appreciation for oth 
ers and their convictions cannot be 
done by "book learning." We need to 
evaluate other people's views from 
their perspective. We need more than 
knowledge about one another's con 
victions. We need knowledge of those 
who differ from us, their experience 
and their perceptions. For example, 
although we can never truly appreci 
ate what it means to be poor or de 
spised, nothing should prevent us from 
trying to understand their feelings.

Trust others. Faith in others re 
fuses to accept human failure as the
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final verdict. With love, faith, and hu 
mility we can develop a relationship 
of mutual trust that leads to construc 
tive dialogue.

Listen. The listening mode in dia 
logue is important, but it must be lis 
tening with a heart. By listening to 
others disclosing themselves, we can 
help them discover something un 
known to themselves. Sometimes we 
are inclined to listen in a selective 
way; we listen for weak arguments to 
use against the one making them or to 
score a point. We, individually as well 
as corporately, as a church become 
poorer if we do not listen to each other. 
If one of our members is being ig 
nored, we are all going to be losers in 
the long run. As Adventist Review edi 
tor Johnsson so aptly states: "Listen 
ing is the key. Leaders, at such a time 
as this, need to have their ears close to 
the ground, to be in touch with 
people not telling them what to do, 
but just listening to their concerns." 10

Sometimes people who make radi 
cal statements do so in order to force 
us to take cognizance of what they are 
saying. Is it possible that some ex- 
Seventh-day Adventists have left the 
church not because they disagreed 
doctrinally with the church but be 
cause no one really listened to them 
and attended to their needs?

Adopt a more understanding ap 
proach. According to Lee" we cannot 
acquire a wholistic experience of oth 
ers' standpoint by limiting dialogue to 
a cognitive exchange. Lee suggests 
that we enter into all their life situa 
tions work, outreach, fellowship, 
worship, service in order to appreci 
ate them fully.

Such a step may require humility 
on both sides, as well as respect for 
each other. We must put aside all pa 
ternalism or feelings of superiority 
and must exercise patience and self- 
control, particularly in dealing with 
what may be perceived as wrong inter 
pretations of faith and doctrine.

Have a repentant attitude. Those 
that seek for a true dialogue must ad 
mit their responsibility for misunder 
standings, for distortions of truth, for 
ignoring or refusing to accept truth, and 
for seeking to claim exclusive monopoly 
over truth. True dialogue requires that

we recognize the possibility that we 
may be wrong, that truth may lie else 
where, and that we may have to change. 12

Be open. Openness is the very ba 
sis of dialogue, and it may require 
risking what is near and dear to us  
our hopes and fears, our strengths and 
weaknesses, ourselves. As Tarasar 
says: "We cannot pretend to know and 
live by the truth if we are not willing to 
expose that truth for all to see and 
hear, to question and judge against 
'truths' that others hold dear." 13

Have hope and love. Dialogue re 
quires hope, an active hope, that is 
willing to work for success, and not an 
impatient hope that gives up in the 
absence of results. The dialogue we 
are seeking is not only among partici 
pants but between God and partici 
pants. While listening to others we 
find our inner dialogue merging into a 
dialogue with God.

Such a dialogue can exist only if 
there is real love for God and for each 
other. Ellen White describes that kind 
of love when she speaks of its charac 
teristics in terms of "forbearance," 
"beneficence," and "a freedom from 
envy and jealousy." "The person who 
cultivates the precious plant of love 
will be self-denying in spirit, and will 
not yield self-control even under

provocation. He will not impute wrong 
motives and evil intentions to others. 
. . . Love for God and for our fellow 
men will not be revealed in acts of 
rashness nor lead us to be overbearing, 
faultfinding, or dictatorial." M  
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The emphasis on obedience to 
the Ten Commandments, par 
ticularly the fourth, often leads 

to the charge of legalism. The charge, 
of course, is false, but at the level of 
personal assurance and appreciation 
of salvation, the danger of being or 
becoming a legalist is never far re 
moved. Legalism is the perpetual foe 
of the good news of the gospel, and 
therefore it is our Christian responsi 
bility to be aware of what it is, what it 
is not, and where our safety lies in the 
face of its bewitching power.

What legalism is not
Legalism is not the law. If it were 

so, God Himself would be a legalist, 
for He is the author of the law. The law 
is the transcript of His character. It is 
His definition of righteousness. When 
God charged Adam and Eve that the 
difference between life and death lies 
in their unconditional obedience to the 
law that He has spelled out for them, 
God was not being a legalist. The com 
mand "But of the tree of the knowl 
edge of good and evil you shall not eat, 
for in the day that you eat of it you 
shall die" (Gen. 2:17)* did not arise 
from a stern legalist, but from a loving 
and gracious Creator who wanted to 
establish a relationship with His crea 
tures on the basis of a love that chooses 
to respond in love.

It is not, of course, open for the 
creature to ask, "Why any law at all?" 
A creature shall always be a creature, 
and the Creator shall always be the 
Creator. The difference between the 
two is God's sovereignty and a

creature's finiteness. The law reflects 
that sovereignty and delineates that 
finiteness, with limitations within 
which a creature shall exist and oper 
ate. Outside of that limit is death. The 
prescription of that limit does not mean 
legalism, but the preservation of order. 

The codifying of the law on Mount 
Sinai is another illustration that the 
law reveals God's character on the one 
hand and human folly on the other. 
The preamble to the law in Exodus is 
the mighty movement of God's libera 
tion of Israel from Egypt. He liberated 
a people, He created a community, 
and He gave them the law. The fact 
that God wrote the law with His fin 
gers on tables of stone is a symbolic 
affirmation that the principles of the 
law are as enduring as God Himself. 
There's nothing legalistic about the 
Ten Commandments, but it is the natu 
ral sequence to God's gracious libera 
tion and creation of a community whose 
very existence was expected to be on 
the basis of faith in this God of deliv 
erance. But it is altogether a different 
matter that Israel identified its exclu- 
siveness, not in the gracious calling of 
God, but in the possession of the tables 
of stone and thereafter went about 
through rabbinical interpretations to 
expand that law and make compliance 
to it the basis of righteousness before 
God. In the process because of their 
emphasis on what they could do on 
their own, they forgot where they came 
from, and rejected the grace that was 
responsible for their creation as a cov 
enant community. That was Israel's 
folly.
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Thus legalism's first victor is self 
enthroning itself and declaring its ca 
pacity to be its own god. And the 
corollary is true as well: Legalism's 
first victim is faith in, and dependence 
on, God's saving grace. Legalists de 
liberately and proudly announce to the 
universe that they have at last arrived. 
They are the captains of their souls 
and the masters of their fate. Legal- 
ism is therefore not the law; it is a form 
of false empowerment that manipu 
lates and misrepresents the purpose of 
the law and claims self-sufficiency for 
the human. Legalism is self's golden 
calf.

Legalism is not obedience to the 
law. If it were so, Jesus would be a 
legalist. Consider Jesus' assertion and 
hope in John 14 and 15. The assertion 
is His relationship with the __ 
Father, and the hope is for the 
relationship of His disciples 
with Him. In the first, Jesus 
asserts, "I have kept my 
Father's commandments and 
abide in his love" (John 
15:10). The obedience of 
Jesus to the Father's com 
mandments is not a legalistic 
compliance, but an outgrowth __ 
of His abiding in the Father's 
love. If Jesus had to "earn" 
the Father's love through obedience, 
that would amount to legalism, but 
that's precisely what Jesus wants His 
disciples to understand. The intimate 
relationship between the Father and 
the Son is based on love and love 
alone, and it is this love that led the 
Father to send the Son to the cross, and 
it is this love that led the Son to accept 
the Father's will and taste the bitter 
ness of Gethsemane and Calvary.

Jesus uses the Father-Son relation 
ship of love that led to the ultimate act 
of obedience and sacrifice in cosmic 
history as an illustration of the kind of 
relationship His disciples should have 
with Him. The parallelism is perilous 
as well as promising. It is perilous in 
that the disciples could be tempted to 
see in it a challenge to their self-worth 
and pride, and set up a routine of obe 
dience in order to abide in His love, 
placing obedience as preceding and 
essential to obtaining the love of Jesus. 
Placed in that setting, obedience usurps

the place of grace, for it is grace that 
offers the privilege of discipleship in 
the first place. Moreover, such an obe 
dience attempts to earn a place in the 
heart of Jesus. That kind of obedience 
is legalism, one that has no place in 
Christian discipleship.

But the promise in the parallelism 
is simply astounding, and it is to this 
promise that Jesus directs the atten 
tion of the disciples. Just as the rela 
tionship of Jesus with the Father pre 
ceded the obedience of Jesus to the 
Father, so should the relationship of 
the disciples with Jesus precede their 
obedience to Him. "If you love me, 
you will keep my commandments" 
(John 14:15). "I do as the Father has 
commanded me, so that the world may 
know that I love the Father" (verse 31).

Christian discipleship has 
no room for either the 
heresy of legalism or the 
luxury of cheap grace.

Observe the hope Jesus has for His 
disciples. He does as the Father com 
manded so that the world may know 
His relationship of love with the Fa 
ther. The love and the relationship 
precede the doing of the Father's will. 
Obedience has not earned for Him a 
place in the Father's heart. His place 
in the Father's heart was already there 
and has made it natural for Him to 
obey. He loves His Father, and there 
fore willingly does His Father's will. 
Likewise, Jesus anticipates a love foun 
dation for His own disciples. "Abide 
in me," He says, "as I abide in you. 
Just as the branch cannot bear fruit by 
itself unless it abides in the vine, nei 
ther can you unless you abide in me" 
(John 15:4).

Jesus seems to be saying to His 
disciples: "Don't be a legalist like the 
Pharisees around you. Don't fret your 
self about fruits. Don't draw a moral 
circle for your existence, and figure 
out each day whether you are within

that circle or not. Don' t let yourself be 
pinned down by a set of do's and 
don'ts in order to measure whether 
you have attained a particular ethical 
maximum. Don't set yourself a merit 
scale whereby you can measure your 
own perfection and the imperfection 
of your neighbor, and look for the day 
when you can say you are good enough 
for heaven and it's time for Me to 
return. That's not My kind of disciple 
ship."

Christian discipleship is not 
achievement of a moral status, but 
reception of Christ's calling; it is not 
moral perfection, but a constant abid 
ing in Him. It is a love relationship 
with Jesus. Once that abiding is estab 
lished, fruits follow as a natural course. 
The principle is a simple one: first 
__ love, then its fruits; first grace, 
mmm then obedience. Obedience 

does not produce love; love 
produces obedience. Obedi 
ence does not bring about for 
giveness; grace does that. Any 
attempt to distort the order 
inevitably leads to legalism. 
And in rejecting legalism, any 
bid to deny obedience its role 

___ in discipleship turns to cheap 
grace. Christian discipleship 
has no room for either the 

heresy of legalism or the luxury of 
cheap grace.

What legalism is
Legalism is a counterfeit way of 

salvation. Paul's case against the 
Galatian heresy is a classic example of 
how some can perceive legalism as a 
way of salvation. "I am astonished," 
says the apostle, "that you are so 
quickly deserting the one who called 
you in the grace of Christ and are 
turning to a different gospel not that 
there is another gospel, but there are 
some who are confusing you and want 
to pervert the gospel of Christ" (Gal. 
1:6,7). The Galatians, who accepted 
the grace of Christ and joyfully en 
tered into a salvation experience 
through faith in Him (Gal. 3:1, 2), 
were now in serious peril of losing that 
experience because somehow they 
were misled into a confusing situation 
as to the basis of salvation. The apostle 
asks, "Did you receive the Spirit by
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doing the works of the law or by be 
lieving what you heard?" (verse 2).

Paul refers back to his own Judaistic 
experience and points out how futile it 
was to try to obtain justification 
through the works of the law. "We 
know," he says, "that a person is justi 
fied not by the works of the law but 
through faith in Jesus Christ. And we 
have come to believe in Christ Jesus, 
so that we might be justified by faith in 
Christ, and not by doing the works of 
the law, because no one will be justified 
by the works of the law" (Gal. 2:16).

To the apostle there is only one 
gospel: faith in the efficacy of the 
cross of Jesus. Forgiveness, justifica 
tion, new birth, sanctification are all 
a result of the cross of Jesus. 
Affirmations such as "I have been cru 
cified with Christ," "It is Christ who 
lives in me," and "I live by faith in the 
Son of God" (verses 19-21) 
are experiential exclamations tmm 
of the good news of salvation 
in and only in the cross of 
Jesus. There is no other way.

Paul goes back to history 
and points out that ever since 
sin entered the world, God 
has had only one way of sal 
vation through faith in His 
forgiving grace. As a witness 
Paul points to the definitive m l̂ 
example of Abraham, in 
whose case too it was not works, but 
faith that justified him (see Gal. 3:6- 
9).

What then are the lessons of the 
Galatian heresy? Two at least. In the 
first place, the Galatian heresy ex 
poses the danger that even good and 
honest people who accepted salvation 
by faith in the crucified Saviour can 
slip back to another so-called gos 
pel the gospel of works. To Paul, the 
heresy is so astoundingly false that to 
use the words "another gospel" is blas 
phemous. For legalism can never be a 
gospel; it can never be the good news 
of salvation. It is indeed the sad news 
of adding to the burden a sinner al 
ready bears. Grace removes the guilt 
of the sinner; legalism increases the 
guilt, pushing the sinner even more to 
the sweat mills of works.

In the second place, the danger in 
herent in the Galatian heresy must

ever keep before the Christian the fi 
nality of the cross. Even if "we or an 
angel from heaven," says Paul, "should 
proclaim to you a gospel contrary to 
what we proclaimed to you, let that 
one be accursed!" (Gal. 1:8). From no 
source would Paul permit any addition 
or alteration or mutation to the gospel 
of grace: "For by grace you have been 
saved through faith, and this is not 
your own doing; it is the gift of God  
not the result of works, so that no one 
may boast" (Eph. 2:8). The cross stands 
final.

Legalism is the denial of the cross. 
Whatever form it might take, legalism 
eventually either denies or limits the 
power of the cross. Legalism always 
projects obedience as either the only 
way of salvation or the human part of 
it. The absolutist claim is routine to 
most non-Christian faiths, where em-

Legalism increases the 
guilt, pushing the sinner 
even more to the sweat 
mills of works.

phasis on works, obedience, alms, a 
morally upright life, penance, and ritu 
als are routinely prescribed as part of 
the path to salvation. The claim in 
subtler forms occurs in Christian com 
munities in the form of either an as 
cetic withdrawal from a corrupt world 
or striving hard to achieve ethical per 
formances with mathematical preci 
sion.

Even though the Bible proclaims that 
"if justification comes through the law, 
then Christ died fornothing" (Gal 2:21), 
legalism attempts to hold its ground. 
Legalists would say, "We don't deny the 
cross, but..." That "but" takes many 
forms, both alluring and dangerous, but 
in reality everything amounts to a denial 
of the cross. For example, consider the 
suggestion that obedience is cooperat 
ing with the will of God. There's noth 
ing wrong in the statement per se, but 
what's behind it? Cooperating for what

purpose? Is salvation a result of faith 
plus something? In the experience of 
salvation, is grace God's part and obedi 
ence the human part? Legalism may not 
come out with a clear answer, but the 
end result of its stance is the denial of the 
all-sufficiency of the cross. The gospel 
does not permit any addition to the effi 
cacy of the cross and faith in it; legalism 
would not admit the sufficiency of the 
cross or the formula of faith alone. And 
the gulf cannot be bridged. One either 
accepts the cross through faith or re 
mains outside of the saving grace of 
God. The assertion of self to come 
somehow to the assistance 'of God in 
the accomplishment of human salva 
tion is Satan's tested way to confuse 
the simple message of salvation 
through faith alone. No wonder the 
apostle Paul angrily yet lovingly  
cries out, "You foolish Galatians! Who 

has bewitched you?" (Gal. 3:1).

Guarding against legalism
Legalism has the power 

to bewitch the unguarded soul 
into looking to good works as 
a way of salvation. The only 
safeguard for the Christian is 
to cling to the cross. For on 
the cross we see God's su 
preme manifestation of love 

n^^i and grace toward the sinner. 
The crucified Jesus is God's 

grace incarnate; the cross is God's 
only way to rescue the perishing world, 
to redeem the lost sinner, and to return 
the prodigal home. The God of the 
cross makes no demand except 
"Come." He loves us as we are. He 
does not look into any records of what 
we did do or what we could do. No 
amount of evil we have done can keep 
us beyond the reach of the cross, and 
no amount of good we have done can 
gain any merit at the cross. The Sa 
maritan woman and Nicodemus alike 
need to come to the cross and accept 
what it offers in faith. Only then a new 
life is born, and the road of disciple- 
ship opens up with its limitless possi 
bilities and surprises in growth again 
through faith in Christ, who "strength 
ens" (see Phil. 4:13).  

* All Scripture passages are from the New 
Revised Standard Version.
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o, and sin no more" (John 
8:11), said Jesus to the woman 
accused of sin. He also ad 

monished His followers to forgive 
"seventy times seven" (Matt. 18:22). 

Can one say these to a sex offender 
in a church congregation? How can 
one be compassionate, forgiving, and 
kind to someone who sexually molests 
a child? If the molester is a first-time 
offender, should that make any differ 
ence? Some church members may want 
to forgive the offender; others, includ 
ing the victim, may not, and the issue 
could well divide the church.

How do pastors handle such a situ 
ation? How do they deal with the per 
petrator of abuse and still exhibit a 
loving, compassionate, and helpful at 
titude toward that person? Here are 
some helpful steps.

Stepl
Report the case to proper authori 

ties. The law in most states requires 
that a professional who becomes aware 
of a sexual abuse incident report it to 
proper authorities. Even if the moles 
tation occurs in a social situation, the 
professional is required to report it. In 
case of incest or a familial molesta 
tion, one should report it to the child 
protection agency. If the abuse occurs 
outside the home, reporting it to po 
lice as a criminal act will generally 
bring faster action.

Unfortunately, pastors sometimes 
feel they can handle an abuse situation

without reporting, especially if the 
molester shows signs of remorse and 
asks forgiveness and the victim and/or 
family ask that it not be reported. The 
temptation not to report may be com 
pelling, but when pastors succumb to 
this, they and their denomination may 
become liable for litigation. This is 
mistake number one. Mistake number 
two is believing that perpetrators will 
abide by their promise. Pastors cannot 
afford to succumb to either of these 
temptations. They should be aware of 
their state requirements and act le 
gally, even as they work with spiritual 
compassion with those involved in the 
tragedy.

Step 2
Believe the child. Could a member 

of our congregation be a child mo 
lester? We want to believe that mo- 
lesters are dirty, unkempt, surly, and 
uneducated, lurking in the shadows of 
the ghetto not decent people who 
live on our street. Facts tell us other 
wise. Only 5 percent of molestation is 
committed by complete strangers. Sev 
enty-five to ninety percent of sexual 
molestation occurs in religious homes.'

Research indicates another disturb 
ing factor: the more religious, conser 
vative, and fundamental a denomina 
tion, the more likely that molestation 
will occur in that denomination. 2 
Frightening, isn't it?

Believing the child places the pas 
tor in the unenviable position of ac-
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cepting the perpetrator's alleged guilt. 
While it is not the pastor's task to 
judge the innocence or guilt of the 
accused, assuming innocence of the 
child makes it easier for the pastor 
than telling the child that he or she is 
lying or at least fantasizing. Do we 
want to give the child the message that 
we believe the child is lying? Children 
rarely lie about being sexually abused.3 
If a child lies, it is usually to state that 
sexual abuse did not happen. In fact, it 
is commonplace for the child to retract 
and deny the allegation once the mag 
nitude of disclosure descends upon 
her or him.

Whether the child has been abused 
over a long period or for the first time, 
the offender makes the child feel like 
a partner in the act. When this hap 
pens, the child feels responsible for 
the molestation and that she or he is 
bad.4 A molested child already feels 
guilty, scared, lonely, and strange. Not 
believing the child adds to 
the trauma. '^m

Often perpetrators of sex 
abuse try to convince the 
child that it is her or his fault. 
Therefore, the perpetrator 
goes to great lengths to im 
press upon the child that the 
act must ever remain a secret 
between them. The perpetra 
tor wants to ensure this se 
crecy so as not to lose every 
thing: family, job, security, 
status, and access to children. ^^, 
Actually, very few children 
self-disclose. Others may 
witness the molestation and report, or 
the child may accidentally disclose. 
Either way it is traumatic for the child, 
and when the child is not taken seri 
ously, she or he feels betrayed by an 
other adult in addition to the offender.

Traditionally we have thought that 
children experience trauma because 
of four things: age of child, length of 
abuse, violence, and penetration. How 
ever, recent research has shown that 
violence does not increase the trauma; 
rather it may help the victims to recog 
nize themselves as victims and the 
offender as the criminal. Research also 
shows that when a child is not be 
lieved and supported, she or he suffers 
more trauma than otherwise.

Remember, the child almost always 
knows and loves the offender. 5 It is 
difficult for us as adults to understand 
that a child continues to love someone 
who has committed such a disgusting 
act. But we must not only believe the 
child, but avoid implying verbally or 
nonverbally that the topic makes us 
uncomfortable. Children will regard 
any display of emotion on our part as 
criticism of their behavior in the abuse.

Step 3
Speak to the offender directly. 

However, caution is in order. Counse 
lors, social workers, or psychologists, 
unless specializing in sexual abuse is 
sues, have very little knowledge about 
the dynamics that whirl about the of 
fender and the victim. Today counsel 
ing is a specialized field much like 
medicine. If a person has a broken leg, 
he or she would not choose a derma 
tologist to set the leg. Unfortunately,

A molested child already 
feels guilty, scared, 
lonely, and strange. Not 
believing the child adds 
to the trauma.

many people believe that because a 
therapist or a pastor deals with some 
difficult issues in life, they are able to 
deal with sex abuse issues as well.

Pastors and other counseling pro 
fessionals are too busy to become ex 
perts in fields they hope never to en 
counter. While therapists generally do 
have a smattering of knowledge on 
many issues, they too have to choose a 
specialty. Each area of emotional, 
mental, or spiritual problems requires 
a specific depth of knowledge. Thus, 
no "generic" therapist or pastor is 
aware of the magnitude of research 
and literature that specialized areas 
involve.

So how should pastors confront the

sexual offender?
Be unwavering, direct, firm, and 

specific. Offenders, whether a fixated 
or a regressed pedophile, expect and 
want specific and direct confrontation 
regarding their molesting. 6 However, 
this may not be generally apparent, 
because they will claim that the of- 
fense was the first one, that it will 
never happen again, that God is work 
ing in their life, that they have yielded 
to Him, etc. They will provide many 
different excuses or reasons for their 
reformation. They will say they have 
been unjustly accused. Tears may flow. 
If the case hasn't been reported to 
authorities, many pastors weaken at 
this point. Mistake number three.

Be aware that the sexual offender 
is shrewd, skilled in getting others to 
minimize, rationalize, or doubt the 
veracity of the allegation. While the 
minister may feel good about the de 
nial (or maybe the confession), the 

perpetrator loses respect for 
 " the clergy because the pastor 

has not believed the child and 
has not chosen to confront the 
offender. 7

Also be aware that mo- 
lesters generally will go on 
with their good deeds in the 
church, challenging the pas 
tor to "ask anyone" about their 
reputation. Pastors have no 
easy way to assess the devi- 
ancy patterns of a sexual of- 

^B^ fender. The perpetrator is 
counting on that "excellent" 
record within the church and 

community to plant seeds of doubt in 
your mind.

Step 4
After reporting and confronting the 

offender, let the perpetrators know you 
will support them as they go through 
the legal process. Support doesn't 
mean approval. Support means that 
you will be letting the legal process 
take due course, but that you will be 
there to pray with them and their fami 
lies. Remember, Christ loved sinners, 
but did not approve of their actions.

Any endeavor to use pastoral influ 
ence to circumvent the legal process 
does not help the offender. 8 The of 
fender needs support, but that support
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should be stated as "I am sorry this has 
happened, but it will be in your best 
interest to go through the court pro 
cess and get counseling as soon as 
possible." Such a support is confron 
tation with compassion.

It may seem compassionate to 
shield the perpetrator because of fam 
ily hardships. However, the victim, 
whether or not from the same family, 
should take priority in receiving com 
passionate care. Offenders are not 
cured, but they can be treated to recog 
nize their deviant thinking errors and 
intercept the stimuli prior to acting out 
their desires. 9 The offender must get 
specialized therapy that generally takes 
from two to five years, based on the 
restitution model. 10 In my profes 
sional opinion the restitution rehabili 
tation model has the greatest chance of 
success, with the least relapse of any 
treatment available. It is a slow, tedious 
process that cannot be circumvented 
by confession and/or religion. Offend 
ers often use a "new birth" experience 
to circumvent the trial process. 11

Therapy attempts to rehabilitate the 
mind, because it is the offender's think 
ing errors that have led to molestation. 
While we should never discount the 
power of the Holy Spirit, God gener 
ally does not "wave a magic wand" 
when we get into trouble. God does 
not generally intervene, but rather 
helps us learn from our mistakes, if we 
would learn. Just as we would urge a 
person with a brain tumor to have 
surgery and not rely on a miracle for 
healing, we must urge sex offenders to 
go for counseling and treatment for 
deviant behavior.

Treating offenders is a step-by-step 
process. It begins with an assessment 
and a detailed history of the offender's 
sexual deviancy. This is done through 
a series of assessment techniques, in 
cluding, but not limited to the Minne- 
sota-Multi-phasic Personality Inven 
tory (MMPI), the Rotter Incomplete 
Sentence Blank, the Sone Sexual His 
tory Background Form, the Penile 
Plethysmograph, and the polygraph 
test. 12 These tests will indicate which 
stimuli arouses the molester, as well 
as identify personality characteristics, 
social and emotional deficits, learning 
disorders, cultivated aberrant sexual

fantasies, deviant masturbatory behav 
iors, thinking errors, and the overall 
denial patterns the perpetrators use to 
justify their behavior. 13

StepS
Step 5 is not easy. It has to do with 

how to relate to a sex offender after the 
legal process is over. A court may 
acquit a person charged with sex of 
fence or dismiss the case. This does 
not mean that the offender is innocent 
or that the molestation has not oc 
curred. What it does mean is that our 
legal process is limited, that the evi 
dence is inadmissible in court, or that 
the witness is too young to testify 
according to court standards.

Children are concrete thinkers. If a 
defense attorney asks a 6-year-old girl 
if the molester touched her and no 
touching occurred, the child will an 
swer, "No." A child cannot analyze 
what an attorney is asking. The 6- 
year-old answered the question as it 
was asked. She may have been shown 
pornographic photos or forced to watch 
as the offender masturbated. If the 
defense attorney does not ask if she 
watched the offender masturbate, she 
will not volunteer the information, 
because she cannot reason from cause 
to effect, or from concrete to abstract. 
Or if an attorney repeats a question, 
the child will often reverse the answer 
because the child thinks the first an 
swer was wrong. This causes the jury 
to think the child is lying, whereas the 
child is answering like a child. Know 
ing this, many molesters prefer young 
children, because it is difficult to get 
convicted by the child's testimony, 
and because many therapists make 
major mistakes in the initial sexual 
abuse interview.

Sexual molestation doesn't require 
physical contact for deviant behavior 
to occur. Recent research indicates 
that a child can suffer extreme trauma 
from what adults call "just fondling 
her breasts." u

After the legal process is com 
pleted, regardless of the verdict the 
pastor's task is to convince the con 
gregation as a whole to accept the 
perpetrator back into fellowship in 
caring love, while recognizing that the 
perpetrator can never again be allowed

to be alone with children.
For the perpetrators' part, if they 

really want healing, they will not fight 
the court process. They will ask the 
congregation to help them stay away 
from children. Even if they are acquit 
ted, the church, for no other reason 
than possible future litigation, should 
not place them in leadership or in po 
sitions in which they would interact 
with children.

Remember that offenders will al 
ways be "recovering." 15 They should 
not be placed where children are 
present. Many offenders, acquitted or 
found guilty, will as soon as possible 
begin "grooming" an intended victim. 
They will use the same tactics that led 
to the first incident: helpfulness, cheer 
fulness, joking, "horsing around," and 
friendliness, designed to numb 
people's sensitivities, thus providing 
the perpetrators an opportunity for in 
teraction with children/teens. 16 When 
ever this happens, confront the offend 
ers. Make it difficult for them to interact 
with children. Confrontation with com 
passion should be the goal in step 5.

Such confrontation is needed to 
help molesters be aware of their prob 
lem and their thought patterns. The 
church should offer these offenders love, 
support, and a willingness to listen to 
them and their families. At the same 
time, the victims and their families 
must not be neglected in the church's 
love and support systems.  

1 Anne Horton, The Incest Perpetrator 
(Sage Publications, 1990), p. 50.

2 Richard Laws, Relapse Prevention With 
Sex Offenders (Guilford Press, 1989), p. 10.

3 Barry Maletzky, Treating the Sexual Of 
fender (Sage Publications, 1990), p. 33.

4 Horton, p. 122.
5 W. Maltz, Incest and Sexuality (Lexing- 

ton Books, 1987), p. 28.
6 Horton, p. 174. 
1 Ibid., p. 159. 
8 Ibid., p. 161. 
'Laws, p. 11.

10 Jan Hindman, Adult Sex Offender Treat 
ment (Ontario, Oreg.: AlexAndria Assn., n.d.).

11 Horton, The Incest Perpetrator (sage Pub 
lications, 1990), p. 170.

12 Maletzky, p. 49. 
"Ibid., p. 47.
14 Ellen Bass, The Courage to Heal (Harper 

& Row, 1988), p. 20.
15 Laws, Relapse Prevention with Sex Of 

fenders (Guilford Press, 1989), p. 5.
16 Horton, p. 89.
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Foot washing: 
view from a shelter

Carol June Hooker

A neglected 
Christian sacrament 
has values we dare 
not forget.

Carol June Hooker is 
an adjunct professor 
of nursing at Prince 
George's Community 
College, Largo, Mary 
land.

Two blisters popped as Richard's 
feet slid into a pan of tepid 
water. "Nurse, my name isn't 

really Kennedy. My family is ashamed 
of me, and I can't go home. I escaped 
from a mental hospital and walked 
here to Washington." Richard stayed 
coherent as long as his feet soaked.

A pair of men, both named Tyrone  
one Black, one White each with his 
enormous body squeezed into an arm 
chair, each with fungus-cracked feet 
floating in a bucket of bleach water, 
spewed violent racial epithets across the 
cramped room. Moments later they 
laughed while sharing street survival 
strategies.

Another set of blistered feet, con 
nected to a cowering 20-year-old, 
splashed into apail of warm water. Their 
owner whispered, "George Bush isn't 
really my uncle. But I did see the White 
House."

I spent most of 1992 teaching and 
practicing community health nursing at 
the infirmary of a large homeless shelter 
in Washington, D.C. 1 Most of my pa 
tients were addicted to drugs or alcohol 
or both, some were mentally ill, some 
were violent, and some had infections 
like AIDS or tuberculosis. None were 
safe to live with when they arrived at the 
shelter. Most had relatives nearby, but 
couldn't go home even when seriously 
ill or injured.

Every time I washed a patient's feet, 
the responses showed temporary posi 
tive mental health effects. No matter

how deluded the patients ordinarily were 
(aberrations included claiming to be a 
member of a president's family or Jesus 
Christ or a popular musician), while 
their feet were cared for in warm water, 
they were coherent. No matter how vio 
lent they were physically or verbally, 
they visibly relaxed while their feet were 
washed. I started foot care on a patient's 
arrival at the shelter infirmary, simulta 
neously asking admission questions  
name, address, and medical history to 
get more accurate information. And I 
wondered why washing feet made such 
a difference.

A Catholic priest and two nuns who 
worked in a different part of the shelter 
reported the same effects. A psychiatric 
nurse clinician attributed the effects to 
the huge need of homeless people for 
nurturing. A visiting medical team from 
a nearby state suggested supernatural 
causes for the tranquilizing mental ef 
fects of foot washing they saw demon 
strated. And I wondered what happened 
physically and psychosocially to people 
whose feet were washed by the hands of 
others.

Hydrotherapy, 2 a text by Finnerty 
and Corbitt, calls foot washing a neutral 
temperature partial immersion bath with 
ablution. "Neutral" refers to water tem 
perature between cool and warm (65-98 
degrees F, 18.3-37.0 degrees C). Neu 
tral baths have a sedative effect. Partial 
immersion bath identifies foot washing 
as bathing only the feet, which comprise 
about 10 percent of the total body sur-
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face. Partial immersion baths affect not 
only the part of the body underwater, but 
also the whole body, depending on the 
temperature of the water. Ablution is 
washing the body by hand, rather than 
soaking or spraying. Ablution mildly 
stimulates nerve endings in the skin and 
deepens breathing. Because neutral 
temperature partial immersion baths with 
ablution are used either to treat local 
skin conditions (such as dirt, blisters, 
cuts, scrapes, or infections) or for their 
sedative effect (especially for exhausted 
people who cannot sleep or people whose 
mental illnesses interfere with rest), I 
wondered why Jesus washed His dis 
ciples' feet while eating the Last Supper 
with them.

Biblical roots of foot washing
Bible references to foot washing be 

fore Jesus washed His disciples' feet 
spoke of providing guests with water to 
wash their own feet, an act of hospital 
ity, just as a host or hostess today invites 
guests to "freshen up." 3 There must 
have been some unusual circumstances 
in connection with the Last Supper to 
require Jesus to wash the feet of His 
disciples.

Luke 22 describes the Last Supper 
before Jesus washed feet to settle a dis 
pute among the disciples, each of whom 
wanted to be the greatest, evidently an 
ongoing argument (see Luke 9:46; Mark 
9:34). Perhaps this dispute differed only 
in degree from the claims of my home 
less patients to be the "nephew of George 
Bush", or "one of 200 clone children of 
John F. Kennedy"; or in verbal or physi 
cal violence only in degree from the 
abuse my homeless patients rained on 
each other. But in the midst of the tur 
moil accompanying 12 adults vying for 
greatness, Jesus got their attention. He 
washed their feet. Jesus used neutral 
temperature partial immersion baths with 
ablution to both relax and mildly stimu 
late His disciples and deepen their breath 
ing. Jesus washed His disciples' feet to 
refocus their attention from themselves 
to His important messages to them  
and us. And I wondered why Jesus asked 
us to follow His example of washing one 
another's feet.

Some churches still wash feet
Many Christian groups follow the

example of Jesus by observing a rite of 
foot washing. Roman Catholics empha 
size the humility aspect of foot washing, 
as clergy wash the feet of poor layper 
sons on Maundy Thursday.4 John A. 
Hardon3 lists some Protestant organiza 
tions in America that observe foot wash 
ing: Seventh-day Adventists, Free-Will 
Baptists, Church of the Brethren, United 
Baptists, Mennonites, Apostolic Faith, 
Church of God, and Church of God in 
Christ. I contacted representative 
churches of these organizations in the 
Washington, D.C., area to discover how, 
why, and how often each practices foot 
washing.

The Sligo Seventh-day Adventist 
Church practices foot washing quarterly, 
just preceding the Lord's Supper. Men 
wash the feet of men, women wash the 
feet of women, or families wash one 
another's feet. Feet are washed to pro 
vide a setting for the confession and 
repentance of sin "including pride, ri 
valry, jealousy, resentful feelings, and 
selfishness" 6 so that the church can 
"come together" (see 1 Cor. II) 7 in a 
joyful spirit to celebrate the Lord's Sup 
per.

The Bloss Memorial Free-Will Bap 
tist Church practices foot washing quar 
terly in connection with the Lord's Sup 
per. The frequency of foot washing is 
chosen by the pastor for the needs of the 
church. Feet are washed to follow the 
humble example of Jesus in being a 
servant of servants.

The Washington Brethren Church 
practices foot washing twice a year, 
once on Maundy Thursday and once in 
October. Feet are washed to recall 
Christ's example of humility and to fa 
cilitate the "coming together" (1 Cor. 
11) needed for proper observance of the 
Lord's Supper, giving no regard to rank, 
wealth, or social class. Foot washing is 
the third of the three parts of Commun 
ion: bread, wine, and water.

The Upper Room Baptist Church 
practices foot washing spontaneously as 
the Spirit moves, according to the needs 
of the congregation.

The Washington Community Fel 
lowship with the Mennonite Church 
practices foot washing once a year as 
part of the Maundy Thursday service.

The Fisherman of Men Church of 
our Lord Jesus Christ of the Apostolic

Faith, Inc., practices foot washing once 
a year at the New Year's Eve watch 
night service. Feet are washed to sym 
bolize the cleansing forgiveness of God 
so that church members may have a 
"clean start" for the new year.

The National Church of God for 
merly practiced foot washing on New 
Year's Eve. Now feet are washed on an 
ad lib basis, according to the needs of the 
congregation.

The Holy Commandment Church of 
God, Seventh Day, practices foot wash 
ing every Passover, once a year, as Jesus 
commanded.

The Refreshing Spring Church of 
God in Christ practices foot washing 
every first Sunday, except in winter for 
health reasons, in conjunction with the 
Lord's Supper.

Each of these churches practices foot 
washing with the Lord's Supper obser 
vance, some more frequently or regu 
larly than others. But foot washing may 
be useful as a tool for pastors in other 
settings, too. Foot washing may help 
relax and refocus partners in a warring 
marriage, or in a dispute between church 
members, or in cross-generational or 
cross-cultural conflicts. Foot washing, 
especially when carefully planned, may 
grab the attention of spiritually starved 
congregants long enough for you, their 
pastor, to point out evidences of God's 
love for them.  

* Scripture quotations in this article are 
from the New American Standard Bible.

1 Howard University College of Nursing, W. 
K. Kellogg Homeless Project, Federal City Shel 
ter, 2nd and D Streets NW, Washington, D.C.

2 Gertride Brentano Finnerty and Theodore 
Corbitt, Hydrotherapy (New York: Frederick 
UngarPub., 1960), pp. 15, 19,22-24, 48, 49, 92, 
93.

3 As listed in James Strong, Strong's Exhaus 
tive Concordance of the Bible (Nashville: 
Abingdon Press, 1890, 1963), pp. 1106, 1107, 
(Hebrew-Chaldee) 108, (Greek) 45, 50.

4 "Easter," WorldBookEncyclopedia(l9&(>), 
vol. 6, p. 25.

5 John A. Hardon, The Protestant Churches 
of America, rev. ed. (Garden City, N.Y.: Image 
Books, 1969), pp. 38, 63, 66, 67, 172, 174, 339.

6 Seventh-day Adventists Believe. . . : A Bib 
lical Exposition of 27 Fundamental Doctrines 
(Hagerstown, Md.: Review andHerald Pub. Assn., 
1988), pp. 196-198.

7 In the New American Standard Bible, the 
phrase "come together" is used four times (verses 
17, 18, 33, 34) as the purpose of the Lord's 
Supper, rather than merely "meeting" (verse 20).
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A prisoner 
of Jesus Christ

Kima Jude

One housebound 
mother recognizes 
her ministry.

Kima Jude, a pastor's 
wife, mother of four, 
and freelance writer, 
lives in Rockledge, 
Florida.

Where's Daddy going?" Five- 
year-old Britt leaned against 
my leg as we both pressed 

our noses against the window and 
peered outside. A group of parish 
ioners were gathered in the church 
parking lot next to our home.

"Daddy's going visiting," I sighed, 
surveying the crowd out there with the 
longing of someone on the outside 
looking in. "He's going to tell people 
about Jesus."

Meanwhile, I would be home as 
usual, caring for my four preschoolers. 
Normally, parenting is a role I find 
fulfilling, but this day I felt plagued by 
restlessness. I mused, How nice it 
would be to tell others about Jesus. 
But who's going to knock on my door 
and ask me about Christ?

Actually, the group outside created 
their own opportunities. Their front 
line mission was significant. When I 
married a minister, I pictured myself 
working side by side with him, doing 
my part to save the world.

Glumly I returned to the mundane 
task of folding laundry. Now this, I 
told myself dryly, is strictly support 
duty.

Of course, before I became a stay- 
at-home mom, I saw more action. But 
as the children came, one by one, I 
dropped out of active service. Even as 
the walls of my house closed in tighter, 
my desire to be actively involved in 
ministry expanded. Though I had Bible 
studies with my children and had a 
role in the church program, I was con 
fined mostly in the house.

"Lord, how can You use me?" be 
came my prayer each day as my hus 
band drove away and I tended to my 
dreary little chores. Support duty had 
begun to pall. I wasn't jealous of my 
husband; he was the pastor, and I was 
his helpmate, I didn't want Barry's 
job; all I longed for was that what I did 
for the Lord would count.

In church I often sang about being 
a soldier of the cross, but I began to 
feel more like a prisoner of war trapped 
within my own home. I felt restricted 
from a mission for Christ because of 
clawing shackles the tiny hands of 
my young children. My dilemma was 
just a twist on a familiar problem a 
conflict not between family and career, 
but in balancing family and service for 
God.

Or was that really the problem? 
Was my desire for frontline ministry 
truly God-given, or was it a quest for 
vain glory? If my motives indeed were 
pure, how could a God-given desire 
produce dissatisfaction, especially 
when I understood my first duty was 
with my children?

Trying to reconcile my desire with 
my dilemma, I searched the Scriptures 
for female role models. Wasn't 
Priscilla right at Aquila's side? In 
stead, I found parallels with Paul and 
John the Baptist, two prisoners of front 
line war.

Did Paul chafe at being stuck be 
hind bars when he had the enormous 
task of evangelizing the world? On 
more than one occasion he wrote of 
"longing" to be elsewhere. Was then
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Paul's jail time wasted and fruitless? 
Or hew about John the Baptist, who 
paved the way for Christ only to lan 
guish in prison till he died?

A prisoner of Christ
Surely my desire to serve God 

pleased Him but my discontent 
didn't, since He had ordained my situ 
ation. He had entrusted me with chil 
dren, and the accompanying responsi 
bilities limit front-line ministry. My 
attitude regained proper perspective 
when I saw myself not as a stay-at- 
home mother, but as a "prisoner of 
Jesus Christ."

Paul as a "prisoner of Jesus Christ" 
continued to serve Him regardless of 
who physically shackled him. When 
imprisoned in Rome, he still had Christ 
for his Master. The apostle's servitude 
was never to the Romans; his 
Jailkeeper was Christ. If I like 
wise recognize Jesus as Master MM 
of my life, I can know that noth 
ing is beyond His attention or 
control. Although it may seem 
that binding circumstances 
waste time, energy, and oppor 
tunity, the Scriptures present 
many examples of godly, cho 
sen people in such situations. 
Daniel was a captive in a for 
eign land. Jacob for years was a 
slave. Seasons of restriction, 
whether temporary or perma 
nent, mold the clay of our souls. 
Ultimately, "those who hope in the 
Lord will renew their strength" (Isa. 
40:31).*

Reconciling with restrictions
In my case, recognizing Christ as 

Master was the first step in accepting 
my restrictions. This was not one clean 
sweeping realization, but rather a hard- 
won process. It was also for John the 
Baptist. When Jesus first appeared on 
the scene, the faithful forerunner de 
clared: "He must become greater; I 
must become less" (John 3:30). It was 
an unforced act of deference from one 
who later struggled in accepting the 
bondage that ended his public minis 
try. As John rotted in jail, undoubtedly 
he dreamed about what he could be 
doing for Christ. Despair and doubt so 
tormented him that he sent messen 

gers to Christ: "Are you the one who 
was to come, or should we expect 
someone else?" (Matt. 11:3). Jesus 
didn't remove his shackles, but He 
gave John the affirmation He needed 
to accept his bondage.

Paul too struggled to come to terms 
with his "thorn in my flesh" (2 Cor. 
12:7). Even when reporting God's an 
swer that His grace was sufficient to 
cover the thorn in his flesh, Paul's 
wistfulness rings through. He testified 
that he had learned to be content.

The core question we must ask our 
selves in binding circumstances is Can 
Christ receive glory? Restraints some 
times come that we might glorify 
Christ: "I must become less," John 
said. And he did. Perhaps John was 
naive about the extent of his subjuga 
tion, but he understood it was neces 
sary.

In my case, recognizing 
Christ as Master was the 
first step in accepting my 
restrictions.

How often I prayed that Christ be 
glorified through my life, only to turn 
around and chafe at the restraints I 
faced along my way. The truth is, I 
didn't always seize opportunities al 
ready available. Now I learned to make 
the most of them. For example, when 
Jehovah's Witnesses knock on my 
door, I no longer send them away with 
a polite spiel about doctrinal differ 
ences. I take time to share Jesus as I 
know Him.

Realizing potential
Once reconciled with his bondage, 

Paul realized his potential within it. 
He even declared: "What has happened 
to me has really served to advance the 
gospel" (Phil. 1:12). He wrote some 
great epistles from within a jail cell. 
He preached to guards and visitors

alike. Although he remained impris 
oned, one can sense his heart soaring 
with the feeling of accomplishment.

But what about John the Baptist? 
Did being marched off the scene to a 
vicious, cruel death mean he was just 
a falling star? Jesus didn't think so. 
"Among those born of women there 
has not risen anyone greater than John 
the Baptist" (Matt. 11:11). John, even 
while isolated in prison, away from 
the masses to whom he had preached, 
pleased God and realized his poten 
tial. This alone must have made his 
heart rejoice, even in his dark, dank, 
dirty dungeon.

As for me, who watched on the 
sidelines while my husband performed 
"front-line" ministry, I finally real 
ized the potential within my limita 
tions. At that point I sought ways to 
share Christ creatively where circum 

stances had placed me. 
     Like Paul, I do get op 

portunities to witness as a 
prisoner of Jesus Christ. 
Paul took advantage of his 
audiences with Felix and 
Agrippa. He talked to his 
guards. Sometimes I get an 
audience with my child's 
friend or a repairman. I can 
still invite anyone I choose 
for a visit. Through prayer I 

^^^ can go all over the world 
mm"  without stepping out the 

door. It's from my own 
home, not some elusive place in the 
world, that I gather food and clothing 
to give to the poor. The seeds I sow 
and cultivate in my children constitute 
my most important ministry. And for 
those days, weeks, even months, that 
go by without one recognizable front 
line opportunity, I remind myself of 
what Jesus said immediately after his 
remark about John the Baptist: "Yet 
he who is least in the kingdom of 
heaven is greater than he" (verse 11). 

Now, with some of my children in 
school and a church nursery to care for 
the others, opportunities are returning 
for outside ministry. But wherever I' m 
serving God, I always want to remain 
a "prisoner of Jesus Christ."  

* All scriptures in this article are from the 
New International Version.
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If I were a 
minister again

Walter E Wright

Having served as a 
minister for 20 
years, a former 
pastor reflects on 
what he would do 
if he had another 
opportunity.

Walter F. Wright, a 
former pastor, is an 
administrator for 
Pacific Living 
Centers, Colton, 
California.

I f I were a minister again, I would 
set some objectives for myself. 
Nothing new, nothing startling, but 

they would give a new meaning to life 
and ministry. These objectives would 
not be exhaustive, but they would cover 
personal, relational, and professional 
aspects of a pastor's life.

In my personal life, I would:
Be honest. There are ministers who 

believe they can get by with lies. We 
bring reproach on our Lord when we 
lie, or distort truth, or pass on unsub 
stantiated rumors. How many careers 
have been changed or destroyed by a 
careless remark in a committee! If we 
tell the truth, we don't have to remem 
ber what we said.

Learn to forgive, and practice for 
giveness. Since the church has a diffi 
cult time forgiving a minister, I would 
try to set an example. If we don't 
practice it, what effect will preaching 
it have?

Get my priorities in order. The goal 
of ministry is not to get promoted to 
the conference office, or to get recog 
nition for one's self, or even to retire 
with a good income. It is the saving of 
souls for the Master.

Personally practice obedience to 
God. Then I can relate to the experi 
ences of others who are doing the same.

Use my time more wisely. I would

manage it, rather than become a victim 
of it. I would not prepare sermons on 
Friday night, or between Sabbath 
school and church.

Not compare myselfwith other min 
isters. I would forget about the "track 
to success" (whatever that is). Each of 
us is a unique individual with special 
talents. Like you, I have classmates in 
the General Conference. Asking our 
selves "Why him and not me?" is a 
waste of time and emotional energy.

Remember that the Lord said, 
"Come apart and rest a while," I usu 
ally "come apart" and then have to 
"rest a while." The difference is im 
portant. The Lord has the Holy Spirit 
and angels to help do the work. We 
don't have to do it all by ourselves. We 
don't have to try it alone and lose our 
health.

Not trade cars as often. If I could 
have the money (and time) I lost trad 
ing cars, I would have more to show 
for my labors. We give a message to 
church members no matter how good a 
"deal" we got. I lost more than I gained 
when I was a principal and got a fan 
tastic "deal" on a Buick Riviera. When 
I talked about sacrifice, nobody lis 
tened but they did look.

Be aware of the cost of my house 
and the neighborhood it is located in. 
Many times I lived much better than 
most of my members. They noticed.
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By high-style living, we give a distinct 
message that the Lord is not coming 
soon, and until He does, we want to be 
as "comfortable" as possible. And 
when the time comes to leave it all 
behind, we may not leave.

Understand that I have a lot to do 
with my people's tithing habits. I hear 
the lament that members are sending 
their tithe to outside organizations or 
nonministerial church bodies. If this 
happened to me, I would fall to my 
knees and ask the Holy Spirit to show 
me how my methods and practices are 
causing the people to lose confidence 
in me and my ministry. I believe that 
when we are honest in all our dealings 
and relationships, and we are open and 
above board, the people will respond 
with their financial and emotional sup 
port.

Not allow my retirement to be the 
motivating factor in my work. I realize 
retirement is important, but 
if everything I do is slated to ^^^ 
my retirement, why should 
my members do better than I 
do? Ministers who preach the 
soon return of Christ but 
can't wait to retire, get an 
RV, travel, and "have some 
fun" are a disgrace to the 
ministry.

Listen to what is dis 
cussed atpotlucks. What do 
I talk about at potlucks? If 
conversations are centered 
on travel, interest rates, in-       
vestments, cars, houses, 
sports, etc., it would seem 
that Jesus isn't getting equal time.

In my relational life, I would:
Accept my responsibility as a 

leader. It is unbecoming a leader to 
make excuses, hide behind circum 
stances, and cop-out. We are stand-ins 
for Christ.

Lead rather than push my people.
Not make promises that I cannot or 

will not keep. Nothing upsets a con 
gregation more than the perception of 
broken promises. Our word is our 
bond.

Spend time with my wife and chil 
dren. It is a tragedy how many 
minister's children leave the church 
because of neglect and criticism. Need

I mention the D word?
Engage my wife's services to min 

ister to the women of the church. No 
man can be all things to all people. A 
fringe benefit is less temptation.

Communicate with my people. If 
they know what I'm trying to accom 
plish, they may choose to help. But 
silence breeds suspicion. Some of us 
are accused of making a power play 
when, in fact, we are just the quiet 
type.

Not embarrass anyone in the 
service(s) of the church. No one should 
fear exposure or embarrassment in 
God's house. Let the Holy Spirit do 
His work.

Know my congregation by name. 
Church too large? Plant another 
nearby! I received a call from a minis 
ter who said, "I think I missed you last 
Sabbath." I'm sure he did. And maybe 
next Sabbath, too.

In some churches if you 
want personal attention 
from the minister you 
have to have money, be 
politically important, or 
deathly sick.

Spend time with the living. What 
did Jesus mean when He said, "Let the 
dead bury the dead"? In some churches 
if you want personal attention from 
the minister you have to have money, 
be politically important, or deathly 
sick.

Encourage people as well as chal 
lenge them. Some members are barely 
hanging on. Should the church really 
shoot/destroy its wounded?

In my professional life, I would:
Turn my church into a huge sup 

port group. Everyone singles, 
seniors, parents, youth, substance 
abusers, the poor is in need of sup 
port, and the church can minister to

them.
Stop "using" my congregation to 

get ahead professionally. The goals 
set by the church should be with 
soulwinning in mind, not promotions 
for the pastoral staff.

Continually groom myself to keep 
my present job. The greatest thing I 
can do for God is to be my best at what 
I am doing. I should be more near 
sighted than farsighted. Ministers are 
subcontractors. God is the prime con 
tractor.

Reflect Christ in my ministry. I 
would not let my own ego, arrogance, 
vanity, or pride take the place of 
Christ.

Be in my own pulpit. I would avoid 
too much running to and fro at 
tithepayers' expense. How can I main 
tain a continuity in my church' s growth 
if I'm not there?

Preach loving, practical, truth 
filled sermons. Dr. E. C. Banks 

^^ once told a public speaking 
class that "when there is a fire 
in the pulpit, the people will 
come to watch it burn." There 
are many sermons that are no 
more than smoldering embers. 
And sometimes one suspects 
the minister is the one who is 
"smoldering."

Preach the Communion 
sermon at least a week before 
the service. People may need 
time to write a letter or make a 

"   call or a visit. Let's not drive 
them to leave during the break. 
Let's help them get the bless 

ing of the service. Don't play any 
tricks. Have music in the sanctuary for 
those who choose neither to partici 
pate nor to leave.

Strengthen moral values. I do not 
have to experience sin to preach against 
it. What I read, how I am entertained, 
where I go, what I think do make a 
difference. I can trace trends in my 
life, as can we all. Spiritual death is 
usually not an instantaneous situa 
tion. It is a gradual decline caused 
by poor choices along the way. As a 
minister I am called to set a moral 
example to myself, my family, and my 
church.

I wish I were the person I am de 
scribing.  
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Succeeding 
as an associate

Mark J. Molldrem

You don't need to be 
the senior pastor to 
be both faithful and 
fulfilled.

Mark J. Molldrem 
was associate pastor 
of the First Evangeli 
cal Lutheran Church 
in Beaver Dam, 
Wisconsin at the time 
he wrote this article. 
He is presently 
senior pastor of the 
Central Lutheran 
Church, Mondovi, 
Wisconsin.

B(

ack in seminary, my fellow 
students would often warn each 
other about the difficulties of 

being an associate pastor. Having 
spent the 11 years of my ministry in 
that role, I can share from personal 
experience and observation how it is 
possible for a staff pastor to have a 
faithful and fulfilling ministry.

Dispelling the myth
Ministry is a gift from God, not a 

self-generated calling. Therefore, the 
significance of the role of staff pastor 
is predetermined by its relationship to 
the work of the kingdom not by a 
concocted subservient relationship to 
a supervising pastor. By contrast, man 
agement in the world's model exalts 
all blue-chip stars to top positions. 
Anything less is considered second 
best. The church, however, is a com 
munity dependent upon individuals 
working collegially, united in a com 
mon goal. All of us as ministers are 
interconnected as "members one of 
another" (Eph. 4:25; see also 1 Cor. 
12).

John Donne observed that "no man 
is an island.... We are all part of the 
whole. Contemporary readings in Rob 
ert Bellah's Habits of the Heart and 
Thomas Peters' In Search of Excel 
lence and A Passion for Excellence 
support this scriptural concept. As 
members of Christ's body, we must 
remember that God calls us not to be 
individually "successful," but to be 
faithful to Him and to one another. 
Any fruit from our labor is a blessing

through the Spirit, not something nec 
essary to impress others that we are 
living right. The martyrs of Christian 
history all bore witness to this truth. 
So can I, after years of ministry as a 
staff pastor. Whatever your own role 
is in the body of Christ, please con 
sider my observations and suggestions.

The privilege of prayer
The greatest occupational and per 

sonal privilege we have is to talk with 
God and know He hears us. I daily 
pray for three personal blessings. First, 
for love, that I may reflect Christ in 
everything said and done. Second, for 
wisdom, that I may make the best 
choices for the sake of all with whom 
and for whom I minister. Third, for 
joy, that God will keep a bounce in my 
step, a smile on my face, and mirth in 
my heart as I experience the wonder of 
life: family, friends, work, and play.

I also pray for my colleagues. The 
apostle Paul set us an example in pray 
ing with thanksgiving for partners in 
the gospel. He bound his life with 
theirs before God, showing that col 
leagues in the church are not just co- 
workers but also "partakers of ... 
grace" (Phil. 1:7). Together we stand 
before God in need of mercy. This 
unites us in a bond not easily broken.

The common good
One of the greatest temptations in 

ministry is to promote self or let others 
make us into an icon, or idol. This 
occurs when we imagine ourselves as 
the center of ministry and use occa-
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sions for ministry to serve our own 
needs. To prevent this we must stay 
focused on the larger picture, namely 
the common good of Christ's body. 
The question we should continually 
ask is How can what I do benefit God's 
cause and His people? Keeping this in 
mind fosters a spirit of mutual dis- 
cipleship rather than a selfish show 
casing of one'sown accomplishments.

Task orientation
Many jobs need doing in maintain 

ing the life of a congregation. Ulti 
mately, it matters not who does them, 
but that they get done. Otherwise, in 
dividual egos become obstacles to ef 
fective ministry.

When I first began ministry, how 
important it was that my name appear 
in all the articles I wrote for the parish 
newsletter! I convinced my 
self that this was to allow the Ĵ m 
many people of our parish to 
know me as a minister. Actu 
ally, I was claiming my own 
turf from among the other staff 
members, more concerned that 
people recognize my role than 
I was for their participation in 
the ideas or events I was pro 
moting. __

Now I want all ideas and ^"* 
events to stand out on their 
own as a symbol of life in the parish 
rather than as a feather in my cap. 
What a joy it is to be free from the need 
to claim and protect personal territory 
at the expense of staff relationships 
and parish programming! Indeed, it is 
more important that the ministry of the 
parish continue than to know who ac 
tually does the ministry.

Willingness to change
Adaptability is a vital asset in a 

staff pastor. Pastors tend to enter a 
situation with their minds set on how 
things should be done. This leads to 
conflict and possible alienation. How 
ever, if one approaches any situation 
with a willingness to change, it is 
amazing what can come of it. Remem 
ber the famous serenity prayer: "God 
grant me the serenity to accept the 
things I cannot change, the courage to 
change the things I can, and the wis 
dom to know the difference." Divine

wisdom guides us in adjusting our 
own expectations or intentions as the 
situation requires. Often in a staff min 
istry, what works is a combination of 
everyone's ideas and efforts. The staff 
pastor has to be willing to change from 
a solo, Lone Ranger mentality to that 
of a team player.

In the 1991 Top Gun Air Force 
competition, the leading pilot, Lieut. 
Col. Ron Hall, gave up the best air 
plane to a team member who needed 
better equipment to improve his score. 
This unselfish act cost Hall the indi 
vidual Top Gun award but enabled his 
team to take top honors in the overall 
competition. This brings to mind Paul's 
admonition to "build one another up" 
(1 Thess. 5:11, RSV) not one'sown 
prestige or position, but the church 
team.

that it allows a pastor to specialize, at 
least to some extent. God has opened 
doors that I never would have antici 
pated or even desired as a senior or 
solo pastor. But as I listened to the 
Spirit's prompting by entering those 
doors labeled "chemical rehabilita 
tion," "singles," "domestic violence," 
and "youth," my ministry has blos 
somed.

I also have had the privilege of 
pursuing continued education through 
an extensive Doctor of Ministry pro 
gram. This has vitalized me and raised 
the level of my competence in minis 
try. Had I wished for a different role in 
this or some other congregation, it 
would have been poor stewardship of 
my circumstances. I'm eager to see 
how God continues to mold me in 
years to come.

Wisdom accepts one's 
limits, and treasures 
loyalty and harmony 
more than individuality 
and even authenticity.

Loyal support
Loyalty is vital in a multistaff min 

istry. As partners in the gospel, all 
staff members must support one an 
other both privately and publicly. El 
ements are always present that tend to 
drive wedges among staff members. 
Such political power plays are defused 
when church leaders covenant to talk 
all matters through "in staff before 
going to the congregation. Then the 
team can work with the congregation 
in unity and effectiveness.

For the staff pastor, loyal support 
may mean deference to the senior pas 
tor. Wisdom accepts one's limits, and 
treasures loyalty and harmony more 
than individuality and even authentic 
ity. In turn, the wise senior pastor 
understands the mutuality of these vir 
tues.

Maximizing opportunity
One advantage of a staff position is

"* Secure in Christ
Being grounded in the 

gospel of our Lord Jesus 
Christ provides us with a 
personal identity and sense 
of value. Nobody ever can 
rob us of these gifts from 
God, but we can squander 
them ourselves by seeking 

___ security in what we do in- 
*^*  stead of in who we are in 

Christ. We are first and fore 
most children of God in Christ, named 
and claimed by the Almighty Himself. 
God has put a value on us as individu 
als that no role or office can exceed. 
Paul puts it like this: "Those he pre 
destined, he also called; those he called, 
he also justified; those he justified, he 
also glorified" (Rom. 8:30, NIV). Se 
cure through our position in Christ, we 
can invest ourselves in our work, know 
ing that God has vested us with the 
honor and privilege of having Him as 
our Maker, Redeemer, and Comforter. 

A final word: All of the above does 
not create some magic formula. The 
life of staff pastors is not easy, but it 
certainly can be fulfilling. Ministry 
happens anywhere we find ourselves. 
The core question is not "Are we doing 
what we want to be doing?" but "Are we 
doing what God wants us to be do 
ing?" And when we let Him design our 
ministry, we will enjoy the unfolding 
of His plan throughout our years.  
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The bus ride

John Roberts

Jesus has taken the 
bus ride, and He 
knows the pain of 
our separations and 
sufferings.

John Roberts is a pseudonym.

M y heart was beating so hard 
that I looked around to see 
if anyone else could hear it. 

It was question-and-answer time in a 
seminary class called Doctrine of 
Christ. Everyone focused upon the 
professor as he paced back and forth in 
front of the room. Like a tiger paces in 
a cage, I thought. I wanted to keep my 
question to myself, but something com 
pelled me to raise my hand.

We had covered the different views 
regarding the nature of Christ, and I 
had remained relatively quiet. But as 
our discussion turned to the cross, I 
was determined to understand some 
thing that had remained a mystery for 
years. What actually happened to the 
divinity of Jesus when He died on the 
cross?

Immediately the professor called 
on me. The question seemed to leap 
out of my mouth, but attached to my 
question was an absurd suggestion that 
caught even me by surprise: "Is it 
possible that divinity could have died 
on the cross?"

There was an immediate and no 
ticeable silence in the room as the 
professor paused. He walked slowly 
to my desk at the front of the class and 
bent down until his face was just above 
my face. His answer was more direct 
than the question. "If you had done 
your reading, you would know that 
divinity could not die." A faint smile 
marked his words. I remained silent as 
the tiger spun around and devoured 
the next question and questioner.

I had read the statements. With

certainty I believed Jesus was human 
"in all points tempted like as we are, 
yet without sin" (Heb. 4:15). I also 
believed Him to be fully God, the one 
and only "I Am" (John 8:57,58). With 
those two realities firmly in mind, I 
also knew deep in my heart that He 
had actually died. "But God commend- 
eth His love toward us, in that, while 
we were yet sinners, Christ died for 
us" (Rom. 5:8). So what happened to 
the divinity of Jesus when He died on 
the cross?

As I asked myself this question and 
pondered my previous humiliation, I 
wondered something else. What dif 
ference does it make that divinity could 
not have died? Does this really have 
any relevance to me personally or to 
my relationship with God?

I made a decision to study this in 
further detail. If necessary, I would 
stay up all night studying and pray 
ing.

As the morning sun began to illu 
minate the room with all of my books, 
commentaries, and papers strewn 
about, I realized that not only was the 
room a complete mess, but I myself 
was totally confused. Questions re 
played themselves again and again in 
my mind as I struggled to remain 
awake. Along with my questions there 
was a recurring memory that seemed 
to grow stronger the more it was ig 
nored. Oddly enough, it had to do with 
a bus ride.

The bus and the little boy
Again and again the portrait of a
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bus and a little boy would emerge in 
my mind, and immediately I would 
suppress it. Certainly my problem was 
nothing more than a lack of under 
standing the cross and the nature of 
Christ, which had nothing to do with a 
bus or a child. But this memory seemed 
strong and persistent in my thinking. 
After one more season of prayer and 
one more attempt at comparing scrip 
tures, I sat back exhausted. Appar 
ently this was a mystery I would never 
understand, at least not until I reached 
heaven.

As I closed my eyes and tried to 
imagine the cross for the last time, the 
bus came into view once again. I 
prayed, "Lord, I am Your child, and I 
know You love me and gave Yourself 
for me, but please help me understand 
why I keep thinking of this 
bus?" mmm

I immediately recalled a 
memory that had not entered 
my mind for 25 years. But 
why should I remember it 
now? As I began to replay 
what had happened years ago 
I sensed God's reassuring 
presence in the room. Only 
then could I gaze into the 
deepest pain of my own past. 
Only then could I begin to see     
the experience of divinity and 
the mysterious reality of what actually 
took place on the cross.

The bus rides had been unavoid 
able. When I was five, my parents 
divorced, and consequently my mother 
and I moved far away from my father. 
I would not see or hear from him all 
year until the beginning of summer. 
When summer vacation began, I was 
always placed in a bus to travel the 500 
miles to see my father for our annual 
visitation.

Although these temporary visits 
seemed short, they were good for me 
and my father, as we would spend 
enough time together to fall deeply in 
love all over again.

As a child I would have described 
my father with words like "big" and 
"tall," but he was much more. He was 
actually a quiet man who always 
seemed gentle and kind. When it came 
to discipline, he never needed to lay a 
hand on me; just one look was suffi 

cient to adjust even my most aberrant 
behavior. I was glad because his hands 
were the big hands of a tractor me 
chanic.

I remember one particular summer 
day when those hands released my 
twisted foot from the spokes of a 
friend's rear bicycle wheel. I can still 
see my friend's eyes as my father 
squeezed the spokes and they bent and 
snapped from around my ankle. He 
picked me up like I was a sack of 
feathers and took me home cradled in 
His arms.

But in spite of the time spent to 
gether and the way our love would 
always return, there was a hidden real 
ity in the back of our minds. The day 
would come when we would have to 
say goodbye.

The ache of separation 
overwhelmed me as my 
father placed his head 
upon my shoulder and 
his hand behind my head

One of those goodbyes was so pain 
ful that I blocked it completely from 
my memory. But suddenly it was all 
becoming so clear; it was like reliving 
the incident for the first time.

As my memory began to replay in 
detail, the palms of my hands turned 
moist and warm. I was tempted to 
avoid the pain and keep the past en 
tombed in the dark recesses of my 
memory, but God had something far 
more important to reveal.

I was then eight years old. My 
father's eyes were red and swollen 
from a sleepless night as we drove to 
the bus station in silence. I had never 
seen my father cry, and I was deter 
mined this departure would be the first 
without my tears. It was just before 
dawn, but it seemed to be darker than 
dark as we drove along.

At the station my dad stood be 
tween me and the bus, with his back 
casting a giant shadow along its silver

side. The familiar smelly fumes were 
filling the air. As the bus driver stepped 
down and leaned out of the bus door, 
he looked at me, then looked up at my 
father. When he was sure he had our 
undivided attention he looked at his 
watch. The hour was undoubtedly at 
hand.

My father stooped down, and I 
wrapped my arms around his neck for 
the last time. I told him, "I don't want 
to go, Daddy." I tried to hold back the 
tears and ignore the pain in my throat, 
but the ache of separation over 
whelmed me as my father placed his 
head upon my shoulder and his hand 
behind my head. He tried to wipe away 
my tears, but this only increased their 
flow. Then he whispered, "It's time." 
He picked me up and carried me to the 

bus door.
    He carefully set me down 

on the bottom step. He 
stooped down, his face again 
even with my face. He hugged 
me tight one last time and 
whispered again, "Don't ever 
forget that Daddy loves you." 
I looked away from his blood 
shot eyes by staring at his

  fingertips as they moved 
slowly away from my own

     hands.
As I turned and stepped 

into the bus I met the impatient eyes 
and furrowed brow of the bus driver. I 
wanted to turn back and rush through 
the door into my father's arms. But as 
I turned around, the door hissed and 
slammed shut in my face. I slowly 
stepped back into the aisle, then walked 
quickly down through the darkness 
with my head bowed, trying to avoid 
the impatient stares of the other pas 
sengers.

There was a single window seat on 
my father's side. There I could see him 
standing outside, directly below my 
window. He paced back and forth, 
gazing up into the dark tinted win 
dows with his hand over his brow. He 
could not see me. The bus began to 
move. I placed my hands on the win 
dow and began to cry for him, "Daddy, 
I'm here, I'm here," but my voice was 
consumed by the snarl of the diesel 
engine.

On the verge of panic, I walked fast
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back to the front door. It was no use; 
we were moving into the street. Un 
able to contain myself, I now ran back 
down the aisle. In the seat again I 
pressed face and hands against the 
cold tinted window, straining to cap 
ture one last glimpse of my father. 
As the bus turned the corner there was 
a single moment forever frozen in an 
8-year-old mind. In the distance ap 
peared a portrait of my father I imme 
diately buried deep within me. He was 
standing shrouded in the darkness, but 
he was no longer looking for me. His 
head was bowed. His big hands cov 
ered his eyes.

Tears began to flow warm as the 
full impact of this bus ride hit my 
mind. I did not realize how much I 
missed my father. Our last goodbye 
was not long after that bus ride. He 
died from cancer while I was still a 
child, and I was not able to be with him 
in the end. I did not cry at his funeral, 
but instead bottled up the pain. It 
was too great for the heart of a child

already wounded from too many 
goodbyes.

Divine anguish
But now the tears were flowing 

free. The healing tears of gratitude and 
love to God. A light seemed to fill the 
room as I finally understood. I sud 
denly realized it was true: divinity did 
not die on the cross. But divinity had 
suffered, a suffering of supreme an 
guish that was far worse than any death. 
Seeing the One we love the most suf 
fer so terribly is the most painful suf 
fering of all. Jesus had boarded a bus 
of this kind when He endured the cross, 
and He too was separated from His 
father's loving presence.

Warmth poured into my heart from 
God because I realized for the first 
time that He understood all that I had 
been through. He not only bore my 
deepest pain, but by enduring the cross, 
He climbed aboard His own bus will 
ingly and for me personally. "Divinity 
could not die" suddenly became more

than a simple statement of intellectual 
fact; it brought home to my heart the 
healing power of God's love.

How wonderful that Christ has the 
power to take the pain from all of our 
bus rides and separations, and ex 
change them with the promise of His 
eternal presence and hope. Through 
the miracle of His love we are not 
overwhelmed, even though our clos 
est loved ones have suffered and died. 
Because the divinity of Jesus endured 
the cross, there is the hope of holding 
again those to whom we have told 
goodbye. This reveals to our hearts the 
miracle of all miracles, the reality that 
God has hands too. Big hands of un 
conditional love and saving power. 
Hands that will soon pick us up, 
cradle us in His arms, and take us 
home where we belong. To a home 
where tears will be wiped away as we 
laugh until we cry, because we are 
overwhelmed with the eternal reality 
that makes meaningless all our 
goodbyes.  

Victory over 
sin is yours!
Conquering the Dragon Within
% Marvin Moore
From the day the dragon was cast down to earth, 
he has been trying to win the world. As the final 
showdown hetween Christ and Satan approaches, 
can we ignore our own battle?

Conquering the Dragon Within is a pointed 
reminder to Christians living in the end time 
that the dragon slayer lives! Author Marvin Moore 
draws on the counsel of the Bible, the Spirit of 
Prophecy, and the Twelve-Step recovery program 
to equip us with strategies and courage to 
conquer the dragon within.

Don't wait for the final crisis to begin; get 
Conquering the Dragon Within today at your 
local ABC, or call toll free 1-800-765.6955.

US$13.95/Cdn$20.25. Hardcover.
© 1995 Pacific Press Publishing Association S25/59S91
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Pastor's Pastor

Making your 
sermon live
James A. Cress

A sermon is one of the most 
important parts of the Sabbath 
worship hour. It brings the 

Word of God to His people. It medi 
ates a message, offers comfort, directs 
lives, and shows meaning for the 
present as well as the future. Yet how 
often the sermon hour becomes a pe 
riod of boredom to the parishioners.

How do you infuse life into your 
sermon? How do you make your 
preaching come alive for your people? 
How do you introduce change without 
alienating those who resist change? In 
his book Present Truth in the Real 
World, Jon Paulien suggests six areas 
in which any pastor can introduce vi 
tality to the worship service, particu 
larly the preaching part, without arous 
ing the wrath of those who resist change.

Language
Use simple, newspaper-style lan 

guage. Everyday words communicate 
your faith in a language everyone can 
understand and in a manner that holds 
the attention of your listeners. While 
there are about 40,000 words in En 
glish, only about 8,000 of those words 
comprise the basic language of every 
day life. Do not assume that people 
will understand words beyond this 
basic vocabulary. In fact, whenever 
newspapers and magazines use such 
words, they define them. If you cannot 
translate your message into simple lan 
guage, perhaps you don't understand 
it yourself.

Don'tusetheologicaljargon. Avoid 
code words that may be loaded with 
meaning for those within the subcul 
ture but have little or no relevance to 
everyday life.

High take-home value
No one will be offended if your 

sermons have a practical emphasis that 
makes a difference to their real world. 
What you say on Sabbath should deal 
with where your members will live the 
rest of the week. Before preaching any 
sermon, determine what you want your 
hearers to do about it next week. Ex 
pect them to act upon your message 
and present it in a way that shows them 
how.

Excellence
About 100 hours of work go into 

every minute of broadcast advertis 
ing. What excuse do you have for 
throwing a worship service together at 
the last moment or cobbling a sermon 
together the previous night? If you 
come to Friday and have nothing to 
preach, you are unlikely to find inspi 
ration in the few hours of desperation 
that await you. Plan ahead and put 
your best into your sermons. If you ask 
100 people to give you an hour of their 
attention, perhaps you should spend 
several hours in preparation.

Attention-grabbing
Societal trends make it increasingly 

difficult to keep listeners' attention.

Television watchers channel-surf by 
clicking the remote control about ev 
ery three to five seconds in search of 
something that will grab their atten 
tion. If you don't focus people in the 
first moment or two, you have lost 
your audience. They might as well 
physically leave, because they will 
have "checked out" mentally. Use 
catchy titles, advertise your sermon 
topics, provide outlines with fill-in 
blanks, and place your message in the 
most appealing setting possible.

Strong spiritual tone
People want to know how to know 

God. Prepositional truth is not suffi 
cient to keep people. Show your audi 
ence how to apply the message of 
Scripture to their daily life. Most 
former members still believe doctrines. 
They long to see these truths applied 
to their personal situation. Pointpeople 
to Jesus and to His gift of salvation. 
Preach the cross and the Second Com 
ing. Tell people how to find God's 
grace and to prepare for His return!

Genuine authenticity
The pulpit has no room for phoni- 

ness. Does our practice match our pro 
fession? Today people are looking for 
something more than just "going 
through the motions" of worship. Dis 
cerning people are looking for that 
which is genuine. If we are going to 
"talk the talk," we must "walk the 
walk."  
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Biblio File

An Inside Look at the Willow Creek 
Worship Service: Building a New 
Community; An Inside Look at the 
Willow Creek Seeker Service: Show 
Me the Way
Willow Creek Community Church, 
Zondervan Publishers, Grand Rapids 
(1-800-727-3480), 1994, two videos, 
US$29.99 each. Reviewed by Gary

Jensen, pastor, Atholton Seventh-day 
Adventist Church, Columbia, Mary 
land.

Willow Creek Community Church, 
located in South Barrington, Illinois, 
has long been a leader in innovative 
worship services and evangelism of 
the unchurched. Recorded live, these 
two videos show two different types

T Switch on the understanding 
with these transparencies

A Bible Maps -
Eight 3-color maps with 4 overlays: OT & NT.
MSI 501 -1 $11.50 plus shipping

A The True Shepherd—23rd Psalm
Help your congregation better understand the life and work 
of shepherds in Bible times and thus Jesus, the Master 
Shepherd. Notes and thirteen transparencies included.
MSI 502-1 $16.95 plus shipping

A Bible Tabernacle-
Sixteen full-color pictures of the layout of the sanctuary: 
buildings, furniture, priests' dress.
MSI 501 -2 $11.50 plus shipping

Transparencies as well as a catalog are available from: 
Ministerial Supply Center/Seminars Unlimited
P.O. Box 66, Keene, TX 76059 
Orders: (800) 982-3344 
Information (817) 641-3643

of services offered at Willow Creek: 
one targets the believer and the 
other the unchurched (the seeker's ser 
vice).

Both services begin with 30-40 
minutes of praise songs, creative read 
ings, and/or drama built around a well- 
planned theme that introduces the day's 
message. The seeker's service uses 
more special music and less congrega 
tional singing and, unlike the believer's 
service in which the congregation 
stands during the praise time, those at 
the seeker's service stand only during 
the last song and are told to sing only 
if they want to.

At the seeker's service, the wor 
ship leader introduces the sermon 
theme and incorporates a contempo 
rary reading of the Scripture passage 
in his or her remarks, rather than have 
the visitors turn to the text. During the 
offering appeal, the leader tells visi 
tors, "You are our guests. Please don't 
feel obligated to take part. This ser 
vice is our gift to you."

The main difference between the 
two services is the sermon section. 
The seeker's service deals with basic 
Christian issues, while the believer's 
service deals with more in-depth Bible 
themes. Both services use a variety of 
elements and formats to avoid predict 
able and boring programs.

Vitally important in comprehend 
ing this type of evangelistic outreach 
to the unchurched and the format of 
the believer service are the discus 
sions at the end of each video. These 
help the viewer understand the phi 
losophy behind the services and what 
the leaders hope to accomplish.

I found the guidelines that Willow 
Creek uses in choosing their praise 
songs especially helpful songs must 
be easily singable and lyrics biblically 
true and authentic.

Any pastor or church leader in 
volved in planning and leading a wor 
ship service will find an abundance of 
helpful ideas in these two videos.

Church, State, Morality, and Law
Patrick Hannon. Gill & McMillan, 
Dublin, Ireland, 1992,159 pages, ISBN 
0-7171-1978-5. Reviewed by Patrick
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J. Boyle, Watford, Herts, England.
How is a Catholic expected to vote 

on certain types of issues involving 
morality and law? Hannon' s book is a 
response to this question, studied 
within the context of the Catholic com 
munity in Ireland. A professor of moral 
theology at St. Patrick's College, 
Maynooth, Ireland, Hannon's reasoned 
response goes far beyond the confines 
of his own religious tradition. He com 
mands attention, interest, and respect 
as he lays out with consummate clarity 
the perplexing social issues that con 
front Christians who take their faith 
seriously.

How do we act as responsible Chris 
tians when faced with moral issues 
such as pornography, discrimination 
against women, racial prejudice, ho 
mosexuality, abortion, adultery, di 
vorce, remarriage, and war? Should 
Christians work to prohibit by legisla 
tion activities with which they dis 
agree? Can or should a majority reli 
gion seek to restrain by law those who 
engage in activities which it believes 
are immoral and work against the law 
of God and the natural order? Is it 
possible to restrain immoral behavior 
by law? These are issues to which the 
Christians living in a pluralistic soci 
ety should give consideration.

Professor Hannon's book is a pio 
neering effort. His conclusions deserve 
the attention of Christians and non- 
Christians alike. We may not agree 
with all his positions, but we are cer 
tainly challenged to a deeper and truer 
Christian behavior and belief. "Chris 
tian engagement with social issues," 
concludes the author, "can never be 
seen as merely modish, and if modern 
experience is forcing a special empha 
sis on this dimension of the Christian's 
call one can only be glad and grate 
ful."

The Mustard Seed Conspiracy
Tom Sine. Word Publishing, Dallas, 
Texas, copyright 1981, 239 pages, 
paperback, price not noted. Reviewed 
by Gary E. Russell, Dowagiac, Michi 
gan.

This is a dangerous book. It's sub 
versive, and if too many people read it, 
it will ruin the way we do church.

Sine's premise is that God chooses

to change our world not through earth 
quakes, wind, and fire of large institu 
tions or massive church programs, but 
through the still small voice of His 
Spirit working on the hearts of indi 
vidual Christians who willingly fol 
low wherever He leads.

Written in 1981, it appears at first 
to be dated. Some predictions made 
early on (particularly those dealing 
with the economy) have not come to 
pass because the author could not fore 
see the tremendous change in the 
world's balance of power that took 
place within the past few years. Be 
cause of this, the reader is tempted to 
lay the book aside, believing it is irrel 
evant. Go ahead and do that if you are 
among those wanting to keep things 
the way they are. On the other hand, if 
you tend to be subversive and enjoy 
upsetting the status quo, I urge you to 
read on.

Throughout the book Sine calls 
Christians of North America to reject 
what he terms American "civil reli 
gion" the idea that "economic and 
political progress would inevitably 
result in moral progress for the whole 
society." In this "American religion" 
the autonomous individual, not God, 
sits at the center of the new order and 
the new faith. This "religion" has de 
veloped to the point, Sine argues, that 
God's primary function is "insuring 
that American Christians have a life 
free from inconvenience that they 
never have to drive around the block 
twice or sharpen a pencil." And this 
while children are starving elsewhere. 
Sine calls for us to realize that the 
American party is over.

More than half the book is devoted 
to sharing stories of Christians who 
take the challenge of Christ seriously. 
Examples are given of Christians who 
find ways to "downsize" their lives to 
free more time, money, and resources 
for the "invasion of this earth by [His] 
kingdom." We are called, Sine says, 
to model together the right-side-up 
values of Jesus, even when that means 
going against the values of the domi 
nant culture."

Taken seriously, this book would 
drastically change us and help us over 
come our "edifice complex" and our 
desire for praise and adoration. It

Looking 
for some 
good 
ideas?

Success Secrets 
for Pastors
By John Rhodes

150+ pages of practical tips for 
effective pastoring gathered over 
the course of many years.

Preaching 
to the Times
By Charles Bradford

This classic is a must have 
resource for your preaching 
library.

ONLY 
$5.0O each
includes shipping

$7.OO each outside US 
includes shipping

To order, send check/money order to: 
Ministerial Supply Center/Seminars Unlimited
P.O. Box 66, Keene, TX 76059 
Orders: (800) 982-3344 
Information (817) 641-3643

Or contact your local Adventist Book Center

MINISTRY/MARCH/1995 29



would help us realize that "God is not 
looking for armies of outstanding 
Christian leaders. He is just looking 
for a few ordinary Christians, a few 
mustard seeds."

From the perspective of business 
as usual in our contemporary Chris 
tian worldview, this book is nearly as 
subversive as one with a much older 
copyright date, one we call the Bible.

Too Much Is Never Enough
Gaylen Larson with Marita Littauer. 
Pacific Press Publishing Association, 
Boise, Idaho, 1992, 125 pages, paper 
back. Reviewed by Andre Bustanoby, 
Bowie, Maryland.

The chapter, "How Do You Know 
if You Need Help?" is worth the price 
of the book. It offers a checklist to 
help identify addictive patterns and

Spiritual 
for you 
for your

Order from

Ministerial 
Continuing 
Education/ 
Seminars Unlimited
P.O. Box 66
Keene, TX 76059
Orders:
(800) 982:3344

(817) 641-3643

Growth-

congregation

Pastoral Spirituality
by Ben Maxson

Dynamic Christian formation techniques for 
spiritual growth. Learn to know God not just 
about God and to develop as a Christian 
minister and as a Christian person.

Includes study guide, three audio cassettes, and 
textbooks The Table of Inwardness and Celebration 
of Discipline.

US$31.95 (plus shipping and handling)

Making Worship 
Meaningful
by C. Raymond Holmes

Learn to make worship a powerful form of 
evangelism and to plan an order of service 
that is both alive and dignified.

Includes study guide & textbook Sing a New Song. 

US$19.95 (plus shipping and handling)

Shipping/handling: US address 13% , min. $5.00; Additional 
shipping charges may apply to Canadian &. overseas orders.

warns that a thing or activity becomes 
addictive "when it alters your mood, if 
it provides a distraction from emo 
tional pain, if you cannot stop it when 
you try, and if it takes up increasing 
amounts of your physical and mental 
energy."

You develop an addiction when 
something provides temporary relief 
from pain and you indulge yourself 
repeatedly to experience that relief. 
This results in an inability to control 
or stop what you are doing to gain 
relief, which in turn produces despair, 
guilt, and shame. You seek relief from 
the pain by repeating the addictive 
behavior or activity. The cycle is set.

How do you know if you have an 
addiction? And if you have, how do 
you overcome? In clear, brief, well- 
written chapters the authors lead you 
through the process of discovery and 
recovery. You find answers to such 
questions as "What is your addiction?" 
"What set the addiction up?" "Where 
did your problem come from?" "Are 
your friends contributing to your prob 
lem?"

The only thing I can think of that 
would keep one from getting help from 
this book is denying that one needs 
help.

Crisis Counseling: What to Do Dur 
ing the First 72 Hours
H. Norman Wright. Here's Life Pub 
lishers, SanBernardino, 1991. Paper 
back, 241 pages. Reviewed by Andreas 
Bochmann, pastor and doctoral stu 
dent in pastoral counseling, Colum 
bia, Maryland.

Among conservative Christians H. 
Norman Wright is a respected name. 
His books on marriage, premarital 
counseling, and communication are 
well accepted as presenting biblically 
based Christian advice. Crisis Coun 
seling is no exception. Written for 
ministers and lay counselors, the book 
gives a good introduction to counsel 
ing from a Christian perspective.

After two chapters of general in 
troduction and two on the biblical per 
spective, Wright devotes seven chap 
ters to intervention techniques in spe 
cific crises, such as suicide, death, and 
various types of stress. The book con 
cludes with a chapter on Scripture,
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prayer, and referrals. An appendix 
deals with the legal question of privi 
leged communication and provides a 
sample form for assessment.

The strength of the book is in its 
practicality. The author does not spend 
a lot of time on theorizing, but focuses 
on the "what" and "how." He fre 
quently uses examples from the Bible 
and his own experience to illustrate 
his points. He also provides numerous 
tools such as charts, inventories, lead 
phrases, and questions that can be help 
ful for pastors and lay counselors.

Some readers may be disappointed 
with Wright's tendency to state the 
obvious. His method of organizing his 
material is not very convincing. The 
book has no index or bibliography.

Nevertheless, for the pastor and 
the lay counselor without specific 
training in crisis counseling this is a 
good, easy-to- read, biblically oriented, 
and practical book. I warmly recom 
mend it.

Salvation 
in one word
From page 5

would then be dependent on Jesus. With 
all his possessions he lacked nothing. 
Anything he needed he bought. If he 
sold everything, suddenly he would be 
come dependent on another person, 
Jesus. That was too much for him. He 
was not willing to make that kind of 
sacrifice.

The message of Jesus in Matthew 
and John is the same dependence. 
Whether it was being a little child, sell 
ing everything, drinking food and liq 
uid, the message of Jesus was always the 
same. The essence of salvation can be 
reduced to one word dependence. De 
pendence on Jesus from beginning to 
end. Dependence on the cross, His death, 
and resurrection. Dependence on His 
work for me. Dependence on His work 
in me. God does not accept partial sur 
render. He is a jealous God. He wants all 
our affections, all our devotion, all our 
mind, all our talents. He wants our whole 
being. Salvation is living every minute

of every day totally dependent on Jesus. 
Because of His death for us, because He 
gave everything for us, we give every 
thing back to Him. We live a life of 
joyful obedience.

When traveling on an airplane, I am 
totally obedient to the pilot. I put on the 
seat belt, make sure my seat is upright, 
refrain from smoking, watch the flight 
attendants give their instructions. 
Throughout the flight, if the pilot say s to 
return to my seat and buckle up, I do. I 
am completely obedient to that pilot. 
My life is in that person's hands. I am 
totally dependent on the pilot's skill. If 
I am willing to give that kind of control 
and obedience to a fellow human, why 
should I not give as much to my Lord 
and Saviour? Obedience is never the 
way to heaven. Obedience is the neces 
sary fruit found in those who are living 
lives of total dependence on God.

Unlike the airplane pilot, whom I do 
not know but whom I obey, I know my 
heavenly pilot, and I obey because I 
know Him and love Him and know that 
He knows me and loves me. And living 
a life of dependence is never a duty, but 
a privilege. It is a life full of joy and 
peace.  

'Scripture passages are from the New In 
ternational Version.

A hen and her 
chicks
From page 4

together safely. "O Jerusalem, Jerusa 
lem, . . . how often would I have gath 
ered thy children together, as a hen 
doth gather her brood under her wings, 
and ye would not!"

Observe that key phrase "and ye 
would not." It isn' t that the Lord didn' t 
do enough for us. He did all He could. 
We could make the choice but "we 
would not." He couldn't do any more. 
And He doesn' t blame Himself for not 
doing more. He has no reason to.

Jesus is our pastoral example. We 
must stop slapping ourselves for other 
peoples' choices choices we would 
not have made and would have tried 
vainly to prevent them from making. 
Release them to Jesus. He cares about 
them more than we ever possibly could. 
Continue to pray for them, love them, 
and keep contact with them. Mean 
while, continue to look forward to those 
still searching for the risen saviour. 
"What if's" will only drag you down 
and an effective ministry with it.  

A CURE FOR BLINDNE55!
Laodicea

by Jack Sequeira

Poor, miserable, blind, and naked! A pathetic condition for anyone but 
for a church? Could Christ truly be speaking about your church and mine? 
About you and me?

Laodicea, by Jack Sequeira, looks closely at 
Christ's urgent counsel to lukewarm Christians in the 
last days and upholds the sure and only cure for 
Laodicea's blindness righteousness by faith alone. A 
powerful call for Adventists to open their hearts, ears, 
and eyes to the healing only Christ can give. 
USgl0.95/Cdngl5.90. Paper.

Available at your local ABC, 
or call toll free 1-800-765-6955.
© 1994 Pacific Press Publishing Association 822/59591
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Shop Talk

Participatory preaching
For variety in your 

sermons, invite volunteers 
to read aloud the texts 
cited. Have a roving mike 
ready. To avoid monopo 
lizing by a few extroverts, 
consider dividing the 
congregation into sec 
tions. Call on one reader 
from the balcony, then 
another from the left aisle, 
one young man, then one 
adult woman, a visiting 
guest, and then someone 
who brought a friend. You 
also might invite a given 
number of the audience to 
come forward, and hand 
each a card with their 
individual text and the 
number of their turn. 
To ensure participation, 
you can share these 
cards beforehand. Lael 
Caesar, Montemorelos, 
Mexico.

Another look at the good 
Samaritan

The story of the good 
Samaritan is a parable. In 
the everyday world people 
do not always have such 
honest needs as the poor 
soul beaten and robbed. In 
our area we have emer 
gency shelters, food 
kitchens, food pantries, 
and emergency medical 
facilities. For people who 
approach our church 
wanting help beyond these 
services, we have a 
questionnaire to assess 
their true needs and know 
how best to use our 
resources.

Only two people have 
ever bothered filling in 
and returning the form. 
Some walked out when I 
advised them we would 
seek to verify their need. 
Others gave fictitious

information. The usual 
motivation for such 
avoidance and subterfuge 
is addiction, of course. 
Addicts often are articu 
late in their narration of 
purported emergency 
situations. I've also 
observed that the more 
inopportune the time, the 
greater the likelihood 
of a hoax. Those who 
demand immediate funds 
two minutes prior to the 
church service usually 
have a calculated 
design.

The extent of our 
evaluation process 
depends upon the nature 
of the emergency. Occa 
sionally a few phone calls 
are sufficient to determine 
the legitimacy of need. 
Whether or not we 
provide funding, we 
always offer assistance in 
budgeting and credit 
planning. Henry W. 
Speidell, Paterson, New 
Jersey.

Beating stress
Create an imaginary 

place in your mind to 
retreat to in meditation. 
Practice rhythmic breath 
ing. Get and stay  
physically fit.

Singing is one of the 
best ways to stay relaxed. 
This may be why so many 
good ideas originate in the 
bath or shower. Try 
singing regularly, in many 
different places.

Designate Pamper Day 
with your mate. Take 
turns one day each month 
doing whatever the other 
one wants no matter how 
preposterous.

Schedule family "Quiet 
Time" each day a period 
when the whole household

is quiet. Eliminating TV, 
radio or loud activity can 
help reduce stress and 
conflict.

Helpful: Plan a quiet 
activity that the whole 
family can enjoy together.

Examples: reading . . . 
meditation . . . prayer . . . 
exercise . . . massage.  
Rev. Dr. Dan Tohline, 
Jonesboro, LA

Reaching and keeping 
youth

Have a night when 
youth hold their own 
service, with one or two 
adults supervising while 
the rest have a prayer 
meeting. Also, ask for 
youth volunteers to do 
odd jobs or chores for the 
church. (This makes them 
feel a needed part of the 
church family.) Another 
idea is organizing youth 
in visitation teams to see 
members who are ill, 
perhaps even in the 
hospital. Manfredo 
Ruiz, Jr., Blythe, Califor 
nia.

Affirmation Notebook
Affirming your mem 

bers can become a system 
atic weekly ministry to en 
courage them and bind their 
hearts to yours. Here's a 
plan that works for me: I 
have a notebook in which I 
write my prayer requests 
and keep a record of my 
daily Bible study. At the

back of this notebook I have 
divided the pages into three 
columns, a smaller column 
on the left for the date, with 
the other two columns 
equally spaced on the re 
mainder of the page.

Down the left hand col 
umn I list the weeks of the 
month. In the second col 
umn I list the names of the 
people to whom the Holy 
Spirit impresses me to send 
notes of affirmation, with a 
note in the third column in 
dicating what I had affirmed 
these people for.

I have found that a 
greater impact is made if 
the affirmations are sent 
through the post, rather than 
being handed to the per 
son. Ritchie Way, Auck 
land, New Zealand.

$25 for your ideas
Please send us a 

suggestion about how 
pastors can make their 
ministry more effective or 
less stressful. If we 
publish it, we will send 
you $25.If your idea 
promotes a product or 
service you are selling, 
we'll be glad to consider 
it for publication but 
won't pay you $25! 
Send ideas to Ministry, 
Shop Talk Editor, 12501 
Old Columbia Pike, 
Silver Spring, MD 20904. 
U.S. citizens, please 
include Social Security 
number.

Bible credits: Scripture quotations marked NASB are from the New American Standard 
Bible,   The Lockman Foundation 1960,1962,1963,1968,1971,1972,1973,1975,1977. 
Bible texts credited to NRSV are from the New Revised Standard Version of the Bible, 
copyright   1989 by the Division of Christian Education of the National Council of the 
Churches of Christ in the U.S.A. Used by permission of Macmillan Publishing Co. Texts 
credited to NIV are from the Holy Bible, New International Version. Copyright 
  1973,1978,1984, International Bible Society. Used by permission of Zondervan Bible 
Publishers.
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