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Letters
According to a reader, the Biblical inerrancy debate misses the point
by not understanding the extent of inspiration or the nature of truth. Can
Scripture contain factual errors and yet be true? Yes, he says.

Inerrancy and truth
I just finished the editorial "Should We 

Have a Loose-leaf Bible?" (July, 1982). I 
don't know whether it was ah error or just 
human fallibility that caused you not to 
mention the canon. I like the analogy of 
the road map because it points all of us to 
our ultimate goal, and leaves us free to pick 
our own route as long as we stay on the 
road! Can I, or could the Scripture writers, 
tell someone that he should take the direct 
route or the scenic route, observe this 
spee'd limit or that, dr where to stop for rest 
and food? Two things are clear in both 
cases the starting point and our destina 
tion. In your case, by not starting with the 
canon, I think you embarked on a trip in 
error, unless those canon decisions were 
infallible. United Methodist, Missouri.

In response to the editorial "Should We 
Have a Loose-leaf Bible?" I would like to 
point out that the real problem with 
inerrancy is that, in the name of protecting 
the authority of Scripture, the battle 
obscures the meaning of Scripture and 
distorts its image of God and humanity. 
The real problem with inerrancy lies in its 
conception of the locus of inspiration and 
the meaning of truth.

Scripture is inspired at every level of 
development. Not only in its writing by 
individuals who were very human but also 
in the choosing of the books to be included 
in the Canon, in the process of its 
transmission, in its translation into various 
languages, and not least in the hearing of 
the Word. Its authority comes from the 
Spirit, not human doctrine.

Another aspect of the quarrel exists 
because inerrantists accept the scientific 
understanding of truth as "that which is 
factual." Thus, for them, if Genesis, 
Esther, Daniel, and Job are less than 
factual, they are false. Much time is spent 
"proving" that Genesis is an accurate 
description of the scientific process by 
which we came to be. Daniel is interpreted 
(and reinterpreted) to prove that his 
timing was not off and that he wrote in the 
seventh century B.C. and not the second. 
Esther is compared with secular historians 
of the period to prove that it might be an 
historical account.

It really doesn't matter, however. We 
cannot always define God by human facts. 
God lies beyond our understanding and 
calls us to trust His Spirit to lead us beyond

the place that we can see clearly. Whether 
I accept Daniel as the product of verbal 
inspiration in the seventh century or 
spiritual inspiration in the second, I must 
still be concerned with his vision of a world 
under God's control moving toward a 
defined end in a relatively short time span. 
Whether I accept Esther as history, leg 
end, or folk tale, I must contend with its 
portrayal of the believer's relationship to 
established government. The Bible is the 
sole authority for faith and practice, not 
because it is factual or even because it is 
true, but because God has spoken through 
it to us, and still does so by His Spirit, so 
that we may come to know Him. Thus it 
needs no defense. Those who insist on 
defending it only show their lack of faith in 
its power to transform. Congregational 
Church, Kansas.

We certainly agree that divine guidance was 
involved in the formation of the Canon, the 
transmision of the text, its translation into 
different languages, and that the Spirit guides 
today in impressing its truth upon our minds as 
we hear the Word or read it. It seems, 
however, that Scripture itself claims a different 
quality of divine guidance for those who 
actually wrote it under the inspiration of God. 
That is to say that the inspiration the Christian 
receives from the Holy Spirit in illuminating 
the meaning of Scripture to his mind today is 
not the same as that which the Bible, writer 
experienced when putting on paper the mes 
sage God gave him.

We cannot agree that the "truth" of 
Scripture is independent of what the Bible 
actually says. To do so, it seems to us, leaves 
the Christian on an uncharted sea in which no 
objective standard of truth is possible, and 
whatever "truth" an individual sees in Scrip 
ture even conflicting views is equally 
valid. Editors.

Soul winning primary
"Passion: The Indispensable Ingredi 

ent" (July, 1982) was an excellent chal 
lenge to all churches. When our church 
programs are not people-centered to equip 
us for the winning of souls, they become 
demonic. When any church's primary 
concern is promotion of its own programs, 
it has lost the evangelistic commission of 
our Lord in Matthew 28:18-20. As C. S. 
Lewis said, "There is no neutral ground in 
the universe. Every square inch, every split 
second, is claimed by God and counter- 
claimed by Satan."

Keep your provocative, Biblical articles 
coming. Richard Hammill's "Spiritual 
Gifts in the Church Today" was excel 
lent. Lutheran Church, Pennsylvania.

Read aloud
My hearty thanks to you for the compli 

mentary subscription. The July issue had 
two articles, "Conquering the Clock" and 
"Struggling With Stress," that were partic 
ularly helpful. They were so good, in fact, 
that I had them read aloud in our staff 
meeting with the other two ministers. 
MINISTRY is an excellent publication.  
Community Church, Tennessee.

No lawyers
In response to the letter in your Septem 

ber issue from the Grace Brethren Church, 
which threatened legal action if its name 
was not removed from your list, our church 
is also called Grace, but we have no 
lawyers! I don't always agree with my 
friends, but I still keep them. Or with 
newspapers, but I still read them. Or even 
with television, but I still watch it. Having 
one's ideas challenged helps one to grow. 
I'm not always right; but neither am I 
always wrong. Reading MINISTRY, which 
approaches matters from a direction usu 
ally different from my own, I gain either 
way whether I'm encouraged by our 
agreement or challenged by our disagree 
ment. Grace Episcopal Church, Wis 
consin.

MINISTRY is a publication that is well 
done and is usually fair. In response to a 
testy letter from Grace Brethren Church, 
you stated (September, 1982): "What is a 
church called 'Grace' doing with lawyers?" 
Such a response is both harsh and lacking 
in grace itself. While probably intended as 
a clever aside, it belies a legalism and 
judgmentalism of its own. If you are poking 
fun at lawyers, let me remind you that 
there are some very devoted Christian 
lawyers. If you are poking fun at Grace 
Brethren's angry letter, let me remind you 
that Jesus also became angry on occasion. 
Are we to infer that such anger demon 
strates a lack of grace?

Whatever prompted your quip, be it 
anger, hurt, or an attempt at jesting, it was 
ill-timed and ill-put. United Methodist 
Church, Oregon.

(Continued on page 27.)
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Skip Bell__________________________________

A healthy church, like a healthy body, consists of many smaller units 
that provide nourishment and life for the entire organism. The body of 
Christ is a living thing, and living things grow.

Let the church grow!

ur church grew rapidly its first two 
years, but for the past three membership 
has stood practically still; I don't under 
stand why God hasn't blessed my ministry 
here with more growth."

Pastor Smith's congregation of 140 
persons is a typical Protestant church in 
North America. It began five years ago 
with thirty members and quickly grew to 
more than a hundred. Now the church is 
struggling simply to maintain its size. Few 
new converts have been added in recent 
years.

The majority of Protestant churches in 
America remain small. Research by Lyle 
Schaller has shown that 50 percent of such 
churches in the United States have fewer 
than seventy-five persons in attendance at 
the weekly worship service; 75 percent 
have fewer than 140. These small and 
middle-sized congregations are the typical 
Protestant churches of America. Only 5 
percent of Protestant churches in America 
average more than 350 in attendance (The 
Multiple Staff and the Larger Church [Nash 
ville, Tenn.: Abingdon, 1980], pp. 28, 
29).

Should churches grow larger? After all, 
small churches provide more spiritual 
intimacy, greater security in a personal 
acquaintance with each member, and a 
sense of being needed. Large churches 
aren't for everyone! Small churches have 
their place. Many pastors rightly feel that 
God would have them plant more small 
churches instead of growing larger ones.

On the other hand, a large church is big 
enough for effective youth ministry, a 
singles ministry, outreach ministry groups, 
and an exciting service of worship. Many 
people like the feeling of being "where the 
action is" that a large church provides. 
Bigness can be an evangelistic tool. We are 
called to make disciples, and in the priority

Skip Bell is coordinator of evangelism for 
the Northern District of the Oregon 
Conference of Seventh-day Adventists.
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of that task the large church serves a vital 
function. Large churches too have their 
place!

Most pastors would like their churches 
to grow, but are frustrated in their attempts 
to lead their churches into dynamic 
growth. The hundreds of transient pro 
grams for evangelism add to their feelings 
of futility.

Church growth is neither the work of 
man nor an accident; it is first of all the 
work of the Holy Spirit. Churches grow 
because God chooses to bless them with 
growth. Depending on the Holy Spirit, 
however, does not diminish our need to 
understand how church growth occurs. 
We need to study the nature of a growing 
church. Of all the images used in Scripture 
to describe the church, perhaps none is as 
important to understand in terms of 
growth as the image of the church as the 
body of Christ. The body of Christ is a 
living thing, and living things grow. We 
may view Christ's body, the church, with 
an X-ray perspective. If the "internal 
organs" of the body are healthy and well, 
the church will grow. Let us then examine 
the vital internal organs of the church 
body with an eye to recognizing what 
promotes their health.

The weekly worship service is normally 
the only time the entire church member 
ship group meets together. This is celebra 
tion. It is rewarding to be together in one 
place with many other believers and have 
the sense of being of one mind. The 
primary function of this weekly gathering, 
or celebration, is worship. Secondary 
functions include identity, various serv- 
ices, various departments, Bible knowl 
edge, unity of doctrinal teaching, and 
motivation for mission. In a church larger 
than 140 members, the weekly worship 
celebration cannot provide personal fel 
lowship, a need that is absolutely vital to 
the spiritual health of the individual 
Christian.

People come to church expecting to find



close and warm fellowship. "The people 
here are so loving that I know that God is 
with them," candidates for church mem' 
bership typically declare. An individual 
can become personally acquainted with as 
many as sixty persons, but will tend to feel 
isolated in groups larger than sixty. Thus 
within the celebration group are many 
smaller "congregations," whether recog- 
nized or hidden. A congregation is a group 
small enough to permit the people in it to 
become personally acquainted with one 
another and have authentic fellowship. 
These congregations number from ten to 
sixty persons each. Their primary function 
is fellowship. Here personal acquaintance 
and the warmth of close fellowship exist. 
Secondary functions of the congregation 
may include Bible study, Christian 
growth, reclaiming inactive members, 
reinforcing spiritual roots and traditions, 
and employing spiritual gifts and ministry. 
Schaller's study, cited earlier, reveals that 
50 percent of churches in the United 
States never grow to be larger than a single 
congregation or fellowship group. Most 
churches don't recognize the need for or 
provide multiple congregations within the 
celebration group; thus they limit their 
growth.

When a local church is made up of 
healthy congregations, cells will exist. 
Cells are spiritual kinship groups from 
three to ten persons each. The primary 
function of these cells is personal spiritual 
accountability or heart-to-heart sharing. 
Five ladies within a certain congregation 
may determine to get together on Tuesday 
mornings for the express purpose of study 
ing the Gospel of Mark and praying 
together, but the real need that brings 
them together is the need for a close 
spiritual kinship. Cells provide for spiritual 
renewal. Secondary functions may be 
study, prayer, or witnessing. Cell groups 
are identified by a very close spiritual 
relationship among three to ten persons. 

Promoting the good health of these vital 
internal organs of the body is an important 
task for the church growth leader. This 
may necessitate changes in church struc 
ture, and that can be a gradual and painful 
thing. But there are some good places to 
begin.

Congregations within the church mem 
bership require intentional structuring in 
order to be effective. The church leader 
can begin to promote the health of the 
church by examining the life of congrega 
tions within the body. These congrega 
tions should include people with like 
interests and backgrounds. This adds to 
the satisfaction of members and makes the 
congregation attractive to others. Most 
churches can identify many "people 
groups" within their membership retired 
persons, young adult-, young singles, a 
group of intellectuals, mature widows or 
widowers, or factory workers who would 
enjoy being together with "their kind of 
people." The first step in encouraging

healthy congregations is to identify these 
people groups within the church. This 
application of the principle of "homogene 
ous units" will help your church make a 
start toward growth. A word of caution: 
people can't be forced to associate with 
certain other people; they will, however, 
naturally move toward a group in which 
they feel comfortable. Forming homogene 
ous congregations is a process that can be 
encouraged but not forced.

The structure for these congregations is 
lying at our proverbial "fingertips." Most 
church denominations have a Christian 
education program in which children and 
adults study a denominationally prepared 
Bible curriculum in the Sabbath or Sunday 
school. These class units are an ideal 
nucleus for congregations within the 
church membership. Simply recognizing 
the homogeneous-unit principle and pro 
viding a study class for various people 
groups within the church will make it 
possible to transform an ordinary class into 
a dynamic, growing congregation within 
the church. The primary function of the 
class unit when it takes this shape becomes 
fellowship, with Bible study, outreach, 
and other activities as secondary func 
tions. Members of a Bible study class in a 
Sabbath or Sunday school often recognize 
the need of fellowship with one another. 
Some will express that they enjoy the small 
class more than any other church activity 
for the very reason that it provides 
opportunity for a personal acquaintance 
and a sharing of themselves with other 
members of the church. We should recog 
nize that meeting this need and promoting 
it is in itself an effective evangelistic tool. 
People quickly become comfortable in 
such a setting and will come to church 
when such congregational units exist 
because they feel love and warmth.

The effectiveness of the congregation 
will multiply, however, if it has a planned 
organization. People within the congrega 
tion who have gifts of a pastor-shepherd 
should be recognized and made responsible 
for visiting and nurturing members of the 
congregation. People with the gift of 
hospitality should provide social func 
tions, home get-togethers, or regular fel 
lowship dinners. Those with the gift of 
teaching should teach. Those who have 
the gift of evangelism should evangelize 
inactive members and seek to plant them 
in the congregational group. Such a 
congregation may have the study class as

its nucleus but include other members of 
the church as well. The congregations of a 
church may become the focus of nurturing 
activity, since they are small enough for its 
leaders to know the spiritual condition of 
each person. But they should not take the 
place of the larger celebration. The cele 
bration of the entire body is an important 
role of Christian experience that the 
congregation cannot replace. Those who 
nurture or teach a congregation must 
recognize this.

When congregations exist within the 
church, cell life occurs spontaneously. It 
can be encouraged by the pastor or other 
leaders beginning small groups within their 
own homes. The joy and benefits of 
spiritual renewal through cell life will 
spread quickly!

Often these vital organs of the body 
exist in a church, but their structure is such 
that they create barriers to church growth 
instead of aiding it. When this is the case, 
eliminate the barriers! Remember, a living 
plant grows!

One congregational pattern that inhib 
its church growth may be called koinon- 
itis. "Koinonitis" exists when members of a 
congregation enjoy their fellowship to the 
exclusion of new persons. It Meets their 
needs, and they are comfortable with it the 
way it is. Change is perceived as a threat to 
their fellowship.

Other congregations inhibit growth 
because they are overweight. They may 
include a class of fifty persons, and when 
family members are included, seventy-five 
or more. There is simply no room for a new 
person to come into the group and expect 
to find the personal fellowship needed in a 
congregation. The size pf the group is a 
barrier to growth.

Sociological tissue rejection is another 
barrier to church growth. It exists when a 
prospective member is grafted into a group 
of people whose life style is unfamiliar to 
him, transgressing the homogeneous-unit 
principle. Leaders may be unfamiliar with 
the importance of this concept and fail to 
help a prospective member find "his kind 
of people." The new member or visitor is 
simply not comfortable with the group of 
people he finds. He may try two or three 
times to find a group he is comfortable 
with, become discouraged, and stop com 
ing.

A fourth congregational pattern that 
inhibits growth is the attitude called 
pioneer land rights. Unfortunately, this is

In a church larger than 140 members, 
the weekly worship celebration cannot provide 
personal fellowship, a need that is 
absolutely vital to the spiritual health of the 
individual Christian.
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fairly common in many churches. The 
pioneers are the ones who have forged the 
program, and established the structure. 
They may not tolerate "homesteaders" 
who view the church as more flexible or 
who have new ideas. Change is threaten 
ing, and the pioneers find themselves, in 
subtle ways, rejecting new members 
because of the threat of change.

But if these barriers can be dismantled, 
congregational units within the church 
can be made to promote church growth. 
How rewarding it is when a group of people 
recognize themselves as a fellowship group 
and begin to realize that God can use them 
for kingdom growth! Absorbent congrega 
tional patterns are easily identified.

Motivation for growth is the first indica 
tion of an absorbent pattern. Members of a 
congregation must recognize the priority of 
kingdom growth and be motivated to 
achieve it. Class units should invest time 
weekly in this important part of their 
existence. Testimony, study, and prayer 
regarding the work of the Holy Spirit 
contribute to growth motivation. Leaders 
should talk of adding new members to the 
group and consider that faithfulness to 
God requires them to do so.

Accountability to the Lord should 
become specific. A congregation moti 
vated for growth will establish faith objec 
tives for their growth. This means that 
class units will have soul-winning objec 
tives. Souls will be prayed for and answers 
to prayer expected.

When a congregation grows to such a 
size that there is no longer room to add new 
persons, it should divide and form two 
smaller congregations. This is a typical 
absorbent pattern. But the pride of the 
members, teacher, or other leaders in the 
size of their group can often prevent such 
division. This human pride must give way 
to an expression of glory to God in His 
work of adding souls to the church. We 
provide for the work of the Holy Spirit 
when we leave room for new persons.

A congregation that invites new mem 
bers displays an absorbent pattern. A class 
group can do this easily by advertising its 
congregational nature. For instance, a 
young adult class can advertise in the local 
newspaper that a Bible Study for young 
adults is being held at the church, giving 
the time of the weekly meeting and 
inviting attendance.

Nurture is part of church growth, and 
time for nurture should be given when the 
congregation is together. Absent members 
should be visited and the sick prayed for. 
Personal interest in each member should 
be shown. This type of nurture is the most 
effective, for it is heartfelt and sincere 
because the members know and love one 
another.

The growth of the church is the will of 
God. By understanding the nature of the 
church as the body of Christ, we can 
cooperate in God's plan to multiply believ 
ers and let the church grow!
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Equipping
the minister's 

workshop
Merrill S. Williams

Books are the tools of the preacher's
trade. Without them it is difficult for him to

build solid, inspiring sermons. But
there is more to building a library than just

collecting lots of books!



A preacher without books is like a 
carpenter without tools. The reason is 
simple: a preacher's books are his tools.

Just as the carpenter uses a hammer, 
saw, and plane to build a beautiful cabinet, 
the preacher uses a commentary, Bible 
dictionary, and concordance to structure a 
symmetrical sermon. No one can preach 
well who lacks the necessary tools of his 
trade.

There is absolutely no shortcut to 
effective pulpit ministry. The way to 
productive preaching follows the route of 
rigorous and disciplined study, and the 
tools of our trade are books.

When to get them
Now is not soon enough to begin 

stocking your workshop shelves. When as 
a teen-ager I first felt called to the ministry, 
I began to buy and read Christian books. 
Since then, I have consistently added 
valuable volumes to my study shelves. 
Having pastored now for only a few years, I 
occasionally wonder where I will put all my 
books when I have served twenty-five years 
in the ministry! If now is not soon enough 
to begin, never is too soon to stop adding 
precious books to your workshop.

Where to get them
Denominational publishing houses, 

religious bookstores, mail-order suppliers, 
local bookstores selling both new and used 
books, library sales, and private sales can 
all contribute needed works to your library.

While in seminary, a friend and I visited 
an estate sale in Baldwin, Kansas, where 
the Methodist school Baker University is 
located. The owners were selling the house 
and all its contents. Among the items for 
sale were a couple of boxes of old books. 
What do you suppose we found nestled in 
one box? A two-volume set of John Miley's 
Systematic Theology published in 1892 and 
long out of print. The price? Two dollars!

Just this year I was able to buy a set of the 
Interpreter's Bible for $25 from a woman 
whose deceased husband had been a 
pastor. Keep your eyes open, and you're 
sure to find similar treasures.

If you live near a good public library, or 
better yet, near a Christian college or 
theological seminary, you may often be 
able to borrow what you need instead of 
buying it.

How to afford them
The Christian preacher will never 

invest money in anything more valuable

Merrill S. Williams, a minister of the 
Nazarene Church, is currently serving as a 
missionary teacher in the Philippines.

than good books. And they do cost money. 
Anyone who is serious about preaching 
will have to determine his priorities and 
then hold tenaciously to them. To buy 
books is to leave many other items on the 
shelf unbought.

Fortunate is that pastor whose board 
realizes that its pastor's books are a 
professional expense. If he did not serve as 
their pastor, he probably would have no 
need for his library. But since he does, and 
since the church sincerely wants to be fed 
the meat of the Word, he must regularly 
supply his sermonic grist mill in order to 
produce and break the bread of life. And to 
do that he must read, read, read. True, he 
will take his books with him when he 
leaves, but he will leave behind a lasting 
legacy of well-fed sheep.

Some ministers designate the money 
they receive from weddings and funerals as 
their book allowance. But if you have no 
other means of acquiring your tools, 
budget them out of your personal finances. 
If necessary, forego something else in order 
to equip your sermonic workshop properly. 
I have thanked the Lord many times for a 
wife who understands the value of books 
and their importance to her husband's 
lifework. Of course, one reason she does 
understand is because I have not purchased 
books at her expense. Her interests lie in 
other directidhs, and she is free to pursue 
those interests.

What to get
I hope I have not left the impression that 

if one book is good, two are better. Quality 
is far more important than quantity. One 
man measured the books in his library on a 
certain subject by feet and yards. But yards 
of books adorning our shelves do not 
necessarily result in an adequate library. 
Certain books are more valuable than 
others. Better to own fewer volumes if they 
are the best available.

Remember our analogy: Books are tools 
to aid the preacher in his craft of sermon 
construction, not crutches to prop up his 
faltering lack of sermonic skill. The 
Biblical preacher, therefore, ought to 
follow the advice of Donald Miller and 
concentrate on reference works. You get 
more for your money because you can use 
them over and over again.

If we limit ourselves only to works with 
our own denominational or theological 
bias, we will close the door to valuable 
insights from men of other persuasions. 
Separate the fish from the bones.

How to arrange them
When I finally got around to organizing 

and categorizing my library, I tried to use a 
complicated system that required labels on 
the outside of the books. One year during 
vacation I invested three days on this 
project, typing the labels and ironing them 
on the binding with a hot iron. Not only 
did I waste a great deal of time, but not all 
the labels stuck! Later I came across a

simpler way to organize my books that was 
just as adequate as any so-called sophisti 
cated system.

I have the volumes arranged on the 
shelves according to category: biography, 
Christian living (a miscellaneous group 
ing), church growth, church history, 
evangelism, homiletics, missions, New 
Testament, Old Testament, philosophy, 
sermons, and theology.

I don't label the shelves because, from 
use, I know where the groups are. Then 
within each subject category I place the 
books in order by the author's last name. 
One could arrange them in alphabetical 
order by title just as well. But however you 
do it, you need some kind of organization 
that will enable you to find the book you 
need when you need it.

How to care for them
When I first noticed the deterioration of 

some of my cloth-bound volumes, I attrib 
uted the decay to the humid climate. But 
only certain works were affected. Only 
later after the covers were badly 
defaced did I realize that insects were 
attracted either to the cloth or the glue, 
and were eating the bindings. Immediately 
I had the church fumigated, and haven't 
been bothered since.

Ideally, it would be best to enclose your 
books in cases with glass doors. They 
would be less affected by dust and tem 
perature. If that is not possible, at least 
dust them periodically and check to be sure 
insects, temperature, or other agents are 
not harming them. It's important to keep 
the temperature and humidity as constant 
as possible to avoid mildew.

Be sure, also, to compile a list of every 
volume you own and keep it in a safe place 
away from your study. Some people have a 
fear of flying. I suffer from what might be 
called bibliopyrophobia: fear of my books 
burning! My fear my nightmare is that 
the flaming hand of fire might reach out 
one night and destroy my precious treas 
ure, my books.

If fire or vandals should destroy part or 
all of your library, the insurance company 
will want an itemized list of the damaged or 
stolen volumes. Don't trust your memory 
to be able to recall all the titles; you'd 
probably miss half of them. Keep a running 
list in the study to record new books 
purchased. And every six months or so, 
transfer your accumulated volumes to the 
permanent list either at home or in a 
safety-deposit box at the bank.

Can you imagine a carpenter trying to 
build a house with nothing but a hammer 
and a chisel? Can you imagine a preacher 
trying to build a sermon with nothing but a 
church history and a book of illustrations?

The only way to consistently construct 
messages that will minister to the minds 
and hearts of your parishioners is to 
hammer them out on the anvil of study in a 
sermonic workshop well equipped with 
good books.
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How to preach
so as to convert nobody
You don't want to be known as a negative preacher coming down hard 
on sin and making your people feel bad, do you? The world is 
too full of condemnation and stress as it is. What people need today is 
an upbeat message that reassures and gives some positive reinforcement 
to their lives. Here are forty-two tried and proved rules that are 
guaranteed to keep the sinners in your church comfortabk and happy.

C. G. Finney

  he design of this article is to propound 
several rules, by a steady conformity to any 
one of which, a man may preach so as not 
to convert anybody. It is generally con 
ceded at the present day that the Holy 
Spirit converts souls to Christ by means of 
truth adapted to that end.

It follows that a selfish preacher will not 
skillfully adapt means to convert souls to 
Christ, for this is not his end.

Rule 1. Let your supreme motive be to 
secure your own popularity; then, of 
course, your preaching will be adapted to 
that end, and not to convert souls to 
Christ.

Rule 2. Aim at pleasing, rather than at 
converting, your hearers. Aim to make 
your hearers pleased with themselves and 
pleased with you, and be careful not to 
wound the feelings of any one.

Rule 3. Aim at securing for yourself the 
reputation of a beautiful writer.

Rule 4. Let your sermons be written 
with a high degree of literary finish. Let 
your style be flowery, ornate, and quite 
above the comprehension of the common 
people. Give your sermons the form and

This article by the well-known revivalist 
Charles Finney is adapted from the Advent 
Review and Herald of the Sabbath of July 29, 
1875. The old-fashioned language may 
betray how many years have gone by since 
it was written, but preachers who follow 
these rules carefully can be as certain of 
converting no one as were their colleagues 
of more than a century ago.
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substance of a flowing, beautifully written, 
but never-to-be-remembered essay, so that 
your hearers will say, "It was a beautiful 
sermon," but can give no further account 
of it.

Rule 5. Be sparing of thought, lest your 
sermon contain truth enough to convert a 
soul. Make no distinct points, and take up 
no disturbing issues with the consciences 
of your hearers, lest they remember these 
issues, and become alarmed about their 
souls.

Rule 6. Avoid preaching doctrines that 
are offensive to the carnal mind, lest they 
should say of you as they said of Christ, 
"This is an hard saying; who can hear it?" 
and lest you should injure your influence.

Rule 7. Denounce sin in the abstract, 
but make no allusion to the sins of your 
present audience. Avoid especially 
preaching to those who are present. Preach 
about sinners, and not to them. Say they, 
and not you, lest anyone should make a 
personal and saving application of your 
subject.

Rule 8. Keep the spirituality of God's 
holy law, by which is the knowledge of sin, 
out of sight, lest the sinner should see his 
lost condition, and flee from the wrath to 
come.

Rule 9. Preach salvation by grace; but 
ignore the condemned and lost condition 
of the sinner, lest he should understand 
what you mean by grace, and feel his need 
of it.

Rule 10. Preach no searching sermons, 
lest you convict and convert the worldly 
members of your church.

Rule 11. Do not make the impression 
that God commands your hearers now and 
here to obey the truth.

Rule 12. Do not make the impression 
that you expect your hearers to commit 
themselves upon the spot, and give their 
hearts to God.

Rule 13. Leave the impression that 
they are expected to go away in their sins, 
and to consider the matter at their 
convenience.

Rule 14. Dwell much upon their inabil 
ity to obey, and leave the impression that 
they must wait for God to change their 
natures.

Rule 15. Make no appeals to the fears of 
sinners; but leave the impression that they 
have no reason to fear.

Rule 16. Make the impression that if 
God is as good as you are He will send no 
one to hell.

Rule 17. Preach the love of God, but 
ignore the holiness of His love that will by 
no means clear the impenitent sinner.

Rule 18. Try to convert sinners to 
Christ without producing any uncomforta 
ble convictions of sin.

Rule 19. Flatter the rich, so as to repel 
the poor, and you will convert none of 
either class.

Rule 20. Make no disagreeable allu 
sions to the doctrines for self-denial, 
cross-bearing, and crucifixion to the

world, lest you should convict and convert 
some of your church members.

Rule 21. Do not rebuke the worldly 
tendencies of the church, lest you should 
hurt their feelings, and finally convert 
some of them.

Rule 22. Should any express anxiety 
about their souls, do not probe them by any 
uncomfortable allusion to their sin and ill 
desert; but encourage them to join the 
church at once, and exhort them to assume 
their perfect safety within the fold.

Rule 23. Preach the love of Christ, not 
as enlightened benevolence, that is holy, 
just, and sin-hating; but as a sentiment, an 
involuntary and indiscriminating fond 
ness.

Rule 24. Be sure not to represent 
religion as a state of loving self-sacrifice for 
God and souls; but rather a free and easy 
state of self-indulgence. By thus doing you 
will prevent sound conversions to Christ, 
and convert your hearers to yourself.

Rule 25. So select your themes and so 
present them as to attract and flatter the 
wealthy, aristocratic, self-indulgent, 
extravagant, pleasure-seeking classes, and 
you will not convert any of them to the 
cross-bearing religion of Christ.

Rule 26. Be time-serving, or you will 
endanger your salary; and, besides, if you 
speak out and are faithful, you may convert 
somebody.

Rule 27. Do not preach with a divine 
unction, lest your preaching make a saving 
impression. To avoid this, do not maintain 
a close walk with God, but rely upon your 
learning and study.

Rule 28, Lest you should pray too 
much, engage in light reading and worldly 
amusements.

Rule 29. That your people may not 
think you in earnest to save their souls, 
and, as a consequence, heed your preach 
ing, encourage church fairs, lotteries, and 
other gambling and worldly expedients to 
raise money for church purposes.

Rule 30. Do not rebuke extravagance 
in dress, lest you should uncomfortably 
impress your vain and worldly church 
members.

Rule 31. Ridicule solemn earnestness 
in pulling sinners out of the fire, and 
recommend, by precept and example, a 
jovial, fun-loving religion, and sinners will 
have little respect for your serious preach 
ing.

Rule 32. Cultivate a fastidious taste in 
your people, by avoiding all disagreeable

allusions to the last judgment and final 
retribution. Treat such uncomfortable 
doctrines as obsolete and out of place in 
these days of Christian refinement.

Rule 33. Do not commit yourself to 
much-needed reforms, lest you should 
compromise your popularity and injure 
your influence. Or you may make some 
branch of outward reform a hobby, and 
dwell so much upon it as to divert 
attention from the great work of convert 
ing souls to Christ.

Rule 34. So exhibit religion as to 
encourage the selfish pursuit of it. Make 
the impression upon sinners that their own 
safety and happiness is the supreme motive 
of being religious.

Rule 35. Do not lay much stress upon 
the efficacy or necessity of prayer, lest the 
Holy Spirit should be poured out upon you 
and the congregation, and sinners should 
be converted.

Rule 36. Make little or no impression 
upon your hearers, so that you can repeat 
your old sermons often without being 
noticed.

Rule 37. If your text suggests any 
alarming thought, pass lightly over it, and 
by no means dwell upon and enforce it.

Rule 38. Avoid all illustration, repeti 
tion, and emphatic sentences that may 
compel your people to remember what you 
say.

Rule 39. Avoid all heat and earnestness 
in your delivery, lest you make the 
impression that you really believe what you 
say.

Rule 40. Be tame and timid in present 
ing the claims of God, as would become 
you in presenting your own claims.

Rule 41. Be careful not to testify from 
your own personal experienee of the power 
of the gospel, lest you should produce the 
conviction upon your hearers that you 
have something which they need.

Rule 42. See that you say nothing that 
will appear to any of your hearers to mean 
him or her, unless it be something flatter 
ing.

The experience of ministers who have 
steadily adhered to the above rules will 
attest the soul-destroying efficacy of such a 
course, and churches whose ministers have 
steadily conformed to any of these rules 
can testify that such preaching does not 
convert souls to Christ. If souls are 
converted in congregations cursed with 
such a ministry, it will be by other means 
than the preaching.

Cultivate a fastidious taste in your people 
by avoiding all disagreeable allusions to the 
last judgment and final retribution. Treat 
such doctrines as obsolete and out of place in 
these days of Christian refinement.
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The millennium: 
Its Old Testament 
roots
The antecedents of Johns prophetic view in Revelation 20 can be 
found in the Old Testament predictions concerning the apocalyptic "day 
of the Lord. " We cannot fully understand one without the others.

Hans K. LaRondelle

 Several lines connect John's apocalyp 
tic vision of the millennium in Revelation 
20 with the prophetic and apocalyptic 
eschatologies of the Old Testament. 
Indeed, our Christian understanding of the 
three visions incorporated in Revelation 
20 (note John's triple use of "I saw," in 
verses 1, 4, and 11) is illuminated greatly 
by uncovering the Old Testament roots of 
the millennium.

First, consider the term abyss, which is 
used twice (Rev. 20:1, 3) to refer to the 
"prison" (verse 7) in which the ancient 
serpent-dragon will be detained for a 
thousand years. As a term by itself, abyss 
functions both in the Revelation (9:1, 2, 
11 [cf. Ps. 88:11]; 11:7; 17:8) and else 
where in the New Testament (Luke 8:31; 
Rom. 10:7) as a synonym of the grave, of 
death and destruction, and of the prison 
house of "the beast" and of demons. When 
Christ cast out certain evil spirits from a 
demon-possessed man in Galilee, "they 
begged him repeatedly not to order them to 
go into the Abyss" (Luke 8:31).*

In the Greek version of the Old Testa 
ment, abyss is used in Genesis 1:2 to 
describe the uninhabited earth before 
Creation week: "The earth was formless

Hans K. LaRondelle, Th.D., is a professor 
of theology, Andrews University, Berrien 
Springs, Michigan.

10 MINISTRY/NOVEMBER/1982

and empty, darkness was over the surface 
of the deep [abyssos]. " The New Testament 
seems to have taken this prehistoric 
description of an empty, chaotic earth as 
its prototype for the concept of abyss as a 
dark pit and prison house for demons.

Beyond the implications of the term 
abyss, the Old Testament prophetic 
perspectives throw further light on the 
apocalyptic imagery of the millennium. 
Jeremiah's vision about the imminent and 
total destruction of Judah by Babylon is 
fraught with typological significance for 
the final judgment of the whole world: "I 
looked at the earth, and it was formless and 
empty; and at the heavens, and their light 
was gone. ... I looked, and there were no 
people; every bird in the sky had flown 
away. I looked, and the fruitful land was a 
desert; all its towns lay in ruins before the 
Lord, before his fierce anger" (Jer. 4:23- 
26). In Old Testament prophetic eschatol- 
ogy, the day of judgment is generally 
characterized by a twofold perspective: the 
immediate historical day of Yahweh for a 
particular rebellious nation, and the ulti 
mate, eschatological day of Yahweh for the 
entire world. This simple, yet complex, 
concept of God's future reign, which 
reveals no concern for chronological, 
ethnic, or geographic distinctions, is 
rooted in the theocentric character of 
Israel's prophetic hope. The focus is on the

same God who, in both historical situa 
tions, will act in the same way for judgment 
and salvation. G. E. Ladd summarizes this 
twofold perspective of prophetic eschatol- 
ogy this way: "This historical Day of the 
Lord is painted against the backdrop of the 
eschatological Day of the Lord."'

Jeremiah's vision of the coming devasta 
tion of "the earth" has, therefore, a 
definite apocalyptic dimension for the final 
judgment, when the devastation of earth 
and sky will reach its cosmic-universal 
range and climax. In that apocalyptic day 
of judgment the whole earth will return to 
its primordial state and become again an 
abyss: dark, formless, and empty (see Jer. 
4:23, 28; cf. Gen. 1:2). That apocalyptic 
day, as the New Testament makes clear, is 
the second advent of Christ (see 2 Thess. 
1:6-9; Rev. 6:12-17; 19:11-21). Then the 
whole world will become one great 
abyss the earthly condition for a millen 
nium, a prison house exclusively for Satan 
and his demonic spirits. The judgment of 
the second advent of Christ will leave no 
person alive on earth, according to Paul's 
eschatology. The saints, either by their 
resurrection or by their translation, will all 
be taken to the Father's house in heaven 
(see John 14:1-3; 1 Thess. 4:16, 17; 1 Cor. 
15:51-55); the wicked will all be destroyed 
and laid in the dust of the earth by the 
consuming glory of Christ's appearing (see



Heb. 10:26, 27; 2Thess. 1:640; 2:8; Rev. 
6:15-17; 16:17-21; 19:11-21). If no man 
remains alive on earth, it is evident that 
Saten, detained by God in the abyss of this 
ruined earth, is bound by a "great chain" of 
circumstances that Christ Himself has 
brought about by His glorious advent. 
During the millennium, Satan will be 
absolutely kept "from deceiving the 
nations any more" because he can no 
longer influence either the righteous in 
heaven or the wicked in death.

This apocalyptic imagery of Revelation 
20:1-3 should not be confused with 
Christ's victory over Satan at His first 
advent. It seems unwarranted to identify 
completely the apocalyptic perspective of 
Satan's cosmic-universal binding in Reve 
lation 20 with the fact that he is "bound" 
whenever the Spirit of Christ, through the 
gospel, releases individual believers from 
his dominion (see Matt. 12:28, 29). If it is 
true that Satan's apocalyptic binding has 
already been realized in the cross of Christ, 
once and for all, how then could Satan 
ever be released from this bondage again as 
announced in Revelation 20:7 ? We should 
be careful not to identify or confuse 
Christ's work at His second advent with 
that at His first advent.

The purpose of John's Apocalypse is not 
to repeat the four Gospels, which center 
upon the first advent of Christ, but to 
convey a progressive revelation centered 
more on His second advent. In Revelation 
20, not only the time of Satan's binding is 
different from that in the Gospels, but also 
its nature and purpose. A. A. Hoekema 
states that the apocalyptic binding of 
Satan means that Satan's influence "is . . . 
curtailed [so] that he cannot prevent the 
spread of the gospel to the nations of the 
world" and that "the nations cannot 
conquer the church, but the church is 
conquering the nations." 2 But this view 
does not fully honor the radical nature of 
Satan's apocalyptic binding a definite 
confinement in the abyss of a ruined world 
"to keep him from deceiving the nations 
any more" (Rev. 20:3). To minimize the 
binding of Satan to the point that the 
millennium becomes simply an era of 
prosperous church development does not 
take seriously enough the absolute nature 
of Satan's binding in the Apocalypse. 3 The 
empirical fact remains that, centuries after 
the cross, Satan and his false apostles are 
still able to deceive the world by blinding 
the minds of unbelievers to the gospel (see 
2 Cor. 4:4; 11:13, 14); the devil still 
"prowls around like a roaring lion" (see 
1 Peter 5:8) and "is now at work in those 
who are disobedient" (Eph. 2:2). Even 
after his defeat at the cross of Christ (see 
Col. 2:15), Satan is still successfully 
deceiving the world with his miracles and 
signs (see 2 Thess. 2:9, 10), "filled with 
fury, because he knows that his time is 
short" (Rev. 12:12). John can even write, 
"The whole world is under the control of 
the evil one" (1 John 5:19). Certainly, the

cross stripped Satan legally of all his rights 
before God, but not yet of his power to 
deceive mankind. To deprive him of that 
power is the apocalyptic reality of Christ's 
second advent, and its purpose is the 
specific theme of the Isaiah Apocalypse.

Two Old Testament passages seem to 
cast further light on the apocalyptic 
significance of the millennium: Isaiah 
24:21-23 (within the Isaiah Apocalypse of 
chapters 24-27) and Ezekiel 36-39. Isaiah 
pictures the final judgment as God's 
retributive justice on a cosmic-universal 
scale: "In that day the Lord will punish the 
powers in the heavens above and the kings 
on the earth below. They will be herded 
together like prisoners bound in a dun 
geon; they will be shut up in prison and be 
punished after many days. The moon will 
be abashed, the sun ashamed; for the Lord 
Almighty will reign on Mount Zion and in 
Jerusalem, and before its elders, gloriously" 
(Isa. 24:21-23).

Several remarkable features can be 
observed in this apocalyptic passage: (1) 
the prophet sees God's judgment passed 
not only upon men but also upon angels, 
"the powers in the heavens above" (cf. 
Dan. 10:13, 20; Ps. 82; Eph. 6:12); (2) all 
these rebellious powers of heaven and 
earth will be "herded together like pris 
oners bound in a dungeon" ("pit", R.S. V., 
K.J.V.); (3) "shut up in prison," they will 
actually be punished only "after many 
days," that is, after a long, unspecified 
period of imprisonment. One cannot fail 
to notice in these three facets of Isaiah's 
Apocalypse the germinal concept of the 
millennium, with its binding of Satan in 
the abyss for a thousand years.

Of special significance is Isaiah's decla 
ration that while all the evil powers are 
kept secure in detention, the whole earth 
lies in a state of waste and desolation. Here 
again is the picture of a worldwide abyss: 
"The earth will be completely laid waste 
and totally plundered. The Lord has 
spoken this word" (Isa. 24:3; cf. verses 19, 
20). Only God's throne on Mount Zion 
stands secure.

In Isaiah's vision, God's final judgment 
comprises several phases: the evil powers 
will first be seized but not immediately 
punished; they will be detained for "many 
days." This preliminary judgment will be 
followed by a final judgment executed by 
God Himself. The anti-godly powers are 
symbolized by a multiheaded 
serpent-dragon (see Isa. 27:1; LXX:

drakon; cf. Ps. 74:13, 14), revealing 
another specific link with the apocalyptic 
imagery of Revelation 20 (see verse 2).

The Isaiah Apocalypse reveals further 
that this cosmic judgment causes resurrec 
tion from the dead for the faithful cove 
nant people of God: "Your dead will live; 
their bodies will rise. . . . The earth will 
give birth to her dead" (Isa. 26:19). With 
the blast of a "great trumpet" God will 
gather up "one by one" all faithful ones so 
that they may participate in the apocalyp 
tic banquet of Yahweh "for all peoples" on 
the holy mountain (see chap. 27:12, 13; 
25:6-9; 24:23). In John's Apocalypse, this 
banquet of Yahweh is transformed into 
"the wedding supper of the Lamb" (Rev. 
19:6-9), when the Bride, the church of all 
the ages, will be forever united with her 
Saviour. This wedding feast is a central 
aspect of the future millennial kingdom of 
God in heaven, which takes place after the 
martyred saints have come to life again in 
the first resurrection (see chap. 20:4, 5).

Like Isaiah, the prophet Ezekiel speaks, 
too, of eschatological events in apocalyp 
tic language. In chapters 38 and 39, he 
outlines a final war ("after many days") by 
Gog, Meshech, and Tubal against the 
restored Israel of God. Popular dispensa- 
tional writers, without considering the 
New Testament's application of these 
chapters in Revelation 20, have seen in 
Ezekiel's apocalyptic prophecy a detailed 
chronicle of "the coming Russo-Israeli 
war." 4

However, Bible scholars of different 
theological persuasions agree that the 
seven judgment visions of John, found in 
Revelation 19:11 to 21:8, constitute a 
self-contained unit patterned basically 
after the outline of eschatological events in 
Ezekiel 36-48, although conflated as well 
with motifs from Daniel and Isaiah. 5 
Ezekiel's prophetic scheme for the future of 
postexilic Israel culminates in a dramatic 
apocalyptic war against Messianic Israel 
and the final judgment of Yahweh. First, 
Yahweh will resurrect a new covenant 
people from Babylon and restore this 
cleansed and holy Israel to the Promised 
Land (see Eze. 36:24-32; 37:1-14). This 
faithful Israel of God will be ruled forever 
by the Messianic King "my servant 
David will be king over them, and they will 
all have one shepherd" (chap. 37:24, 25). 
Yahweh Himself will put His Shekinah 
glory among them forever in a perfectly 
realized covenant relationship "My

To minimize the binding of Satan to the point 
that the millennium becomes simply an era of 
prosperous church development does not take 
seriously enough the absolute nature of Satan's 
binding as foretold in the Apocalypse.
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dwelling place will be with them; I will be 
their God, and they will be my people" 
(verse 27).

Against this Messianic theocracy of 
Israel, Ezekiel portrays "after many days" 
(chap. 38:8) the apocalyptic attack of 
Gog, king of Magog, leader of the confed 
erate nations of the world (see chapters 38, 
39). The Israel of God does not engage in 
combat at all. It does not need to, because 
Yahweh will be the Divine Warrior who 
will fight this holy war alone, with the 
weapons from His own storehouse: "I will 
execute judgment upon him with plague 
and bloodshed; I will pour down torrents of 
rain, hailstones and burning sulfur on him 
and on his troops and on the many nations 
with him. And so I will show my greatness 
and my holiness, and I will make myself 
known in the sight of many nations. Then 
they will know that I am the Lord" (Eze. 
38:22, 23; cf. 39:6; Dan. 7:11).

John culminates his apocalyptic per 
spective, similarly, with God's judgment 
on Babylon (see Rev. 17, 18) and with the 
coming of the Messiah as the divine 
warrior from heaven who will destroy the 
persecutors of His church, "the beast," 
"the false prophet," and "the kings of the 
whole world" (see Rev. 19:19-21; cf. 
16:12-21). For His faithful people, Christ 
then brings deliverance and resurrection 
from the dead (see chap. 20:4), the joys of 
the wedding banquet in the New Jerusalem 
in heaven (see chaps. 19:6-9; 21:2, 7), and 
the authority to judge on heavenly thrones 
in His kingdom for a thousand years (see 
chap. 20:4). This millennial kingdom will 
end with the descent of the New Jerusalem 
from heaven to earth, by the power of God. 
Satan will be released from his abyss, 
because now at the end of the thousand 
years the resurrection of the godless dead 
takes place (see chap. 20:5, 7; cf. John 
5:28, 29; 1 Cor. 15:24). This sets the scene 
for Satan's final deception and the univer- 
sal attack by God's enemies of all the ages 
on the New Jersualem, "the camp of God's 
people," according to Revelation 20:7-10. 
To indicate the basic continuity of this 
apocalyptic war with that of Ezekiel's 
vision, John identifies the satanic forces 
with "Gog and Magog" (verse 8). The 
following parallels may bring Ezekiel's and 
John's corresponding structural outlines 
into sharper focus:

1. The resurrection of a dead Israel from 
the graveyard of Babylon to be a new, holy 
covenant people of Yahweh (see Eze. 
36:24-28; 37:1-14).

The resurrection of the beheaded wit 
nesses of Christ who refused to worship the 
Babylonian "beast or his image" (see Rev. 
20:4).

2. Israel, as the new theocracy, lives 
peacefully in the Promised Land under the 
rule of the new David, the Messiah (see 
Eze. 37:15-28).

The resurrected saints reign with Christ 
for a thousand years (see Rev. 20:4-6).

3. After "many days," the final attack

against Israel from the north by the armies 
of Gog, king of Magog, receives a smashing 
defeat through fire from heaven (see Eze. 
38, 39).

After the saints' thousand-year reign, 
the armies of "Gog and Magog" attack the 
camp of God's people, the Holy City, from 
all directions, but are destroyed by fire from 
heaven (see Rev. 20:7-9).

4- The vision of Yahweh's theophany 
in a new Jerusalem (see Eze. 40-48).

The vision of the New Jerusalem, which 
descends from heaven to earth as the bride 
of the Lamb (see Rev. 21:1-22:5).

Thus, while the religious-political char 
acter and anti-Christian goal of the apoca 
lyptic war is the same in both Ezekiel and 
John, specific differences can be observed 
that teach an important hermeneutical 
principle in apocalyptic interpretation. 
The ethnic and geographic restrictions of 
Ezekiel's old-covenant imagery ("my peo 
ple Israel," "my land," Gog "in the far 
North," "Gog attacks the land of Israel," 
the earthshaking theophany of Yahweh, et 
cetera) are all transformed by John's 
Apocalypse into a thoroughly Christocen- 
tric dualism on a higher, transcendental 
keynote. John's Apocalypse is a Christian 
Apocalypse, which is characterized by the 
integration of the gospel of Christ into the 
prophetic and apocalyptic eschatologies of 
the Old Testament. This integration or 
redefining of Israel's eschatology takes 
place consistently and organically accord 
ing to the Christological-ecclesiological 
principle. 6 This is the essential newness of 
the Christian Gospels and of the apocalyp 
tic eschatology of the New Testament.

The apocalyptic perspective of the Old 
Testament is basic for the understanding of 
the ultimate triumph of God's everlasting 
covenant in the great controversy between 
God and Satan. The forecasts by Israel's 
prophets of the universal abyss and the 
divine punishment or judgment on all the 
ungodly powers in heaven and on earth 
receive their Christological key of inter 
pretation from Christ in John's Apoca 
lypse. Israel's king, "My servant David" 
(Eze. 37:24), becomes Christ, the "King of 
kings" (Rev. 19:16; 22:16). The echato- 
logical Messianic Israel (see Eze. 37:26-28; 
38:11, 12) becomes the church trium 
phant in Christ's kingdom (see Rev. 20:4). 
Gog, king of Magog, and his political 
allies, will be Satan himself and his earthly 
allies, the worldwide population raised by 
God in the second resurrection but

deceived by Satan in order to unite them in 
a universal rebellion against Christ and His 
bride, the New Jerusalem (see Rev. 20:7-9; 
21:2). Since Ezekiel's outline prophecy has 
the same basic structure and order of 
events as do chapters 20-22 of John's 
Apocalypse, we may conclude that Reve 
lation functions emphatically as the 
inspired Christian understanding of the 
future realization of Ezekiel 36-48, begin 
ning with the second advent of Christ and 
the resurrection of the beheaded saints. 
The proclamation of the coming millen 
nium becomes therefore a message for the 
present: to the Jews that Jesus Christ is the 
Messiah of Israel and that His church is the 
true Israel; to the Gentiles that Christ is 
the Judge of the world; and to the church 
that Jesus will vindicate her faith and 
reward her perseverance as her apocalyptic 
Redeemer in the blessed "first resurrec 
tion."

" Unless otherwise indicated, Scripture quota 
tions are from The Holy Bible: New International 
Version. Copyright   1978 by the New York 
International Bible Society. Used by permission of 
Zondervan Bible Publishers.

1 G. E. Ladd, The Presence of the Future (Grand 
Rapids: Eerdmans, 1973), p. 67. See pages 64-70 
for a more extensive treatment of the dual-fulfill 
ment aspect of Israel's prophetic eschatology.

2 In The Meaning of the Millennium: Four Views, 
Robert G. Clause, ed. (Downers Grove, 111: 
InterVarsity Press, 1977), p. 164.

3 R. H. Mounce, The Book of Revelation, The 
New International Commentary on the New 
Testament (Grand Rapids: Eerdmans, 1977), p. 
353, sees therefore "the complete cessation of his 
influence on earth" implied.

4 T. S. McCall and Z. Levitt, The Coming 
Russian Invasion of Israel (Chicago: Moody Press, 
1976). H. Lindsey, The Late Great Planet Earth 
(Grand Rapids: Zondervan, 1972), pp. 48 ft.

5 Cf. Von Gunther Harder, "Eschatologische 
Schemata in der Johannes-Apokalypse," Theol 
Viatorum 9 (1963), 70-87. A. Y. Collins, The 
Combat Myth in the Book of Revelation. Harvard 
Diss. in Rel. 9 (Scholars Press, 1976), pp. 39, 40. 
E. Schiissler-Fiorenza, "Composition and Struc 
ture of the Book of Revelation," The Catholic 
Biblical Quarterly 39 (1977), 344-366; esp. 362- 
364. G. E. Ladd, A Commentary on the Revelation of 
John (Grand Rapids: Eerdmans, 1972), pp. 269, 
270.

6 See A. F. Johns, "The Presentation of Ezekiel 
38 in Evangelism, "Ministry, August, 1962, pp. 27, 
28, 39; September 1962, 28-31. For a critique on 
H. Lindsey's writings, see T. Boersma, Is the Bible a 
Jigsaw Puzzle       (St. Catherines, Ont.: Paideia 
Press, 1978), chap. 8, "Ezekiel's Prophecy About 
Gog."H. K. LaRondelle, "Israel and the Church," 
Ministry, July, 1981, pp. 12-14; "Is the Church 
Spiritual Israel?" Ministry, September, 1981, pp. 
17-19; and "One Glorious Inheritance," Ministry, 
November, 1981, pp. 16-18.

The forecasts by Israel's prophets of the 
universal abyss and the divine punishment or 
judgment on all the ungodly spiritual and 
earthly powers receive their interpretation from 
Christ in Johns Apocalypse.

12 MINISTRY/NOVEMBER/1982



hen a 40-year-old wife, the mother 
of three children, died in an early-morning 
accident, the shock, the pain, and the 
sudden disruption overwhelmed the fam 
ily. In making preparations for the service, 
the funeral director and I sensed this family 
needed to be in touch with the realities of 
the tragic death. How could we help them 
move from the suddenness of it to some 
acceptance of the reality of their loss? A 
viewing at the funeral home was agreed 
upon, but it seemed that we needed time at 
the gravesite. Why not have the commit 
tal at the cemetery prior to the memorial 
service in the church? We decided the 
unusual order was just what this family 
needed.

If your reaction is like that of most 
pastors, you're saying, "What! Reverse the 
traditional funeral procedure and conduct 
the graveside committal service before the 
memorial service in the funeral chapel or 
the church?" That is exactly what we 
decided to do in this case, and I am 
convinced by the funerals I have con 
ducted since that this procedure is often 
the most helpful. When planning the 
service, families have been most receptive 
to the idea, and later these individuals 
have had positive and grateful things to say 
about having the committal service first.

The family whose wife and mother had 
been so suddenly killed met at the ceme 
tery with the body already placed over the 
grave. After a short committal service, I 
asked for expressions from the family 
members. One daughter responded by 
singing "Memories"; the family joined 
with her. The 17-year-old daughter told of 
the love she had felt from her mother and 
of her own love for her. The husband 
talked of the loss he felt and of his 
gratefulness for the support family and 
friends were giving. The stepfather gave a 
spiritual testimony affirming life in Christ 
and expressing his hope for a reunion of the 
family in the life to come. The graveside 
service was a genuine proclamation of 
human warmth, caring, and affirmation of 
faith.

When we returned to the church from 
the cemetery, we were then ready for a 
service of remembrance and thanksgiving. 
Family, colleagues, neighbors, and friends 
joined together in this service of gratitude 
that became a celebration of the resurrec 
tion. Without the need to leave this 
service for the cemetery, the family were 
able to linger and meet all who attended 
following the worship service. They 
embraced, they talked. It was a time of 
love, of being together, and of genuine 
caring.

The reversal of the usual order seemed to

Neal A. Kuyper is an ordained minister in 
the United Presbyterian Church and direc 
tor of the Presbyterian Counseling Service 
in Seattle, Washington.

Turning the 
funeral around
just because "we've always done it that way" 
doesn't mean that the usual funeral procedure 
is the most beneficial in all cases. The 
author gives some convincing arguments for 
reversing the normal order of service.

Neal A. Kuyper

work so well in this instance that I decided 
on a similar procedure when a young 
attorney's death came from cancer. I 
invited all those who planned to attend the 
memorial service to come first to the 
cemetery for the committal. In addition to 
members of his law firm, members of the 
Rotary Club and clients were present to 
grieve the loss of their friend and col 
league. His young widow was a school- 
teacher, much loved by her class of 
children. They had been experiencing the 
loss of her presence in the classroom during 
recent weeks and knew of their teacher's 
grief. They were also present at the 
cemetery. At the close of the service, each 
member of the community, each school- 
child, and each family member placed rose 
petals on the coffin. Now they were ready 
to go back to the church for a service of 
witness to the resurrection. The warm, 
friendly fellowship time that followed 
enabled persons to greet one another and 
gave out-of-State relatives time to mingle 
with friends from the community. The 
widow later indicated that this fellowship 
time following the memorial service was 
one of the most comforting experiences of 
the entire funeral. She had time with 
people who cared and loved her. Rushing 
to the cemetery following the worship 
service would have deprived her of some of 
that needed comfort.

Finally, I had occasion to use this idea 
with a family that had never experienced 
death before. A young man was tragically 
killed in an early-morning auto accident. 
In their overwhelming grief, they wanted 
only a simple service, limited to immediate 
family no friends, business partners, or 
schoolmates. They could not share their 
grief; it was too personal, too painful. 
Some pastoral counseling was necessary to 
help them understand that they needed to

help others, as well, deal with the grief felt 
in this loss. What would the father say to 
his business colleagues when he returned 
to work? They needed to be able to grieve 
with him at the chapel. The dead boy's 
classmates could not undergo the sudden 
ness of loss without some means of 
absorbing the reality of their friend's 
death. At last, the family consented to 
having the graveside service before the 
memorial.

When the family arrived at the ceme 
tery, the grim reality of their son's death 
was present. It was a painful time for them. 
After the committal, they returned to the 
funeral-home chapel for the memorial 
service. There they discovered human 
warmth from friends. The class of school 
mates was present; their faces, too, were 
like the faces on Mount Rushmore not a 
movement until they cried as they 
shared experiences with one another in the 
narthex after the service. If we had left this 
service immediately to go to the cemetery, 
we would not have been able to have this 
time of affirmation.

What! Have the graveside committal 
before the memorial service! Yes. Once 
the body has been placed in its resting 
place, amid the cold of winter, the rain, 
the heat, or even perhaps on a beautiful 
day, the returning to the church or the 
chapel with expectations of quiet medita 
tion, reading of Scripture, and worship 
helps the family move from physical 
realities to spiritual and emotional affir 
mations of faith and comfort. Following 
the service, they are with friends and 
family in an atmosphere conducive to 
comfort and caring. They need human 
warmth, love, and assurance of continuing 
support from each another. This happens 
best, I believe, when the committal 
precedes the memorial service.
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The New Testament ringingly proclaims the 
"indicatives" of salvation those unequivocal 
statements concerning the accomplished, 
historical facts of the gospel. No less 
surely, however, does it confront us with the 
"imperatives" those commands to participate 
in the salvation already established. This 
too is an indispensable factor in redemption.

Norman H. Young

Imperatives of 
salvation

NI ew Testament scholars frequently 
use two grammatical functions of the 
verb the indicative and the impera 
tive to describe two aspects of the Chris 
tian gospel. The indicative mood is the 
form of the verb that makes statements and 
asks questions. When scholars refer to the 
"indicatives of salvation," they mean the 
great statements of the New Testament 
concerning the accomplished historical 
events of the gospel. For example: "Christ 
died for our sins" (1 Cor. 15:3);* "Christ 
died for the ungodly" (Rom. 5:6); "Christ 
redeemed us from the curse of the law" 
(Gal. 3:13).

The imperative mood describes that 
function of the verb that makes commands 
or requests. For example, "Sit still"; 
"Come here"; "Spare a penny"; "Help 
me." In its proclamation of the gospel of 
Jesus Christ, the New Testament uses what 
may be called "imperatives of salvation." 
These imperatives, in the main, are 
addressed to two distinct groups, those 
who are apart from faith and those who are 
in faith.

Those imperatives that present a call to 
faith we can describe as "imperatives of

Norman H. Young, Ph.D., is a professor of 
theology at Avondale College, Cooran- 
bong, New South Wales, Australia.

evangelism," while those that exhort a 
member to remain in the faith, in the 
community of believers, or the church, we 
can call "imperatives of the ecclesia." The 
distinction is not, of course, rigid. When 
apostasy threatens, imperatives of evangel 
ism can be directed to believers. However, 
imperatives of the ecclesia are never 
addressed to the world. In general, then, 
the categories are reasonably well defined, 
and a study of these two groups of 
imperatives will illuminate our under 
standing of the New Testament's doctrine 
of salvation.

The basic meaning of many of the verbs 
used as imperatives of evangelism has to do 
with physical motion or receptive action; 
others move more in the realm of the 
intellect or senses. But common to all the 
examples discussed here is the appeal to 
change one's position or attitude.

The New Testament conceives of the 
man who is apart from faith as "away from 
the living God" (Heb. 3:12), "without 
God" (Eph. 2:12); so it is understandable 
that imperatives of evangelism challenge 
the unbeliever (or one whose faith is 
failing) with appeals demanding move 
ment or receptive action. We find, for 
example, such invitations as "'Come to 
me, all who labor"1 (Matt. 11:28); "The 
Spirit and the Bride say, 'Come'" (Rev. 
22:17); "'Come to me and drink'" (John
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7:37); '"Follow me"' (Matt. 4:19; John 
1:43); '"Come to the marriage feast'" 
(Matt. 22:4); "'Seek first his kingdom'" 
(chap. 6:33); " 'Enter by the narrow gate'" 
(chap. 7:13); "'Do not harden your 
hearts'" (Heb. 3:8, 15; 4:7); "Draw near to 
God" (James 4:8).

Sometimes the imperatives of salvation 
demand a real physical action but contain 
an underlying spiritual movement or 
reception. Among such are " 'Rise, take up 
your pallet, and walk' " (John 5:8); " 'Let 
him . . . take up his cross and follow me'" 
(Matt. 16:24); "Take, eat" (Mark 14:22, 
K.J.V.); " 'Stretch out your hand' " (chap. 
3:5); '"Lazarus, come out'" (John 11:43); 
" 'Receive the Holy Spirit'" (chap. 20:22); 
"'Put your finger here'" (verse 27).

Not all the imperatives of evangelism 
contain the graphic idea of motion or 
receptive action in either a literal or 
metaphorical sense; many are abstract 
verbs referring to the intellect or senses. 
Nevertheless, even in these cases the idea 
of a change of attitude is still very strong, as 
is obvious in two of the most frequently 
occurring imperatives of evangelism, 
believe and repent.

Some examples: " 'Repent, and believe 
in the gospel'" (Mark 1:15); " 'Repent, for 
the kingdom of heaven is at hand' " (Matt. 
3:2; 4:17); "'Repent, and be baptized'" 
(Acts 2:38); " 'Repent therefore, and turn 
again'" (chap. 3:19); '"Believe in the 
light'" (John 12:36); '"Believe also in 
me'" (chap. 14:1); "'Believe me'" (verse 
11); "'Have faith in God'" (Mark 11:22); 
"'Believe in the Lord Jesus'" (Acts 16:31).

Besides repent and believe, the New 
Testament uses a variety of other verbs as 
shown by the following verses: " 'Save 
yourselves from this crooked generation'" 
(Acts 2:40); "Be reconciled to God" (2 
Cor. 5:20); "'Fear God and give him 
glory'" (Rev. 14:7); '"Listen to him'" 
(Mark 9:7); "Cleanse your hands, you 
sinners, and purify your hearts" (James 
4:8).

The imperatives of evangelism always 
presuppose and are grounded in God's prior 
redemptive act in Jesus Christ. The call to 
come out (Rev. 18:4), to follow, to take or 
receive or accept, et cetera, is always the 
invitation for man to participate in a 
salvation that God has already established. 
But true as that is, the human response to 
the imperatives of salvation is an integral 
and indispensable factor in the total 
redemptive activity.

Having entered into the salvation of the 
Lord does not mean that the man in faith is 
secure quite apart from a continuing 
response. This is made clear by the second 
category of imperatives the imperatives 
of the ecclesia.

Whereas the imperatives of evangelism 
always carry the idea of change and often of 
movement, the imperatives of the ecclesia 
convey the idea of constancy, of staying 
out. Christians are urged to stay clear of sin 
with imperatives such as these: "Keep

yourselves from idols" (1 John 5:21); 
"Shun the worship of idols" (1 Cor. 
10:14); "Abstain from every form of evil" 
(1 Thess. 5:22); "Put to death therefore 
what is earthly in you" (Col. 3:5). 
Perseverance is admonished by using verbs 
such as continue, remain, holdfast. Here are 
some examples: " 'Hold fast what you 
have'" (Rev. 2:25; 3:11); "'What you 
received and heard; keep that'" (verse 3); 
"Guard the truth that has been entrusted 
to you" (2 Tim. 1:14); "Walk ye in him" 
(Col. 2:6, K.J.V.).

Notice that most of the examples so far 
have come from contexts in which apos 
tasy is the major concern, as is the case 
with such writings as the book of Revela 
tion and the Epistle to the Hebrews, as well 
as 1 John. This remains true for most of 
these further examples: "Keep yourselves 
in the love of God" (Jude 21); "Little 
children, abide in him" (1 John 2:28); 
" 'Abide in me, and I in you'" (John 15:4); 
" 'Abide in my love'" (verse 9); "Continue 
in what you have learned" (2 Tim. 3:14); 
"Cast not away therefore your confidence" 
(Heb. 10:35, K.J.V.); "'Awake, and 
strengthen what remains'" (Rev. 3:2); 
"Stand therefore, having girded your loins 
with truth" (1 Cor. 16:13); "Stand fast 
therefore, and do not submit again to a 
yoke of a slavery" (Gal. 5:1); "Stand firm 
thus in the Lord" (Phil. .4:1); "Stand firm 
and hold to the traditions which you were 
taught by us" (2 Thess. 2:15).

The New Testament makes it abun 
dantly clear that these imperatives of the 
ecclesia are urgent and earnest, for final 
salvation depends directly oh the believer's 
continuance in a robust and obediently 
vital faith. A series of conditional clauses 
found throughout the New Testament puts 
this beyond dispute. Notice the unequivo 
cal conditional force of the following 
verses:

Christians are "heirs of God and fellow 
heirs with Christ, provided [eijjer] we suffer 
with him" (Rom. 8:17). "Note then . . . 
God's kindness to you, provided [ean] you 
continue in his kindness; otherwise you 
too will be cut off (chap. 11:22). "The 
gospel, which you received, in which you 
stand, by which you are saved, if [ei] you 
hold it fast unless you believed in vain" 
(1 Cor. 15:1, 2). "To present you holy and 
blameless and irreproachable before him, 
provided [ei ge] that you continue in the 
faith, stable and steadfast, not shifting 
from the hope of the gospel" (Col. 1:22,

23). "For now we live, if [ean] you stand 
fast in the Lord" (1 Thess. 3:8).

There is no escaping the force of these 
verses, which unanimously assert that "we 
share in Christ, if only [eanper] we hold our 
first confidence firm to the end" (Heb. 
3:14). This does not mean that the 
Christian is reduced to a quavering uncer 
tainty about his present or ultimate salva 
tion, but it does mean that the imperatives 
of the ecclesia and the above conditional 
phrases, when taken seriously, prevent 
Christian assurance from degenerating 
into a hopeless and perilous carnal secu 
rity.

Oscar Cullmann rightly observes that 
"the call of the New Testament to us is 
always founded in the indicatives [i.e., the 
statements about the divine saving events 
already accomplished in history through 
Christ] concerning events in which, at the 
outset, we do not participate at all." Sal 
vation in History, p. 70. This grand truth 
that salvation is grounded in God's prior 
acts in history, must not, however, be 
permitted in any way to reduce the truth 
that the New Testament's proclamation of 
these divine events is in itself simultane 
ously a call to a decision. The announce 
ment of God's saving activity in the death 
and resurrection of Christ is at the same 
time a call for sinful man to repent, to 
move from unbelief to faith. This is the 
message of the imperatives of evangelism.

The man who has responded to the call 
to faith is to live in Christ even as he 
received Him (Col. 2:6). Christ's death to 
sin, and resurrection unto life and God, are 
also to be the way of the believer's 
existence, as well as the basis of his 
redemption. The believer too is to die to 
sin and live unto God. (See Rom. 6:10, 
11.) To walk in the Lord means to 
continue in the saving events of the death 
and resurrection of Christ through faith 
and to live out those events as children of 
light (see Eph. 5:6-20). The imperatives of 
the ecclesia are a call to the Christian to 
persevere in his faith and to maintain his 
walk in obedience, the obedience that 
issues from faith (see Rom. 1:5; 16:26).

Thus the presentation of the full-orbed 
gospel not only rightly emphasizes the 
indicatives of salvation but also faithfully 
urges the imperatives of salvation.

Scripture quotations are from the Revised 
Standard Version of the Bible, copyrighted 1946, 
1952   1971, 1973, unless otherwise stated.

The grand truth that salvation is grounded in 
God's prior acts in history must never be 
permitted in any way to reduce the truth that 
the New Testament's proclamation of these 
divine events is in itself a call to decision.
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Have you ever left 
the bedside of a 
critically ill 
parishioner, 
feeling that you 
have fumbled badly? 
It isn't always 
easy to know just 
what will be the 
most helpful way 
to minister to the 
sick, the lonely, 
and the despairing. 
A hospital chaplain 
talks about how to 
get "inside the skin' 
of the hurting person.

Larry Yeagley

Visting 
those 
who hurt

Mly hospital roommate, the victim of 
an automobile accident, received a visit 
from his pastor. It was a disaster. The 
pastor acted like a bashful schoolboy. The 
conversation was tense and painfully long, 
and closure was a gigantic problem. 
Finally, when the patient's family entered 
the room, the pastor mumbled a few words 
and left. Sighs of relief followed his 
departure.

Perhaps you have been in the shoes of 
that fumbling pastor. I have. But I 
discovered a few principles of visitation 
that changed the whole course of my 
ministry to the sick, the lonely, and the 
despairing. I'll share them with you.

The first two minutes of a visit spell your 
success or failure. If you express interest in 
the patient as soon as you enter, the 
patient will know that you are interested in 
being there. If you talk about the weather 
or the lovely flowers the minute you enter 
the room, the patient will know that you 
are threatened by the expression of feel 
ings.

Keep the conversation on the feeling 
level. There is risk involved in talking 
about the patient's feelings, but at the 
feeling level is where the hurt and the 
healing are located. This requires concen 
trated listening love. This is simply listen-

Larry Yeagley is chaplain at the Huguley 
Memorial Seventh-day Adventist Medi 
cal Center, Fort Worth, Texas.

ing at deeper levels in an effort to 
comprehend the deeper levels of hurt and 
healing.

After the sharing of feelings, you might 
ask how the patient is managing, or plans 
to manage, the crisis. Here is where you 
observe the effectiveness of the patient's 
spiritual tools. At this point you might 
wish appropriately to share added resources 
of spiritual strength out of your own 
experience as long as it is brief, genuine, 
and not preachy.

It is very easy to cheer up the patient 
superficially, but this does more harm than 
good. Talking about the depths of sorrow 
demands that the pastor enter the sorrow 
of the patient to a degree, but for the 
patient there must be pain before healing 
can occur. Tears are a God-given way of 
releasing pressure. Don't be afraid of the 
tears in the patient's eyes or in your own.

Always point the patient to things of 
gratitude and hope. Recount the blessings 
of God together, but not so early in the 
visit that the expression of feeling is stifled. 
Let prayer and Bible reading be the choice 
of the patient. Otherwise the patient may 
see this pastoral activity as just another 
form of losing control over life. Be sure 
that your prayer is an outgrowth of the 
visit. Let the patient suggest his or her 
favorite scriptural passage.

Remember that sickness is accompanied 
by multiple losses. The accompanying grief 
includes reactions of shock, anger, guilt, 
denial, hopelessness, and depression. Lis-
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ten to the expression of these emotions 
nonjudgmentally.

Watch the body language. You'll be able 
to read the anxiety level in things such as 
tapping fingers, wringing hands, and 
incessant talk. The patient maybe afraid of 
dying. If so, permit the patient to talk 
about death. It may be the most meaning 
ful spiritual exercise the patient has had in 
many months.

Be aware of the three kinds of ministry. 
The ministry of presence is the most 
beautiful ministry of all. Your presence says 
a lot about your love. The second kind of 
ministry is the ministry of word and touch. 
This is an intense and emotionally 
demanding ministry. It can happen only 
when the pastor is in touch with Jesus. The 
pastor must fill his or her own spiritual well 
before giving a cup of cold water to the 
sick.

The third kind of ministry is the 
ministry of absence. Don't stay too long. If 
you leave after the appropriate length of 
time, the Holy Spirit will use what you 
have left behind of yourself your words, 
smiles, prayers, and tears and thus sus 
tain a ministry more efficaciously than you 
could do by your prolonged presence.

The last general principle of visitation 
may seem remote, but I believe it is 
relevant to the topic. I call it preventive 
ministry. In every church worship service 
there are broken people who need comfort 
and the assurance that God loves, forgives, 
and saves. They need to know that in Jesus 
there is recovery. Shouting and scolding 
should have no place in our worship 
services. Careful thought should be given 
to making them healing in nature. This 
would make our work in the sickroom 
much easier.

Visiting the lonely
I once read that in love's service only 

wounded soldiers will do. If that be the 
case, I suggest that pastors are good soldiers 
in their ministry to the lonely. Ministry 
has a unique loneliness. If you can learn to 
address that loneliness, and learn to make 
right decisions in relation to it, then the 
uniqueness of that loneliness can bring 
depth of meaning to your life. You can 
come forth as gold tried in the fire and be a 
priceless source of support and comfort to 
lonely people.

Loneliness is a condition from which no 
human being is immune. It results from a 
lack of meaningful relationships whereby 
the human hungers are satisfied. When the 
hungers for human contacts, acceptance, 
responsiveness from others, support, love, 
and the touch of tenderness are not met, 
there is a slow decay of the person. On the 
other hand, when these hungers are 
reasonably satisfied by relationships, the 
human being literally comes alive. Let me 
share a few ideas that will equip you in 
ministry to the lonely.

First, help the lonely person to admit 
loneliness and to express freely the pain of

loneliness. Until a lonely person does this, 
he or she will not be ready to work on 
solutions. Neither will the pastor know 
exactly what the situation is. Once it is 
expressed, then the pastor can help to 
identify causes of the loneliness that can be 
changed, corrected, or removed. Courses 
of action can be decided on.

There are some causes of loneliness, like 
the death of a spouse, that cannot be 
changed. In this event, the goal of the 
pastor would be to help the person to take 
some steps in coping with the loneliness.

A favorite exercise of mine is to show 
that loneliness is a part of every person's 
life a part that need not crush us. I get 
the person to talk about lonely times gone 
by. This gives perspective. We talk 
together about lessons learned through 
past loneliness. The person is encouraged 
to take stock of new strengths developed in 
crises of the past.

Another successful technique is to show 
the lonely person that a broken relation 
ship is the loss of a love receiver. The 
capacity to love and contribute to the 
well-being of others is still there. We 
explore ways of developing friendships 
with new love receivers. I offer my 
friendship and respond to the person's offer 
of caring.

Working with lonely people takes time 
and frequent visitation. Frequent explora 
tion of values is vital. Careful attention to 
the development of the total person is 
essential. Help the lonely people to feed 
their inner lives and thus prevent empti 
ness of spirit. Out of your own experience 
share how a friendship with Jesus meets the 
deep, hidden hungers of the soul.

if we would be free of tragic loneliness, 
we must experience these six things: work, 
play, love, worship, beauty, and a sense of 
humor.

Visiting the emotionally ill
The late Dr. Ernie Bruder taught us that 

many who suffer from emotional illness 
received the deepest injuries in the family, 
and apart from the family they can't be 
healed. Obviously, a return to some 
families by an emotionally ill person would 
be a grave mistake. For them there must be 
a new family a healing community. The 
church must be that healing commu 
nity that new family.

An emotionally ill person wrote, "We 
need above all else the influence of a 
'healing community' an atmosphere

where we can be accepted for what we are, 
and just as we are, and thus be freed to 
become more than we are. Thus we may be 
able to achieve something of that high 
dignity for which we believe we were 
created as sons and daughters of God."

The pastor's visit must convey to the 
emotionally ill person that the pastor 
loves, respects, and highly values the ill 
person. This opens the bars of self-hatred 
so that the reality of God's love can be 
comprehended. The family of God must be 
meaningfully present before God can be 
perceived in a healing way.

Here are some practical tips that will 
facilitate this perception on the part of 
these beautiful persons:

1. Relax when you visit. Lean back in 
your chair and look "at home."

2. Let the person know that his or her 
illness doesn't change your respect and 
love.

3. Don't be in a hurry to leave. Give 
assurances that you will be happy to visit 
again. Return, by all means.

4- Be friendly to other patients. Speak 
comfortably to patients that your parish 
ioner introduces you to.

5. Walk around the ward or the grounds 
with the person you are visiting. This helps 
the person to know that you are comfort 
able.

6. Compliment the patient. Share how 
much you appreciate the friendship 
between the two of you.

7. Tell the person in a simple way that, 
come what may, he or she can never be 
separated from God's compassion and 
concern.

8. Use the three parables of Luke 15 to 
assure the patient that he or she is of great 
value in God's sight.

Visiting the emotionally ill is hard work. 
It requires carefulness, patience, compas 
sionate listening, openness, friendliness, 
warmth, acceptance, and hopefulness. It 
requires that the pastor become involved, 
that he take the risk of experiencing the 
loneliness and despair of the patient.

Henri Nouwen in his book The Wounded 
Healer talks about the "great illusion" of 
thinking that you can lead a person out of 
the desert when you have not been there 
yourself. His point is well taken. The 
pastor must walk through the valley of pain 
and sorrow with the afflicted, but by the 
power of the Gentle Spirit he will also 
accompany them to the feet of the Master 
Healer.

The pastor must walk through the valley 
of pain and sorrow with the afflicted, but by 
the power of the Gentle Spirit, he will 
also accompany him to the feet of the Master 
Healer.
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We believe that this true faith, being wrought in man by the hearing
of the Word of God and the operation of the Holy Ghost, doth regenerate
and make him a new man, causing him to live a new life. . . .
It is impossibk that this holy faith can be unfruitful in man; for we
do not speak of a vain faith, but of such a faith as is called in Scripture
a faith that worketh by love, which excites man to the practice
of those works which God has commanded in his Word. Which works,
as they proceed from the good root of faith, are good and acceptable in the
sight of God, forasmuch as they are all sanctified by His grace: howbeit
they are of no account towards our justification. The Belgic Confession
(1561), Article XXIV.

This We Believe/11 G. Arthur Keough

Consistent Christianity
e believe that consistent Christian 

ity requires that faith and works must go 
hand in hand! Such a concept is not 
unique to us, but it has been convincingly 
articulated by M. C. Griffiths in his book 
Consistent Christianity (published by Inter- 
Varsity Fellowship). The Christian is one 
who, by the grace of God, has been 
convicted " 'of guilt in regard to sin and 
righteousness and judgment' " (John 
16:8). * Looking at himself and his condi 
tion, he cries out, "What a wretched man I 
am! Who will rescue me from this body of 
death?" (Rom. 7:24). Then the answer 
comes to him, as it came to the apostle 
Paul, "Thanks be to God through Jesus 
Christ our Lord!" (verse 25).

Looking at Jesus in His life, His death, 
and His resurrection, the consistent Chris 
tian sees the infinite love of God, and this 
leads him to repentance. In faith he 
accepts the provisions God has made for 
his salvation. New life surges into his 
veins. "He is a new creation" (2 Cor. 
5:17). He is bom again into the family of 
God (see John 3:3). Having followed his 
Master's footsteps into baptism, he is raised 
from the water to live a new life (Rom. 
6:4).

Being reconciled to God, the consistent 
Christian loves God with all his heart, 
soul, and mind (Matt. 22:37). He also 
loves his neighbor as himself (verse 39). 
This means that the Christian does not 
want to do anything that will displease

G. Arthur Keough is chairman of the 
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College, Takoma Park, Maryland.

18 MINISTRY/NOVEMBER/1982

God, but, on the contrary, he wants to do 
only those things that please Him. He is 
anxious not to do anything that will hurt 
his neighbor, because God indeed loves 
that neighbor. On the contrary, he always 
keeps his neighbor's good in mind. The 
Christian has entered a world of new 
relationships.

The Christian adopts the same attitude 
to the world that God has (see John 3:16). 
On the one hand, he loves the world  
that is, he desires its best interests. But on 
the other hand, he is careful not to love the 
world in the sense of giving it highest 
priority. To love the world in terms of 
desiring its pleasures, accepting its values, 
and engaging in its activities is to be at 
enmity with God (James 4:4).

Because the Christian has placed him 
self on God's side in the controversy 
against evil, he turns away from the evils in 
the world. Whatever he may have done in 
the past before becoming a Christian, now 
that he is a Christian he has nothing to do 
with "debauchery, lust, drunkenness, 
orgies, carousing and detestable idolatry" 
(1 Peter 4:3). Because he is looking 
forward to Christ's second coming, he 
wants "to be found spotless, blameless and 
at peace with him" (2 Peter 3:14).

There is a high standard of conduct set 
before the Christian. He is called "to live a 
holy life" (1 Thess. 4:7) and to be holy in 
all that he does (1 Peter 1:15). Paul, 
writing to the Corinthians, says: "Since we 
have these promises, dear friends, let us 
purify ourselves from everything that con 
taminates body and spirit, perfecting holi 
ness out of reverence for God" (2 Cor. 
7:1). The statement is strong, excluding

nothing from the process of purification!
Jesus Himself insisted on a high standard 

of righteousness for His disciples; it had to 
surpass that of the religious leaders of His 
day (Matf. 5:20). He does not require a 
mere outward conformity to the law, but 
an inward wholeness of spirit that finds 
itself in harmony with God and enters into 
the very recesses of the heart and mind (see 
chaps. 5-7).

Such a high standard of conduct is an 
impossibility unless it is accompanied by 
resources to match the demands. And here 
is where the gospel is desperately needed. 
While the Christian has to " 'make every 
effort to enter through the narrow door'" 
(Luke 13:24), he is not alone in his efforts. 
He can say with the apostle Paul: "I can do 
everything through him who gives me 
strength" (Phil. 4:13). Jesus pointed out 
the close connection that must exist 
between Himself and His disciples in terms 
of the vine and branches; if the branch 
remains in the vine it bears fruit (John 
15:4, 5). Outside of Christ there is no 
power to do anything worthwhile.

The secret, therefore, of proper Chris 
tian behavior is abiding in Christ. When 
the Christian is in constant touch with the 
Source of life and power, he lives "a life 
worthy of the Lord and may please him in 
every way" (Col. 1:10). He is eternally 
grateful to the One who has rescued him 
from the dominion of darkness and 
brought him "into the kingdom of the Son 
he loves" (verse 13). The book of Hebrews 
says it this way: "Through Jesus, therefore, 
let us continually offer to God a sacrifice of 
praise the fruit of lips that confess his 
name"(Heb. 13:15).



One matter needs to be made perfectly 
clear: The Christian does everything to the 
glory of God (1 Cor. 10:31). He is a 
full-time Christian and never goes "off 
duty" when it comes to his various 
activities. When he works he works for the 
Lord, rather than for men (Col. 3:23, 24). 
When he plays he plays as one who 
represents Jesus in his play. There is a 
modem tendency to divide activities into 
sacred and secular. For instance, some 
would think a person is more of a Christian 
when praying than when playing golf. 
Thus it is easy for some to become 
one-day-a-week Christians. The truly 
consistent Christian is wholly immersed in 
doing God's will in every activity of life, 
living as Jesus lived.

The Christian and his food
Since God is interested in every aspect 

of the Christian's life, it is not surprising to 
discover that God is concerned about 
man's diet and has made provision for it 
(Gen. 1:29). Seed-bearing plants and 
fruits are apparently the ideal diet in ideal 
circumstances. It was in the area of eating 
that man was to be tested; the fruit of one 
tree was forbidden him, although Eve 
noted that it "was good for food" (chap. 
3:6). The question seems to be, Will man 
be guided by what God has indicated is 
right and proper, or will he follow the 
dictates of his own taste and reason?

After the Fall, the Creator made 
changes in man's diet. The ground was 
cursed (verse 17), and man was to share 
with the animals "the plants of the field" 
(verse 18). After the Flood his diet was 
extended to include the flesh of animals 
(chap. 9:3). Yet there was this restriction: 
He was not to "'eat meat that has its 
lifeblood still in it'" (verse 4)  

Does the provision to eat flesh meat 
include every type of animal? A cursory 
reading of Genesis 9:3 would indicate that 
this is the case. However, the account of 
the animals entering the ark refers to 
"clean" and "unclean" (chap. 7:2, 8). 
More of the clean were preserved than the 
unclean. The next reference to clean and 
unclean animals is found in Leviticus 11, 
and this has to do with what was fit and 
what was unfit for food.

Scholars differ as to what is meant by the 
terms dean and unclean. The most com 
mon suggestion is that clean creatures were 
those that could be used for sacrifices; they 
were ritually clean. But the list of clean 
creatures in Leviticus 11 includes those 
that were never used in temple services. 
Therefore, it seems reasonable to infer that 
the distinction between the clean and the 
unclean animals is more than ceremonial; 
it also is used to indicate what man may or 
may not eat.

A significant question now comes to our 
mind: If God decided that certain animals 
were clean or unclean even at the time of 
the Flood, if He gave some clear distinc 
tions to the children of Israel, do these

distinctions still hold today? Or have they 
been abrogated? Do the regulations of an 
Old Testament period carry over to a New 
Testament situation?

Seventh-day Adventists believe that 
the Bible must be taken as a whole. What 
is recorded in the Old Testament is there 
for our learning (Rom. 15:4; 1 Cor. 
10:11). Is God arbitrary when He says that 
some animals are clean and some are 
unclean? Has the nature of animals 
changed so that there are now no distinc 
tions? Seventh-day Adventists feel that 
God has good reason for doing what He did 
in Old Testament times, that the world of 
nature has not necessarily changed for the 
better down through the centuries. Regu 
lations for our health should be studied 
with care and applied with consistency.

Some New Testament texts are inter 
preted as abrogating Old Testament 
restrictions. For instance, Mark 7:19 rec 
ords a comment by the author: "In saying 
this, Jesus declared all foods 'clean.'" But 
is this really an abrogation of the distinc 
tion between clean and unclean? The 
point of contention between Jesus and the 
Pharisees was the matter of whether they 
must "'live according to the tradition of 
the elders'" or whether they could eat their 
food with ceremonially unwashed hands 
according to popular custom (read verses 
1-5). The Pharisees contended that to eat 
food without a ceremonial washing ren 
dered a person unclean. But Jesus insisted 
that it was not what went into the body, 
but what came out of him as a result of 
immoral and other evil thinking, that 
made him unclean (verses 15, 20-23).

Another text that is quoted by many 
Christians as abrogating the Old Testa 
ment distinction between clean and 
unclean meats is Romans 14:20. Paul says, 
"All food is clean." Definitely Paul is 
writing to the Romans about the Christian 
attitude to food. He says that "one man's 
faith allows him to eat everything, but 
another man, whose faith is weak, eats 
only vegetables" (verse 2). Does the 
Christian eat "everything"? Is all food 
clean? Looking at the context, we find that 
Paul is not laying down any rules for 
health. Rather, he is suggesting how 
Christians ought to relate to one another 
in matters of differences relating to con 
science. We should not impose our private 
inclinations on others, nor should we 
permit our freedoms to cause another to 
stumble. We must be considerate of one 
another, recognizing individual differ 
ences and remembering at all times that 
"the kingdom of God is not a matter of 
eating and drinking, but of righteousness, 
peace and joy in the Holy Spirit" (verse 
17).

Seventh-day Adventists do not find 
here an abrogation on Paul's part of any 
Old Testament dietary principles, but they 
feel that the Christian, while doing what 
he is convinced is right according to the 
teaching of the Bible, is not to boast of any

superiority of action. He is what he is and 
he does what he does only by the grace of 
God, and only to God's honor and glory.

In matters of diet, therefore, the Chris 
tian must value the Scriptures for the 
guidance he receives. He recognizes that 
his diet may vary according to time and 
place. He should always pick the best 
available to him, because it is his responsi 
bility to preserve health and strength in 
order to be a blessing to himself and to 
others. Whatever God has provided he 
accepts with grace and thankfulness, 
knowing that even in his eating he lives to 
the glory of God.

The Christian and his drink
Does Scripture make allowance for the 

Christian to drink wine? If he could have it 
provided by a miracle as was done at the 
marriage at Cana, that would be fine, for 
whatever Christ does is always perfect. 
The master of ceremonies agreed that it 
was the best (John 2:10). It would be 
interesting to know the criterion by which 
he judged it best. We are not told.

There is a type of wine that the 
Christian is clearly warned against "it 
sparkles in the cup, ... it goes down 
smoothly" (Prov. 23:31). Those who 
indulge in drinking this add to their woes 
(verse 29). The results of intoxication are 
vividly described in verses 32-35. The wise 
man concludes that "wine is a mocker and 
beer a brawler; whoever is led astray by 
them is not wise" (chap. 20:1).

Does the Bible make allowance for 
drinking in moderation? F. S. Fitzsim- 
monds concludes his article on wine in The 
New Bible Dictionary as follows: "It may be 
said that while wine is not condemned as 
being without usefulness, it brings in the 
hands of sinful men such dangers of 
becoming uncontrolled that even those 
who count themselves to be strong would 
be wise to abstain, if not for their own sake, 
yet for the sake of weaker brethren" (Rom. 
14:21). The Christian knows that he is 
better off without it. He needs to preserve 
his dignity, to provide wisely for his family, 
and to maintain his health; and tbe 
drinking of intoxicating liquors, even in 
moderation, can only undermine these 
objectives.

Is the Christian free to drink coffee, tea, 
and cola drinks? Of course, the Bible is 
silent in this regard. However, modem 
science is clearly indicting caffeine as the 
cause of "a wide range of health problems" 
(Leo R. Van Dolson, "Is Your 'Pick-me-up' 
Letting You Down?" Ministry, July, 1981). 
Brian MacMahon, in the New England 
Journal of Medicine, March 12, 1981, page 
630, says that there is "a strong association 
between coffee consumption and pancre 
atic cancer." Since tea and the cola soft 
drinks also contain caffeine, the Christian 
finds it wise to avoid their use.

The Christian and drugs, tobacco
The use of drugs is as old as mankind

MINISTRY/NOVEMBER/1982 19



itself (see Gen. 3:1-7; 30:14-16), but this 
especially is an age of drugs. Drug abuse is 
prevalent in an unprecedented degree, and 
the law seems to be helpless to prevent it. 
Drugs have a medicinal use, and few will 
object to the use of a potent drug to relieve 
pain or reverse the course of disease. But, 
based on scriptural principles, drugs are 
not to be used for trips or highs or for any 
mind-altering experiences (see Rom. 
1:28). The mind is the only medium by 
which the Creator communicates with 
man, and by which man responds in belief . 
(see chap. 10:9, 10). Through the mind he 
experiences joy in God's salvation, and 
through the mind he communes with his 
Maker. Therefore, he will not attempt to 
relieve moments of depression by self-med 
ication, or seek highs by taking pills.

Tobacco is one type of drug; it is 
addictive. The Christian refuses to be 
hooked into any kind of bondage that 
enslaves his will. Paul says, "I will not be 
mastered by anything" (1 Cor. 6:12). The 
Christian takes seriously the Surgeon 
General's report of 1982: "Cigarette 
smoking is clearly identified as the chief 
preventable cause of death in our society 
and the most important public health issue 
of our time"; and he does not see why he 
should be involved as a victim. Anything 
that shortens his life cuts short his service 
to God and to his fellow man on earth.

The Christian and his recreation 
and entertainment

The Christian recognizes that he cannot 
take part in one type of activity contin 
uously, even though good in itself. He 
must live a balanced life. The fourth 
commandment of the Decalogue points 
out that, although he is to work six days in 
the week, he must rest the seventh.

The ideal kind of recreation is that kind 
of activity that allows the body to have a 
change of pace. Has a man been working 
under stress? Let-him now relax. Has he 
been using his muscles in physical work? 
Let him now rest and read or discuss or 
meditate or socialize. Has he been studying 
hard, using the powers of his mind? Let 
him turn to physical exercise.

Recreation, true to its name, enables a 
person to renew, or re-create, his energies. 
After a period of change in pace and type of 
activity, he is ready to go back to his work 
or occupation with greater zeal and power.

The Christian takes his work and his 
recreation seriously because for him life is 
serious. Life has a purpose and a goal. 
Therefore he will not engage in any 
activity that will hinder him from dis 
charging his responsibilities in life. But 
this does not mean that the Christian 
cannot enjoy a good time and pleasant 
activities. The fact that he is a Christian 
means that he gets maximum happiness 
out of life. But he differentiates between 
recreation and mere amusement or enter 
tainment for entertainment's sake.

There is a tendency on the part of some

to ask the question What is wrong with 
going to the movie theater? What is wrong 
with attending the dance hall? The ques 
tion is being put in the wrong way. The 
question to ask is What is right with this or 
that activity? The question of the Tightness 
or wrongness of a particular movie or any 
other activity can be best settled by 
Philippians 4:8: "Whatever is true, what 
ever is noble, whatever is right, whatever 
is pure, whatever is lovely, whatever is 
admirable if anything is excellent or 
praiseworthy think about such things." 
Are you, as a Christian, really comfortable 
engaging in an activity that is popular 
among non-Christians, where all kinds of 
non-Christian attitudes, emotions, and 
desires are expressed?

Although the Bible does mention a 
legitimate form of dancing (Ex. 15:20, 21; 
2 Sam. 6:14), there is a form and type of 
dancing that is far from acceptable. When 
the children of Israel danced before the 
golden calf, their conduct was reprehensi 
ble, and Moses was rightly indignant (Ex. 
32:19). Such dancing was accompanied by 
orgies, with eating and drinking (verse 6).

With dancing, too often the movements 
are sensual and suggestive, arousing 
impure thoughts. It is of no avail to accuse 
the beholder of wrong doing because it is 
often the dancer who intentionally creates 
an atmosphere in which the passions can 
be aroused. The New Testament gives an 
example of this type of dancing (Mark 
6:21, 22).

Music, like dancing, can be perverted 
into wrong uses. If music is used to attract 
people away from the path of rectitude, 
obviously it is wrong. If it is unbalanced, so 
that there is melody without harmony, or 
rhythm without musical substance, then it 
cannot be wholesome. If it is out of place, 
out of tune, it cannot please the ear. If it is 
too loud, too insistent, it is harmful or just 
annoying.

On the other hand, music is a gift of the 
Creator, and as such needs to be appre 
ciated. It is an effective mode of expression 
for joy, as when "the morning stars sang 
together" (Job 38:7), and sorrow, as in the 
case of dirges (2 Sam. 1:17-27). It is used 
on sacred occasions, as in the Temple 
services (1 Chron, 15:16-24), and at feasts 
and celebrations (see Gen. 31:27). It can 
be relaxing, even therapeutic, as in the 
case of Saul (1 Sam. 16:23); but it can also 
be exciting a call to march and to war, 
and also to bring people together to

worship (Num. 10:1-10; Dan. 3:5).
Christians must decide for themselves 

what kind of entertainment they may or 
may not do in good conscience, while 
other Christians must refrain from judging. 
But all must recognize that no man can 
serve two masters. We are either for Christ 
or for the world in everything that we do,

The Christian and his dress
There is no question about the impor 

tance of proper clothing. It serves a useful 
purpose, as well as being a means of 
adornment. The bride is expected to be 
beautifully dressed for her wedding (see 
Rev. 21:2). The man who dared attend a 
wedding feast without wearing suitable 
clothes was thrown out in disgrace (Matt. 
22:12, 13).

The Christian recognizes that true 
beauty is not what is put on from the 
outside, but what shines out from inside. 
Outer adorning without inner beauty is a 
sham. And when one has "a gentle and 
quiet spirit" (1 Peter 3:4), a truly beautiful 
character, the plainest of clothes can look 
attractive. For this reason the Christian 
avoids costly array. The world may value 
jewelry and expensive clothes, but the 
Christian prefers not to draw attention to 
himself, but to his Lord. This does not 
mean that the Christian is not appropria 
tely dressed for every occasion. On the 
contrary, he adopts the mode of his society 
and culture, but he makes it clear that he is 
not attempting to outdo anyone with 
flashy attire.

The Christian differs from the non- 
Christian not so much in what he does or 
in what he wears, but in how and why he 
does it. His understanding of the world 
around him, of the God who created it, of 
himself as a child of God, all color his 
outlook, determine his choices, and pat 
tern his behavior. He appreciates the 
challenges of life, but he knows that his 
stay in this world is brief. He lives 
positively in the world today, but he is 
looking forward to that time when sin and 
sorrow will pass away and God establishes 
His eternal kingdom of peace and right 
eousness. His goal is the establishment of 
God's kingdom, and his trust is in the God 
who is saving him.

* All Scripture quotations used in this article are 
from The Holy Bible: New International Version. 
Copyright   1978 by the New York International 
Bible Society. Used by permission of Zondervan 
Bible Publishers.

The Christian differs from the non-Christian 
not so much in what he does or in what he 
wears, but in how and why he does it. His 
understanding of himself as a child of God 
colors his outlook and patterns his behavior.
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hen Adam and Eve were thrust out 
of the Garden of Eden, Eve turned to 
Adam and asked, "Oh, what is to become 
of us now?" And Adam replied, "We are 
about to experience an abrupt socioeco- 
nomic transformation!"

At least that is how the conversation 
would have gone if the jargon-prone clerics 
had had a chance to record it! Time's 
religion editor chides Protestant scholars 
for their high-hat vocabulary with these 
gently sarcastic words: "No theologian 
today worth his doctorate would dare talk 
of preaching or teaching the fashionable 
forms are kerygma and didache."

If you would be a preacher who brings 
blessings to his congregation, avoid the 
juiceless jargon of the professional made 
cumbersome and obscure by borrowings 
from the Greek or German and by mouth- 
fuls of syllables that make something less 
than sense until they are reduced to 
simpler terms. It was said of our Lord that 
"the common people heard him gladly" 
(Mark 12:37). It is in the suds of everyday 
speech that the starch of the schools must 
be washed out of the preacher's language. 
All the mighty evangelists through the 
centuries have been men who have 
expounded the Scriptures and set forth 
Christ in a simple, direct, straightforward 
manner.

Augustine once said, "A wooden key is 
not so beautiful as a golden one, but if it 
can open the door when the golden one 
cannot, it is far more useful." Luther 
added, "No one can be a good preacher to 
the people who is not willing to preach in a 
manner that seems childish and coarse to 
some." John Wesley wrote all his sermons 
in full, and read them to the maid. All the 
words she couldn't understand he elimin 
ated.

Today, some religious leaders seem to 
look down on simplicity. They appear to 
believe that a sermon should be a profound 
utterance upon some sociological or even 
political question. Such ministers 
apparently conceive of themselves as a 
kind of assistant to Congress. Get a bill 
through, and the world is in good shape  
that is the notion. Other ministers, who 
have gotten a little beyond sociology, now 
regard themselves as theologians and are 
probing deeply the mysteries of the uni 
verse. But where does all this leave the 
poor souls who sit in the congregation?

When the famous theologian Karl Barth 
visited the United States, a group of young 
theological students questioned him. One 
asked Barth to put in capsule form his 
definition of the Christian faith, expecting 
a long statement filled with theological 
terms with which he could disagree and 
engage Barth in further intellectual discus-
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Feed the lambs, 
not the giraffes
Cumbersome jargon and the multisyllable 
are often only a mask for shallow and superficial 
thought. To feed every member in your pews, 
study deeply and preach simply.

Morris Chalfant
sion. The Swiss theologian was quiet for a 
few moments as he reflected. Then he said, 
"I learned it all at my mother's knee. Yes, if 
I had to sum up Christianity, I think it 
would be what my mother taught me  
'Jesus loves me, this I know, For the Bible 
tells me so.'"

No one likes to ask himself after 
attending church, "What in the world did 
the preacher mean?" Or "Now, what does 
that have to do with me?" Such a response 
usually results, not from the listener's lack 
of intelligence, but from the preacher's use 
of Biblical and theological jargon. Who 
can enjoy a sermon if he must use a 
dictionary or a theological glossary? Many 
educated preachers have difficulty 
expressing themselves in everyday lan 
guage. In fact, some take years to learn 
how to explain the great ideas of the faith 
in words that the average man uses when 
discussing simpler things. But the preacher 
must make the transition from his book 
lingo, or he will be preaching into the 
wind, and his ponderous prattle will fly 
back at him, rejected by his puzzled 
congregation. To communicate the 
unsearchable riches of God's truth effec 
tively is still our main task.

An 11-year-old girl had heard adults 
about her talk much of the brilliant new 
minister. After hearing him preach a 
wonderfully clear sermon for the first time, 
she said, "Daddy, that preacher is not so 
smart. I understood every word he said." 
That preacher was not only brilliant but 
also wise, for he had followed the example 
of Jesus. He had preached in a language 
that all could understand. He had 
preached with power.

By simplicity in preaching I do not mean 
shallow or superficial preaching. I mean 
clarity of thought and expression the 
ability to tell others what one has seen and 
felt until they see and feel it for them 
selves. Fog is good for lima beans; they 
prosper in its clammy dampness. But fog 
has little to offer men. Scientific experi 
ments have indicated that a bank of fog

three feet thick, six feet high, and one 
hundred feet long contains less than one 
seventh of a glassful of water! One cannot 
quench his thirst with fog; he cannot even 
bathe in it. There is only one thing to do 
with fog, and that is to keep out of it. 
There was no fog about the gospel when 
Christ and Paul presented it. A sermon 
should help people live in a difficult and 
complicated world. I have often needed 
help; I still need it. Thank God, I have 
been able to get it through preaching. So, 
when I stand up in a pulpit, my great desire 
is, in the name of Christ, to be of some 
help to others.

In all our preaching, then, let us be 
simple, plain, to the point, and deeply in 
earnest. Remember that Jesus said, "Feed 
my lambs" not the giraffes! Some 
preachers have the instinct of aviators  
they announce a text, taxi for a short 
distance, then take off from the earth and 
disappear into the clouds. After that, only 
the din of exploding gasoline is heard, 
signifying that they are flying high, very 
high, above the heads of their hearers. In 
other words, a sermon, rightly presented, 
should not be a meteor, but a sun. Its true 
test is: Can it make anything grow?

George Fox, seeking spiritual guidance, 
walked seven miles to talk to a clergyman 
who had a reputation for being helpful. 
"But I found him but like an empty hollow 
cask," he reported sadly. The problem 
with our preaching is that too often people 
come seeking the water of life, only to find 
an empty cask. But sometimes they find 
water when the preacher with simplicity 
and authority proclaims Jesus Christ.

Feed your people with the bread of life; 
cause them to drink deeply of the water of 
life. Be careful not to confuse simple, easy 
communication with superficial study and 
shallow preaching. You can dig deep, but 
you don't have to come up dry. Use your 
professional tools at home, but take the 
Inspired Word alone into the pulpit. With 
God's help, your sermons can be pro 
foundly simple and simply profound.
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The work of the prophets was to bear witness to Jesus, and the
Saviour Himself had no further word for those who refused to take seriously
their testimony concerning Him. So closely is Jesus identified with
the prophets that our attitude toward them determines our attitude toward
Him. What we do with them, we will ultimately do with Jesus.

Morris L. Venden

What Jesus said 
about the prophets

esus stood silent. He did not speak  
not even a word. In spite of the many 
questions put to Him, in spite of the 
desperate attempts to induce Him to 
speak, He remained silent. It was the most 
solemn response Jesus ever made, and 
there is significant truth to be learned 
today from that silence.

It was during His trial before Herod. 
Jesus had been arrested in Gethsemane and 
taken to the court of Annas, then to 
Caiaphas, and then before the Sanhedrin. 
He had been brought to Pilate, and Pilate, 
in turn, sent Him to Herod. "And when 
Herod saw Jesus, he was exceeding glad: for

Morris L. Venden is pastor of the College 
View Seventh-day Adventist church, Lin 
coln, Nebraska.

22 MINISTRY/NOVEMBER/1982

he was desirous to see him for a long 
season, because he had heard many things 
of him; and he hoped to have seen some 
miracle done by him. Then he questioned 
with him in many words; but he answered 
him nothing" (Luke 23:8, 9).

When I first read about Jesus' silent 
treatment of Herod, I was happy. Herod 
was the one who had killed John the 
Baptist as a result of a drunken party with 
his lords and his rash oath to Salome. So 
when I read how Jesus treated him, my 
reaction was "Good for You, Lord! That's 
the way. Show him whom he's been 
fighting against. Ignore him. Be rude." 
And if I had been in Jesus' shoes, I would 
have curled my lip and put a scowl on my 
face; I would have looked daggers at 
Herod. But then I realized that Jesus didn't 
feel that way at all. Jesus came to this world 
to die for Herod just as much as He came to 
die for me.

We shouldn't see Jesus' silence as being 
rude and vindictive toward Herod. Instead 
we should see Him standing there silently, 
perhaps with tears in His eyes, sorrowing 
that another one of His created children 
had turned Him down. Jesus was simply 
accepting the decision that Herod had 
already made. Herod had rejected the 
message of John the Baptist, one of the 
greatest of the prophets, and there was 
nothing more that even Jesus Himself 
could do or say to reach him.

John the Baptist was a prophet and 
"more than a prophet" (Matt. 11:19). He 
taught the people that Christ was greater 
than he (Luke 3:16). He was a lesser light

to lead them to the Greater Light. He was 
the Lord's messenger (Matt. 11:10). Once 
before, a prophet had been "more than a 
prophet." We find the record in Numbers 
12. Miriam and Aaron had decided that 
Moses was nothing special. They said, 
"Hath the Lord indeed spoken only by 
Moses? hath he not spoken also by us?" 
(verse 2). God Himself came to Moses' 
defense, appearing in the pillar of cloud at 
the door of the tabernacle. He explained to 
Miriam and Aaron that Moses was indeed 
more than a prophet, and then asked, 
"Wherefore then were ye not afraid to 
speak against my servant Moses?" (verse 
8). Miriam, who had been foremost in the 
criticism, was stricken with leprosy.

Herod, who should have been afraid 
even to speak against the Lord's messen 
ger, was so insensible of John's importance 
in the eyes of heaven that he put him to 
death! And when the voice of the prophet 
was silenced, Jesus Himself had nothing 
more to say. He had nothing to say because 
it would have been useless to say more. 
From the story of Jesus and Herod we can 
learn that if one is unfriendly to the 
prophets, he is going to be unfriendly to 
Jesus Himself. The two attitudes always go 
together.

One of the outstanding characteristics 
of the people in Palestine at the time of 
Christ's first advent was that they had 
problems with the prophets. They had 
always had problems with the prophets. In 
the days of Christ they came along and 
garnished the tombs of the prophets and 
said, "If we had lived in the days of our



fathers, we would not have treated these 
lovely prophets the way they did." They 
splashed on the whitewash and hung the 
wreaths. And then they went back to 
Jerusalem, after their buckets were empty, 
and planned the crucifixion of Jesus!

Jesus spoke hard-hitting words to them: 
"Wherefore ye be witnesses unto your 
selves, that ye are the children of them 
which killed the prophets. Fill ye up then 
the measure of your fathers. Ye serpents, ye 
generations of vipers, how can ye escape 
the damnation of hell?" (Matt. 23:31-33).

The apostle Paul had something to say 
on this point too: "For they that dwell at 
Jerusalem, and their rulers, because they 
knew him [Jesus] not, nor yet the voices of 
the prophets which are read every sabbath 
day, they have fulfilled them in con 
demning him" (Acts 13:27). So Paul made 
it clear that whatever the people did to the 
prophets, they did to Jesus, and their 
relationship to the prophets was simply a 
prelude of how they would relate to Jesus.

In Acts 7 we find the well-known 
experience of Stephen, sometimes called 
the first Christian martyr. In the middle of 
his final discourse, he broke off from his 
review of the history of Israel and ringingly 
accused his listeners: "Ye stiffhecked and 
uncircumcised in heart and ears, ye do 
always resist the Holy Ghost: as your 
fathers did, so do ye. Which of the 
prophets have not your fathers persecuted? 
and they have slain them which shewed 
before of the coming of the Just One; of 
whom ye have been now the betrayers and 
murderers: who have received the law by 
the disposition of angels, and have not 
kept it" (verses 51-53).

This was too much for his hearers, and 
they rushed at Stephen, dragged him out of 
the city, and while a young man named 
Saul collected the coats, they stoned him 
to death. But in his last moments of life 
Stephen saw a vision. He looked up into 
heaven and saw Jesus at the right hand of 
God, standing up. I've always liked that 
part of the story. Jesus was not going to 
take this attack on His servant sitting 
down. He was standing up, on Stephen's 
side. And Stephen died in peace, praying 
for his enemies. But he had said it. He had 
spoken the truth, and it went too deep and 
it hurt too much. He had said, "You people 
listen to the prophets every Sabbath and 
pay lip service to the prophets, but you 
reject them and the One of whom they 
spoke." The same can still be true today!

In the parable of the rich man and 
Lazarus, Jesus told how the rich man asked 
that Lazarus be allowed to return from the 
dead to warn his five brothers. But Jesus 
had Abraham tell the rich man, "If they 
hear not Moses and the prophets, neither 
will they be persuaded, though one rose 
from the dead" (Luke 16:31).

Shortly after Jesus gave this parable, 
another Lazarus was raised from the dead, 
proving Jesus to be correct, for even the 
resurrection of Lazarus from the dead did

not convince those who rejected the 
instructions and warnings given by the 
prophets. And when Jesus Himself was 
raised from the dead, those who, along 
with Herod, had refused the testimony of 
the prophets and put Him to death were 
filled with terror. But still they were not 
persuaded.

Jesus always manifested the utmost 
regard for the prophets. "Think not that I 
am come to destroy the law, or the 
prophets," He said (Matt. 5:17). At 
another time He promised that "he that 
receiveth a prophet in the name of a 
prophet shall receive a prophet's reward" 
(chap. 10:41). The gospel writers point 
repeatedly to events in His life, saying, 
"This was done, that it might be fulfilled 
which was spoken of the Lord by the 
prophet" (chap. 1:22; cf. chaps. 2:15; 3:3; 
8:17; 21:4; Luke 3:4; John 1:23; 12:38). 
Early in His ministry Jesus read from the 
book of the prophet Isaiah in His own 
hometown church on the Sabbath day and 
was pushed to the edge of a cliff as a result 
(Luke 4:16-30). He quoted from the 
prophets repeatedly in His teachings  
from Daniel (Matt. 24:15), from Jonah 
(chap. 12:39), from Moses (Luke 24:27), 
and others.

Jesus spoke to the Jewish leaders, warn 
ing them of the danger of following 
man-made traditions instead of the com 
mandments of God (Matt. 15:1-9). And 
His disciples, forgetting how often He had 
read minds, came to Him and said, 
"Knowest thou that the Pharisees were 
offended, after they heard this saying?" 
(verse 12). Jesus responded by giving one 
of His shortest parables: "Let them alone: 
they be blind leaders of the blind. And if 
the blind lead the blind, both shall fall into 
the ditch" (verse 14).

This short parable is relevant today, for 
the church called Laodicea, the last 
church until just shortly before Jesus 
comes, also has a problem with blindness, 
among other things (see Rev. 3, 14-22). It 
was not only the people in Christ's day who 
were blind or blind leaders of the blind!

The apostle Paul, comparing the differ 
ent parts of the body to the different parts 
of the church, speaks of the eyes of the 
church (1 Corinthians 12). Now, eyes are 
for seeing, and in 1 Samuel 9:9 we discover 
that in Bible times a prophet was called a 
"seer" a see-er, or one who sees. In 
giving to His church the gift of the 
prophets, God has provided eyes so that we

can see and escape being either blind 
followers or blind leaders. The people at 
the time of Christ, blind as they were, had 
no reason to be blind, for "eyes" had been 
provided for them. They were blind 
because they refused to see (Matt. 13:14, 
15). Seeing, they did not see, and hearing, 
they did not hear. Jesus said to them, "If ye 
were blind, ye should have no sin: but now 
ye say, We see; therefore your sin remain- 
eth" (John 9:41). It was in rejecting the 
light that was available to them through 
the seers that they became blind, and that 
very rejection of light made further 
enlightenment impossible for them.

Jesus Himself spoke of the impossibility 
of reaching those who reject the prophets. 
In His farewell to Jerusalem, He cried out, 
"O Jerusalem, Jerusalem, thou that killest 
the prophets, and stonest them which are 
sent unto thee, how often would I have 
gathered thy children together, even as a 
hen gathereth her chickens under her 
wings, and ye would not!" (Matt. 23:37).

On the morning of the resurrection, as 
Christ was walking toward the little village 
of Emmaus, He was endeavoring to bring 
encouragement to two men. Their hearts 
heavy, their eyes filled with tears, they 
recalled for this "Stranger" the events of 
the past few days. And with all of the 
resources of heaven at His command, Jesus 
chose one method above all others to reach 
their minds and comfort their hearts. 
"And beginning at Moses and all the 
prophets, he expounded unto them in all 
the scriptures the things concerning him 
self (Luke 24:27). Jesus designed that His 
people should be guided by the messages 
given through the prophets, and thus He 
gave the prophets top priority by His own 
teaching and example.

On the basis of Jesus' teachings, on the 
basis of Scripture, and on the basis of the 
repetition of history, I propose that what 
ever you do with the prophets, you will do 
with Jesus in the end. If you accept the 
prophets, listen to them and follow their 
counsel, you will accept Jesus and listen to 
Him and follow Him. If you reject the 
prophets and ignore their messages, you 
will reject and ignore the Lord Jesus. The 
people of Israel were not unique in their 
problems with the prophets, and we are 
invited to learn from their experience. 
"All these things happened unto them for 
ensamples: and they are written for our 
admonition, upon whom the ends of the 
world are come" (1 Cor. 10:11).

In Bible times a prophet was called a ' 'seer''  
a see-er, or one who sees. In giving to His 
church the gift of the prophets, God has 
provided eyes so that we can see and escape 
being either blind followers or blind leaders.
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NI one of us would challenge the value 
of the Ten Commandments, at least not 
openly. They represent the ideal model of 
personal behavior in our rich Judeo-Chris- 
tian heritage. But in these days of liberal 
interpretation, perhaps they can use all the 
defense they can get. Surely the one most 
needing support, at least for many of us, is 
the tenth: "Thou shalt not covet thy 
neighbour's house, thou shalt not covet 
thy neighbour's wife, nor his manservant, 
nor his maidservant, nor his ox, nor his 
ass, nor any thing that is thy neighbour's" 
(Ex. 20:17).

"Now hold on," I can hear you say, 
"aren't there things we can covet? Why 
not covet items that will make our lives 
more pleasant? Won't material possessions 
free us from mundane activities so that we 
can have time free to worship and serve the 
Lord?"

Our secular lives are continually assailed 
by commercial entreaties to covet all sorts 
of material goods, and in addition, to make 
ourselves so downright attractive that we 
will be coveted by all manner of persons. 
New gadgets, high-powered cars, chrome- 
plated labor-saving devices, trinkets of 
various kinds, the latest fashions, hair 
styles, deodorants, the list grows on and 
on. After all, that's what keeps our 
standard of living high (along with infla 
tion), and new wonders are promised for 
tomorrow.

Don't get carried away with daydream 
ing! God has warned against coveting. Is 
there potential danger in coveting even 
nonforbidden objects?

To understand spiritual laws, we can 
often turn to the intricate human 
machinery and see a parallel in the 
physical laws that govern our being. The 
nervous system functions by carrying mes 
sages to and from all parts of the body from 
the control center or brain. This network 
is composed of billions of nerve cells  
each one capable of transmitting life'Sus- 
taining information. The nerves operate 
with biological electric power. And they 
use as little of this power as necessary. That 
is, they will not continue to send messages 
when the body is already aware of the 
information.

Take the sense of smell, for instance. A 
wife meeting her spouse at the door when 
he returns home from a meeting where 
others have been smoking tobacco imme 
diately gives out a phew! and then can't 
understand why she gets the reply "What's 
wrong?" The reason, of course, is that he 
has become accustomed to the odor.

The same thing happens to the perfume 
a woman adds to enhance her mystique.
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Covetousness or 
contentment?
It is impossible to satisfy covetousness, for 
desire always surpasses its fulfillment

Allan R. Magie

Walking into a room, she will find 
everyone aware of the new "smell." How 
ever, within a very few minutes, unless she 
adds to her aura, no one there will notice 
that particular scent. Their olfactory 
nerves are still operational, but their brains 
are now aware of the new scent. So, in 
order to get fresh attention, our lady will 
either have to add more of the same 
essence or a new blend. When that is 
done, the olfactory nerves quickly make 
everyone aware of the new level of 
intensity of the old odor or the presence of 
a new one. You see, the nerve cells simply 
stop signaling the brain once it has been 
made cognizant of a change in the body's 
environment.

In a similar way we quickly adapt to the 
coolness of a swimming pool, even sug 
gesting to newcomers, "The water's fine; 
come on in!" It is for this reason that many 
persons will finish off a hot bath or shower 
with cold water.

Even when it comes to something 
unwanted, like pain, this principle oper 
ates. We can become accustomed to a 
given level of pain until we are aware of it 
only when it fluctuates. Pleasure stimuli, 
too, are treated similarly by the nervous 
system.

This virtually automatic adjustment of 
our sense organs to varying levels of 
stimulation can be used to understand 
areas of our experience that are not so 
easily detected or measured.

As an example, take money. If you are 
like most clergy, you are accustomed to 
living on a fairly rigid budget based on an 
expected income. Periodic raises are 
expected that may give you an incentive to 
perform your responsibilities more effi 
ciently. Have you ever noticed how 
quickly you become adjusted to the new 
level of income? In fact, if you are like most 
persons, you have probably already spent 
or committed the salary increase even 
before you get it!

Then, before you realize it, you find 
yourself just as contented, or discontented, 
with the new salary level as you were before 
you received the raise. That's adjustment. 
Instead of adapting to stimuli carried by

the nerve fibers, it's adapting to money 
used to satisfy your needs and wants.

By now the application to the tenth 
commandment ought to be clear. One 
reason for not coveting anything is that 
when you obtain it, it only leads to 
additional pleasure stimuli, to which you 
rapidly adapt, and then find yourself not 
one iota better off than you were before 
obtaining it.

But now, at this elevated level, a new 
dimension enters the picture. If you do not 
maintain this increased level, or actually 
regress to a former level of existence, the 
pains of displeasure that you experience 
will be as great or greater than the 
anticipated pleasure of achieving a higher 
level.

Thus, there is really little, if anything, 
to be gained by reaching a higher level of 
prestige, income, or other temporary sta 
tion in life, and therefore, little value in 
coveting them.

Certainly life has higher rewards and 
values than those sought by the world 
today wealth, honor, fame. Great men 
of the past, such as Gandhi, Schweitzer, 
and unnumbered others, have shunned 
such amenities, to share with Christ the 
shunning of the goods and conditions 
glamorized and desired by most men.

Our Saviour didn't even own a pillow on 
which to rest His head; yet He lived a full 
and rewarding life of service. He really 
hasn't asked us to disdain all accessions  
He only desires that we keep these in 
perspective to the eternal world to which 
we journey. Nothing should be allowed to 
occupy our thoughts and ambitions so 
much that it distracts us from the great 
purpose of life yielding our wills to God 
and unrestricted willingness to follow in 
His footsteps of service to our fellow men.

Jesus said: "Take therefore no thought 
for the morrow: for the morrow shall take 
thought for the things of itself "; "but seek 
ye first the kingdom of God, and his 
righteousness; and all these things shall be 
added unto you" (Matt. 6:34, 33).

Paul adds this counsel: "Covet earnestly 
the best gifts" "faith, hope, charity" (1 
Cor. 12:31; 13:13).
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Maryland 20866. (Offer limited to U.S. and Canada.)

Name __________________________________

Address

City, State, ZIP

Quantity. Total Total enclosed U.S. (Checks payable to MINISTRY.)
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From the Editor

Let no one deceive you
We may think <we are protected against deception by our knowledge, 
but being deceived is more a matter of the heart than of the head. The 
only sure defense against Satan s subtle cunning is Jesus.

Iin Matthew 24, the signs-of-the-end-of- 
the-age chapter, Christ repeatedly gave 
warnings against deception. From what He 
says in this chapter, these warnings seem to 
constitute a greater sign of the climax of 
the ages than any other sign given, with 
the exception of the worldwide preaching 
of the gospel. His disciples questioned 
Him, "When shall these things be?" In 
reply Christ opened His discourse on the 
destruction of Jerusalem and the end of the 
world with a strong warning against 
deception. His first remark was "Take heed 
['"watch out,"' N.I.V.]* that no man 
deceive you" (verse 4). It seems significant 
that Christ connected His warning against 
deception, not with the secular environ 
ment, but with the spiritual realm. In 
other words, He didn't caution His fol 
lowers against the massive deceptive prac 
tices found in commerce and day-to-day 
business dealings. He was concerned with 
spiritual deceptions that would lead multi 
tudes into error and eventual separation 
eternally from God. His words "For many 
shall come in my name, saying, I am 
Christ; and shall deceive many" (verse 5) 
are unmistakably plain. There is no hidden 
meaning.

But Christ does not conclude His 
deception theme at this point. In verse 11, 
He repeats it. "And many false prophets 
shall rise, and shall deceive many." Again 
in verses 23-26 He adds more detail to His 
warning. He expands His warning about 
false Christs and false prophets by adding 
that these "shall shew great signs and 
wonders; insomuch that, if it were possi 
ble, they shall deceive the very elect." 
What stronger language could our Saviour 
have used? If those whom the Lord knows 
will be saved are almost deceived, what 
will happen to professed Christians who 
have little real relationship with Christ, to 
say nothing of the masses, who make no 
profession at all? To put it plainly, 
deception will be rampant, according to 
our Lord, and almost overpowering even 
for those whose faith is fastened in Jesus 
Christ!

This, it seems to me, is a significant 
point, especially for Seventh-day Advent- 
ists, who have long stressed the return of 
Jesus. Just to know the scriptural details of 
how Christ will come the second time does
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not preclude our being deceived. We may 
understand that He will return with power, 
glory, clouds, and a retinue of holy angels 
as they sweep toward the earth on the royal 
highway of the skies, with "every eye" 
(Rev. 1:7) watching some with fear and 
horror, others with love and delight. But 
this knowledge of itself is no guarantee 
against deception. Admittedly, without a 
knowledge of what the Bible says regarding 
the return of Jesus, deception will be 
facilitated. We should be most diligent 
students of the Scriptures to understand all 
that is given there about His coming. We 
should protect ourselves as far as possible 
against deception. But knowledge alone is 
not enough!

The core of any deception is in the 
heart. Deception succeeds because our 
desires and emotions spur it on. We 
believe what we want to believe. Perhaps 
Goethe was right when he said, "We are 
never deceived; we deceive ourselves." 
Deception is one of the cardinal character 
istics of sin and is the quality that gives it 
success. "For sin . . . deceived me" (Rom. 
7:11, N.I.V.), Paul announced. Since all 
have sinned and are sinners, deception has 
played a leading role in man's experience. 
We are all more easily deceived by sin arid 
Satan than we would like to admit.

Christ referred to the narrow escape of 
"the very elect." They barely avoid being 
deceived, but they do escape. How? The 
main, basic safeguard against deception is 
conversion and a daily maintenance of 
that conversion and commitment to Jesus 
Christ. The difference between the elect 
("the picked ones," "the chosen ones") 
and the nonelect is the new birth experi 
ence and all that goes with it. This is 
fundamental, primary. Without being 
committed mind, body, and soul to Jesus 
Christ and led of the Holy Spirit, all the 
correct knowledge about doctrine will not 
keep us from being captured by the 
end-time wiles of the master deceiver. For 
deception is more a matter of the heart 
than of the head. Our relationship with 
Jesus will do more to provide a bulwark 
against deception than any other thing.

According to Matthew 24, Satan will 
focus in a special way on deception at the 
time of the consummation of the age and 
the second coming of Christ. Here Jesus

mingles prophetic descriptions of the 
destruction of Jerusalem with information 
about the great day of His coming. This 
discourse had relevance for His followers 
then, and it has significance for His 
followers now! Between the time He spoke 
these words and the destruction of Jerusa 
lem, numerous false Messiahs appeared. 
And they have continued, and will con 
tinue, to appear.

One of the most recent attempts at 
deception happened this year. Many of you 
will recall the large, full-page announce 
ments that appeared in certain leading 
newspapers across the Nation and around 
the world. On April 25 the bold headline 
declared, "The Christ Is Now Here." An 
article in a London newspaper, on June 21, 
headlined a feature story with the words 
"Search for Brick Lane Messiah Nearly 
Over!" The Pope's visit to England and the 
Falkland Islands crisis upstaged the search 
for this messiah, but what is happening is 
exactly what Jesus said would happen! The 
Scriptures give abundant evidence that the 
coming of Christ will be visible, literal, 
and personal. He will come in the clouds of 
heaven. This is the thrust of the New 
Testament doctrine on the Second Com 
ing, and especially the Matthew 24:23-27 
passage. Christ will not come in any secret 
or mysterious way. "For as the lightning 
cometh out of the east, and shineth even 
unto the west; so shall also the coming of 
the Son of man be," He said, leaving no 
room for a mystical return or even a secret 
rapture. When our Lord returns, no one 
will have to be told about it! All the senses 
of men's bodies will explode with either 
fear or joy when the heavens are split wide 
open at the catacylsmic event of His 
second coming.

But there is no doubt in my mind that if 
this advertised London "Christ," whoever 
he is, should appear and begin to show 
"signs and wonders," such as apparently 
raising one from the dead, myriads would 
beat a path to his door, in spite of clear 
Biblical statements regarding the manner 
of Christ's coming. And I have no doubt in 
my mind that among those myriads would 
be a large number of professed Christians. 
Purported evidence, nearly irresistible, as 
false as it is, is plaguing and will continue 
to plague our poor world. Multitudes are



being swept into the clutches of every 
brand of heresy and false doctrine.

The glorious doctrine of the second 
coming of Christ is not the only Biblical 
truth that is being perverted to deceive 
many. There are other deceptions. Sor 
cery, witchcraft, spiritism, and the occult 
are deluging our planet. TV and movie 
screens are saturated with intriguing ver 
sions of the supernatural, the extraterres 
trial, and the unexplainable. I firmly 
believe that the books, motion pictures, 
and television programs portraying these 
intriguing elements are setting the stage for 
the fulfillment of Revelation 16:14, in 
which the "spirits of demons performing 
miraculous signs ... go out to the kings of 
the whole world, to gather them for the 
battle on the great day of God Almighty" 
(N.I.V.). The human race is "deceiving, 
and being deceived" (2 Tim. 3:13). The

arch deceiver, Satan, is busy deceiving 
"the whole world" (Rev. 12:9). Miracles 
and wonders are no proof of Tightness. 
Revelation 13, when studied carefully, 
reveals that the climax of earth's history 
involves colossal false miracles and signs 
done in the name of religion! The apostasy 
is so great that the term Babylon ("confu 
sion") is used to describe global deception 
and ruin. "For by thy sorceries were all 
nations deceived" (chap. 18:23).

To us as ministers and pastors has been 
given a grand and solemn responsibility. I 
charge myself and each of you to be 
spiritually alert in order to give proper 
shepherding to the dear sheep entrusted to 
our care. Watchmen on Zion's walls 
cannot afford to be asleep. A warning 
sound needs to be made. Our globe is being 
plunged into horrible disarray. Political, 
economic, spiritual, and social upheaval is

rampant. People are disillusioned, dis 
couraged, and disheartened. We are 
reaching history's nadir equal to the 
world's dark condition when our Lord first 
came and the masses sat in great darkness. 
With the precious light of the Scriptures 
focusing on our Saviour, Jesus Christ, this 
is no time to become disheartened, but 
rather a time to renew our dedication to 
Him, a time to lift up our heads, for our 
redemption draweth nigh (Luke 21:28). 
The Lord is soon coming, in power, 
majesty, splendor, and grandeur. The 
Emperor of the universe is quickly return 
ing to claim His own let nothing deceive 
you! J.R.S.

' Texts credited to N.I.V. are from The Holy 
Bible: New International Version. Copyright   1978 
by the New York International Bible Society. Used 
by permission of Zondervan Bible Publishers.

Letters Continued

Mixed reactions
MINISTRY is one of those rare pieces of 

unsolicited mail that I have come to 
appreciate deeply. The articles are always 
helpful, relevant, and thought-provok 
ing. Ontario.

God bless you in putting out a magazine 
that reflects the times in which we 
live. Pentecostal Assembly, Alberta.

How I love MINISTRY! The articles in the 
July issue seem to have been designed and 
written especially for me. Please count this 
United Methodist as distinctly grateful for 
your outstretched hand! United Meth 
odist Church, Kentucky.

MINISTRY has been coming to me for a 
long time. I thought when a year was up it 
would stop coming, but it keeps on. Please 
stop sending it. I have never looked at any 
of the copies but the first one. All the rest 
have gone into the trash at once. 1 am not a 
member of your church, never was, and 
never will be. California.

Stop sending MINISTRY! It has too much 
heresy in it for me. Baptist Church, 
Oregon.

Clergy hesitation
Each issue of MINISTRY contains informa 

tion that catches my attention. In particu 
lar, I was attracted to an item in the 
September issue, "A Report to the Presi 
dent of the United States." Indeed, as your 
church leader points out, we are an 
unbelievably wealthy nation. Qur 
churches properly led and taught can do 
much more to respond to the plight of the 
needy in our midst. My observation is that 
the lethargy and reluctance to act and rally 
resources often lies, not with the people

who fill our churches, but with clergy who 
hesitate to participate unless somehow 
they and their churches get the credit and 
glory for the good deeds performed. Epis 
copal Church, Michigan.

Receive as you are received
After all the nice work the author of 

"Baptism: Union With Christ" (May, 
1982) does with the Greek verb baptizein 
(to baptize) which does imply immersion, 
he goes on to acknowledge that in both 
Mark 7:3,4 and Luke 11:38 this meaning is 
not demanded, since the same word is used 
in these texts for ritual washings. By this 
very acknowledgment, he has left open the 
door for a possible application of baptizein 
to the act of sprinkling or pouring. 
However, he fails to see or admit, let alone 
accept, the fact.

What hurts us mainline Christians who 
consider Seventh-day Adventists to be our 
brothers and sisters in Christ is not your 
preference for immersion (some of us also 
have that preference), but your insistence 
on nonexistent grounds that only your 
method of baptism is valid. This amounts 
to saying that we who are baptized for 
cultural, traditional, or environmental 
reasons by sprinkling or pouring are not 
baptized into union with God through 
Jesus Christ, in spite of all our faith in 
Him. Please receive us as we receive 
you. Ronald L. McCullough, United 
Methodist Church, Washington.

Refreshing breeze
MINISTRY is certainly one of the most 

refreshing breezes to blow across the arid 
wasteland of the contemporary religious 
scene in a long time. Like grace, it is free, 
but not cheap. I especially appreciate the 
articles on health and religion. I believe it 
is important for Christians to be reminded

of the Biblical truth that our body is indeed 
the temple of the Holy Spirit and that our 
life style speaks volumes about what we 
believe. Episcopal Church, West Vir-

Chrlst In us
I found Morris Venden's article "What 

Jesus Said About Perfection" (July, 1982) 
as refreshing as a summer breeze. It is 
important to avoid the extreme of perfec 
tionism that proceeds from an insecurity 
and lack of assurance of salvation (and that 
usually reverberates to others as a poison 
ous atmosphere of criticism). Neverthe 
less, it is also imperative to acknowledge 
the Biblical promise of perfection that 
eliminates sinning through faith in Jesus as 
the complete and perfect Saviour from sin. 
As the article put it: "Jesus' life in us will 
produce the same kind of obedience that 
we see manifested in His life." This leads 
me to an ever-deepening appreciation of 
the magnitude of the sacrifice made for my 
redemption and a stronger and more 
steadfast love for the One who first loved 
me.

For this reason I must differ slightly with 
one point in the article. Venden says, "To 
deal safely with the question of perfection, 
it must be handled lightly, once over, and 
be done with it." This question is a danger 
only if we are trying to see perfection in 
ourselves. If, instead, we are beholding the 
perfection of His life, love, and sacrifice, 
how can we do so "lightly, once over, and 
be done with it"? By dwelling on His 
perfection, we realize that because Jesus 
lives in us, this perfection does not remain 
outside of us. It is reproduced in us. It is my 
conviction that we should hear more of 
this from the pages of MINISTRY.  
Seventh-day Adventist Church, New 
Zealand.
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Shepherdess/Betty G. Holland

Receiving is blessed too
One turkey was plenty; what would I do with eight frozen birds? 
Or with the bale of yellowing turnip greens? But I couldnt turn them 
down. Granny had said, "Take everything they try to give you."

It might not have been easy, but most of us 
have (earned to be unselfish and giving. How 
about taking? Especially something you can't 
use, wouldn't have chosen for yourself, or 
have several of already? The Bible says it is 
more blessed to give than to receive, but 
ministers' uwes need to iearn how to accept 
gracefully, as well. Gifts are attached to the 
heartstrings of the giver, and demonstrate 
either love or some need in one's life.

Have you had a surprise gift lately ? How did 
you react? Insensitivity on our part in receiving 
what parishioners give us can cause harmful 
relationships. Betty Holland, who authored 
this Thanksgiving feature, is a graduate 
assistant at Northeast Louisiana University at 
Monroe where she is working on a Master's 
degree in English. As you read these delightful 
suggestions, may you learn to be a good taker 
as well as a good giverl Marie Spongier.
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take it as one of those smaller manifes 
tations of predestination that I, for thirty 
years a Presbyterian minister's wife, should 
have been born and reared next door to a 
Presbyterian manse.

During my first twelve years, the manse 
was occupied by the same family. As a 
late-in-life baby in a neighborhood of 
adults, I was adopted by all, including the 
lovely white-haired lady of the manse, who 
called herself (to me) "Granny." Then 
when a larger manifestation of predestina 
tion led me forth to be a minister's wife 
myself, Granny had the charity of heart 
not to be astounded at this turn of events. 
From her nursing home room she sent, 
along with her love and best wishes, a 
piece of silver and some words of gold: 
"Take everything they try to give you," she 
wrote. "It is a part of themselves that your

church folk offer you, and you must never 
reject their gifts. If you can't use what they 
give, pray and look around you. The Lord 
will show you someone who needs that 
very thing."

She was really saying, "Don't reject 
people." As a newlywed in my husband's 
parish, I immediately began having 
opportunities to learn to accept gifts 
gracefully. But slowly, so slowly, came the 
realization that most gifts are attached to 
the heartstrings of the giver. Granny's 
counsel, like most advice received in one's 
youth and accepted as wisdom of the head, 
required a number of years before it could 
become wisdom of the heart, as well. I 

I have come at last to accept everything I am 
'offered most of the time with a thankful 
heart! The Lord has a use for every gift, 
even if I don't.

Not that sincere appreciation and grati 
tude has always been easy. Take for 
example, The Year of the Turkey. In our 
particular parish it was the custom at the 
Christmas season to drop by the minister's 
home with a festive dish or staple as a 
token of love and good wishes. We knew 
turkeys were cheap that year in the grocery 
stores, but by Christmas Eve we had 
amassed eight of them, and it became 
increasingly difficult to smile with genuine 
delight at the sight of another parishioner 
bearing a frozen bird wrapped in red and 
green paper! But it wasn't difficult to think 
of places where there might be no turkey at 
all for Christinas dinner, and we were 
thrilled to be able to say, "This is for you; 
we're sharing our blessings!"

The Year of the Turkey was followed by 
The Year of the Grapefruit, The Year of 
the Duck, and The Year of the Pecan. But 
always the humor of having more of 
something than we could possibly use gave 
way to the wonderful thrill of being able to 
share the abundance. Someone always 
needed what we couldn't use, and though 
there was often work involved in finding 
that person, it was well worth the effort for 
all concerned.

Sometimes when the overabundance of 
the gift was obvious even to the giver, it 
was easy to say, "May I share this with Mrs.



P     ? You know she has been sick 
recently." Then we identified the true 
giver to the recipient, and a bridge was 
built. All we had to do was the legwork!

Some gifts, it is true, seemed totally 
unusable, either by ourselves or anyone we 
were remotely acquainted with. But we 
always found some use for each gift. In one 
parish, we had an elderly member 
estranged from his family through some 
obscure feud forgotten by everyone except 
himself. He just "happened" to drop by at 
mealtime so frequently that we wondered 
where he managed to find food when he 
didn't. One Thanksgiving he joined us, by 
invitation, arriving camouflaged as a bush, 
so laden were he and his bicycle with a bale 
of dirty, bug-ridden, yellowing turnip 
greens! Rosy with pride, he was sharing his 
bounty with us. Whatever would we do 
with them! It was a true challenge, but we 
received the turnip greens with sincere 
appreciation for what they represented  
his love. The humbler the gift, the greater 
its importance to the giver, we found.

The Lord Jesus, our example in this 
matter of accepting gifts as He is in all 
things, sanctified a woman's extravagance 
as she poured her very best perfume over 
His dirty, and no doubt aching, feet. How 
her heart must have burst with joy when 
He understood and approved that ques 
tionable gesture! "Give me a drink," He 
said to another woman who perhaps 
needed to learn the art of selfless giving. As 
a result she received the very Water of Life, 
and in her turn, proceeded to share it with 
everyone she knew. Sometimes He bor 
rowed things a colt, an apartment and 
in sharing these material things with Him, 
unknown persons became part of the 
world's salvation.

There is a wrong kind of gift too, which 
is meant to bribe or curry favor, to control 
the behavior of others. But however 
distorted may be the giver's motives, such a 
gift is also attached to his heartstrings. 
Even gifts of this nature can be redeemed 
by recognizing the need that lies behind 
them and addressing that need in a direct 
way without rejecting the giver. The

woman who poured perfume on the Mas 
ter's feet did so only once. He dignified her 
impulsive gesture and elevated it to a 
spiritual level. In so doing, He enabled her 
to focus on the greater gift, that of service 
to His kingdom.

Receiving gifts with gracious apprecia 
tion when they come is one thing; 
anticipating and expecting them is 
another. Our youngest daughter, reveling 
in the excesses of her fifth birthday party, 
sat amid the cake crumbs, party hats, toys 
and other debris and asked with an 
insatiable gleam of pure greed in her big 
brown eyes, "How long is it till I'm 6?" The 
adult members of the minister's family 
retain as much of the child in their 
personalities as anyone else. Often living 
on a financial scale below that of many of 
their parishioners, they may find them 
selves dreaming of a surprise trip to the 
Holy Land, or even a new television set! 
The temptation is real. Only in learning to 
appreciate the pure beauty of a spontane 
ous sharing of the stuff of life can we 
mature in the art of taking without greed or 
avarice.

Paul Tournier's lovely little book The 
Meaning of Gifts speaks of the deeper 
meaning implied in giving and taking: "If 
each gift is a symbol of love, no matter how 
small the gift, then surely there must be a 
love, total and supreme, one that doesn't 
fail. This is what men intuitively await, 
and what they are seeking in the smallest 
gifts received each day. It is as if successive 
little payments assure us of the final 
payment-in-full." Page 58. Those in the 
service of ministering to others would do 
well to add this small, yet profound, 
volume to their reading lists.

If each gift bears in it a bit of the giver's 
heart, insensitivity in receiving what 
people offer can do unwitting harm to 
relationships between clergy families and 
parishioners. This was vividly brought to 
my attention recently by one of my 
neighbors, an elderly widow whose chief 
delight is working in her tiny patch of 
vegetables and flowers. Proudly she har 
vested her first crop of radishes. One by

one she washed them and carefully 
arranged them in a basket. "These are for 
my new minister," she announced impor 
tantly. But later she told me that when she 
called to ask when she might bring them, 
he replied, "Oh, we don't eat radishes, but 
thank you anyway." The young pastor 
didn't intend to hurt her feelings. He 
simply didn't understand what the radishes 
represented. She was hoping for a little 
visit to ease her loneliness and a little 
admiration for her gardening skill. She 
wanted to feel that she had demonstrated 
her pleasure in having him in the commu 
nity.

Some people on the other hand, seem to 
have an intuitive knack for accepting gifts 
from others in such a gracious way that the 
smallest offering becomes a treasure. One 
minister friend says that he is often offered 
items from a late husband's wardrobe by 
the widow whom he has counseled through 
her grief. "I always try to use at least one of 
the things, a tie or a favorite sport shirt, 
even if it doesn't fit very well," he 
recounted, "because it brings her such an 
amazing amount of comfort. It seems to 
make her feel that a part of the person she 
loved so much is still near." Then, with a 
flash of infectious humor, he added, "But 
my friends have begun asking me not to 
look through their closets when they're 
sick!" Deeply loved and respected by his 
church folk, this man has the gift of 
knowing how to edify the giver by receiv 
ing in humility.

In giving, we receive; in receiving, we 
give. It is truly a paradox. Christians by 
tradition are generous and openhanded, 
after the example of their Lord. But also by 
His example, we need to learn more of the 
art of taking graciously what is offered, 
realizing that the giver is incarnate in his 
gift. "Then, just as little children, we can 
enjoy all the little gifts of"the earthly life, 
seeing in them so many signs of that great 
and final gift which awaits us." Ibid., p. 
63.

What did we do with those inedible 
yellow turnip greens? Why, we mulched 
the rose bushes, of course!

Prayers from the parsonage
Today I read that one subtle reason 

people enjoy eating out is to return for a 
little while to a time when attentive 
servants waited on their masters. The best 
restaurants are known not only for excel 
lent food but for careful service and 
attention to detail.

"Is monsieur ready to order?" asks the 
waiter with a slight bow. He brings the 
food promptly vichyssoise in a chilled 
bowl, omelette aux fines herbes on a warm

.Cherry B. Habenicht.

platter. He appears at just the right 
moment to whisk away plates, fill goblets, 
replenish bread. Your needs seem to be his 
only concern; your wishes, his pleasure.

How delightful to be served! How 
satisfying to bask in luxury! One can soon 
be convinced that power guarantees posi 
tion and that money establishes impor 
tance.

"And there was also a strife among 
them, which of them should be accounted 
the greatest. . . . And he said unto them, 
The kings of the Gentiles exercise lord 
ship. ... But he that is greatest among you, 
let him be as the younger; and he that is

chief, as he that doth serve. For whether is 
greater, he that sitteth at meat, or he that 
serveth? is not he that sitteth at meat? but I 
am among you as he that serveth" (Luke 
22:24-27).

Lord, at home or in my neighborhood, 
at church or in my community, at work or 
in my recreation, whether with my family, 
friends, or strangers, do I wait, folding and 
unfolding my restless hands, sighing, 
hardly disguising my impatience, and 
looking around, expecting someone else to 
serve?

Point me, I pray, toward my work and 
help me do it willingly.
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Shop talk
Renew yourself and respark your ministry through our fall program
of Professional Growth Seminars. Check the list for a location near you
and participate in this continuing education opportunity. It's free!

that Save Energy
and Money in TOUT Home

Save energy in your 
church!

Are you losing heat in your 
church, under the back door? 
The front door? Through the 
roof, because of poor insula 
tion or no insulation at all? 
That energy loss is taking 
money out of your collection 
plate. The Edison Electric 
Institute has a do-it-yourself 
32-page booklet listing practi 
cal improvements you can 
perform on your church build 
ing to help hold down energy 
bills. And single copies are 
free! For your copy write: 
Edison Electric Institute, Sta 
tion 27-D, 1111 19th St., 
NW., Washington, D.C. 
20036. Ask for publication 
#07-81-34.

Understanding the 
unchurched

Do you ever wonder about 
the unchurched in your com 
munity? Who are they? Why 
don't they attend church? 
What are their attitudes 
toward religion?

Now you can find answers 
to these and other questions 
in the recently released 
report, "A Summary of Quali 
tative Research of the 
Unchurched," published by 
Religion in American Life, 
Inc. This thirty-five-page 
pamphlet summarizing the 
results of a larger study of the

unchurched conducted earlier 
by RIAL can be obtained for 
$2.00 (discounts are available 
on multiple quantities) from: 
Religion in American Life, 
Inc., 815 Second Avenue, 
Suite 200, New York, New 
York 10017.

Three-ring flies
An easy way to file newspa 

per and magazine clippings is 
to paste them on punched 
paper and then categorize 
them in binders. This elimi 
nates a filing cabinet and 
makes a well-organized and 
concise library of quips, arti 
cles, stories, poems, songs, 
and pictures that can be used 
for programs and sermons. It 
is much handier and safer to 
carry a small binder of 
material than to risk losing 
something from a file 
folder. James S. Sharpe, Cor 
ner Brook, Newfoundland.

Clergy rate at top for 
honesty

Clergy received top marks 
in a recent Gallup poll that 
asked respondents to rate var 
ious occupations for honesty 
and ethical concern. In order, 
following men of the cloth, 
were: pharmacists, dentists, 
doctors, engineers, college 
teachers, policemen, bankers, 
TV reporters and commenta 
tors, newspaper reporters, 
funeral directors, lawyers, 
stockbrokers, Senators, busi 
ness executives, building con 
tractors, Congressmen, local 
politicians, realtors, labor 
union leaders, state politi 
cians, advertizing executives, 
and auto salesmen.

Clergy salaries decline
Clergy may rate at the top 

of the list in ethics and hon 
esty (see above), but compen 
sation for their services con 
tinues to slide. A study in 
Muncie, Indiana, points out 
that in the 1920s, senior pas 

tors received a salary equal to 
that of a superintendent of 
schools. A decade later, pas 
toral pay had dropped to the 
level of the high school prin 
cipal. In the 1970s the class 
room teacher and the minister 
received comparable salaries. 
No wonder nearly 50 percent 
of pastors' spouses work out 
side the home either full time 
or part time.

Festival of Evangelism 
notebooks

It has taken a number of 
months to bring together all 
the materials presented at the 
American Festival of Evangel 
ism held in April, 1981, in 
Kansas City. These four vol 
umes of Festival notebooks 
represent what is probably the 
largest collection of resources 
for evangelism ever compiled 
in a single source. They 
include the lectures, work 
shop papers, position reports, 
et cetera, from the festival, 
and are the equivalent of 25 
soft-cover books. Individual 
volumes cost $19.95 each, or 
$79.80 for the entire set. A 
discount is offered to those 
who pay cash with their 
order. For information, write: 
American Festival of Evangel 
ism, P.O. Box 17093, Wash 
ington, D.C. 20041- Tele 
phone: (703) 893-2595.

The 80/20 rule
People who study such lit 

tle-known subjects have 
determined that as a general 
rule, 80 percent of sales come 
from 20 percent of the cus 
tomers. Similarly, 80 percent 
of sick leave is taken by 20

percent of employees; 80 per 
cent of washing is done on 20 
percent of the wardrobe; 80 
percent of TV viewing is con 
centrated on 20 percent of 
available programming; 80 
percent of telephone calls 
originate with 20 percent of 
all callers; et cetera. This is 
called the 80/20 rule. And 
while it may not hold true in 
every situation, the 80/20 rule 
should let you feel better 
about concentrating on high- 
value tasks even at the cost of 
ignoring many lower-priority 
items. It's important to 
remind yourself again and 
again to focus on the 20 per 
cent that yields 80 percent of 
the value and not get bogged 
down in those matters that 
will produce few results.

CPE Training
Kettering Medical Center, 

Kettering, Ohio, offers four 
positions in a twelve-month 
residency in Clinical Pastoral 
Education (CPE) beginning 
September, 1983.

The program is planned for 
those who wish to improve 
pastoral care and counseling 
skills in connection with parish 
ministry, or who want to work 
toward certification as a hospi 
tal chaplain. The training is 
designed to build on an indi 
vidual's seminary training and 
pastoral experience. Stipends 
up to $11,000 are available. 
Application is due January 15, 
1983. At least one unit of basic 
CPE is a prerequisite for the 
one-year residency.

Basic and advanced CPE 
training are also offered in 
eleven-week quarters winter, 
spring, summer and fall. Ket 
tering Medical Center has 
been accredited as a training 
center by the Association for 
Clinical Pastoral Education for 
the past fourteen years.

Descriptive brochures and 
application forms are available 
by contacting: Chaplain Dar-
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rell Nicola, Kettering Medical 
Center, 3535 Southern Blvd., 
Kettering, Ohio 45429. (513) 
296-7240, ext. 5005.

My word!
Is there a church in the 

country that has not asked its 
members to pledge to a worth 
while project building sanc 
tuary, a radio or TV ministry, a 
church school? In some cases 
members have been cautioned 
that their pledge is as sacred as 
the tables of stone! It must be 
honored. In other cases, how 
ever, members have been 
assured that their pledge is 
simply an indication of intent; 
should personal finances dic 
tate retrenchment, they may 
alter or even repudiate their 
pledge, though it should be 
indicative of serious intent.

It turns out that the first, 
hard-line pledge is even more 
hard-line than many church 
members may have thought. A 
municipal conciliation court in 
Minneapolis has held that such 
a pledge, when considered to 
be a contract by those to whom 
the amount is pledged, must be 
honored. The unusual court 
action came after a member of 
B'nai Emet Synagogue left the 
congregation and, he assumed, 
his pledge obligation. He and 
two married couples who had 
not met their pledges were 
ordered to pay up, after the 
synagogue took them to court. 
The fact that the synagogue 
used the pledges as collateral to 
obtain a construction loan was 
held to be sufficient proof that 
the synagogue's officials 
regarded the pledges as con 
tracts.

Protestant and Catholic 
churches generally regard 
pledges as promises' only and 
not as actual contracts. But 
maybe a few binding pledges 
enforced by the courts would 
do more than ten thousand 
sermons to reinforce the neg 
lected doctrine of eventual 
judgment though not, it 
should be noted, eternal tor 
ment! Was not Paul's preach 
ing of judgment to come 
largely responsible for Felix's 
trembling, if not repentance? 
Think of the benefits of an 
annual Pledge Day, taking its 
place alongside more venerable 
ordinances and sacraments. 
Marriages might be salvaged, 
business contracts honored, 
international treaties taken

seriously. Who knows but that 
a great religious revival might 
be ushered in by a few judi 
ciously chosen court tests of 
pledged fidelity! Roland R. 
Hegstad.

Communist army 
chaplains

Quick! Which Warsaw Pact 
country employs chaplains in 
its army? Prior to imposition of 
martial law, Poland listed 
thirty-six such clergymen, 
including both Protestant and 
Catholic chaplains, according 
to the Polish Ministry of 
Defense.

The chaplains serve Poland's 
approximately 210,000 army 
troops that's one clergyman 
for every 5,834 men. Some, 
however, are reservists, don 
ning uniforms only on official 
occasions. Chaplains are offi 
cers, with a beginning rank of 
lieutenant captain. Polish 
chaplains wear a cross sur 
rounded by a laurel wreath on 
their officer's hat. Above the 
cross is a white eagle, symbol 
of Polish sovereignty.

Will the chaplains survive 
martial law? It would seem 
likely. Prior to 1981 they had 
access only to garrison 
churches and had to limit 
themselves to official duties. 
Expanding their services to 
barracks, and hospitals in 1981 
was Minister of Defense, Gen 
eral of the Army and Commu 
nist Party Chief Wojciech 
Jaruzelski, who is also Polish 
head of state and the man who 
imposed martial law.

Polls show that 77 percent of 
recruits in Poland are practic 
ing Christians. Fifteen percent 
of the officer corps does not 
belong to the Communist 
Party. Roland R. Hegstad.

Your turn
Have you thought of a good, 

new idea that makes your min 
istry more effective? Have you 
run across a new product, a 
shortcut, a better way of doing 
something? Would your fellow 
pastors be interested in it? For 
each idea or helpful hint 
printed in this column, 
MINISTRY will pay $ 10 to the 
person who first sends us the 
item. Keep your contributions 
brief (no more than 250 words) 
and mail to: Shop Talk Editor: 
MINISTRY, 6840 Eastern Ave., 
NW., Washington, D.C. 
20012.

*&*

Stretch your mind 
Improve your skills

Ministry 
Professional

Growth 
Seminars

November, 1982

Ohio
For more information, 
call James Cress, 
(614)397-4665. 
November 8 Toledo 
November 9 Kettering

California
For more information, 
call John Rhodes, 
(714) 359-5800. 
November 17 San Diego 
November 24 Palm Springs

Canada
For more information, 
call Bill Bernstein, 
(416) 723-3401.
November 22 
November 23 
November 24 
November 25 
November 26 
November 29 
November 30

Halifax, N.S. 
St. Johns, N.F. 
Moncton, N.B. 
Toronto, 0. 
Winnipeg, M. 
Edmonton, Alta. 
Calgary, Alta.

Topics include:

Leadership
  How to get along 
with difficult people, 
including yourself.
  How to fight fair 
on a church board.

Counseling
  How to deal 
with grief.
  Bioethics in the '80s.

Theology
  Change of the Lord's 
day: Biblical and his 
torical perspectives.

Each all-day seminar is designed for pastors and 
church workers. MINISTRY'S commitment to Biblical 
authority, professional competence, and spiritual 
enrichment will prepare you for more effective ministry 
in today's world.

Clergy of all faiths testify that MINISTRY seminars are 
an exciting opportunity for personal growth.
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Recommended leading
Does your church's youth program need help? The "Complete Youth 
Ministries Handbook" may have just the information you need. And to 
help you with your preaching, try "Telling the Story."
The Complete Youth Ministries 
Handbook, Volumes I and II
J. David Stone, Abingdon, J980 & 1981, 
244 & 251 pages, $12.95 & $19.95. 
Reviewed by ]. H. Harris, associate director, 
General Conference Youth Department.

Volume I is undoubtedly the finest 
compilation of youth resource materials to 
come from an American press. Under 
general editor]. David Stone and ten other 
highly specialized, professional grassroots 
youth workers has come forth a resource 
that every youth director, pastor, and 
church youth leader should have in their 
libraries. This practical "how to" manual is 
filled with time-tested approaches to youth 
and their needs, from which you can pick 
and choose to fit your situation.

Volume I covers everything from a 
beautiful overview, concepts, and models 
by Stone, to leadership, understanding the 
junior high age, Bible study, fellowship 
programming, spiritual disciplines, coun 
seling, meeting individual needs, models 
of love, sixty games, and rural and small 
town parish/church ideas for the lay 
person.

Volume II is a supplement of 251 
additional pages, also edited by Stone, 
assisted once again by a highly skilled team 
of ten specialists. The preface alone is 
worth the price several times over. Its 
philosophy permeates most of the twelve 
chapters, and one finds himself realizing 
that structure in the church's youth min 
istry program is a vitual necessity if 
objectives are to be reached.

Both volumes I and II are the best 
handbooks to come to my attention in 
years, and I highly recommend them on 
the basis that the material is church tested, 
proved to work, and is the result of 
eighteen independent multichurched 
authors, thus providing wide-ranging 
input.

Telling the Story
Richard A. Jensen, Augsburg, Minneapolis, 
Minnesota, 1979, 190 pages, $5.95. 
Reviewed by John Giass, pastor, Escanaba, 
Michigan.

Books on improving sermonic endeav 
ors usually come from homeleticians. 
Teiiing the Story, however, is written by a 
professor of systematic theology.

Jensen believes that much of the 
preaching in the land today is in a rut he 
calls didactic preaching; preaching that aims
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to communicate written, or eye informa 
tion to the mind of the listener. It seeks to 
teach the lessons of the text in a logical 
manner that progresses much as a liturgy 
does.

A second kind of preaching Jensen 
describes is what he calls procldmatary 
preaching. This kind of preaching seeks to 
present the text in such a way that the 
proclamation of Scripture becomes for 
today's listeners the same experience as it 
was for the original hearers.

Jensen's major contribution to homilet- 
ics is the third type of preaching he 
presents: story preaching. Story telling does 
not seek to communicate information as 
does didactic preaching. Story preaching 
also avoids the direct approach of pro- 
clamatory preaching and instead recasts a 
Biblical story or parable in contemporary 
story form so that as the story unfolds, the 
listener becomes engrossed and suddenly 
recognizes himself in the story. Indirectly 
the listener is brought to the confrontation 
with the Word.

Old Testament Exegesis: A 
Primer for Students and Pastors
Douglas Stuart, Westminster Press, J980, 
143 pages, $7.95. Reviewed by Gerald 
Wheeler, associate book editor, Review and 
Herald Publishing Association.

Designed for those with little or no 
training in exegesis, Stuart's book outlines 
a step-by-step procedure for Old Testa 
ment exegesis and shows how to apply the 
theological results to preaching and pasto 
ral teaching. One section develops 
methods of exegesis that the busy clergy 
man can employ in the limited time he has 
to prepare his sermon. A final section lists 
study tools that will help the pastor in his 
exegetical study. A solid, practical, con 
servative approach.

Recently published
The Bible and Archaelogy, 3d ed., rev. Ed. 
by]. A. Thompson. Eerdmans, 1982, 496 
pages, $17.95.

The Complete Works of Francis A. 
Schaeffer: A Christian World View, 5 vols. 
(21 previous books, rev. and updated). 
Crossway Books, 1982, $89.95.

Eerdmans' Book of Christian Poetry. 
Comp. by Pat Akxander. Eerdmans, 1981, 
125 pages, $10.95.

Encyclopedia of Bible Difficulties. Gleoson 
L Archer. Zondervan, 1982, 476 pages, 
$16.95.

Expanded Paraphrase of the Epistles of 
Paul. F. F. Bruce, Ronald Haynes, Publish 
ers, 1981, 323 pages, $12.95.

The Expositor's Bible Commentary, vol. 9. 
(John: Merrill C. Tenney; Acts: Richard N 
Longenecker.) Zondervan, 1981, 589 pages, 
$19.95.

The International Standard Bible Ency 
clopedia, vol. 2, rev. Eerdmans, 1982, 1175 
pages, $35.00.

Unger's Commentary on the Old Testa 
ment, vol. 2 (Isaiah'Malachi). Merrill F. 
Unger, Moody Press, 1981, 963 pages.

World Christian Encyclopedia: A Com 
parative Study of Churches and Religions 
in the Modem World A.D. 1900-2000. Ed. 
by David B. Barren. Oxford University 
Press, 1982, 1010 pages, $95.00.

The Wycliffe Biographical Dictionary of 
the Church, rev. ElginMoyer, Moody Press, 
1982, 479 pages.
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