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LETTERS
Give the translator his due

Three cheers for Borge Schantz 
and his article, "Interpreters Aren't 
Interrupters," in the October issue. 
Having spent two years as a full- 
time translator and countless hours 
on platforms trying to communicate 
sometimes untranslatable material 
into something understandable to 
the receptor audience, I can only 
applaud the fact that someone else 
has realized the importance that 
must be placed on this phase of the 
work as the church grows larger in 
the Third World.

Too many speakers refuse to ac 
knowledge that it is necessary to 
take the translation into account at 
all. It is grossly unfair to ask a 
translator to stand in the pulpit and 
instantaneously communicate con 
cepts the speaker has probably spent 
days and weeks putting together. 
The very least consideration that 
could be given to the translator is to 
share the material with him before 
hand so that it can be studied and 
digested.

Another fallacy is that literary 
ability in the target language is the 
prime criteria for a translator. With 
out an accurate understanding of the 
receptor language, translation be 
comes a farce.

Schantz mentioned only in passing 
a point that ought to be emphasized 
more emphatically. Translators are 
seldom remembered when the acco 
lades are being passed out. I have 
watched people who did nothing at 
all except lend their names to some 
presentation receive all kinds of 
praise, while translators who had 
worked until they were emotionally 
and physically fatigued were not 
even mentioned.

James W. Zackrison

Looks forward to receiving
I have appreciated the articles and 

have found the news items, recom 
mended reading, and the preaching 
aids useful. Particularly I enjoyed 
"The Preaching of Clovis Chap- 
pell." This is one magazine that I 
look forward to receiving. Thank 
you.

PASTOR 
Australia

Well documented
I have just read with great interest 

also the latest issue of MINISTRY. I 
find it well documented and very 
scholarly written during the time 
that I have been reading the maga 
zine. I have appreciated its faithful 
ness and clear and concise articles. 

Presbyterian minister 
Virginia

Appreciates evangelical position
I must say that I do not hold the 

distinctives of the Seventh-day Ad- 
ventist Church—Saturday Sabbath, 
stress on vegetarianism, etc.; nor do 
I enjoy the stress on these things in 
the MINISTRY.

But I must confess that I have 
enjoyed your publication and found 
numerous valuable articles in it. I 
appreciate your evangelical position 
of salvation through faith in our 
Lord Jesus too!

Pastor 
Pennsylvania

A great help
I did appreciate so much the arti 

cle telling of the many areas from 
which the Adventists gathered their 
teachings. This publication is a great 
help to me in my work as pastor, and 
I look forward to each copy that 
comes to my desk.

METHODIST PASTOR 
New Jersey

Stimulating
Thank you for your circular letter 

of July 27 with regard to MINISTRY 
magazine. I would appreciate con 
tinuing to receive the magazine; it 
certainly is stimulating and many of 
the articles are well written.

BIBLE INSTITUTE PRINCIPAL 
Australia

Helpful and Enlightening

I wish to thank you for sending me 
your magazine THE MINISTRY. I have 
found many articles in it very helpful 
and enlightening. Then there were 
articles I could not fully agree with, 
especially in the field of prophecy. 
But generally your magazine is very 
good. I would like to have you con 
tinue to send THE MINISTRY.

PASTOR 
Pennsylvania

Helps understand Adventist beliefs
The magazine has been of great 

value to me in understanding the be 
liefs of the many Seventh-day Ad 
ventists here in the city of Warbur- 
ton, as well as being of great general 
interest.

PASTOR 
Australia

Enjoyed each issue

I have been receiving gratis copies 
of MINISTRY for quite some time 
and have enjoyed each issue with 
admiration. Being a minister of the 
old Methodist-Episcopal series and 
having been retired since 1965 as a 
result of a stroke, I just thought it 
my duty to thank you for your infi 
nite kindness in including me to re 
ceive free copies.

Working with the Lord has always 
been an inspiration, and I pray that I 
may be forgiven for not writing 
sooner expressing my gratitude for 
your many kindnesses to me.

METHODIST MINISTER 
Maryland

Credits wrong
Here is one reader who is highly 

gratified with your editorial in the 
November issue of the MINISTRY. 
Let me commend you on both the 
content of this editorial, and the 
manner in which the content was 
expressed.

In this editorial you have shown a 
fine sensitivity to the issues with 
which the Field Study Conference 
last summer was concerned. Your 
discussion of the dominant issue is 
well developed and is presented in a 
manner that needs to be brought be 
fore the working force of our 
church.

Please indulge me with one slight 
negative comment. The picture 
credits listed R. H. Brown as the 
source of some of the photographs 
that were used to illustrate your edi 
torial. The facts are that I have taken 
none of these pictures, nor have I 
been the channel through which any 
of these pictures have been routed. 

R. H. Brown 
Berrien Springs, Michigan
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IAMA 
PASTOR

1 feel compelled to be what 1 am despite long hours,
intense pressures, and low pay-compelled by a

sense of chosenness that I cannot shake.

October 3: Bruises blotch nearly 
every inch of her body. Her husband 
beat her with a rubber hose. The 
doctors fear kidney damage.

October 7: It appears he commit 
ted suicide. No one knows why, but 
there is some evidence he contracted 
a degenerative disease while doing 
medical experimentation with the 
government. She had been married 
to him little more than a year. I try to 
comfort her with the assurance that 
God is compassionate and will not 
judge him solely on the basis of his 
last act.

October 10: I study the twelfth 
chapter of John's Gospel in the 
morning to prepare my sermon. It is 
a profound experience.

October 11: Notes of appreciation 
and criticism are coming to me about 
my sermon last Sabbath on the role 
of women in the church.

October 12: Early reactions to a 
book manuscript I've written on the 
Ten Commandments are favorable. I 
pray that the importance of the law 
as a discipline for freedom and love 
comes through clearly.

October 13: "I haven't been to 
church for fifteen years. I guess my 
verbal requests to be dropped have 
not been honored."

"Write me a letter of withdrawal 
and we will honor it," I reply. He is 
so bitter he will not discuss the mat 
ter with me.

October 16: At the church picnic a 
father tells me he will never forget 
how promptly the church acted in
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behalf of his daughter, who had vio 
lated the law.

October 22: A recently married 
young woman greets me warmly 
after church, and she gushes about 
the joy her marriage gives her. I 
think I shall never regret having 
married this couple.

October 24: A middle-aged woman 
tells me she cannot live with the pain 
of her marriage any longer.

I am a pastor . . .
I share the darkest cruelties and 

the brightest gifts life bestows on 
people. I accept their trust in me as a 
sacred responsibility and I am hum 
bled. The most secluded, intimate 
rooms of their lives are opened to 
me because they want the grace of 
Jesus Christ to heal their pain and 
bless their delight.

I feel compelled to be what I am 
despite long hours, intense pres 
sures, and low pay—compelled by a 
sense of chosenness that I cannot 
shake. While my calling is to min 
ister the grace of Jesus Christ, I re 
alize I minister that grace uniquely 
because I am who I am.

My vocation stretches me to the 
limit in opposing directions: a little 
girl dies of a brain tumor, and I am 
there sorrowing in Christ's name; a 
baby boy is born, and I am there 
rejoicing in Christ's name. Seldom 
do I touch lives in trivial ways. I 
know of no work that summons the 
best from a person as consistently 
and in so many areas as this work.

When a member suffers, I suffer,

because I am a pastor and not a 
clinician. Clinical detachment from 
suffering does not reflect the suffer 
ing of God with men or the bond of 
brotherhood in Jesus Christ. My life 
is woven into my congregation's life 
in a seamless fabric. A tear in any 
part tears the whole.

However, because human needs 
exceed human resources, I am often 
torn between conflicting demands. 
While divine power is infinite, I am 
limited. I cannot be everywhere at 
once; I have only so much time; I 
have a family and a personal iden 
tity. Shall my congregation, or my 
family, or the needs of my own soul 
have first claim on my time today? 
Will the coming funeral cancel our 
vacation plans? Shall I skip the 
committee meeting and spend the 
morning in meditation and study?

There are times when I must 
choose who will be hurt because of 
my refusal; at such times I can only 
trust God to keep His kingdom in 
spite of my limitations.

Even as I cannot serve everyone 
at all times, I cannot do all that 
should be done. What I choose to do 
depends on the need and on my 
gifts. Administrative detail is not my 
gift, but it is the gift of my secretary. 
Preaching, counseling, writing, and 
a concern for the people of the city 
are my gifts.

And unless I am willing to be 
honest about my gifts I cannot en 
courage my members to be honest 
about theirs. No matter how wild



their dreams may seem, I want my 
members to be willing to take risks 
with their spiritual gifts. One woman 
expresses interest in establishing a 
clinic to help rape victims cope with 
their trauma; I encourage her. An 
other wants to establish a full-time 
community services center to help 
the disadvantaged; she also is en 
couraged. That is part of my call 
ing—to help my members exercise 
their gifts in the work of reconcilia 
tion and ministry. I am their servant 
to aid them in their ministries.

This is one reason the worship 
hour is so important, especially in a 
large church. Only during that time 
is the whole community of believers 
enjoying Christ's fellowship to 
gether. Only then does the Word of 
God address the corporate body. 
Conducted properly, worship makes 
vivid the power of the Holy Spirit to 
enable my members to be sprinkled 
into the world like grains of salt. It is 
not only they who help me accom 
plish my ministry, but I who help 
them.

Many pastors become cynical 
about worship, especially the 
preaching service, after being in a 
parish for some time. But the evi 
dence suggests that most Christians 
receive their primary spiritual help 
from the morning service—espe 
cially the sermon—and not from 
personal Bible study or prayer. Is 
the quality of our preaching related 
to this phenomenon?

Some will say Yes because they 
feel that superior preaching spoon 
feeds people so much they depend 
on the sermon for everything. They 
fast during the week or settle for 
crackers and cheese because the 
banquet during worship ruins their 
appetite. I have a hunch that the 
converse is more true, that good 
preaching produces eager Bible stu 
dents. When people listen week 
after week to uninspiring, trite ser 

mons coming from someone with a 
graduate degree in religion, why 
should they bother investigating, 
especially since they lack the formal 
education and have little time to dig 
for themselves? If the experts can 
find only warmed-over food, why 
bother?

But let the people taste fresh food 
served from the pulpit and they will 
hunger for more of the bread of life. 
They will see the sermon as an ap 
petizer only.

However, to bring things "new 
and old" out of the Scriptures, I 
must be a competent exegete and 
widely read. As Karl Barth once ob 
served, the preacher must read the 
Bible in one hand and the newspaper 
in the other. Specialized scholarship 
is not the trade-mark of the pastor 
(though many pastors are scholars); 
general competence is. When theol 
ogy emerges largely out of the uni 
versities rather than out of congre 
gational life, it is often divorced 
from the concreteness of daily ex 
istence—which does not specialize 
into schools of thought over the 
meaning of religious language, for 
example.

While most of the time my life is 
as one with my congregation, there 
are those rare moments when I must 
stand over against it to bear a pro 
phetic message concerning a moral 
issue. Race relations is a case in 
point. No one wants to displease the 
crowd, but authentic ministry must 
transcend mere crowd-pleasing. 
Popularity polls are not the primary 
index to the quality of ministry ren 
dered by a local pastor. In fact, there 
are few examples in Scripture of 
"popular" prophets.

Not only giving, but also accept 
ing, criticism is essential to my min 
istry. There are times when I am 
wrong and need rebuke. To the ex 
tent I can accept loving criticism 
graciously, to that extent the mem 

bers of my congregation are free to 
admit their mistakes. A spirit of tol 
erance and charity grows. People 
can make a mistake and feel safe, 
and can learn that forgiveness and 
healing are much more real than 
anger and resentment.

Above all, even before I am their 
pastor, I am a member of my con 
gregation. My function is more visi 
ble within the body, but no more 
important. They accord me a recog 
nition by ordination that makes it 
appear I am higher, but the Scripture 
teaches I am not. It does not matter. 
. . . Each of us has a unique ministry 
to render to accomplish His pur 
poses. God has chosen to need us. 
Therefore, my message and my 
work is twofold: man the sinner 
needs God's redemption and God's 
redemption needs man to proclaim 
it.
God be praised,
Antonio Stradivari has an eye
That winces at false work and loves

the true . . . 
And for my fame when any master

holds
'Twixt chin and hand a violin of mine, 
He will be glad that Stradivari lived, 
Made violins, and made them of the

best . . .

I say not God Himself can make
man's best

Without best men to help Him . . . 
'Tis God gives skill, 
But not without men's hands: He

could not make 
Antonio Stradivari's violins 
Without Antonio. 
 From "Stradivarius," by George

Eliot

I am a pastor. I have found the 
place God has given me. And I am 
content. ___ II

James J. Londis is pastor of the Sligo 
Seventh-day Adventist church, Takoma 
Park, Maryland.



Seven reasons for studyins the book of

REVELATION
"Study the book of Revelation. 

Study it as you have never studied it 
before. Then go to your churches 
and preach it. It is the one book 
above all others that demands our 
study today." The speaker was Wil- 
bur Smith, eminent Presbyterian 
scholar and minister. He was ad 
dressing the opening meeting of the 
annual National Association of 
Evangelicals Convention in Los An 
geles.

He continued, with intense ear 
nestness, "I have had many burdens 
through the many years of my min 
istry, but I have never felt so 
strongly about anything as I now feel 
about this. Please! Please! Study this 
book."

A few years later while I was pas- 
toring in Jacksonville, Florida, Billy 
Graham held a special meeting with 
local ministers. His appeal echoed 
the words of Dr. Smith: "Whenever 
I have some extra time to spend at 
my home in Carolina I use it in the 
study of this book. The conviction 
grows stronger every day. The book 
of Revelation is of special impor 
tance to Christians now living. Go 
home and study it and preach it."

There's no doubt about it, Reve 
lation is back in vogue among min 
istry and laity alike. Home Bible 
studies often center on the Apoca 
lypse. Seminars that feature studies 
in Revelation are filling halls. Con 
gregations want to know what it 
means. There is a growing convic 
tion that this book has special 
meaning for today—that its message 
is necessary to help prepare a people 
for the return of Jesus.
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To the Ephesian elders Paul de 
clared, "I have not shunned to de 
clare unto you all the counsel of 
God" (Acts 20:27). Ministers who 
would be equally faithful to their 
trust cannot neglect this portion of 
the Sacred Scriptures.

Let me share with you seven rea 
sons why we should study the book 
of Revelation.

The Revelation is from Jesus 
Christ. The introductory words, 
"The Revelation of Jesus Christ," 
may have been the title John gave 
his letter. What higher recommen 
dation could it have? This phrase 
can be understood to mean either 
that the visions were from Jesus or 
about Jesus. The former is probably 
the primary intent, for it is the reve 
lation "which God gave unto him, to 
shew unto his servants." To the 
prophet, lying prostrate before His 
radiant form, Jesus declared, "I am 
he that liveth, and was dead; and, 
behold, I am alive for evermore" 
(Rev. 1:18). It was the same Jesus 
whom John had known and loved, 
He who died, rose again, and 
ascended to the Father. Now He 
appears to the last survivor of the 
first-chosen disciples.

More than half a century had 
passed since John had seen his Lord. 
How reassuring the news that Christ 
was indeed alive and still ministering 
to His church! How grand the vision 
of Christ's atoning ministry beyond

the cross to the grand finale of the 
drama of the ages. The followers of 
Jesus were familiar with Christ's 
promise to return. But why the 
delay? What was He doing? Had He 
forgotten them?

John's revelation re-emphasizes 
the answer of the book of Hebrews. 
Having "purged our sins," He "sat 
down on the right hand of the Maj 
esty on high" (Heb. 1:3). Upon His 
ascension He was inaugurated into 
His priestly role to administer the 
benefits of His atonement, as fore 
told in the Old Testament ritual 
(chaps. 8:1-5; 9). To these insights 
into Christ's post-Calvary ministry, 
the visions of John added assurance 
of Christ's care for, and guardian 
ship of, the church to the very end of 
the age.

(It is the Revelation of Jesus. The
visions have their source in Jesus 
and they are also about Him. He is 
the great Hero of the book, the cen 
tral figure. He walks among the can 
dlesticks (churches) and holds their 
stars (faithful ministers) in His right 
hand (Rev. 1:12, 13, 20). He alone is 
able to "take the book, and to open 
the seals thereof" (chap. 5:9). He 
will ultimately "rule all nations with 
a rod of iron" (chap. 12:5).

Revelation is saturated with Jesus. 
His titles or allusions to Him appear 
forty-nine times in chapter 1; thirty- 
nine times in chapter 2; forty-nine 
times in chapter 3. He is the Creator, 
the Eternal, the Almighty, the God



of heaven, the Lion of the tribe of 
Judah, the Root of David, the 
Lamb—both the sacrificial Lamb 
and the conquering Lamb, the Bright 
and Morning Star, the Holy One, the 
Key of David. Altogether, nineteen 
descriptive names of Him appear 
within the book. We come to know 
more of His character and mission 
as we study its message.

3 It is especially commended to 
our study. In this respect Revelation 
is unique, for no other book of the 
sacred canon contains such a prom 
ise of special blessing upon its 
readers. It opens with the words 
"Blessed is he that readeth, and they 
that hear the words of this prophecy, 
and keep those things which are 
written therein" (chap. 1:3). It 
closes with the promise "Blessed is 
he that keepeth the sayings of the 
prophecy of this book" (chap. 22:7). 
Then it adds the warning against 
-corrupting it by either taking away 
from it or adding to it (chap. 22:18, 
19).

These words imply that the book 
is to be understood. John designated 
the message by the word apoca 
lypse, a "revelation," an unveiling 
or uncovering, a title which in itself 
suggests clarity. The book is a reve 
lation from Jesus about Jesus, and 
Jesus is not the author of confusion.

4It is the capstone of Divine Rev 
elation. Revelation completes and 
crowns the sacred canon. In it 
strands from all the books of the 
Bible come together in a triumphant 
finale. Few recognize how thor 
oughly Revelation is permeated with 
the Old Testament. Westcott and

Hort list more than 400 quotations 
from this source. Adding allusions to 
the Old Testament that Revelation 
contains brings the number to more 
than 500. The vast majority are from 
seven books: Exodus, Psalms, Isa 
iah, Jeremiah, Ezekiel, Daniel, and 
Zechariah.

The rich imagery of Revelation is 
drawn from the Old Testament. 
There are place names such as Jeru 
salem, Babylon, the Euphrates; 
also, objects such as the temple and 
its furniture, as well as characters 
such as Balaam and Jezebel. Their 
meaning in the Old Testament is a 
key to their meaning in Revelation. 
Drawing from the Old Testament, 
the book of Revelation becomes an 
extension and fulfillment of it. 
Without it the Bible would be in 
complete.

5 It provides warnings and prom 
ises to the church through ages of 
conflict to the final victory. Revela 
tion is the only book of the New 
Testament that is entirely prophetic. 
The message identifies itself as 
prophecy. "Blessed is he that 
readeth, and they that hear the 
words of this prophecy" (chap. 1:3). 
"For I testify unto every man that 
heareth the words of the prophecy 
of this book" (chap. 22:18). John 
clearly intended it as a prophetic 
message to be given to the churches. 

The historicist interpretation of 
the book sees its scenes taking place 
for the most part within the period 
from John to the eschatological cli 
max. Some within the historicist 
school see the successive visions as 
a continuous line of events reaching 
to end time, while others see the 
various series of messages—the 
seven churches, seven seals, seven 
trumpets—as parallel treatments of

the same periods.
Kenneth A.Strand, who has given 

special study to the literary analysis 
of Revelation, calls this latter view 
the "recapitulationist" interpreta 
tion. "The same historical ground is 
traversed several times, as it were, 
from different perspectives, with 
each sequence culminating in an es 
chatological climax."—Interpreting 
the Book of Revelation, p. 49. He 
concludes that the literary structure 
of the book mandates recapitulation 
as opposed to the "straight line" 
method.

"It sets forth the true philosophy 
of history. This book reveals God in 
control of history. All life is moving 
toward the consummation of a great 
goal, according to the purposes of 
His will. Man may hinder, deflect, or 
delay God's plans, but he cannot 
destroy them. Righteousness ulti 
mately will triumph and evil will 
forever be overcome.

The God of Revelation is the Cre 
ator God. The beings about the 
throne proclaim, "Thou art worthy, 
O Lord, to receive glory and honour 
and power: for thou hast created all 
things" (chap. 4:11). And the flying 
angel of Revelation 14:7 declares, 
"Worship him that made heaven, 
and earth, and the sea, and the 
fountains of water." He made us. 
He is with His people. He is guiding 
the course of human events and His 
cause ultimately will triumph.

The book is especially applicable 
to those who will live through the 
last great crisis. Alvin Toffler's Fu 
ture Shock addresses itself to the 
rapid changes occurring in our soci 
ety and projects what conditions 
may be like in the near future. It 
emphasizes the need of developing 
new skills and technologies that will



enable us to cope with the changed 
conditions. Likewise the book of 
Revelation looks to the future, giv 
ing special prominence to the crisis 
to come upon the world just prior to 
the return of Christ, when the whole 
world will be brought to a decision 
for or against God.

The climax of the age-long con 
flict between Christ and Satan is 
epitomized in those scenes portray 
ing the woman versus the dragon, 
the Lamb versus the beast, and Je 
rusalem versus Babylon. In the cli 
max there will be only two classes of 
people, those who receive the seal of 
God and those who receive the mark 
of the beast. Then comes the double 
harvest, the harvest of grain for 
God's kingdom and the harvest of 
the grapes for destruction.

7,It gives assurance of final vic 
tory to the church. As Christians 
face the final crisis, "a time of 
trouble, such as never was since 
there was a nation" (Dan. 12:1), 
they are comforted and encouraged 
as they review how God has upheld 
the faithful through the centuries. 
He has been the guard and protector 
of the loyal and true within His 
church in every age, and He will be 
with them to the very end. He still 
walks among the candlesticks. He 
still holds the stars in His right hand. 
He is still the Lion of the tribe of 
Judah. He is still the slain and con 
quering Lamb.

The last conflict will be the great 
est ever. The spirits of devils will 
gather the whole world "to the battle 
of that great day of God Almighty" 
(Rev. 16:14). But He who is Faithful 
and True, whose name is the Word 
of God, on whose vesture is written 
KING OF KINGS, AND LORD OF 
LORDS, will lead forth the armies

of heaven in victory over all His 
adversaries (chap. 19:11-21).

Before He went away Jesus 
promised John and the other disci 
ples, "I will come again" (John 
14:3). At the beginning of John's 
Patmos vision the promise is re 
peated by the angel of prophecy, 
"Behold he cometh with clouds; and 
every eye shall see him" (Rev. 1:7). 
The coming of Christ will be the 
great finale. Like the closing burst of 
glorious music in a grand symphony, 
the righteous will look up and pro 
claim, "Lo, this is our God; we have 
waited for him, and he will save us: 
this is the Lord; we have waited for 
him, we will be glad and rejoice in 
his salvation" (Isa. 25:9).

Enthralled with wonder and awe 
at the prospects of the coming King, 
John closes his writings with the 
promise and prayer, "He which tes- 
tifieth these things saith, Surely I 
come quickly. Amen. Even so, 
come, Lord Jesus" (Rev. 22:20).

The seven letters to the seven 
churches as recorded in Revelation, 
chapters one through three, consti 
tute the introduction and founda- 
tional prophecy for the rest of the 
book. These letters will be consid 
ered in successive alternate issues of 
MINISTRY. ti

Orley M. Berg is an executive editor of
MINISTRY.
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For more than twenty years 
his soul fortress resisted 
every assault, then...

TATION AT

by Rex D. Edwards
His scarcely audible voice ex 

pelled from quivering lips four 
words that betrayed the emotion of 
the moment—"I will do it!"

For more than twenty years this 
soft-spoken individual had been the 
target of his well-intentioned wife 
peppering him with spiritual volleys, 
an evangelist in a three-hour session 
battering him with eschatological 
terrorism, and various pastors con-



tinuing the siege operation with the 
cut and thrust of argument. But the 
battlements resisted all incursions.

When my turn came to join the 
siege I wondered what I could say 
that had not already been discussed. 
As evangelistic meetings continued, 
I noticed that his place in the audi 
torium was never vacant. He re 
sponded with only a few carefully 
chosen words and a firm handshake 
at the conclusion of each meeting.

The final week came. I set up an 
appointment. Inexorably the hands 
of the clock moved toward the mo 
ment of confrontation. Still I knew 
no strategy that would breach the 
wall of his heart. Meticulously I re 
viewed what I had been teaching my 
students in personal evangelism. 
After all, I was supposed to have all 
the answers. I reminded myself that 
success in winning souls comes only 
with dependence on the grace and 
power of God to convict and convert 
hearts. Mentally I probed the ten 
sion between human responsibility 
and divine sovereignty in the even- 
tualistic initiative. I remembered 
that the call to discipleship is both a 
declaration of what God has done 
and an invitation to the performance 
of what God commands man to do. 
To extend the invitation was una 
voidable.

And then it came again, a truth 
that had been persuasively empha 
sized in a classroom two decades 
before and reinforced in numerous 
evangelistic councils since: the Son 
of God uplifted upon the cross—this 
should be the foundation of every 
discourse. It is the "relentless love 
of God" externalized on Calvary 
that wins men to His side. Did not 
Paul, with magnificent daring, ex 
pose "the depth of God's compas 
sion" by wielding the hammer of 
Calvary? Hearts were broken by his 
presentation of the love of God as 
revealed in the sacrifice of His only 
begotten Son. I recalled that it is 
"the account of His sufferings (ital 
ics supplied), His crucifixion, His 
resurrection" that reveals "the mar- 
velous love of God" and "imparts a 
power to the truth." J Would this be 
the source of That Hideous Strength 
that would soften the heart?2

I had been reading Jim Bishop's 
The Day Christ Died, and quite sud 
denly felt impressed to pocket it, 
having first marked passages that 
focused on the Suffering One. And 
so the confrontation came. I shared

my pilgrimage of faith—the ade 
quacy of grace in my own experi 
ence. I spoke of the wonder of a God 
who will never stop loving us, of His 
sensitivity to our right to choose 
Him—or not to choose Him—but 
who nonetheless pursues us with 
"unperturbed pace, deliberate 
speed, majestic instancy" 3 ... of 
grace that offers us a life that meas 
ures with the life of God ... of the 
futility of a life that sees all the 
treasured honey spent and no new 
life to show . . . the emptiness of an 
existence that just fills in time until 
death . . . the extent to which Love 
spent itself—a God who deals with 
evil, taking the full effect upon 
Himself; of divine judgment upon 
sin not abrogated, but borne by 
Deity Himself . . . the inscrutable 
synthesis of Suffering and Royalty 
made visible on Calvary . . . the 
awful cost.

I opened Bishop's book and began 
to read (it seemed the most natural 
thing to do): "They took Jesus to the 
nearest of the posts and removed all 
of his clothing and bent his body 
forward. They pulled both wrists 
down the far side of the post and tied 
them to the ring. . . . The fresh 
coolness of the morning breeze 
came down on the back of Jesus, 
and the muscles of his legs trembled 
involuntarily.. The soldier who per 
formed flagellations . . . bent down 
to see the face of the victim. He then 
moved to a position about six feet 
behind Jesus, and spread his legs. 
The flagellum [a short circular piece 
of wood with several strips of 
leather, at the end of which were 
sewn chunks of bone or small pieces 
of iron chain] was brought all the 
way back and whistled forward and 
made a dull drum sound as the strips 
of leather smashed against the back 
of the rib cage. The bits of bone and 
chain curled around the right side of 
the body and raised small subcutan 
eous hemorrhages on the chest. A 
moan escaped the lips of Jesus and 
he almost collapsed. The knees bent, 
then, by effort they straightened. . . . 
The lips of Jesus seemed to be mov 
ing in prayer. The flagellum now 
moved in slow heavy rhythm. ... It 
was over. . . . The executioner, with 
no more feelings of compassion than 
the priest had for the lamb with its 
head through the ring, untied the 
wrist ropes and Jesus at once fell off 
the pillar and rolled onto his back on 
the stones. He was unconscious." 4

I paused and searched the eyes of 
my listener. He was intent, his face 
reflecting both compassion and con 
cern. I continued. The scenes of the 
trial . . . Via Dolorosa . . . the 
crucifixion . . . We seemed to be 
there . . . the pain of it all reenacted 
in our midst. . . . "His arms were 
now in the V position, . . . the pain in 
his wrists was beyond bearing, . . . 
muscle cramps knotted his forearms 
and upper arms . . . his pectoral 
muscles at the sides of his chest 
were momentarily paralyzed. This 
induced in him an involuntary panic; 
for he found that while he could 
draw air into his lungs, he was pow 
erless to exhale. At once, Jesus 
raised himself on his bleeding feet. 
As the weight of his body came 
down on the insteps, the single nail 
pressed hard against the top of the 
wound. Slowly, steadily, Jesus was 
forced to raise himself higher. . . . 
When his shoulders were on a level 
with his hands, breathing was rapid 
and easier. . . . Then, unable to bear 
the pain below, which cramped legs 
and thighs . . . , he let his torso sag 
lower and lower, and his knees^pro- 
jected a little at a time urrtilT with a 
deep sigh, he.-felt himself to be 
hanging by the wrists. . . ." 5

All at once the listener raised his 
hand. I stopped reading. He shud 
dered and his overladen heart ut 
tered the words of surrender—"I 
will do it!" The cross had 
triumphed.

Later, I reflected. Brunner's line 
seemed pertinent: "In faith man 
ventures to be most daring, to iden 
tify himself with Christ, because 
Christ identifies with him." 6 His 
"incomparable originality" 7 in 
identifying Himself with those He 
came to save now evokes a parallel 
response—identification with Him. 
Truly, everything noble and gener 
ous in man will respond to the con 
templation of the Christ upon the 
cross. 11

1 Ellen G. White, Review and Herald, June 18, 
1895.

2 C. S. Lewis, That Hideous Strength (New York: 
Macmillan Publishing Co., 1968).

3 Taken from Francis Thompson's poem "The 
Hound of Heaven."

4 Jim Bishop, The Day Christ Died (Perennial 
Library ed.; New York: Harper & Row, Publishers, 
1965), pp. 260-264.

5 Ibid., p. 280.
6 Emil Brunner, Man in Revolt, p. 487.
7 Rudolf Otto, The Kingdom of God and the Son 

of Man, p. 255.

Rex D. Edwards, D. Div., is a member 
of the department of religion at Colum 
bia Union College, Washington, D.C.
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What about 
form criticism?

Have the methods of Biblical-critical studies
been developed in full recognition

of the authoritative role of Scripture?

A critical approach to the study of 
the Bible is characteristic of much of 
the theology of the modern era. 
Which fact leads us to ask: Is the 
Biblical critic really open to the pos 
sibility of hearing the Word of God? 
Does his method of studying Scrip 
ture allow God to speak to him and 
others, to reveal Himself as He re 
ally is? Have the methods of Bibli 
cal-critical studies been developed in 
full recognition of the authoritative 
role of Scripture, or have these crit 
ical studies themselves become a 
norm by which to govern and judge 
Scripture? In discussing such ques 
tions, the purpose of this article is to 
survey the origins of one of the basic 
methods used by Biblical critics in 
their study of the Bible, namely, 
form criticism, and to assess it as an 
illustration of Biblical-critical stud 
ies in general.

12

by E. Edward Zinke

The use of form criticism arose 
during the early part of the twentieth 
century out of influences that devel 
oped during the nineteenth century. 
The rise of sociology, plus a growing 
disenchantment with the overem 
phasis on individuality, led to con 
centration upon the group as a living 
entity rather than upon the individ 
ual. Anthropology began to give at 
tention to the historical diffusion of 
ideas among primitive peoples and 
to comparative mythology, noting 
that variations in the content of oral 
and written materials were related to 
a wide variety of circumstances. 
Combined with these, the history- 
of-religion school operated on the 
concept that religion is the result of 
the beliefs of the masses. Scripture 
was considered to be the reflection 
of the collective genius of people.

Form criticism developed as a

means of studying the literary forms 
that gave expression to the beliefs of 
the popular religion of the commu 
nity and to the life setting out of 
which these beliefs arose. The study 
of folklore, particularly the work of 
the Grimm brothers, who collected 
the folk traditions of the German 
people, contributed to the idea of 
applying the same methods of study 
to the Old Testament.

Hermann Gunkel, 1 a man of in 
ventive genius, was able to combine 
the various insights of the nineteenth 
century into the form-critical 
method for Biblical studies. He felt 
that literary criticism, being a coldly 
analytical method, could not reflect 
an appreciation for the esthetic 
sense of form in literature, and he 
proposed that a history of literature 
must deal with the way in which that 
literature grew out of the history of



the people involved. Considering the 
Old Testament to be an expression 
of the spiritual experience of the 
people of Israel, he sought to dis 
cover the life situation out of which 
their literature grew. He was also 
interested in obtaining insight into 
the conceptual content of the popu 
lar religions by an analysis of the 
various literary forms in which the 
people gave expression to their be 
liefs. In this way Gunkel sought to 
recapture the spiritual experience of 
ancient Israel in order to translate it 
meaningfully to contemporary man.

Gunkel's concept of the 
nature of scripture

Gunkel presupposed that Old 
Testament materials were developed 
and modified over a long period of 
time by means of a process of oral 
transmission within the life of Israel. 
Some of the materials were created 
within a specific segment of the life 
of Israel and others were imported 
from other cultures. As stories mi 
grated from one part of the country 
to another and were brought into 
contact with new situations and suc 
ceeding generations, they were 
modified to meet the situations in 
which they found themselves. To a 
certain extent, then, the changes in 
the traditions followed the changes 
in the conditions of the people. 
Therefore, he reasoned, the condi 
tions of the people could be traced to 
some extent by studying the history 
of their literature.

Gunkel stated that oral material 
developed according to certain laws 
that were outlined in the study of 
German folk literature. These laws 
of transmission of literary materials, 
he felt, could be applied to the study 
of the literary history of the Old 
Testament.

Historicity of narratives examined

By looking to the laws of the for 
mation of literature as understood 
by form criticism, Gunkel concluded 
that the writing of history does not 
arise during the early formative 
period of a group of people, but is 
associated with a later development 
of a strong political system. Thus the 
Genesis stories partake of the nature 
of saga, which intends to convey 
religious thought rather than history. 
History is a scientific activity that 
presupposes the practice of writing, 
whereas saga is transmitted orally 
and cannot remain uncorrupted for

any length of time. History deals 
with public occurrences, whereas 
saga deals with that which is of in 
terest to the common people. Any 
historical document that has credi 
bility is able to show the connection 
between the eyewitness and the in 
dividual, whereas saga depends 
upon tradition and imagination. Ob 
viously no one was present at the 
creation of the universe.

Saga frequently reports that which 
is incredible. Any historian, says 
Gunkel, knows that animals—ser 
pents and she-asses—do not speak 
and that there is no tree that can 
confer immortality. Saga depicts 
God in anthropomorphisms that are 
not acceptable to the historical 
mind. According to Gunkel, the his 
torian understands that God 
operates universally in the back 
ground. God is in control in a mar- 
velous interdependence of things; 
however, nowhere does He operate 
directly as one factor along with 
others, but always and only as the 
last and ultimate cause of every 
thing. Saga, by contrast, depicts 
God as walking in the Garden, as 
breathing His own breath into man's 
nostrils.

Only one who is "ignorant" or a 
"pious barbarian," Gunkel sug 
gests, can regard the labeling of 
Genesis as saga as irreverent. It is 
rather the judgment of reverence 
and love to pronounce the saga as 
saga in order that it might be inter 
preted aright. The legends of Gene 
sis are perhaps the most beautiful 
and profound ever known on earth.

He states, "A child, indeed, un 
able to distinguish between reality 
and poetry, loses something when he 
is told that its dearest stories are not 
true. But the modern theologian 
should be further developed. The 
evangelical churches and their cho 
sen representatives would do well 
not to dispute the fact that Genesis 
contains legends—as has been done 
too frequently—but to recognize 
that the knowledge of this fact is the 
indispensable condition to an histor 
ical understanding of Genesis." 2

Gunkel viewed the narratives of 
Genesis as being the product of pro 
fessional storytellers who recounted 
their stories regularly at popular 
festivals—tales of snakes and trees 
and floods. He attempts to trace the 
history of the literature of Genesis 
from its earliest primitive inception 
through its long evolution as it was

molded in different parts of the 
country under differing circum 
stances and by different tribes, and 
as it assimilated the various foreign 
influences that were imposed upon 
it.

Criteria for determining age

Gunkel finds a number of criteria 
for determining the age of a saga. 
The older materials, classified as 
myths or primitive legends, are 
stories of the gods. They represent 
childlike belief in a divinity whose 
operations are not shrouded in mys 
tery. Myths were not accepted fa 
vorably in Israel because mono 
theism does not allow stories of the 
gods. Thus the few myths found in 
Genesis is evidence of an early date. 
Saga, on the other hand, contains 
the more contemporary viewpoint, 
where God is seen only as forming a 
backdrop out of which history takes 
place. Such narratives must be given 
at a later date.

The age of sagas may also be de 
termined by their characteristics. 
For example, the earlier sagas were 
short, simple, and clear compared to 
the later, longer and more compli 
cated ones. The earlier sagas con 
tained a clear outline, dealt with 
very few personages (one of whom 
was the dominant person), and gave 
little expression to the character 
traits or thoughts of that person. 
Details were held to a minimum and 
the focus was on action. Primitive 
sagas also had a unity of theme with 
a definite purpose.

Over a period of time stories were 
circulated under differing circum 
stances and were combined with 
other stories. Similar stories were 
grouped side by side, and gradually 
legend cycles developed by attach 
ing several related legends to one 
another. Changes gradually took 
place within the stories as they were 
handed down from generation to 
generation. Long speeches were 
added. Various additional motives 
were added to the stories. When the 
stories were retold under new cir 
cumstances, certain portions were 
omitted, and thus truncated stories 
are contained within the legend 
cycles. The sagas were molded ac 
cording to the laws of change that 
can be determined and studied by 
form criticism.

An amalgamation took place 
within the age whereby it was in 
filled with the spirit of the higher
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religion of Israel, so that polytheism 
was dropped in favor of mono 
theism. Foreign personages were re 
placed by native ones, and the 
legends of worship were transferred 
to Yahweh. Combinations of local 
traditions came about as the result of 
travel, perhaps on the occasion of 
great pilgrimages to tribal sanc 
tuaries. 3

According to form criticism, pro 
gression can be seen also in various 
other ways. There is a change re 
garding God's relation to man. At 
first God is seen as holding men in 
check, as guarding certain favored 
individuals in accordance with His 
sovereign pleasure and as glorifying 
His people above all others. Later, 
He is represented as making His de 
cisions regarding men upon a higher 
plane such as upon the righteousness 
of men. In the earlier sagas there is a 
mixing of the religious with the pro 
fane, whereas in the later sagas such 
mixing is no longer tolerated. The 
earlier sagas show little sense of 
ethics, so that there is almost pleas 
ure in relating the cunning of Jacob 
and the defiance of Hagar, whereas 
the later sagas depict a patient and 
unfortunate Hagar and the wonder 
ful prayer of gratitude of Jacob.

Finally, after the legends became 
very old, they were put in writing. 
After the legends were initially writ 
ten down, they were gradually 
brought together and rewritten into 
larger units. Much of what takes 
place in Old Testament form criti 
cism today reflects the approach of 
Gunkel. His contribution to form- 
critical method is often recognized 
as conservative compared to the ex 
cesses of some later form critics.

Critique of Gunkel's thesis

Gunkel's declaration that narra 
tives in Genesis do not relate history 
must be recognized as an a priori. 
He makes this declaration on the 
basis that Genesis describes inci 
dents that are incredible to contem 
porary man. He assumes that God 
operates only in the background of 
history, rather than directly inter 
vening in history, and that Scripture 
can thus be studied on the basis of 
literary and historical methods that 
operate within the limits of natural 
understanding.

If, in fact, God has supernaturally 
revealed Himself in the affairs of 
men as recorded in Scripture, form 
criticism loses its significance, be 

cause those disciplines that operate 
on a human level deal with that 
which can be explained only on a 
human basis. Neither God nor His 
revelation can be put in a test tube, 
nor can God be explained on any 
human level. To attempt to do so is a 
priori to structure His acts and His 
revelation on that same human level.

Gunkel's description of the his 
tory of the development of the nar 
ratives of Genesis can be justified 
only on the assumption of an evolu 
tionary, progressive development. It 
is only on the basis of such an as 
sumption that the coarse, profane, 
and the secular can, for instance, be 
assigned to an earlier period than the 
sacred and the tender, or the shorter 
narratives, the simple stories and the 
harmonious units to an earlier period 
than the longer narratives. Gunkel, it 
seems, begins with an evolutionary a 
priori from which he establishes cri 
teria external to the text as a basis 
for separating the "primitive" from 
the "more recent," the "ancient" 
from that of a "later date."

Gunkel's assumptions are not 
warranted by the text itself, but are 
imposed upon the text from without. 
In using this method, he does not 
allow the text to speak to him, he 
speaks to the text, telling the text 
how it developed, rather than the 
reverse. It is necessary to accept 
Gunkel's evolutionary assumption if 
one is to accept his treatment of 
Genesis.

Associated with the assumption of 
an evolutionary development is 
Gunkel's God-concept, which is 
based upon contemporary observa 
tion of the natural world. On the 
basis of this observation, Gunkel 
concluded that God is not active as 
an individual force in the affairs of 
men, and thus He does nothing apart 
from the natural world. This surmise 
meant the rejection of any concept 
of God's revealing Himself in a 
direct way to the "author" of Gene 
sis.

The book of Genesis cannot be 
taken seriously as history, Gunkel 
says, because it speaks of Creation 
and the Flood, for which there is no 
eyewitness. These events are in 
credible to the contemporary mind 
set; therefore, they must be legends. 
The fact that something is incredi 
ble, however, is no evidence that it 
did not happen as revealed by God. 
This judgment can be made only on 
the basis of a pre-understanding of

God and the way He has acted and 
revealed Himself in the history of 
this earth.

The limited space of this article, 
of course, prevents us from dealing 
with the entire question of form 
criticism. The reader is referred to 
the supplement published in the Oc 
tober, 1977, MINISTRY for a further 
consideration of how conservative 
Christians might relate to form criti 
cism. 4

Although many later advances 
have been made beyond the work of 
Gunkel, in general form critics nev 
ertheless see themselves as operat 
ing somewhat in harmony with the 
methods that he developed for Bib 
lical studies. Even the more con 
servative form critic develops his 
criteria of operation from the natural 
world and thus places a priori con 
struction upon Scripture. When ap 
proaches similar to Gunkel's are 
taken, a decision has already been 
made regarding the nature of the ac 
tivities of God and of His revelation. 
The declaration of Scripture regard 
ing its own nature is discarded as 
naive and prescientific. It is then 
necessary to preclude on an a priori 
basis any specific revelatory activi 
ties of God in the history of earth. 
Any record of any activity of God 
that is not in harmony with what has 
been predetermined that God can do 
must be labeled as myth or legend.

It is not possible to listen to God 
or to observe His actions from this 
starting point, for one has already 
decided what God can do and say. 
This approach places the individual 
outside the possibility of receiving 
revelation from God. According to 
this concept, knowledge of God can 
only come from within man himself. 
On the basis of man's possibilities, 
one postulates a concept of God that 
is in fact only a reflection of man and 
not a reflection of the revealing God.

1 Hermann Gunkel, The Legends of Genesis, 
trans. by W. H. Carruth (Chicago: The Open Court 
Publishing Co., 1901); Hermann Gunkel, What Re 
mains of the Old Testament, trans. by A. K. Dallas 
(New York: The Macmillan Company, 1928).

2 Gunkel, The Legends of Genesis, pp. 11, 12. See 
also pp. 1-10.

3 Ibid., pp. 43-107.
4 E. Edward Zinke, "A Conservative Approach to 

Theology," appearing in the October, 1977, issue of 
MINISTRY Supplement (45 cents, single copy; 35 
cents, ten or more copies), which was a reduced 
form of papers presented at the European Bible 
Conferences, summer of 1977. The longer form is 
available at $1.00 a copy. Address requests to the 
Biblical Research Institute, 6840 Eastern Avenue 
NW., Washington, B.C. 20012.

E. Edward Zinke is assistant director of 
the Biblical Research Institute.
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SCIENCE AND RELIGION

Does Life Have 
Personal Meaning?

The "triumph" of the species is now solemnly prodaimed as the
eternal law of the universe And that prodamation is made with

the most cynical disrespect of the individual.

by Carsten Johnsen

Human beings, especially youth, 
have a deep-seated desire for mean 
ing, purpose, and a standard of per 
fection in life. Unfortunately, ad 
vancement in age tends to destroy 
the idealism of meaning and perfec 
tion.

Probably nineteenth-century evo 
lutionary theories constitute the 
greatest threat against concepts of 
meaning and perfection.

What, then, is the precise attitude 
of evolution toward perfection and 
meaningfulness? It would be wrong 
to say that it is entirely negative in 
all respects. Evolution seems to be 
lieve in a definitely forward-pressing 
tendency. It speaks most eloquently 
about a certain goal in life, an end of 
the most impressive magnitude, a 
high degree of "meaningfulness" at 
the center of the sober realms of 
biological science.

In the mind of the nineteenth-cen 
tury English philosopher Herbert 
Spencer, evolution became almost 
synonymous with an increase in all 
values in our world. There was a 
universal law of blessed necessity 
that supposedly directed everything 
toward a wonderful perfection. In 
his view even the emotional nature 
of man could not avoid being lifted 
up toward an ever-more-desirable 
state. Such a view was the inevitable 
result of the entire surging spirit of 
universal progress that character- 
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ized the times. Just as his contem 
porary, the French philosopher 
Comte, had not been hindered by a 
stern positivism from including such 
sublime values as altruism in his pe 

culiar system of human progress, so 
Spencer, in portraying a new type of 
humanity, used terminology more 
characteristic of the Gospels than of 
hard natural philosophy.

However, one cannot refrain from 
asking, How could a universal law of 
evolution lead so inevitably to the 
highest summits of human perfec 
tion, in mind and spirit as well as in 
body, when it remained so utterly 
imperfect in itself—imperfect above 
all in the means it uses to/each the 
end of perfection? Would not the 
result of such a process be a cold 
and unfeeling state inconsistent with 
our inborn concept of meaning and 
perfection?

We all know the terrible clash that 
came—and was bound to come— 
between orthodox Christianity and 
the new "religion" of the nineteenth 
century.

More than ever before in the his 
tory of natural science, the simple 
record of the creation of life, as 
found in the first chapter of the 
Bible, came to be looked upon as a 
myth of a naivete bordering on the 
ridiculous.

In this article we are not primarily 
concerned with the arguments of dog 
matic Christian theology or of dog 
matic biology. Our task here is not to 
show who is right in the strife re 
garding biological and cosmological 
facts. Whether it be the evolutionist,
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SCIENCE AND RELIGION-CONTINUED

the Christian fundamentalist (or 
special creationist), or a third 
group—that of the theologian 
bridge-builders who try to reconcile 
the two extremes, is outside the 
scope of our present examination. 

The question that interests us is, 
In what spirit was the battle fought 
at its inception? We can go back to 
the time when there was no open 
battle at all and ask, In what spirit 
were those ideas reached that were 
bound to cause the battle sooner or 
later? Was it with a heavy heart that 
the intellectual elite of Occidental 
culture who arrived at the conclu 
sion that the old opinions, so confi 
dently held by the Christian scholars 
of "darker" ages, must be aban 
doned as untenable myths? No. 
Often it was with iconoclastic joy, 
and seldom with any concern about 
the more tragic consequences.

Personal meaning of prime 
importance

What are the more tragic conse 
quences? The loss of a standard of 
perfection, the decline of the hope 
that individual human life has en 
during meaning. To Christianity, and 
also to Humanism, the concept of 
personal life and personal meaning is 
of prime importance.

Schopenhauer, of Germany, writ 
ing at the same time as Comte, ex 
pressed a pessimism that included 
disbelief in the preservation of indi 
vidual human life. But long before 
Schopenhauer or Charles Darwin it 
had been impressed on human minds 
that nature is concerned only with 
the survival of the species, not the 
individual. Hence the development 
of a forceful myth in human think 
ing—the species is the only true 
value. That myth probably had its 
source at least as early as Platonic 
philosophy (fourth century B.C.), for 
to Platonism real existence was at 
tributed only to the general thing, the 
idea.

Thomas Aquinas, the great Chris 
tian philosopher of the Middle Ages, 
refused to succumb to the appear 
ance that the individual is of conse 
quence only as a member of the 
species. He said, "Individuals, too,

belong to nature's principle plan." 
But his protest was soon forgotten 
by modern philosophy, and Plato's 
dualism once more gained the as 
cendancy. Schopenhauer's duality 
of Wille und Vorstellung is, in fact, 
nothing but the old duality of the 
idea versus the world of phenomena. 
Once more there was taught a radi 
cal dualism of the general versus the 
individual, and of these two the in 
dividual is considered to be of illu 
sory value. In Schopenhauer's 
scheme the individual is destroyed 
simply because it is not worthy of 
being preserved.

The historian observing the devel 
opment of human ideas may be im 
pressed by the cocksureness with 
which the particular idea of a 
"crushing superiority of the spe 
cies" has been heralded as almost an 
axiom of both scientific research and 
philosophical speculation. When 
Thomas Aquinas arrived at a totally 
different conclusion it was probably 
owing to nothing but the greater 
spirituality characterizing both him 
and the age he represented. Who can 
say that nature's entire intention is 
set on the species? One might rather 
say that nature's intention is 
directed toward something higher 
than both the species and the indi 
vidual—that is, something including 
both of them.

Of course, in the pursuit of so 
lofty an aim, it may easily appear— 
in a given case—as though nature 
had really made the survival of the 
species her primary object. Every 
one of us knows only too well the 
conditions prevailing as far as life is 
concerned (we mean life in our 
world at the present time)—individ 
uals are corruptible. But one chance 
for biological continuation still 
exists in this world—the species has 
a possibility of being maintained. At 
least it has succeeded in maintaining 
itself thus far. So nature simply 
seizes the chance open to her. What 
else could she do? She saves the 
species.

But to conclude that this is her 
preference or that it gives her full 
satisfaction is too bold. In fact, 
would not that be tantamount to

making a postulate that we think 
none but an obstinate Platonist 
would be inclined to offer: The 
highest form of life toward which 
any biology, under any circum 
stances, can be assumed to aspire is 
n0t the individual entity, but the ge 
neric one.

Of course, it is a fact that sur 
vival—here, today—reaches no 
higher level than that of the species. 
But is that equal to proving that no 
higher level has ever been reached 
or that no higher level can ever be 
reached in the future?

Individual element essential
We have stated that the truly 

meaningful in human life cannot, in 
any possible way, do without the 
individual element. In other words, 
precisely that life of the individual 
person, which nature is said to con 
sider unworthy of being preserved, 
is the life that has any importance at 
all in the sense of a genuinely human 
finality.

We are here appealing to man— 
not necessarily to men with Chris 
tian sympathies, but to men with 
sound human sentiments and sound 
human reason. Frankly speaking, 
how could any man today actually 
have any chance whatsoever of 
finding any deeper sense in human 
existence unless he is able to pass 
beyond what has been scientifically 
given in the field of biology even 
thousands of years before Darwin's 
age—individuals die; only species go 
on living?

And what happens to discourage 
mankind completely in the nine 
teenth and twentieth centuries, the 
great age of evolutionism? The 
"triumph" of the species is now 
solemnly proclaimed as the eternal 
law of the universe. And that proc 
lamation is made with the most cyn 
ical disrespect of the individual.

One may, of course, also call it a 
simple ignoring of the individual. 
One may even call it idealism. So it 
was called in ancient Greece—and in 
modern Germany. The same princi 
ple that Darwin applied to biology 
was unscrupulously applied to his 
tory by the early nineteenth-century
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German philosopher Hegel.

A perfect way required
Let us assume the possibility that 

the ultimate goal reached by this 
carnage after millions of years is a 
certain perfection. Still, the human 
observer to that drama might legiti 
mately object: finality to me means 
something more than a perfect goal, 
it also means a perfect way toward 
that goal. Is the way suggested by 
the evolutionist perfect?

It is often said that the mills of 
God grind slowly. But what a cruel 
slowness this would be. Think of the 
streams of blood running from that 
crushing millstone of evolutionist 
creation (theistic evolution) down 
into the sands of eternity. How 
could any creature with secret long 
ing for a meaning-filled life—or a 
creature with any trace of decent 
feelings left in him at all—discern 
anything reminiscent, even 
remotely, of perfection and finality 
in this process of "natural selec 
tion"?

Admittedly, even the creationist 
biologist (or the fundamentalistic 
theologian) is bound to face the facts 
of a fearful amount of cruelty and 
suffering in this world of ours. But 
with childlike faith in the God of 
Christianity and in a revelation 
meaningfully handed over to the 
human race by that God, he may at 
least refer to the historical accident 
of the introduction of sin jnto this 
world. The responsibility for imper 
fection may thus be placed on the 
shoulders of beings endowed with 
sufficient intelligence and sufficient 
freedom of volition to be perfectly 
able to make their own choice be 
tween good and evil—a voluntary 
choice absolutely indispensable for 
the highest happiness of intelligent 
creatures.

No place for moral or 
human arguments

But what is the situation when we 
come to the huge slaughterhouse of 
modern evolution? Within its lugu 
brious walls we find no place for any 
moral or human arguments. How 
could a human soul with a sincere

thirst for perfect righteousness 
manage to account for the infinite 
grimness of cruelty and suffering 
there? At what stage of that illustri 
ous race toward final perfection 
could the evolutionist-minded theo 
logian endeavor to introduce the 
historical element of a fall into sin? 
Was it perhaps the primeval mol- 
lusks that fell into sin? Or was it 
some naughty amoeba 'way back 
somewhere at the dawn of the eons 
that brought guilt and ensuing mis 
ery over this world "for ages on 
ages"?

This is not meant as a sarcastic 
joke. It is the desperately serious 
question of that noble creature 
whom Kant (late-eighteenth-century 
German theistic evolutionist) de 
scribes as still having within his 
human breast an endless yearning 
for justice and perfection. How is he 
to find a trace of divine righteous 
ness in such an eternal trampling 
down of individuals—individuals 
more or less provided with senses 
and feelings—in completely inhu 
man carnage through millions and 
millions of years, for the purpose of 
paving a road toward eventual per 
fection? In the last analysis even 
that purpose is as blind as a bat.

There may be any amount of sub 
tle speculation in such a theory. 
There may be other fascinating as 
pects also. But one thing there is 
not— meaning. There is no Christi 
anity either. For Christianity cannot 
be imagined without true meaning— 
something that can completely fill 
human lives.

The inescapable fruitage 
of evolution

Small wonder, then, that a hith 
erto unheard of dechristianization 
has followed in the wake of evolu 
tionist theories in every country in 
which they have been asserted.

As far as we can see, the relent 
less evolutionistic attack against the 
individual and the personal is the 
most cunning and cruel attack 
against meaningfulness in human life 
ever launched throughout the his 
tory of human philosophy. Let us be 
logical and consistent in our reason 

ing. (Intellectual integrity demands 
nothing less.) The atheist group of 
modern existentialists are a thou 
sand times more logical than the 
bridge-building evolutionist theolo 
gians. At least the atheist group has 
drawn the only intelligent conclusion 
from the opinion that is now almost 
universally accepted—the evolu 
tionary theory about the "perfec 
tion" that now exists. They say, 
"Everything is absurd."

There is no alternative to that ab 
surdity except the one presented by 
genuine Christianity—a Christianity 
including special creationism, the 
sine qua non of true meaning in this 
world.

Even Thomas Aquinas, a child of 
the dark Middle Ages, but one of the 
sharpest human intellects this world 
has seen, grasped the essential truth 
that human life on this planet can be 
satisfactorily perpetuated by one 
means only—the one presented by 
the Biblical resurrection. But who 
has ever heard about a resurrection 
of whole species? The resurrection 
proclaimed by the gospel is a resur 
rection of the individual. Just as 
human birth and death, human sin 
and redemption, are not collective, 
but an individual experience, resur 
rection also is a highly individual 
experience.

The value and importance of the 
individual is not an invention of the 
Renaissance, as some seem to be 
lieve. Rather, a full appreciation of 
the individual is as old as Christian 
ity, as old as God's creation of free 
moral beings. The scholastics of the 
Middle Ages, however queer and 
erroneous some of their ideas may 
have been, still retained some of that 
appreciation. They had a lot more of 
it than many who today boast of 
being such incomparable individual 
ists, ti
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Written for ministers in mid-life 
and for the wives who wish to understand them.

Like most pastors, Don had a 
busy schedule. Bible studies, pas 
toral counseling, church committee 
meetings, speaking appointments, 
administrative duties—the typical 
fare for a pastor of a large and 
growing congregation. On top of 
that, his wife, Karen, was ex 
periencing flare-ups of a long-stand 
ing physical condition and had been 
unable.to accompany him as he car 
ried out his vigorous visitation pro 
gram.

Don liked people. He had an out 
going personality. Although ap 
proaching middle age, he was hand 
some and rugged-looking. He and 
Karen had two fine boys who had 
now started homes of their own. As 
Don grew older he felt that by 
dressing more nattily and acting ac 
cordingly he would be able to keep 
in touch with the younger set. He 
even purchased a sports car, in 
which he proudly made his rounds. 
Of course, some of the older, more 
conservative church members raised 
their eyebrows over that!

Then Jane plummeted into his life. 
It all started out so innocently. A 
recently divorced nurse, Jane moved 
to Don's city and began attending his 
church. In his routine visitation, 
Don visited Jane at home—alone— 
and found her to be a warm, sensi 
tive person in her mid-twenties who 
radiated an abundant love for life.

It could have ended there, but 
Don had been sensing a lack of 
companionship, owing to his wife's 
illness, and felt drawn by Jane's 
compassionate response to his situ 
ation. And she, feeling a similar loss 
of intimacy, saw in Don someone 
with stability and concern.

What followed shouldn't have. 
But it did. Don and Jane saw a lot of 
each other after that. They became 
less discreet. Don even found him 
self lying to Karen when he returned 
home late at night. Karen became

Male 
"metapause"

by JEFFREY L. COHEN

suspicious, but pride kept her from 
expressing her concern.

Eventually others found out, and 
Don's career was ruined. He lost his 
ministerial credentials. Having di 
vorced Karen, he married Jane and 
is now an insurance salesman in a 
large western city.

Sad? Yes. But it's happening to 
others—many others. Why? One 
answer is that some men suffer a 
behavioral crisis between the ages of 
35 and 55. They find their traditional 
responsibilities changing and some 
times even question their "manli 
ness."

A changing awareness
While stereotypes about middle- 

aged men abound—increased he 
donism revolving around sportier 
clothes, sportier cars, and attraction 
to women half their age—one of the 
real issues deals with reassessment 
of one's values, beliefs, and com 
mitments and the way these relate to 
previous functions. There is some 
times a changing awareness of one's 
job, physical fitness, and marital and 
other family relationships.

That personality continues to 
change over the course of adulthood 
has been verified by many re 
searchers. Roger L. Gould, of 
UCLA, discovered that with adults 
in various stages of life there is a 
continuing expansion of the person 
ality well into the 50's. In the fifth 
decade this often takes the form of 
"a quiet urgency," an awareness 
that time is not infinite. This period 
often finds locked-in responsibilities 
that may have at one time been 
challenging but which now contrib-

ute to confusion and a feeling of 
helplessness.

Developmental Psychologist Erik 
H. Erikson sees those involved in 
this stage of life ending up with ei 
ther a sense of generativity or a 
sense of stagnation. A generative 
person is outgoing, "others-cen 
tered." He develops interests that 
provide opportunity to mature and 
offer fulfillment and contribution. 
Stagnation, or a sense of boredom, 
is self-centered. It results from an 
apprehension about one's waning 
physical or psychological powers 
that may give rise to a feeling of 
inadequate achievement of expected 
goals.

Areas of conflict
Areas of conflict frequently faced 

by the middle-aged man include:
Work—It has been said that a man 

identifies at least 60 percent with his 
work. In mid-life he frequently ei 
ther finds he has reached many of his 
goals or realizes he never will, and 
so he questions his work and his 
relationship to it.

Physical—All too often, as he ap 
proaches middle age, a man's physi 
cal nature changes, owing to altered 
metabolism, increasing weight, and 
loss of former abilities. He just is 
not the same man he used to be, and 
this raises questions about his phys 
ical ability.

Sex—With increasing age there 
may come decreased sex drive, 
change in habits, and, often, fear of 
impotency. As sexuality changes, so 
does the self-image associated with 
sexual relations.

Marriage and family—Marital re 
lationships often become strained in 
mid-life, and may be further compli 
cated by a change in perceived rela 
tionships. The male is left to further 
question his capability as a husband 
and father.

Many American men in their 40's
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experience depression. Some realize 
they will never head the company or 
attain the leadership role they ex 
pected. Others realize they won't 
write that book or make that million. 
Trapped by the pension, the com 
pany-paid insurance, and feelings of 
obsolescence, they find life mean 
ingless and without alternatives. Be 
cause of the difficulty middle-aged 
men encounter in changing careers, 
F. Scott Fitzgerald once said, 
"There are no second acts in Amer 
ican lives."

Dero A. Saunders feels this "ex 
ecutive discontent" is a result of 
feelings of entrapment, frustration, 
and boredom. These, in turn, come 
from failure to attain one's goals 
(apart from God) or the realization 
that one may never reach them and 
is not in a position to change careers. 
Often, concern is turned inward, af 
fecting personal life and emotional 
well-being. The middle-aged man's 
success often becomes the source of 
his restlessness, and his work is no 
longer satisfying.

Blocked goals
Other factors reinforce a growing 

sense of entrapment. He realizes he 
is not going to get one of the top 
positions in his company; he also 
knows that switching to another 
company is difficult. Without the 
freedom to change jobs as he might 
have ten or fifteen years earlier, 
many a middle-aged man is trapped. 
Adding to this frustration, he sees 
his own superior, occupying the po 
sition he covets, doing a lackluster 
job yet delaying retirement.

Having goals blocked by personal 
limitations or those of the social 
system can result in psychosomatic 
illness and diminished ability to 
work effectively with others. Ironi 
cally, achieving one's goals may 
have the same effects. Attaining 
youthful goals related to personal 
and professional life—mortgage 
paid, children reared, comfortable 
income—can cause loss of purpose, 
and monotony sets in. Either attain 
ing goals or denying them may dis 
turb one's emotional state, markedly 
affecting his capacity for decisive 

ness and healthy interpersonal rela 
tionships.

Perceived threats and insecurities 
brought about by younger colleagues 
whose more recent technical training 
gives them an edge often are an ad 
ditional concern, even to the clergy 
man. Unable to express this to his 
superiors or new subordinates, the 
middle-aged man becomes frus 
trated and indulges in self-pity, 
which shatters his personal life.

Physical identity
With middle age comes a height 

ened awareness of changing physical 
strengths. Often one recognizes a 
decrease in his body's efficiency, or 
friends of the same age become sick 
or die. Body changes seem to be the 
most salient characteristic of aging 
men in mid-life. This stage has been 
referred to as the age of expansion 
on two fronts—the forehead and 
midriff! This new sense of physical 
vulnerability is disturbing.

Apprehension seems justified. 
The proportion of men who become 
ill rises gradually until the age of 45 
or 50, then accelerates sharply, as 
does absence from work because of 
illness. Deaths owing to heart dis 
ease, cancer, and stroke occur in 
epidemic proportions. The skin 
changes. Unused muscles atrophy, 
and subcutaneous fat begins to dis 
appear, leaving the less-elastic skin 
wrinkled. In addition, unequally dis 
tributed pigment may cause the skin 
to become blotchy.

Muscular strength is usually 
greatest between the ages of 25 and 
30, after which there is a gradual 
decline in the speed and power of 
muscular contraction and the ca 
pacity for sustained effort. After the 
age of about 50 the number of active 
muscle fibers declines steadily.

As age increases, the basal-me 
tabolism rate also declines. Involved 
in this decline are: a decrease in the 
total number of cells, a slowing of 
thyroid secretions, and less activity 
in such organs as the liver and the 
muscles. Weight frequently 
changes, as does reaction to tem 
perature variations. A 65-year-old 
man needs to walk nine miles to burn

off the calories he would have 
burned sitting in a chair 45 years 
earlier.

Sexual factors
Sexual interest and activity may 

remain strong into middle-age and 
beyond or may decrease. A recent 
study of sexual interest and activity 
of men and women between 46 and 
71 reports that 49 percent of the men 
had noted some decline in their sex 
ual interest and activity by age 50.

Advancing age brought an overall 
pattern of decline in sexual interest 
and activity, although sex continued 
to play an important part in the lives 
of the subjects.

As the mid-life male finds his in 
terest in sex waning and fears of 
inadequacy increasing, the incidence 
of secondary impotence increases 
markedly. Understanding the place 
and purpose of sex in God's plan can 
help the middle-aged man overcome 
the fears he has in this area.

Marriage, family, and social 
relationships

The identification and satisfaction 
a man feels in his marriage and fam 
ily and social relationships may also 
change in mid-life. Often at this time 
many married couples become dis 
enchanted. Personalities often 
change throughout the life cycle, 
and the resulting strains on mar 
riages usually become most pro 
nounced in mid-life. Contributing 
may be the decline or absence of 
certain intimacies such as confiding, 
kissing, and reciprocal settlement of 
disagreements. Even those individu 
als whose adjustment and personal 
ity characteristics seem to be unaf 
fected often report loneliness at this 
time. Particularly crucial seems to 
be the loss of shared activities and 
interests, and disagreement over 
how affection should be demon 
strated. Legal separation and di 
vorce rates reach a peak with males 
in the 40- to 44-year-old bracket.

The changing roles of male and 
female in society may challenge the 
middle-aged male's perception of 
manhood and womanhood.

Women make up nearly one third
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of the national labor force. More and 
more women are entering what used 
to be male-dominated professions. 
The division of sexes is blurred by 
selecting names for the newborn that 
are not gender specific—Leslie, 
Robin, Dana.

From middle-age to renaissance
All is not bleak, however. As per 

sonalities continue to evolve in mid 
dle age and beyond, the challenge to 
personal growth represents a poten 
tial renaissance for the middle-aged 
man, a time for self-renewal and 
continued personality development.

Robert C. Peck identifies four 
necessary growth areas as part of 
the process essential for personality 
development. Taken as a whole, 
they help the middle-aged man rede 
fine his relationships in the areas of 
work, physical fitness, and marriage 
and family, and they help him move 
from middle age to renewal.

1. Valuing wisdom versus physical 
powers. By shifting from reliance on 
the physical to more mental pursuits 
the middle-aged man is enabled to 
remain effective and continue to 
make meaningful contributions. The 
wisdom he possesses in midlife, 
owing to a wide range of life experi 
ences, allows him now to make ef 
fective choices and decisions; he can 
retain a sense of worth by transmit 
ting this wisdom to younger genera 
tions in the home and at work.

2. Socializing versus sexualizing in 
human relationships. Increasing ap 

preciation of, and companionship 
with, his wife helps the middle-aged 
man develop relationships in all 
areas of life, which are deeper and 
more meaningful than at an earlier 
age; further, it decreases the em 
phasis on sex in his marital relation 
ship and reduces some of his fears. 
As a result, his sexual relationship 
can develop out of a process of inti 
macy and a greater understanding of 
his feelings and those of the person 
he is closest to.

3. Emotional flexibility versus 
emotional impoverishment. Emo 
tional impoverishment results from 
inability to reinvest one's emotions 
in other people, pursuits, or life set 
tings. Because of his great potential 
for reinvestment—a wide circle of 
personal and professional contacts, 
and wisdom gained through his life 
—the middle-aged man has opportu 
nity to develop more varied rela 
tionships than earlier in life.

4. Mental flexibility versus mental 
rigidity. The tendency to become in 
flexible in opinions and actions is 
usually first seen in middle age. Be 
cause they have previously worked 
out a set of answers for themselves, 
many forgo further mental effort to 
seek new or varying answers. The 
tendency in mid-life is to be domi 
nated by past experiences. The 
challenge lies in mastering experi 
ences, achieving some degree of de 
tachment from them, and using them 
as guides to solutions of new prob 
lems.

THIS MONTH IN LIFE & HEALTH
What do we mean by mental health? 
How to prevent serious drug reaction 
Toss the lettuce lightly 
Nearsighted viewpoint 
Will that dog, bite me, Mom? 
Warm beverages for health and

enjoyment 
My stubborn father 
Your child may grow back a finger tip 
Getting into circulation 
What can we do about hiccups? 
Are you creative? 
"Life is too short to be little"
Order Life and Health through your local Adventist Book Center or directly from Life and 
Health, 6856 Eastern Ave., NW., Washington, D.C. 20012.

Though middle age represents a 
time of changing relationships for 
men, it also represents a time for 
growth and renewal—a renaissance. 
Most middle-aged men find them 
selves in fairly good health, with 
their psychological capacities rela 
tively unimpaired. Their accumu 
lated knowledge and experience are 
a great advantage at work and in 
domestic or public affairs, and the 
financial status of most middle-aged 
men is as secure as it is ever likely to 
be. The potential for growth and de 
velopment is as great now as in any 
previous life stage. Coupled with 
this, the minister's growing experi 
ence with and confidence in God can 
make middle age one of the most 
satisfying and productive periods of 
life.

If Dan had had this vision of mid 
dle age, he might still be a pastor 
rather than an insurance salesman.

Bibliography
D. B. Bromley, The Psychology of 

Human Aging, 2d ed. (Harmondsworth: 
Penguin Book, Ltd., 1974).

Roger J. Gould, "The Phases of Adult 
Life; A Study in Developmental Psy 
chology," American Journal of Psychia 
try, 129 (1972), 33-43.

Douglas C. Kimmel, Adulthood and 
Aging (New York: John Wiley & Sons, 
Inc., 1974).

Bernice L. Neugarten, "The Aware 
ness of Middle Age," Middle Age and 
Aging, Bernice L. Neugarten, ed. (Chi 
cago: University of Chicago Press, 
1968), pp. 93-98.

Robert C. Peck, "Psychological De 
velopments in the Second Half of Life," 
Middle Age and Aging, Bernice L. Neu 
garten, ed. (Chicago: University of Chi 
cago Press, 1968), 88-92.

Peter C. Pineo, "Disenchantment in 
the Later Years of Marriage," Marriage 
and Family Living, 32 (1970), pp. 20-28.

Boyd C. Rollins and Harold Feldman, 
"Marital Satisfaction Over the Family 
Life Cycle," Journal of Marriage and 
the Family, 32 (1970), pp. 20-28.

Dero A. Saunders, "Executive Dis 
content," Man, Work and Society, Sig- 
mund Nosow and William H. Form, eds. 
(New York: Basic Books, Inc., 1962), 
pp. 461-467.

"Second Acts in American Lives," 
Time Magazine, 91 (1968), p. 39.

Jeffrey L. Cohen is instructor in be 
havioral sciences at Santa Monica 
College in California.

20



Walking helps us to overcome fatigue, takes our minds 
off our problems, and improves our outlook on life.

What's the best exercise for sed 
entary workers such as clergymen? 
Since Albert E. Shirer's job requires 
a good deal of sitting, his doctor 
suggested that he walk during every 
lunch hour in order to stimulate his 
circulation. Not only did his health 
benefit but, as recorded in the cur 
rent issue of Life and Health maga 
zine (January, 1978), he also discov 
ered several enjoyable side effects.

Says Shirer: "Walking helps to 
overcome fatigue. It aids circulation 
by speeding blood to the heart 
against the pull of gravity. It soothes 
the nervous system by creating 
rhythmic contractions that drain 
away anxiety, tension, and frustra 
tion."

How do you get the most out of 
walking? Shirer suggests a number 
of ways to make walking an enjoy 
able as well as healthy activity. Here 
are six ways adapted for our clergy 
man readers:

1. Select several walking routes. 
Using several different walking 
routes provides variety and cuts 
down on boredom. Determine a 
turn-about point one mile from the 
start, as indicated on your car's 
odometer. This establishes a two- 
mile course, which experience 
shows can be readily walked at a 
brisk pace in 40 minutes.

2. Take soul food along. Take a 
pocket Bible or a good, inspirational 
paperback book with you. At the 
end of your first 20 minutes out, find 
a quiet place to spend 20 more min 
utes feeding the spiritual man. Sev 
eral recent studies have established 
a close correlation between good 
health and good religion (see "Good 
Life-style = Good Health" in the 
January, 1977, MINISTRY). If you 
have an office job you might find a 
fast (but nutritional) food restaurant 
near the end of your mile out or take 
your lunch with you. Even while eat 
ing, the inspirational reading can feed

Walk Your 
Way to
Health

Al Shirer

your soul.
3. Watch where you're going.

Train yourself to look about you as 
you walk. Learn to appreciate God's 
world. Observe children, houses, 
buildings, flowers, grass, clouds.

This article is adapted from and pub 
lished simultaneously with Life and 
Health magazine by special permission. 
Life and Health is published monthly 
and copyrighted by the Review and 
Herald Publishing Association, 6856 
Eastern Avenue NW., Washington, 
D.C. 20012.

Lift your heart to God and be aware 
of His presence.

4. Cultivate mental tranquillity.
Shirer suggests that you make your 
walk a solitary activity that allows 
your mind to float and forget routine 
business and problems. But com 
panionship can also make your walk 
meaningful and pleasant.

5. Walk year around. Determine 
to make this a daily routine in all 
seasons—cold, hot, windy, and 
snowy. Of course, dress appropri 
ately and wear substantial shoes and 
comfortable socks.

6. Check your mileage. Keep a 
tally every day of your accumulated 
mileage. If you were to walk 300 
days each year, you could cover 600 
miles! That's farther than walking 
from Washington, D.C., to Indian 
apolis, Indiana—a distance of only 
558 miles.

Some people prefer jogging for 
exercise, but it can be too strenuous 
and "sweats up" traditional office 
clothing. Dr. Joseph Beninson, 57, a 
specialist at Detroit's Henry Ford 
Hospital, cites an advantage of 
walking:

"Walking is better exercise than 
jogging because of less risk of dam 
aging your back. When you jog you 
come down on your heel and squash 
your back like an accordion."

Another benefit of walking is en 
hanced blood circulation; as brain 
cells are saturated with oxygen the 
mental powers can be used more 
effectively. One's whole outlook on 
life can be remarkably improved.

So why not start on a walking 
program? It will put you into a won 
derful world where breezes blow, 
flowers bloom, children laugh, birds 
sing, and, best of all, a clear mind is 
more readily attuned to the voice of 
God.___________________M
Al Shirer is manager at Envirotech Cor 
poration and has just begun free-lance 
writing.
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BIBLICAL ARCHEOLOGY

A solution to the chronological problems of
THE HEBREW KINGS

Perhaps most perplexing of all at 
tacks made on the Bible are those 
focused on the chronology of the 
Hebrew kings. While the subject 
may at first glance seem uninterest 
ing—and even boring—the implica 
tions of contradictory data are con 
siderable, as skeptics and Bible 
scholars alike have well understood. 
Little wonder, then, that for more 
than 2,000 years scholars have 
wrestled with synchronisms and 
lengths of reign for the rulers of 
Judah and Israel in the books of 
Kings.

It can be shown, however, that 
charges of error in the king lists are 
not justified. Once the basic chrono 
logical principles employed by the 
Hebrew recorders are understood, 
the regnal data of Kings are amaz 
ingly reliable and may be woven into 
a pattern of internal harmony in ac 
cord with contemporary chronology 
at every point where a precise con 
tact can be established. 1

At first glance, however, disa 
greement rather than agreement 
seems to predominate. In 1 Kings 
15:25 Nadab in Israel is said to have 
begun his reign of two years in the 
second year of Asa of Judah, but 
according to 1 Kings 15:33 he was 
succeeded by Baasha in the third 
year of Asa. That would give him 
only one year rather than two. Ac 
cording to 1 Kings 16:23 Omri began 
in the thirty-first year of Asa and 
reigned 12 years. But according to 1 
Kings 16:29 he was succeeded by 
Ahab in the thirty-eighth year of 
Asa, which would give him only 
seven, not 12, years.

The statement in 2 Kings 3:1 that 
Jehoram (Joram) began to reign in 
Israel in the eighteenth year of Je- 
hoshaphat of Judah appears to dis 
agree with the statement in 2 Kings 
1:17 that he began in the second year 
of Jehoram the son of Jehoshaphat. 
According to 2 Kings 8:25 Ahaziah

by Edwin R. Thiele

Edwin R. Thiele is a former 
missionary, editor, college 
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gained worldwide 
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area of the chronology of the 
Hebrew kings. The work 
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Numbers of the Hebrew 
Kings, published by 
Eerdmans in 1966, resulted 
in a growing respect being 
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Bible record. His most 
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1977 by Zondervan, is A 
Chronology of the Hebrew 
Kings. Thiele holds a Ph.D. 
degree from the University 
of Chicago (1943) and a D.D. 
degree from Andrews 
University (1965).

of Judah began in the twelfth year of 
Joram of Israel, but according to 2 
Kings 9:29 he began in the eleventh 
year.

In 2 Kings 1:17 we are told that 
Jehoram of Israel began in the sec 
ond year of Jehoram of Judah, and 
thus Jehoram began in Judah before 
Jehoram came to the throne in 
Israel. But according to 2 Kings 8:16 
Joram began in Israel before Je 
horam began in Judah, for Jehoram 
began in the fifth year of Joram.

According to 2 Kings 9:24, 27, 
Jehu slew Jehoram of Israel and 
Ahaziah of Judah on the same occa 
sion. So Jehu began in Israel at the 
same time that Athaliah succeeded 
Ahaziah in Judah. And according to 
2 Kings 15:25-27 Pekahiah in Israel 
was slain and succeeded by Pekah in 
the fifty-second year of Azariah of 
Judah. So the years of Israel from 
the beginning of Jehu to the death of 
Pekahiah should be equal to the 
years of Judah from the accession of 
Athaliah to the death of Azariah in 
his fifty-second year. But the years 
of the two nations for this period are 
as follows:

Israel
Jehu
Jehoahaz
Jehoash
Jeroboam II
Zachariah
Shallum
Menahem
Pekahiah

Total

28 years
17 years
16 years
41 years

10 years
2 years

114 years

6 months
1 month

7 months

Judah
Athaliah
Joash
Amaziah
Azariah

Total

7 years
40 years
29 years
52 years

128 years
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Not only is the total for Israel not 
the same as the total for Judah, but 
the years for Israel are about a 
dozen years in excess of the years of 
contemporary Assyria, while those 
of Judah have long been known to be 
about a quarter of a century in ex 
cess of contemporary Assyria.

Difficulties such as these have 
brought many of the world's leading 
Biblical scholars to the conclusion 
that the numbers of the Hebrew 
kings are grossly in error, and are 
not to be relied on for the estab 
lishment of a sound chronological 
pattern of Hebrew history. In the 
Encyclopaedia Britannica we have 
the following opinion expressed: 
"Errors which have vitiated more or 
less the entire chronology have crept 
in. ... The length of the reigns of the 
various kings is not the same ac 
cording to the traditional and the 
synchronistic figures. Since, how 
ever, it is clear on various grounds 
that these synchronisms are not 
original, any attempt to base a 
chronological scheme on them may 
be disregarded. . . . Unless Assyrian 
or Babylonian records touch those 
of Israel and Judah, no certainty is 
possible; nor, in spite of the ingenuity 
expended on the problem, have 
scholars reached an agreement. The 
presence of errors in the Biblical 
figures is patent, but it is not equally 
clear where the errors lie." 2

Albright, the renowned American 
scholar, said: "It is incredible that 
all these numbers can have been 
handed down through so many edi 
tors and copyists without often be 
coming corrupt. . . . We note that the 
century between 842 and 742 B.C. is 
occupied in Kings by four Judahite 
reigns, totaling 128 years. . . . The 
excess of some 24 years can be 
eliminated entirely by disregarding 
the total reigns attributed to the 
kings of Judah and basing our re 
vised estimates of their reigns solely 
on the synchronisms with Israel 
(which throughout contradict the 
regnal totals of the kings of Judah). 
. . . By similar methods we are in a 
position to revise the chronology of 
the period which antedates the re 

bellion of Jehu. In this period, how 
ever, most of the synchronisms were 
calculated by some later editor, so 
they cannot be used as primary ma 
terial, though they do enable us to 
correct the regnal totals for the 
rulers of the Omride Dynasty." 3

A point of primary importance in 
resolving the problems is the method 
employed for reckoning the regnal 
years. According to the accession- 
year system—post-dating—the year 
when a king began his reign is 
termed his accession year, and his 
first official year begins with the next 
new year. Years reckoned in this 
way are equal to actual years and 
absolute time. According to another 
method, however—ante-dating, or 
the nonaccession-year system—the 
year when a king began his reign is 
termed his first year and his second 
official year begins with the next new 
year. Since the last year of the old 
king and the first year of the new 
ruler are the same year, years reck 
oned according to this method are 
counted twice and therefore totals 
increase by one year for every reign 
over absolute time. When this sys 
tem is employed it is necessary to 
deduct one year from the official 
length of every reign in order to keep 
in accord with absolute time and 
with reigns reckoned in accord with 
the accession-year method.

A comparison of the lengths of 
reign of the rulers of Israel and 
Judah for the period immediately 
after the disruption reveals the sys 
tem each nation then was using. Jer 
oboam began in Israel in the same 
year that Rehoboam began in Judah, 
and Ahaziah died in Israel in the 
eighteenth year of Jehoshaphat of 
Judah (2 Kings 3:1). When the 86 
official years of Israel for this period 
are reduced to actual years for each 
king, they are exactly equal to the 79 
years of Judah. Thus the numbers of 
Judah and Israel, which throughout 
this period appear to contradict each 
other, are found to be harmonious, 
and the fact is revealed that at this 
time Judah employed accession-year 
reckoning and Israel followed the 
nonaccession-year method. The fol 

lowing are the numbers involved:

Judah
official years = actual years

Rehoboam 17
Abijani
Asa 41

Jehoshaphat 18

Total 79

Israel
official 
years

actual 
years

Jeroboam 22 21
Nadab
Baasha 24 23
Elah
Omri 12 11
Ahab 22 21
Ahaziah

Total 86 79

Careful study of the data reveals 
that Judah employed the accession- 
year system from Rehoboam to Je 
hoshaphat, but then shifted to 
Israel's nonaccession-year system 
when, in a period of rapproachement 
between Judah and Israel, Jehoram 
the son of Jehoshaphat was married 
to Athaliah, the daughter of Ahab 
and Jezebel (2 Kings 8:18). Judah 
followed the nonaccession-year sys 
tem for the reigns of Jehoram, Aha 
ziah, Athaliah and Joash, and then 
shifted back to the accession-year 
system with Amaziah and followed 
it to the end of its history. That this 
change was made at this time is 
shown by the two synchronisms for 
the accession of Ahaziah, in the 
eleventh year of Joram (2 Kings 
9:29) according to the old accession- 
year system, but in the twelfth year 
of Joram (2 Kings 8:25) according to 
the newly adopted nonaccession- 
year method. In Israel nonacces 
sion-year reckoning was employed 
from Jeroboam to Jehoahaz, but 
under Jehoash Israel adopted the 
accession-year system simultan 
eously with Amaziah of Judah and
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used it to the end.
Both Judah and Israel followed 

their own systems of reckoning for 
the lengths of reign of their own 
rulers and also for the synchronistic 
years of the rulers of the other na 
tion.

In Israel the regnal year began 
with the month of Nisan in the 
spring and in Judah it began with 
Tishri in the fall.

Another chronological procedure 
that needs to be understood is the

system employed for the regnal data 
of Omri, who ruled half of the nation 
of Israel while Tibni ruled the other 
half (1 Kings 16:21, 22). Omri was 
raised to the throne in the twenty- 
seventh year of Asa at his elimina 
tion of Zimri (1 Kings 16:15, 16). But 
the synchronism for his accession is 
the thirty-first year of Asa and the 
length of his reign was 12 years (1 
Kings 16:23). Omri terminated his 
reign in the thirty-eighth year of Asa 
when he was succeeded by Ahab (1

Kings 16:29). The datum for the 
length of Omri's reign includes both 
the years of his overlap with Tibni 
and those of his sole reign, but his 
synchronism denotes the year when 
his overlap with Tibni ended and his 
sole reign began. This system of re 
cording I have termed "dual dat 
ing."

It is vital that this procedure be 
understood, for it is used not only 
for Omri but also for Jeroboam II 
and Pekah in Israel and for Jehosha-

Asa 
Zimri 
Tibni 
Omri

885 
27 
t

880
31

874

f
12

Ahab 1

Jehoshaphat 
41

•N I

4

Asa 27 28 29 30 (31) 
Omri I

Jehoshaphat 
ac 1 (2)

32 33 34 35 36 37 38 39 40 41 
23 45 678 9 10 (11) 12

Ahab 1

JUDAH
Asa
Jehoshaphat

ISRAEL

872
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869
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853 852

17__18
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Jehoram nrst year of sole reign

Ahab 22
Ahaziah J___2_ 

Joram 1

Ahaziah 1 
Athaliah 1

I
11
12

Jehu 1

798 
JUDAH
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Jehoash

796 792 
Azariah

782/781 767 
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753
38

740/739
52

Amaziah 
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I
Jeroboam II

1 24 

15 2
T
16

14 1 >!

14 ' 

9

14 |

ac 27 41

I 12 15 14
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phat and Azariah in Judah. The 
greatest problems with the chrono 
logical data of the Hebrew kings 
have arisen from a failure to under 
stand the employment of dual dating 
for the reigns involved. These data 
were recorded to set forth the details 
of the overlapping reigns to which 
they applied, and they fit those 
reigns with exactitude. When, how 
ever, the original historical situa 
tions are not understood and an at 
tempt is made to apply these data to

ordinary reigns of our own inven 
tion, they will not fit, and we find 
ourselves bewildered and ready to 
condemn as contradictory and erro 
neous data that are actually per 
fectly sound.

Dual dating for Azariah and Jero 
boam II, it will be seen, will solve 
the very serious problems of the 
twelve excess years for Israel and 
the twenty-four extra years for 
Judah for that century. Here I will 
set forth in diagrammatic form the

arrangements of reigns for the five 
areas where dual dating is involved. 4

For Omri the dual-dating pattern 
is shown on chart no. 1.

That dual dating was not under 
stood in the centuries preceding the 
Christian era is shown by the variant 
data in the Greek texts of Kings 
which at 1 Kings 16:28 synchronize 
the accession of Jehoshaphat with 
the eleventh year of Omri instead of 
the fourth year of Ahab according to 
the Hebrew, and which at 1 Kings

752
JUDAH
Azariah

750 742

50

740

52

735/734 732/731 723 716/715 701

ISRAEL
Menahem

EPHRAIM •>

Jotham '

1

<, >

D

1(
A
ai

Pekahiah 2

N

-2p_
/ V

16
Hezekiah 14

ac 17 20
12

Hoshea

JUDAH
Azariah

742

50

740

52
Jotham

ISRAEL 
Pekahiah

732

20

720/719

Ahaz 12

716/15

16

713/12 711/10 701

ac
Pekah

Hezekiah 4 14

ac 20

Hoshea

ac

1
7

Siege of Samaria

2 Kings 17:1 accession of Hoshea = 12th year of Ahaz
2 Kings 18:1 3d year of Hoshea = accession of Hezekiah
2 Kings 18:9 7th year of Hoshea = 4th year of Hezekiah
2 Kings 18:10 9th year of Hoshea = 6th year of Hezekiah
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16:29 place the accession of Ahab in 
the second year of Jehoshaphat in 
stead of the 38th year of Asa, as in 
the Hebrew. Chart no. 2 shows the 
Greek pattern for this period in 
which Omri begins his 12 years in 
the thirty-first year of Asa instead of 
his twenty-seventh year, as in the 
Hebrew pattern where dual-dating 
practice is followed.

From Jehoshaphat and Ahab to 
Athaliah and Jehu the pattern is as 
illustrated in chart no. 3.

Jehoshaphat began his 25 years (1 
Kings 22:42) in 872 as coregent with 
Asa who was seriously ill in his 
thirty-ninth year (2 Chron. 16:12). 
The synchronism of his accession, 
however, is the fourth year of Ahab 
(1 Kings 22:41), which marks the end 
of his regency and the beginning of 
his sole reign in accord with dual- 
dating practice. The eighteenth year 
of Jehoshaphat, when Joram began 
in Israel, is the second year of Je- 
horam's regency with Jehoshaphat. 
While this coregency is revealed by 
the Israelite synchronism in 2 Kings 
1:17 of Jehoram's accession, the Ju- 
dahite regnal data of Jehoram begin 
his official eight years of reign in the 
fifth year of Joram (chap. 8:16, 17).

The pattern for the regnal data of 
2 Kings 14 and 15 involving dual 
dating for Jeroboam II of Israel and 
Azariah of Judah is as shown on 
chart no. 4.

For Pekah in Israel chart no. 5 
is the pattern of his dual dating. 
Hosea 5:5 points to two kingdoms in 
the north at this time, besides Judah 
in the south. If dual dating for Pekah 
is not understood, and if his 20 years 
are begun in 740 (2 Kings 15:27) and 
not in 752, the pattern as shown in 
chart no. 6 results.

In this pattern Pekah is thrust 12 
years beyond his true position, 
bringing the accession of Hoshea 12 
years beyond the twentieth year of 
Jotham, and causing his reign to 
overlap that of Hezekiah in accord 
with the following synchronisms as 
shown in chart no. 7.

Since all these synchronisms con 
cern Hoshea, the last king of Israel, 
who ruled during the turbulent days 
when Assyria was devastating the

land, we have indications that during 
those chaotic times the work of 
chronological recording was inter 
rupted and that the final editors of 
Kings, failing to find any synchro 
nism beyond that of the slaying of 
Pekah in the twentieth year of 
Jotham and not understanding dual 
dating, began the reign of Pekah in 
740 instead of 752 and thus brought 
into being the synchronisms of 2 
Kings 17 and 18.

That this is what happened is re 
vealed by the sequence in which the 
reigns were placed in 2 Kings 15. 
The custom in Kings is to place the 
reigns in accord with the sequence 
with which the rulers began. Since 
Pekah began in 752, his account 
should have followed that of Men- 
ahem, who also began in 752. Next 
should have been Jotham, who 
began in 750, and then Pekahiah, 
who began in 742. But the sequence 
in Kings reveals the following as the 
dates when it was thought that these 
rulers began their reigns:

742 Pekahiah
740 Pekah
740 Jotham

2 Kings 15:23-26 
2 Kings 15:27-31 
2 Kings 15:32-38

Perhaps all this may seem to the 
casual reader to be "much ado about 
nothing." But, beyond the satisfac 
tion that comes in finding a solution 
to a puzzle that has long perplexed 
us, the understanding of how to 
synchronize the lengths of reign for 
the rulers of Judah and Israel is re 
warding in that it helps justify faith 
in the accuracy and reliability of the 
Bible record. II

1 E. R. Thiele, "The Chronology of the Kings of 
Judah and Israel," Journal of Near Eastern Studies, 
III (July, 1944), 137-186; The Mysterious Numbers of 
the Hebrew Kings (Chicago: University of Chicago 
Press, 1951); and MN, 2d ed. (Grand Rapids: Eerd- 
mans, 1965).

2 "O. T. Chronology, Bible," Encyclopaedia Bri- 
tannica, Vol. Ill, 1948, pp. 511, 512.

3 W. F. Albright, "The Chronology of the Divided 
Monarchy of Israel," Bulletin of the American 
Schools of Oriental Research, 100 (December, 1945), 
pp. 17, 19.

4 For fuller details of this subject see my studies, 
"An Additional Chronological Note on 'Yaw, Son 
of Imri,'" Bulletin of the American Schools of Ori 
ental Research, 222 (April 1976), 19-23; and "Core- 
gencies and Overlapping Reigns Among the Hebrew 
Kings," Journal of Biblical Literature, 93 (June, 
1974), 1974-200.

DATES OF THE RULERS 
OF JUDAH AND ISRAEL

Judah

Rehoboam
Abijam
Asa
Jehoshaphat coregent
Jehoshaphat total reign
Jehoram coregent
Jehoram total reign
Ahaziah
Athaliah
Joash
Amaziah
Azariah

overlap with Amaziah 
Azariah total reign 
Jotham coregency 
Jotham official reign 
Jotham total years 
Ahaz overlap with Jotham
Ahaz
Hezekiah
Manasseh
Manasseh
Amon
Josiah
Jehoahaz
Jehoiakim
Jehoiachin
Zedekiah

official years

coregent 
total reign

B.C.
930-913
913-910
910-869
872-869
872-848
853-848
853-841
841
841-835
835-796
796-767

792-767
792-740
750-740
750-735
750-732
735-732
732-715
715-686
697-686
697-642
642-640
640-609
609
609-598
598-597
597-586

Israel

Jeroboam I
Nadab
Baasha
Elah
Zimri
Tibni
Omri
Ahab
Ahaziah
Joram
Jehu
Jehoahaz
Jehoash
Jeroboam II
Jeroboam II
Zachariah
Shallum
Menahem
Pekah
Pekahiah
Hoshea

coregency 
total reign

B.C. 
930-909 
909-908 
908-886 
886-885 
885
885-880 
885-874 
874-853 
853-852 
852-841 
841-814 
814-798 
798-782 
793-782 
793-753 
753 
752
752-742 
752-732 
742-740 
732-723
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WIDENING OUR WORD POWER
Sacred Words 
Philippians 1
Vs. 8—Bowels or Affection?

This verse provides one of 
the best examples of the 
fact that a literal translation 
may actually be an incorrect 
translation. Paul says that he 
longs after the Philippians in 
the "bowels" of Jesus 
Christ.

The Greek word is 
splanchnon, which means 
"bowels" or "inward 
parts." It is used literally of 
these physical organs in 
Acts 1:18. But elsewhere in 
the NT (10 times) it is 
employed metaphorically. 
The Greeks thought of the 
bowels as the center of 
affection. But we use the 
term "heart" for that. So the 
translation "bowels" here is 
actually misleading. Not 
only does it convey entirely 
the wrong idea, but it is apt 
to start the mind off on a 
side-track of unpleasant 
thought that will divert the 
attention away from the true 
meaning of the passage. 
Therefore any well-informed 
person reading the Bible in 
public will change the word 
"bowels" to something else 
like "tender mercies" (ERV, 
ASV) or "affection" (RSV, 
NASB, NIV). In Acts 1:18, 
where the word is used 
literally, "bowels" could be 
changed to "inward parts."

It is interesting to note 
that in Luke 1:78 the King 
James translators rendered 
what is literally "bowels of 
mercy of our God" as 
"tender mercy of our God." 
Evidently they balked at 
speaking of the bowels of 
God! But is "bowels of 
Jesus Christ" in our present 
passage any better? In 2 
Cor. 7:15 they rightly used 
"inward affection" for 
splanchnon. 
Vs. 19—Bountiful Supply

The Greek word for 
"supply" is epichoregia. It 
comes from choregos, 
"chorus-leader." The verb

epichoregeb first meant to 
furnish a chorus at one's 
own expense, then simply to 
supply. So the noun is 
normally translated 
"provision" (NASB), 
"supply," or "support" 
(AG). It is a late and rare 
word, found in only one 
inscription (from A.D. 79). 
Vincent says: "The word 
implies bounttful supply" 
(3:423). This seems to be the 
best translation (see 
Weymouth, C. B. Williams). 
Regarding the following 
phrase, "of the Spirit of 
Jesus Christ," Vincent 
comments: "Either the 
supply furnished by the 
Spirit, or the supply which 
is the Spirit. It is better to 
take it as including both" 
(ibid.).
Vs. 20—Boldness or 
Courage?

Paul hopes that with "all 
boldness" he may magnify 
Christ. The Greek for 
"boldness" is parresia (see 
comments on Eph. 3:12). 
Arndt and Gingrich give as 
its meaning: "1. out 
spokenness, frankness, 
plainness of speech, that 
conceals nothing and passes 
over nothing. . . . 
2. 'Openness' sometimes 
develops into openness to 
the public, before whom 
speaking and actions take 
place. ... 3. courage, 
confidence, boldness, 
fearlessness, especially in 
the presence of persons of 
high rank" (pp. 635, 636).

Weymouth adopts the first 
of these definitions. He 
renders the phrase "by my 
perfect freedom of speech." 
Arndt and Gingrich prefer 
the second. But most recent 
translators adopt the 
third—"unfailing courage" 
(TDNT, Goodspeed), 
"fearless courage" 
(Moffatt), "full courage" 
(RSV). The context seems to 
favor "sufficient courage" 
(NIV).
—From Ralph Earle, Word 
Meanings in The New

Testament, vol. 5, Beacon 
Hill Press of Kansas City. 
Reprinted 1977 by Baker 
Book House Company. 
Used by permission.

Secular Words
James H. Stirling

Ideas are the public 
speaker's stock in trade. A 
pastor or Bible teacher who 
hopes to keep up with the 
ideas expressed in current 
journals and books in 
theology, church 
administration, counseling, 
and other fields related to 
his work must have a large 
working vocabulary. Words 
are like handles by which 
you may grasp concepts. 
Knowing the words and 
their corresponding concepts 
enables you to read with 
greater comprehension and 
speed.

As a speaker, of course, 
you should take into account 
the probable recognition 
vocabulary of your 
audience. In presenting a 
sermon, aim at informing 
and inspiring your listeners, 
not at showing off your 
erudition. New ideas and 
words need to be explained.

The terms offered for this 
first "Word Power" 
smorgasbord were drawn 
from professional literature, 
articles in this issue of 
MINISTRY, and popular 
speech. Test your knowledge 
of each of these words by 
selecting from among the 
words or phrases listed after 
it the one that comes closest 
in meaning to it.

1. altruism: (a)
self-consciousness; (b) 
regard for the interests of 
others; (c) pompousness; 
(d) disregard of the rights of 
others.

2. dualism: (a) soul and 
body; (b) idea and action; 
(c) hope and fear; (d) love 
and respect.

3. ecumenical: (a) tending 
toward unity; (b) tending 
toward division; (c) tending 
toward compromise; (d) 
tending toward surrender.

4. glossolalia: (a) divine 
healing; (b) superficial; (c) 
ecstatic utterances; (d) 
inspired preaching.

5. idealism: (a) 
philosophical view that 
nature is inherently good; (b) 
view that man is perfectible; 
(c) view that the best things 
are unattainable; (d) view 
that ultimate reality lies in a 
realm transcending 
phenomena.

6. koinonia: (a) 
congregation of believers; 
(b) offering; (c) sharing in 
something with someone; (d) 
prayer of thanksgiving.

7. lugubrious: (a) pulling 
hard; (b) exaggeratedly 
mournful; (c) hilarious; (d) 
reluctant.

8. naivete: (a) worldly 
wisdom; (b) kindness; (c) 
gentleness; (d) 
credulousness.

9. orientate: (a) face 
east; (b) place in order with 
respect to a fixed point; (c) 
Chinese food; (d) organize.

10. sine qua non: (a) 
indispensable thing; (b) 
unnecessary thing; (c) useful 
thing; (d) desirable thing.

11. soteriology: (a) study 
of last-day events; (b) study 
of salvation; (c) old writings; 
(d) mysticism.

12. vicissitude: (a) 
disaster; (b) evil intention; 
(c) bad habit; (d) alternating 
change.

For the correct answers, 
turn to page 31.
James H. Stirling, Ph.D., is currently 
on leave as professor of 
anthropology, Loma Linda 
University, Loma Linda, California.
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SHEPHERDESS

Only the angels are perfect, which proves 
that there is room for improvement in all of us.

Dear Shepherdess: With this Jan 
uary issue we welcome many new 
readers. This section of the magazine 
is particularly for the minister's wife, 
but you husbands can read it too! 
However, please share this section 
each month with your "shepherd 
ess" and tell her we'd be pleased to 
hear from her. The article that fol 
lows comes from La Verne Beeler, 
who wrote it as a letter to her friend 
Millie at the time of her husband's 
ordination to the gospel ministry. No 
matter how many years you've been 
in the ministry, I believe you'll find it 
helpful. With love, Kay.

Glowing
and 

growing
by La Verne Beeler

Dear Millie,
As I looked at you and Mark last 

night—you were both radiant, spar 
kling ambassadors for Christ. Your 
career as helpmeet to your minister 
husband has begun and your role as 
a minister's wife will enhance or 
limit his ministry. Parishioners can 
be curt or cordial—almost in the 
same breath, but they are usually 
tolerant of a person who is glowing 
and growing. According to a Spanish 
proverb, "Solo los angeles son per- 
fectos" (only the angels are perfect), 
which indicates room for growth in 
us all.

When you asked me what counsel 
I might have for a young minister's 
wife, the concept of glowing and 
growing came to mind. Thirty-five 
years ago, when my husband,

Charles, was newly ordained, a dear 
friend, seasoned and solid and de 
lightfully charming, spent an after 
noon talking to me about growing 
with my husband intellectually and 
spiritually. She said, "One never 
stays status quo—we grow or di 
minish; it's up to us."

Self-improvement is the key and it 
is a lifelong study—but a most re 
warding one. A motto that has mo 
tivated me since the days I studied 
elementary education is, "You are 
the attitude of your classroom." 
This same idea can be applied to the 
role of a homemaker or a minister's 
wife. It may read "You are the atti 
tude of your family, or your 
church." A challenge of this kind 
requires vigilance and devotion.

Millie, you are one of God's 
cameo's—fashioned by Him. Put 
ting Him first in your life will be the 
secret of success in every area of 
your activities. Find time for quiet 
meditation, Bible study and prayer. 
It may mean getting up before the 
family does, but it pays rich divi 
dends. To keep a journal of thoughts 
that particularly impress you as you 
study is also a rewarding experience. 
The inner glow of a deep commit 
ment inspires confidence and faith.

Your Bible and denominational 
reading matter will claim priority in 
your reading, but there are many 
other publications and books worthy 
of study. These will broaden your 
scope of understanding. Reach out 
to learn the trends of thinking in 
your neighborhood and community. 
Your personal goals and study will 
be different from Mark's but will 
give him a new avenue of insights 
into the areas where you witness 
most effectively.

Your family and the organization 
you represent want always to be 
proud of you. That means you will 
face up to the weak spots in your

ministry as a wife, mother, and 
member of your church and com 
munity.

Your personal appearance gives 
an immediate resume of who you 
are. This index to your character is 
obvious to all who meet you. Be 
cause this first impression is so im 
portant, an inventory of your per 
sonal appearance would be an 
appropriate beginning. It may en 
courage you to list your assets and 
go from there—from top to toe.

Hair.—Shiny, healthy, neatly 
styled. A hair style that takes more 
than ten minutes to arrange each 
morning is too complicated to main 
tain.

Skin.—Clear and clean. A good 
cleanser and moisture cream will 
help in these areas. Make-up is a 
cover-up. It should not be obvious.

Eyes.—Warm, expressive. They 
are the windows to your soul.

From the neck down, it is clothes. 
One guideline I find most helpful 
reads: "A refined taste, a cultivated 
mind, will be revealed in the choice 
of simple and appropriate attire. 
Chaste simplicity in dress, when 
united with modesty of demeanor, 
will go far toward surrounding a 
young woman with that atmosphere 
of sacred reserve which will be to 
her a shield from a thousand 
perils."—Education, p. 248.

Simple lines, good quality fabric, 
becoming colors, and well-fitting 
clothes are always in good taste. 
That isn't always easy to attain, but 
it is possible. Everyone has a figure 
problem of some kind. There are 
ways to minimize these. A class in 
basic sewing will help. Learning to 
make some of your own clothing is 
challenging and economical. One 
becoming dress is better than 2 or 3 
of lesser aesthetic quality. Since our 
commission is to "Go ye ... to all
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the world"—that means to all 
classes of people. We need to be 
able to meet each person in his social 
spectrum and feel at ease.

Use the same care in what you 
wear in your home as what you wear 
in public. Home clothing is different 
but still should be becoming, fit 
well, and be cared for properly.

To carry this same careful plan 
ning to your home arrangement and 
the clothing your family wears will

take careful study and economy but 
it is an important plus for your fam 
ily profile.

Here again, there are many books 
that can help you. Hidden Art by 
Edith Schaefter suggests simple in 
expensive ways to be at your best in 
your home and with your public.

Each day is a new opportunity for 
beginning again—for progress. It's 
that way with me, too—thirty-five 
years of new beginnings, new chal 

lenges, new horizons to reach. God 
is good. He rewards our best efforts 
by demonstrating to the world 
through us the fruit of the spirit— 
"love, joy, peace, longsuffering, 
gentleness, goodness, faith, meek 
ness, temperance ..."

God bless you as you minister in 
your sphere as a shepherdess. II

La Verne Beeler is a pastor's wife re 
siding in Lincoln, Nebraska.

"Lay not up for yourselves treas 
ures upon earth, where moth and 
rust doth corrupt, and where thieves 
break through and steal . . ." (Matt. 
6:19).

Even though You said this, I am 
so grateful to You that my cherished 
possessions survived another move.

Here are two delicate stem goblets 
of the pattern Dick and I chose be 
fore our wedding. One was a gift; 
the other we bought ourselves. We 
never completed the set.

This antique crystal jar, set in an 
ornate sterling frame, belonged to 
Dick's great aunt. I always saw it 
displayed on the buffet in his home

Prayers 
from the 
parsonage

by Cherry B. Habenicht
and was so surprised when Mom 
Habenicht gave it to us.

So heavy it seems to defy de 
struction, this vase of thick crystal 
was sent by my relatives in Sweden. 
Its simple lines and fine etching rep 
resent the art of my people.

And here is the fragile hand- 
painted tea set promised me by 
Grandmother when I was a young 
girl looking with awe at the bright 
poppies and gold trim on each piece 
of china.

These are some of my treasures 
on earth. They are not very practi 
cal, and I use them only occasion 
ally, but they add color and richness.

I think of the cycle of heirlooms, 
each object cared for carefully and 
passed to the next generation to 
keep the aesthetic sense alive.

In this world of Melamine, Tup- 
perware, and Teflon, a thing of 
beauty is a special joy. Thank You.
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RECOMMENDED READING

GOD'S FOOTPRINT ON 
MY FLOOR, Leo R. Van 
Dolson, Southern Publishing 
Association, Nashville, 
Tennessee, 1977, 124 pages, 
$4.95.

To those who may wonder 
why another book is needed 
or has been written on the 
Beatitudes, the obvious 
answer is that it 
isn't—unless it makes a 
unique contribution. And I 
believe this one does. Not 
only is the introduction to 
Christ's Sermon on the 
Mount viewed as a series of 
progressive steps in the 
experience of becoming sons 
and daughters of God but 
each step is analyzed from 
three specific viewpoints that 
deal with practical problems 
of Christian living.

Each Beatitude is shown 
to be based on a specific 
common problem or human 
predicament. Christ's answer 
to the problem and the 
practical implications for 
Christian living are not only 
clearly brought out in each 
of the Beatitudes but 
outlined in a simple 
analytical chart at the 
introduction of each chapter 
that builds on each step until 
all seven are included in the 
diagram. This kind of 
development makes this 
book ideal for use in a 
prayer meeting or sermon 
series.

Another real contribution 
is the incisive analysis of the 
radical departure from the 
religious tradition of Christ's 
day that is involved in the

presentation outlined in the 
fifth chapter of Matthew. 
Actually, it is still quite 
radical today. The 
impossibility of our 
measuring up to Christ's 
exemplary life without 
experiencing the 
development outlined in the 
Beatitudes is graphically 
driven home and God's laws 
are viewed as word pictures 
of the truly converted 
person's character—the kind 
of life that is achieved only 
when Christ lives out this 
life in us. The Beatitudes 
ultimately demonstrate how 
Christ leads us step by step 
to achieve what He has 
already made possible for 
us. This significant volume 
can be ordered through your 
local Adventist Book Center 
or from the Aspire Book 
Club, c/o MINISTRY 
Magazine, 6840 Eastern 
Avenue NW., Washington, 
D.C. 20012.

J. R. Spangler

A CHRONOLOGY OF THE 
HEBREW KINGS, Edwin R. 
Thiele, Zondervan Publishing 
House, Grand Rapids, 
Michigan, 1977, 93 pages, 
$2.95.

I was in a prison camp in 
the Orient during World War 
II when I first learned of the 
author's amazing solutions 
to the chronological Biblical 
problems that had baffled 
scholars for centuries. When 
in 1946 his work, published 
in the Journal of Near 
Eastern Studies, vol. 3 
(1944), became available to 
me I discovered that Thiele

had succeeded in going far 
beyond the solutions that 
others, myself included, had 
found to the intricate 
chronological problems of 
the period of the divided 
kingdoms of Israel and 
Judah. Although I had 
worked on these same 
problems for years and 
reached some conclusions 
that paralleled those of 
Thiele, he had obtained 
solutions for several 
problems that still eluded 
me.

In 1951 the author's work 
was published in a more 
extended form as a 
monograph by the 
University of Chicago Press 
under the title The 
Mysterious Numbers of the 
Hebrew Kings. The book 
was immediately hailed by 
many Bible scholars 
throughout the Western 
world as the greatest 
breakthrough in Old 
Testament chronology, and 
his chronological scheme 
was widely adopted by 
Biblical historians. A new 
printing of his book 
appeared in 1955, and ten 
years later, in 1965, a 
revised, though slightly 
shorter, edition was 
published by William B. 
Eerdman's in Grand Rapids, 
Michigan.

And now, after another 
twelve years, we can greet a 
new, revised, and greatly 
abbreviated pocket-sized 
edition in which all pertinent 
results of Thiele's system 
are presented as simply and 
as clearly as Biblical 
chronology can be. An 
extensive use of diagrams, 
charts, and tables helps the 
Bible student to follow the 
author's reasoning step by 
step. Those who want a 
deeper and more thorough 
study in which all pertinent 
arguments and sources are 
presented will have to go 
back to Thiele's earlier 
editions and to the several 
articles he has written on 
aspects of Hebrew

chronology as discoveries 
have brought to light new 
evidence.

I had the privilege of 
working closely with the 
author for a number 
of years as a col 
league at Andrews Uni 
versity. Sharing common 
interests and having come to 
some similar solutions in our 
studies, we became great 
friends. I learned a lot from 
Thiele and accepted several 
of the solutions to 
chronological problems that 
had eluded me for so long. 
However, honesty requires 
me to state that we also 
have gone our separate ways 
with regard to one 
chronological problem—the 
reign of Hezekiah—where 
my views differ from his. 
(For my views see AUSS, 2 
[1964], 40-52, and the article 
of E. A. Parker, AUSS, 6 
[1968], 129-133, with whose 
explanations I agree.) Also, 
we disagree on another 
minor point. I believe that 
Jeremiah employed a 
calendar that started with 
Tishri, while Thiele is 
convinced that Jeremiah 
used a Nisan year. (See his 
statement in the book under 
review on page 68, note 3; 
and for my view, AUSS, 5 
[1967], 12-27.)

Aside from these minor 
disagreements I accept 
Thiele's chronological 
scheme, and have for more 
than a quarter of a century 
recommended it to my 
students. His chronology has 
slowly obtained a secure 
place in the reconstruction 
of the history of the ancient 
Hebrews and is used by an 
ever-increasing number of 
scholars. It is marvelous that 
the author, now an 
octogenarian, has been able 
to provide us with a 
shortened and popularly 
written synthesis of his great 
work. We are grateful for 
what he has done in a field 
in which giants among Bible 
students had failed for so 
long. Siegfried H. Horn
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SHOP TALK
Congregational Request and 
Response Form

Churches concerned with 
good internal relations and 
open to suggestions and 
feedback usually provide 
some form of attendance card 
or questionnaire to be

filled out by both members 
and visitors on Sabbath 
mornings. The following is 
used by the Beltsville, 
Maryland, church and may 
suggest some ways in which 
you might improve what is 
being done in your church.

Q I am a visitor and I wish to report 
my presence.

Q I wish I could talk to one of the 
ministers when convenient to both of

Q I wish to become a member of this 
congregation.

Q I wish I had some special task I 
could do in this church

CD I wish one of the ministers would 

call on ______________
who is sick.

CH I wish the minister would preach a 

sermon on _ _ _ ___ _ _______

D I wish that the congregation would 
sing my favorite hymn which is Num 
ber _ _ _ _ _ in the hymnal.

n I wish to report a change in my 
address/telephone number noted be 
low

C3 I wish the minister would cali on 
me at my home.

Q I wish I could unite with a Sabbath 
School class

O I wish I could get better acquainted 
with the people of this church

CH I wish I had offering envelopes.

Q I wish the church would offer a 
course on _ _ _ _ _ _ _ _ _ _ _ _

a,i wish_ ___________

Telephone 

Date _ _ _

Plan for Visitation
The following notice, 

appearing in the Garden 
Grove church bulletin of the 
Southeastern California 
Conference, may suggest 
something for your church:

The members of the 
pastoral staff invite you to 
visit the other members of 
the congregation with them.

The purpose of this 
visitation will be simply to 
become better acquainted 
with those with whom we 
worship. A mature Christian 
can worship God where he 
is not well acquainted with 
anyone and still receive a 
blessing. How much more 
rewarding it is to worship 
with a group in which you 
have at least a few close 
friends.

The pastoral staff 
members invite you to join 
them in visitation that will

begin on Wednesday, 
February 2. The regularly 
scheduled times for 
visitation with laymen will 
be Wednesday evenings, 
7:00-9:00, Thursday 
afternoons, 1:30-5:00, and 
the first Sabbath afternoon 
of each month, 2:00-5:00, 
following fellowship dinner.

You are invited to call 
Dot Hall any morning at the 
church to let us know when 
you would like to visit with 
us. We plan to visit those 
interested in our faith as 
well as our members.

Ladies are requested to 
come to visit two by two. 
Men may come alone or 
bring their wives.

Why not call the church 
office today and reserve a 
time for visitation with one 
of the pastors.

To know Jesus well is a 
necessity for the Christian.

To know some of God's 
children well adds another 
important dimension to the 
Christian life. "I thank my 
God every time I remember 
you" (Phil. 1:3, N.I.V.*). 

—Norman Versteeg

* From The Holy Bible, New 
International Version, The New 
Testament. Copyright © by New 
York Bible Society International. 
Published by the Zondervan 
Corporation, Grand Rapids, 
Michigan.

The Cross on Fire
One enterprising youth 

pastor got the idea of having 
his youth dig a cross 
outdoors where an outdoor 
service was to be held. The 
trench was filled with 
shavings that were later 
soaked with a fuel-oil type 
of inflammable material. As 
the pastor spoke on the 
meaning of Christ's cross, 
the cross was lighted and 
continued to burn, to the 
warmth and delight of the 
youth who huddled around it 
to hear their pastor's 
"burning" message.

Hospital Card
Bill Bloom leaves this 

card when he makes hospital 
calls. A good idea that is 
inexpensive.

TJ BIBLE PRESCRIPTIONS
-P1 TRUST IN THE LORD 

Before Surgery for Pain for Worry
II Tim M2 Matt 11 28-29 James] 5 
Prov. 3.5-6 Isa 26 3 Ps 23 
Ps. 103 1-4 Isa 49 15, 16 Ps 375, 7, 3V 

Ps. 9M-4, 14-16 Ps 27 14 Ps 46

For Forgiveness
I John 1:9

Ps 103,1-6,8
Ps 51 1-3,6-7

Ps 130

On Recovery

f Peter 1 7, 8
Ps 100

Ps 92 1-2, 4-5
Ps 34 1-8

Pastor W. H. Bloom

On Funerals
Poetry is often meaningful 

at funerals, especially to end 
the short funeral talk, or to 
be combined with the 
biographical sketch, or to 
close the graveside service. 
Dr. Charles Weniger, who 
died an untimely death, 
wrote the following lines 
upon the death of his godly 
mother:

She sleeps; (can be 
applied to "he")

My mother sleeps.
No dreaming, no, nor 

fitful tossings in the night,
Nor wakeful hours that 

long for day to come.

She sleeps; just sleeps.
The quiet, undisturbed, 

untroubled sleep.
The short, short sleep that 

links
The life that was
With life eternal soon to 

come.

And while we labor long 
Through days of strife and 

nights of pain
She sleeps; just sleeps. 
Our loved one sleeps 
The short, short sleep 
That ushers in eternal day.

—Reprinted with 
permission from Ablaze, a 
publication of the Ministerial 
Association of the Mountain.' 
View Conference.

Answers to "Ministerial Word 
Power" (see page 27).

1. altruism: (b) From the French 
autrtti, "other people." In 
ethics, the supposed "natural 
impulse" a person has for 
doing good to others.

2. dualism: (a) The philosophical 
position that reality consists of 
two separate, irreducible 
elements.

3. ecumenical: (a) From the 
Greek oikoumene, "the 
inhabited world."

4. glossolalia: (c) From Greek 
glossa, "tongue," and /alia, "talk."

5. idealism: (b) Seeks to counter 
the mechanistic views of the 
universe.

6. koinonia: (c,) From the Greek 
koinos, "common,"

7. lugubrious: (b) From Latin 
lugere, "to mourn."

8. naivete: (d) From the French 
naive, or sometimes foolishly 
simple.

9. orientate: (a) From French 
orienter, to adjust to a 
particular situation.

10. sine qua non: (a) Latin, 
"without which not."

11. soteriology: (b) From the
Greek soter, "saviour." Used 
in Titus 2:13.

12. vicissitude: (d) From the Latin 
vicis, "change."

Scores: 12-11 Excellent. (You ought 
to write for MINISTRY.) 
10-9 Very good. 
8-7 Good.
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NEWS BRIEFS
Plans to Construct 
Islamic Centers in Europe

Between six and eight 
million Moslems live in 
Western Europe. The Islam 
Council for Europe plans to 
construct Islamic centers in 
major European cities, and 
is pushing European 
governments to guarantee 
the rights of Moslem 
minorities. Studies in West 
Germany indicate that 
children of Turkish families 
living in Germany are more 
open to the gospel than their 
parents. German churches 
are gearing their evangelistic 
thrust in this direction.— The 
Church Around the World, 
May, 1977.

Catholic Magazine Poll Shows 
Readers Favor "Right to 
Die"

CHICAGO—A sampling 
of readers of a Catholic 
magazine here strongly 
favored the "right to die" in 
cases where extraordinary 
means are required to

maintain life, but opposed 
death in circumstances 
approaching euthanasia.

Responding to six 
hypothetical "hopeless" 
cases, one of which closely 
paralleled the Karen Quinlan 
situation, the readers of 
U.S. Catholic, published 
here by the Claretian 
Fathers, indicated that it 
would be morally correct to 
allow a person to die. But 
the majority balked at killing 
the person.

Asked what they would do 
if they were named legal 
guardian of a comatose man 
with irreversible brain 
damage who was receiving 
intravenous feeding and 
whose breathing was being 
aided by a respirator, 45 
percent agreed to remove 
the respirator and 
discontinue intravenous 
feeding. Thirty-eight per 
cent opted for discontinuing 
the respirator only. One 
percent recommended a fatal 
injection.

Although the majority (50
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percent to 34 percent) said 
it was morally right to allow 
a severely brain-damaged 
woman to die when surgery 
could keep her alive, 74 
percent (to 21 percent) said 
it would be morally wrong 
to allow a hopelessly de 
formed baby to die of pneu 
monia without attempting to 
save its life.

In another case, in which a 
terminally ill man leaves 
instruction that the family 
should kill him if his pain 
grows unbearable, 75 
percent (to 17 percent) said 
the family should not kill 
him.

Similarly, in a case where 
a woman has brain cancer, 
only a month to live and is 
in severe pain, 73 percent of 
the respondents said they 
would "wait for her to die," 
while only 5 percent said 
they would "give her the 
means to kill herself."

Alcoholism in Sixth-graders 
Is Called "Lion Outside the 
Door"

DENVER—Society is 
ignoring many "lions outside 
the door," a schoolteacher 
and coordinator of family 
living and drug education 
warned here, and one of 
them is alcoholism among 
elementary students.

Donald E. Shaw addressed 
a three-hour workshop on 
youthful alcoholism for 
school counselors. The 
Jefferson County teacher 
and counselor told his 
listeners that in each case of 
juvenile alcoholism the 
pattern was the same. Both 
parents worked and left for 
work before the child left 
for school. In each case, the 
child decided to drink his 
breakfast.

Two years ago, he noted, 
a fifth-grader came to school 
drunk. That was the first 
such case, but it set off a 
pattern involving other 
fifth-graders, followed by an 
investigation of the problem. 
Mr. Shaw asked for groups 
of 100 as a basis for his

surveys. Some results: 
Never did fewer than 84 say 
that they hadn't tried alcohol 
at least once. Never did 
fewer than 50 say they 
hadn't tried it 10 times.

In a survey of 
sixth-graders, 6 to 9 percent 
had experienced sex, and 
almost all of these had been 
allowed unsupervised dating 
by the time they were 11 
years old. The sex scene, 
the drug scene, and the 
family scene are related, Mr. 
Shaw said.

"I can tell you counselors 
in alcoholism that if we 
don't get some different 
feelings about families, 
we're going to flood you 
with people, and you'll get 
deeper and deeper into the 
hole," he said.

Adding urgency to the 
session were police statistics 
reported by Sgt. William 
Spickard, of the Denver 
police department. These 
indicated that 73 percent of 
burglaries are committed by 
youths under 18, with 67 
percent of all crimes in the 
Denver area involving youth.

Unless otherwise credited, these news 
items are taken from Religious News 
Service.
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