
DECEMBER '70

General Conference Quinquennial

GOALS AND OBJECTIVES

1970-1975

1. Lift up Jesus before the world and before our 
church members.

2. Keep in sharp focus the unique mission of th9 
church and its institutions.

3. Reemphasize and follow through on the call to 
repentance, revival and reformation.

4. Give pragmatic and persevering attention to dis 
covering solutions to outstanding problems.

5. Maintain an unswerving commitment to sound 
fiscal policies and efficient operation of church 
business.

6. Give unprecedented emphasis to soul winning in 
every phase of church activity, with the aim of 
adding 1,000,000 converted new members.

7. Encourage the spirit of sacrifice in every aspect of 
individual and institutional life.

8. Establish some SDA presence in every country, 
province, and major city yet unentered by the 
Third Angel's Message.

9. Devise new methods to give unprecedented circu 
lation to denominational literature, particularly 
our church paper and our missionary journals.

10. Give in depth study to organizational structures 
of our church, with the view to operating more 
economically and more efficiently.

11. Establish a clear denominational identity with the 
public.
Make the absolute commitment to God that is 
represented by Paul's statement, "This one thing 
I do."

Keep these goals where you can read them frequently.

See page 24
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The Editor in imagination 
Interviews E lien G. White 
on the Subject of
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MRS. WHITE, practically the entire 
Christian world celebrates December 

25 as the birthday of Jesus. Isn't this suf 
ficient evidence for believing that this date 
is the actual birthday of our Lord?

". . . There is no certainty that we are 
keeping the veritable day of our Saviour's 
birth. History gives us no certain assurance 
of this. The Bible does not give us the pre 
cise time. Had the Lord deemed this knowl 
edge essential to our salvation, He would 
have spoken through His prophets and 
apostles, that we might know all about the 
matter. But the silence of the Scriptures 
upon this point evidences to us that it is 
hidden from us for the wisest purposes." 1

What do you think those "wisest pur 
poses" are?

"In His wisdom the Lord concealed the 
place where He buried Moses. God buried 
him, and God resurrected him and took 
him to heaven. This secrecy was to prevent 
idolatry. . . . For the very same purpose He 
has concealed the precise day of Christ's 
birth, that the day should not receive the 
honor that should be given to Christ as the 
Redeemer of the world one to be re 
ceived, to be trusted, to be relied on as He 
who could save to the uttermost all who 
come unto Him." 2

Should we as Adventists ignore Christ 
mas time entirely?

". . . You will find it a difficult matter to 
pass over this period without giving it some 
attention. It can be made to serve a very 
good purpose." 3

Would you explain just what you mean?
"The youth should be treated very care 

fully. They should not be left on Christmas 
to find their own amusement in vanity 
and pleasure seeking, in amusements which 
will be detrimental to their spirituality. 
Parents can control this matter by turning 
the minds and the offerings of their chil 
dren to God and His cause and the salva 
tion of souls." *

Are you saying that the only gifts we 
should give on Christmas should be to the 
church?

"It is pleasant to receive a gift, however 
small, from those we love. It is an assur 
ance that we are not forgotten, and seems 
to bind us to them a little closer. ... It is 
right to bestow upon one another tokens of 
love and remembrance if we do not in this 
forget God, our best friend." 5

May I ask, do you have any suggestions
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as to the kind of gifts we should give to 
one another?

"I would recommend such books as will 
be an aid in understanding the word of 
God or that will increase our love for its 
precepts. Provide something to be read 
during these long winter evenings.""

Our Book and Bible House brethren will 
love to hear that! Frankly, I think what you 
have suggested is far more beneficial than 
watching the majority of TV programs. 
Only one problem with your answer and 
that is that books are quite expensive!

"The many trifles usually spent on can 
dies and useless toys may be treasured up 
with which to buy these volumes...." *

What about other presents besides books?
"There are many things which can be 

devised with taste and cost far less than the 
unnecessary presents that are so frequently 
bestowed upon our children and relatives, 
and thus courtesy can be shown and hap 
piness brought into the home.

"You can teach your children a lesson 
while you explain to them the reason why 
you have made a change in the value of 
their presents, telling them that you are 
convinced that you have hitherto con 
sidered their pleasure more than the glory 
of God." 8

Many of our friends and loved ones have 
so much, it is difficult to know what to get 
them for Christmas. Do you have any coun 
sel for us on this point?

"You that have means, who have been 
in the habit of making donations to 
your relatives and friends until you are 
at a loss to know what to invent that 
 will be new and interesting to them, 
seek to put your ingenuity to the test,, 
as well as your influence, to see how 
much means you may gather 
to advance the work of 
the Lord. Let your skill and 
your capacities be employed' 
to make the coming Christ 
mas one of intense interest, 
paying your addresses to the 
God of heaven in willing, grateful 
offerings. Follow no longer the 
world's customs. Make a break here, 
and see if this Christmas cannot 
show thousands of dollars flowing 
into the treasury, that God's store 
house may not be empty. You may not 
be recompensed on earth, but you will be 
rewarded in the future life, and that abun-



dantly. Let those who have so long planned 
for self now begin to plan for the cause 
of God, and you will certainly have in 
creased wisdom. Let the conscience be en 
lightened, and the love of truth and of 
Christ take the place of idolatrous thoughts 
and love of self." *

Should Christmas and other holidays be 
used exclusively for our own families?

"When you have a holiday, make it a 
pleasant and happy day for your children, 
and make it also a pleasant day for the 
poor and the afflicted." 10

"Clothing and other useful articles may 
be given to the worthy poor, and thus a 
work may be done for the Master." u

Mrs. White, have you ever gotten any 
letters asking whether it is a sin or riot to 
use Christmas trees?

R. H. WRIGHT

"Letters of inquiry have come to us ask 
ing, Shall we have a Christmas tree? Will 
it not be like the world? We answer, You 
can make it like the world if you have a 
disposition to do so, or you can make it as 
unlike the world as possible. There is no 
particular sin in selecting a fragrant ever 
green and placing it in our churches, but 
the sin lies in the motive which prompts 
to action and the use which is made of the 
gifts placed upon the tree.

"The tree may be as tall and its branches 
as wide as shall best suit the occasion; but 
let its boughs be laden with the golden and 
silver fruit of your beneficence, and present 
this to Him as your Christmas gift. Let 
your donations be sanctified by prayer." 12 

But won't this bring a spirit of levity into 
our services?

"In no case should mere amusement be 
the object of these gatherings. While there 
may be some who will turn these occasions 
into seasons of careless levity, and whose 
minds will not receive the divine impress, 
to other minds and characters these seasons 
will be highly beneficial. I am fully satisfied 
that innocent substitutes can be devised for 
many gatherings that demoralize." 1S 

Do you have a final word for us? 
"Will you not arise, my Christian breth 

ren and sisters, and gird yourselves for duty 
in the fear of God, so arranging this matter 
that it shall not be dry and uninteresting, 
but full of innocent enjoyment that shall 
bear the signet of Heaven? I know the 
poorer class will respond to these sugges 
tions. The most wealthy should also show 
an interest and bestow their gifts and of 
ferings proportionate to the means with 
which God has entrusted them. Let there 
be recorded in the heavenly books such a 
Christmas as has never yet been seen be 
cause of the donations which shall be given 

_ or the sustaining of the work of God and 
i the upbuilding of His kingdom." "

I want to express my appreciation to you 
for these practical answers.

j. R. s.
REFERENCES

1 The Adventist Home, p. 477.
2 Ibid.
3 Ibid., p. 478.
« Ibid.
* Ibid., pp. 478, 479.
'Ibid., p. 479.
7 Ibid.
"Ibid., p. 481.
9 Review and Herald, Dec. 9, 1884, p. 770.

10 Counsels on Stewardship, p. 297.
11 Messages to Young People, p. 311.
13 The Adventist Home, p. 482. 
" Ibid., pp. 482, 483.
14 Ibid., p. 483.
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w. JOHNSSOM
Religious Philosophy Deportment 

Spicer Memorial College, Poona, India

SOME years ago my wife and I were 
sailing by passenger ship en route to the 

mission field. We were young and recently 
married and found the rather fast type of 
entertainment provided by the ship's of 
ficers not too much to our Adventist 
tastes. We were able to participate in the 
deck games, but the midnight dances, the 
movies, and the drinking parties as the 
ship crossed the line in the Indian Ocean 
found us excluded. We made a number of 
friends on board ship, but two men in
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particular interested us. One was an ac 
quaintance from the dining table. Tall 
and middle-aged, he was reserved but 
friendly, cultured, and dignified. It came 
as no surprise to us to learn even though 
he did not wear a clerical collar, that he 
was a Presbyterian minister. The other was 
a young man whom we only came to know 
on our last day or two on board ship. But 
we could hardly have failed to notice him 
earlier: boisterous and rowdy, he was al 
ways in the thick of things on deck, in the



lounge, or at the bar. Then, when at last 
we made his acquaintance, the bombshell 
dropped: he too was a Protestant minister! 

I have often thought of the shock we had 
on learning that the second passenger was 
a man of the cloth; and I have reflected 
on the bearing of the first which marked 
him without any formal clerical robe  
as a man apart.

There Must Be a Difference

No doubt we as ministers are to be men 
who are actively involved in the concerns 
of humanity. Like the worker-priests of 
Paris, we must go where the people are, 
we must play with our young people if we 
expect them to listen to us, we must have 
the common touch. And yet there must 
always be a difference. There should al 
ways be a certain reserve commensurate 
with our high calling; certainly it is a 
tragic debasement of our office if people 
are shocked to learn we are ministers!

This "separation" of the minister is 
crystallized in the expression "man of 
God." The phrase occurs only twice in 
the New Testament, both from Paul, and 
significantly, in each place addressed to 
Timothy (1 Tim. 6:11; 2 Tim. 3:16, 17). 
Although Berkouwer (Man, the Image of 
God, p. 349) suggests that Paul uses the 
term in a general sense to refer to the 
believer, it seems likely that he has in 
mind here the minister in particular. Else 
where, Paul commonly refers to the be 
lievers as "sons," "saints," the "called" or 
the "elect"; the "man of God" in the pas 
torals surely denotes one with a special 
commission. The first reference, moreover, 
unambiguously denotes the minister, Tim 
othy, as a "man of God."

The term "man of God," if it is rare 
in the New Testament, is nevertheless of 
frequent occurrence in the Old Testament 
(at least sixty-five times) and the usage 
here is always to one called in a special 
way to act and speak in God's name. Thus, 
it is used of Moses (Deut. 33:1), of Samuel 
(1 Sam. 9:6), and of David (2 Chron. 8: 
14). By the ninth century it was obviously 
of very common occurrence. For instance, 
both Elijah and Elisha were actually ad 
dressed as "man of God" as well as so 
designated in biography (e. g., 2 Kings 1: 
9, 11; 4:16, 21, 22). However, this term, 
which in the ninth century was equivalent 
to "prophet," dropped out of use in later 
centuries. Why, we cannot be sure; perhaps

the prevalence of so many prophets in later 
times who were clearly not "men of God" 
but political hacks or mere men pleasers 
(e.g., Micah 2:11; 3:5-7; Jer. 23:16, 17) has 
tened the decline.

Not I, But Christ

As it does with other terms, the New 
Testament takes over the primary Old 
Testament concept of the "man of God" 
and invests it with new meaning in the 
light of the revelation of God given in 
Jesus Christ. With the coming of Christ, 
the idea of God is given a breadth of 
meaning far beyond the Old Testament 
concept, though not in any way contra 
dictory to it; the "man of God" becomes 
the one who will speak and act in God's 
name, but "God" now has special reference 
to Christ so that the minister is really a 
"man of Christ." He is to walk in the pat 
tern of service laid down by the great Chief 
Shepherd (1 Peter 5:4); he is to bear the 
message of what God has done in Christ 
(2 Cor. 5:18-21); he is to be so identified 
with Christ that it is "not I, but Christ" 
(Gal. 2:20).

Check Yourself

We would suggest that the following 
features will be pre-eminent in the SDA 
minister who is truly a "man of God."

1. A God-Centered Life. Being a "man 
of God" means, first of all, that we are 
God's man—He always has first claim on 
our time, our talents, our service. We live 
to please Him first; as the old gospel song 
says:

I'll go where you want me to go, dear Lord, 
Over mountain, or plain, or sea;

I'll say what you want me to say, dear Lord, 
I'll be what you want me to be.

Of course, every Christian is to make 
God first in his life, but the minister is in 
a pre-eminent sense to be God's man. He 
is from God in that the Lord has placed 
His hand on him for a special task, a 
task that is to give direction to all his 
energies and his endeavors.

If we have such an inner life, it will be 
impossible to conceal it. Without any for 
mal clerical dress (although our dress will 
surely be consecrated with the rest of the 
"whole man"!), we will have a certain 
bearing, an unconscious "atmosphere" so 
that we will find people asking us, "Are 
you a minister?" rather than our having 
to parade the fact.
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On every plane or train or ship as we 
travel there are people whose hearts are 
breaking. There are people who are yearn 
ing for a word of hope or comfort. There 
are souls looking wistfully to heaven. It 
is God whom they need; but God may 
only be found through one of His ap 
pointed agents, and the "man of God" is 
surely to be a pre-eminent agent. Many 
such people often desire to find a minister 
to whom they can unburden their hearts. 
Will they recognize us as men of God? 
Will they come like the Shunammite to 
us for help and guidance?

"The servants of Christ are not only to 
be instruments through the preaching of 
Jesus to lead men to repentance, but they 
are to continue their watchcare and interest 
by keeping before the people, by precept 
and example, the Lord and Saviour Jesus 
Christ. They are to sanctify themselves that 
their hearers also may be sanctified. Thus 
all will grow in godliness, going on from 
grace to grace, until the ambassador for 
God can present every man perfect in 
Christ Jesus. Then the ministerial office 
will be seen in its true, sacred character." 
 Testimonies to Ministers, pp. 152, 153.

2. A Forsaking of Other Interests. "But 
as for you, man of God, shun all this; aim 
at righteousness, godliness, faith, love, 
steadfastness, gentleness" (1 Tim. 6:11, 
R.S.V.). What the "all this" is that we are 
to shun is made clear earlier it is conceit 
and a craving for controversy (verse 4) and 
especially a "desire to be rich" (verse 9)  
the "love of money" (verse 10).

A well-known Christian magazine re 
cently carried an advertisement for a plan 
by which ministers could supplement their 
stipend by thousands of dollars annually 
at part-time work. While we are well aware 
of high living costs, especially educational, 
is it necessary for SDA ministers to resort 
to various side interests? Are we not in 
danger of falling into the condition pic 
tured in Wordsworth's sonnet: 
The world is too much with us; late and soon, 
Getting and spending, we lay waste our powers.

One early morning, as we were wearily 
passing through airport customs, I said 
to the customs officer, "You needn't worry 
about us I'm a minister." To which he 
replied in all seriousness, "We find that 
they are the ones we have to watch!" A 
certain country, after it was discovered 
that members of the clergy were personally 
smuggling gold, ordered that all priests
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and missionaries be carefully searched  
even to the extent of making them undress! 
(Fortunately for us, the customs officer we 
mentioned above proceeded to say, "You're 
O.K. You can go through"!)

It is tragic that a "man of God" should 
ever compromise his devotion to the Lord's 
service for the sake of Mammon.

3- The Task. "All scripture is inspired 
by God and profitable for teaching, for 
reproof, for correction, and for training 
in righteousness, that the man of God may 
be complete, equipped for every good 
work" (2 Tim. 3:16, 17, R.S.V.).

Here is the positive side, for which the 
laying off of all other interests was the 
negative preparation. God's ministers are 
to be complete, lacking nothing "for every 
good work" as they go forward in God's 
name. And this task, in all its varied facets, 
 whether the minister preaches from the 
public platform, directs departmental ac 
tivities, or teaches the Bible to the youth, 
is summed up in one work soul saving.

There are plenty of social workers; there 
are politicians who are greatly concerned 
about uplifting humanity; there are thou 
sands of educators and teachers. But only 
in the church is man's soul given its 
rightful place a pre-eminent worth for 
time and for eternity. Only the church 
is concerned with saving men to a better 
life now and an unbroken fellowship for 
ever with God. This is the primary raison 
d'etre of the ministry, and let us never 
forget it: "I am a debtor ..." (Rom. 1: 
14, ff.).

Every Adventist minister would do well 
to ponder the phrase "man of God." It is 
a high calling; and who can say he has at 
tained to the heights of office that God 
designs for him? Nevertheless, while ad 
mitting our frailty and inevitable short 
comings, we should constantly examine our 
selves by the following standard:

1. Does the stranger in need feel drawn 
to me as a "man of God"? Will he intui 
tively recognize that I am a minister?

2. Do I represent God aright in all my 
dealings?

3. Does God and His work come first in 
my interests, hopes, and desires?

4. Am I daily consecrated to the supreme 
task of the minister soul saving? Do I 
help at least one soul each day nearer to 
the kingdom?

May each one of us be characterized as 
"men of God."
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T HE guidelines listed below were pre 
sented at the Autumn Council as an en 

largement of the official action taken on 
"North America Evangelistic Crusade." 
The official action appears in bold type. 
The particulars will be worked out by 
committees appointed by the officers of the 
General Conference and should clear the 
way for the greatest, most imaginative ad 
vance in the history of the work in this divi 
sion. We are confident that every church 
member will want to unite his efforts with 
those of the church officers and pastors and 
give wholehearted, enthusiastic support to 
this dynamic plan for evangelism in North 
America.

WHEREAS, The time has come for a 
united coordinated effort to be put forth 
to reach the entire population of the North 
American Division,

We recommend, 1. That we launch a 
division-wide evangelistic campaign simul 
taneously in North America, using 
churches in every city or where desirable, 
other facilities. This campaign is to begin

N. R. DOWER

Secretory, Ministerial Association, General Conference

on the same night with division-wide adver 
tising materials being used to announce 
the meetings. All advertising materials 
would be identical with the exception of 
the place of meeting and the local speakers. 
This advertising is to include (a) bill 
boards, (b) newspaper ads, (c) special invi 
tation, (d) radio-TV spots, (e) window 
cards, (/) and handbills where desired.

2. That this be a full-message evangel 
istic crusade and that we plan Sabbath 
afternoon meetings as well as special mes 
sages in all of our churches on Sabbath 
mornings during the period. Suggested be 
ginning date, March 4, 1972.

3. That our missionary journals and the 
Review and Herald be asked to participate 
in this program by having special articles 
on the principal points of our faith appear 
ing in each issue from the first of the year 
on or as soon after the first of the year as 
possible, and that these magazines be asked 
to carry representative announcements of 
the meetings, as the time approaches.

4. That our radio and TV programs be 
used to the maximum to help prepare for
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these meetings and to advertise them when 
they are to be launched. This would in 
clude Voice of Prophecy, Faith for Today, 
It Is Written, Amazing Facts, et cetera.

5. That we begin preparations for this 
crusade in January of 1971 by using litera 
ture distribution, gift-Bible programs, and 
all other approaches that the various de 
partments have to offer in the preparation 
of the field for such a meeting.

6. That our literature evangelists aid in 
this preparation period by placing as much 
of our truth-filled literature as possible in 
the homes of the people across the division, 
watching especially for special interests, 
former members, and openings for Bible 
studies.

7. That camp meeting time be used to 
make special spiritual preparations for this 
campaign by revival-type messages and 
with prayer and study groups organized, 
and that special training be offered, to all 
members attending, in "how to do it" 
courses.

8. That the churches be organized into 
prayer groups several months before the 
meetings, praying for God's special bless 
ing upon the church and for specific indi 
viduals for whom our hearts may be bur 
dened.

9. That special efforts be put forth to 
prepare our churches the physical plant, 
as well as the attitude of our members to 
receive new converts and to manifest loving 
concern for all.

10. That there be division-wide sharing 
of names of interested people, former and 
missing members, and loved ones. These 
should be secured on a blank specifically 
printed for this purpose and our pastors 
and church officers are to be especially 
guided in making contact with every home 
in the church to secure the names of loved 
ones wherever they may be living. It is our 
belief that if this plan is followed, thou 
sands of names should be made available 
to us from this source. The General Confer 
ence Ministerial Association would be the 
clearing house for such a gathering of 
names.

11. That special printed messages be pre 
pared for distribution at the close of each 
meeting, covering the topic presented that 
night. For twenty-five nights this would 
mean twenty-five pieces of literature. This 
could be the basis for the messages given 
with no credit being given specifically to 
the author so that each minister could dis-
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tribute this as the summation of his mes 
sage for the evening.

12. That the special emphasis of these 
meetings be on the "blessed hope" of 
Christ's return, the nearness of this glori 
ous experience, and the need to be pre 
pared for it.

13. That regular baptismal days be 
scheduled to coincide with the close of such 
a series of meetings.

14. That we explore the possibility of a 
special TV program to be launched divi 
sion-wide, at prime time, presenting a grip 
ping message on the corning of Christ as 
the blessed hope, and announcing the meet 
ings to be held simultaneously all over 
North America. (Details of this project to 
be studied by a committee appointed by 
the General Conference officers and pre 
sented to the Spring Meeting of the Gen 
eral Conference Committee.)

15. That capable youth and lay preach 
ers be organized to participate in such a 
series of meetings so as to take advantage of 
the division-wide advertising and other cov 
erage.

16. That our ministerial students, in co 
operation with the Bible teachers in our 
colleges, be involved in this program by 
planning evangelistic teams to go out into 
areas not reached by the pastors.

17. That it shall be the responsibility 
of each conference to work out its own 
schedule with men and places designated, 
including as far as possible the officers and 
departmental secretaries.

18. That a carefully developed program 
of follow-up be provided to the ministers 
so that every interest is fully developed and 
newly baptized people are welcomed into 
the church and assigned their post of duty.

19. That this program if approved, be 
also offered to our brethren in other Eng 
lish-speaking countries with the same type 
of materials available to them.

20. That the above outlined program be 
in addition to the regular program now car 
ried on by our conferences and that it not 
result in any slackening of evangelistic ef 
fort during the rest of the year.

21. That the General Conference officers 
appoint necessary committees to work out 
the details of the various items suggested 
in this plan.

22. That a carefully developed count 
down program be provided the churches 
so that proper preparation shall be made 
preceding the evangelistic crusade.



For a More 
Effective Ministry

ORDER FORM
Please accept my order for tapes as indicated below—remittance enclosed. 

Tape-of-the-Month —12 months

Bible Tapes, RSV

Ministerial Council

—5-inch reel, 1% 
7-inch reel, S^A 
Cassettes

—Old Testament —5-inch reel, 1% 
Cassettes

New Testament —5-inch reel, l 7/s 
Cassettes

Complete Bible —5-inch reel, 1% 
Cassettes

(6 tapes) 
(6 tapes) 
(12)

—5-inch reel, l 7/s
—7-inch reel, 3% 

Cassettes

$ 22.50 
30.00 
49.00

$ 45.00 
89.00 
15.00 
29.00 
59.00 

115.00
$ 12.00 

16.00 
20.00

Tapes 
1

4 .......

5 .__..

6 .......

7 .._...

8 .......

9 .......

10 ......

General Conference Tapes
Thursday, June 11—Robert H. Pierson, General Conference 
Friday, June 12—F. W. Detamore, Voice of Prophecy 
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ROBERT L. ODOM
Research Consultant

THE so-called British Chronological and 
Astronomical Association was originally 

established as a society in 1879. J. B. Dim- 
bleby was still the head of it as late as 
as 1897, when its quarters were at Memo 
rial Hall, Farringdon Street, London, E. C. 
Dimbleby was author and editor of the 
book All Past Time, on the title page of 
which he designated himself as "Premier 
Chronologist to the British Chronological 
and Astronomical Association, London," 
and as "First Enumerator of all the 
Eclipses and Transits." Indeed, he called 
himself "a chronologist and an astrono 
mer" on page 22 of his All Past Time, 
ninth edition (1897).

In his book All Past Time not one real 
astronomer is cited by Dimbleby as either 
his associate or a fellow member of his 
British Chronological and Astronomical 
Association, and not one is cited as en 
dorsing his views. On the contrary, that 
book bristles with unblushing hostility to 
ward real astronomers. For example, Dim 
bleby says:

"It is owing to the use of unscientific 
methods of computing time that none of 
the chiefs of astronomical observatories, 
nor even our own Astronomers Royal, 
have ever published tables of eclipses of 
the sun or moon, or transits of the planets 
Mercury and Venus. They cannot do so, 
because their systems of time are not nat 
ural and have no accord with planetary 
motion."—Ibid., p. 7.

Again: "As at present constituted, the 
Observatory is entirely a nautical in 
stitution, and has nothing to do with the 
Science of Time."—Ibid., p. 8.

Also: "Unfortunately, whilst there are 
professors of all other sciences at our Uni 
versities, there are none of the Science of 
Time. . . . Extravagant sums are annually 
voted from the public purse for making 
observations and calculations, pertaining 
to celestial phenomena, which practically 
are not worth a straw. Perhaps the only 
remedy for all this Egyptian darkness is, 
that either a new department for notifying 
scientific time must be added to the Green 
wich Observatory, or a separate institu 
tion—already formed by the British 
Chronological and Astronomical Associa 

tion—must be moderately endowed."— 
Ibid. (See also pp. 137, 138, 153.)

Dimbleby complained that "a certain 
astronomer has been denying the accu 
racy of the eclipses given from the zodia 
cal circle [presented in All Past Time, 
pp. 157-167], whereas he is the erroneous 
enumerator and not the natural and scien 
tific years of the Circle. This bewilderment 
has hitherto prevented astronomers from 
understanding the movement of eclipses 
and precluded the possibility of arranging 
them into cycles. These two facts are suf 
ficient to prove that the Royal Observa 
tory as at present conducted on the basis 
of unnatural years can be of no service to 
either history or astronomy."—Ibid., p. 
161. (That astronomer is identified on the 
next page as "Mr. Christy, the Astrono 
mer Royal.")

Dimbleby Complains of Criticism
Dimbleby said also: "Sir Robert Ball 

spoke disrespectfully of myself when lec 
turing at Cambridge in the autumn of 
1896." — Ibid., p. 194. (Sir Robert Ball 
was an eminent astronomer of that time.)

Dimbleby also complained of "the ad 
verse criticisms raised by Dr. Grattan Guin 
ness against a line of solar years by eclipses, 
namely, that they die out" (Ibid., p. 198). 
And he replied: "If Dr. Grattan Guinness 
had been better schooled in astronomy he 
would have had no occasion to seek to 
enlighten men in London by quoting 
largely from a list of eclipses 'made in 
Germany,' in the construction of which 
[Theodor von] Oppolzer, their author, is 
evidently perplexed by not understanding 
the Science of Time."—Ibid., p. 199.

Dimbleby answered Guinness by saying 
that "eclipses can be altogether dispensed 
with" (Ibid., p. 198). And concerning the 
work of the Astronomer Royal, he de 
clared that "there is no reason that the 
science of astronomy should be confined to 
a few men who are mathematical scholars. 
Eclipses can be calculated in a better way 
by the simple plan laid down in these 
pages [of All Past Time}, and thus made 
subservient to all men for purposes of his 
tory. In addition to this, it may be stated 
that mathematical calculations of eclipses 
do not give the A.M. year from creation." 
—Ibid., p. 153.

The Better Way
What was Dimbleby's "better way" of 
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doing the job? He explains it thus. "Math 
ematical calculations are admirable for 
continued uniform motion, but the move 
ments of the moon are subject to increased 
velocities and disturbances, too technical 
to be explained here, so that when we 
cannot work with a motion 'straight off 
the reel,' but are hampered with what are 
known as 'the evection,' 'variation,' and 
the 'annual equation,' outside computa 
tions have to be adopted to rectify the 
longitude of the moon, and numerous 
minor inequalities allowed for, all of 
which tend to make mathematical calcu 
lations unreliable."—Ibid., p. 154. (See also 
p. 149.)

Thus we have it in Dimbleby's own 
words, that his system of chronology did 
not and could not mathematically har 
monize with the true astronomical phe 
nomena which he assumed and even al 
leged to be the basis of his work. He 
threw the mathematical calculations of 
astronomical science to the winds, adopted 
"outside computations" of his own devis 
ing, and employed whatever juggling he 
deemed convenient in his paper work in 
order to give it a semblance of scientific 
basis. He says his investigations "had not 
proceeded far when a splendid discovery 
was made by which it was seen that 
eclipses can be altogether dispensed with, 
inasmuch as the simple motions of the sun 
and the moon in the firmament always de 
termine for us the amount of all past time 
in years, months, and days" (Ibid., p. 198).

His was a pencil-and-paper scheme in 
which he assumed that prior to the Flood 
men added an intercalary period of 77 
days (11 weeks of 7 days each) at the 
end of every cycle of seven lunar years of 
354 days each in order to synchronize this 
lunar period with a solar period of seven 
years of 365 days each. Seven solar years 
of 365 days each make a total of 2,555 
days. Seven lunar years of 354 days each, 
plus an intercalary period of 77 days, make 
a total of 2,555 days! (See pp. 16, 23, 27, 
101, 110, 128, 130.)

Adding and Subtracting Time

He used that seven-year cycle for the 
Biblical chronology of the first 1,721 years 
of world history. But from the year 1722 
onward he employed a 15-year cycle, in 
which an intercalary month of 34 days was 
added at the end of every third lunar year 
to synchronize lunar time with solar time.
14 DECEMBER, 1970

However, he admits "that when some 
other adjustment was required by the ac 
cumulation of fractional excess or loss of 
time, an extra week was taken or thrown 
off at the end of the middle intercalary 
period (table i) of the Ancient Hebrew 
Solar Cycle, arising from the necessity of 
using there 35 instead of 34 days" (Ibid., 
p. 110. See also p. 23). That method of 
adjustment he called "clever manipula 
tion" (Ibid., p. 86).

He resorted to such means because he 
found the tropical year—the interval be 
tween one vernal equinox and the next 
—with its average length of 365.2422 days; 
and the synodic lunar month—the inter 
val from one new moon to the next—with 
its average length of 29.5306 days, too dif 
ficult for him to use in his chronological 
calculation.

In his All Past Time, ninth edition 
(1897), Dimbleby did not fix a precise 
date for Joshua's "long day." He speaks 
of Herodotus and certain Chinese writings 
as mentioning it (Ibid., p. 95), and he 
announced: "Joshua commanding the sun 
to stand still is likely to be soon one of 
the brightest evidences of Scripture his 
tory."—Ibid., p. 131. Totten, using Dim 
bleby's tables, had already done so.

Dimbleby declared also that "the Great 
Pyramid [of Egypt] is a monument of 
stone confirming Biblical History" (Ibid., 
p. 51). Alleging that it was built in the 
time of Shem, son of Noah, he affirmed 
that "when the Egyptian priests discovered 
that Biblical periods and prophecies were 
the same as the astronomical measure 
ments in their great pyramid, they would 
close it, lest their religion and worship 
should come into disrepute" (Ibid., p. 50).

Following Dimbleby, Totten appealed 
to the Great Pyramid, saying: "I intend to 
prove that this is the most stupendous 
monument to universal metrology that the 
human mind can realize, and I want to 
impress upon you that chronologically (a 
most important element of the vast science 
of metrology), the Great Pyramid indi 
cates the one and only true system."—A 
Scientific Spike Through Noah's Ark, p. 
247. (See also pp. 18, 32, 243-259, 263- 
265, 280, 293.)

Totten taught that the earth was 
created long before the seven-day creation 
week of chapters 1 and 2 of Genesis, and 
that it was originally populated by "a 
|>re-Adamic people" (Ibid., pp. 6-8).



Dimbleby reckoned that 58961,4 
Anno Mundi was 189814 Anno Domini, 
and that then the times of the Gentiles 
would end, and Turkey would fall. And 
he said that during 30 years thereafter— 
that is, in A.M. 5926i/2 or A.D. 1928i4—the 
Jewish times would end, and events usher 
ing in the millennium would start. (See 
All Past Time, pp. 202, 205.)

In fact, Dimbleby says in commenting 
on verses 7 and 8 of Revelation 20: "He 
will not raise this rebellion, etc., in less 
than 30 years. Neither will the final res 
urrection, or general judgment, at which 
the saints assist, be completed in a few 
years. But by the millennium beginning 
at the end of the Jewish times, 5926i/2 
(our 1928), it will be completed in 6926i/2 
[A.D. 2028] and thereby allow 70 years 
or more for the subsequent events before 
7000 A.M."—-Ibid., p. 203. (See also p. 
205.)

Totten likewise said concerning his own 
work and that of Dimbleby: "In our own 
work we differ only in minor matters of 
judgment (within those limits where it 
is justified) with some of the chronological 
conclusions of this [British Chronologi 

cal] Society, but we recognize the inesti 
mable value of their fundamental system, 
and follow it in all of our work. That we 
are at one in our general conclusions as 
to 'the Coming Crisis' the following quo 
tation from a recent publication of Mr. 
Dimbleby will demonstrate, to wit: 'What 
then is the lesson that the Scripture and 
the Science of Time reveals? We may ex 
pect that all civil governments and "isms" 
will be overturned in less than seven years 
hence (I write these lines, says Mr. Dim 
bleby in Sept., 1891) and that Divine au 
thority will follow. We must also expect 
that most of the righteous persons now 
living will never see death.'"—A Scientific 
Spike Through Noah's Ark, pp. 313, 314. 
(Italics his.)

In the light of all that, we urge every 
body in general, and Seventh-day Advent- 
ists in particular, not to accept as reliable 
the news story that the Biblical accounts of 
Joshua 10:13, 14 and 2 Kings 20:11 have 
been corroborated by scientific discovery. 
Furthermore, we caution everyone not to 
use the unsound tables and calculations of 
either J. B. Dimbleby or C. A. L. Totten 
for work on Biblical chronology.
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The real need of the church is not a new roof, but a new heart.

A. DEVANEY PHOTO

HOW 
TO 

HAVE 
A FULL 

TREASURY

CHARLES H. BETZ
Director, Stewardship Services, Northern California Conference

NO MINISTER enjoys pleading for funds 
or employing gimmicks to squeeze money 

out of unwilling people. The pastor need 
not assume the role of a fund raiser if he 
will seriously undertake his commission, 
"Teaching them to observe all things what 
soever I have commanded you." If you 
have financial problems in your church, 
may I suggest that you seriously undertake 
a program of STEWARDSHIP EDU 
CATION. Begin with a serious study of 
the theology of stewardship; it will be very
16 DECEMBER, 1970

rewarding. It has been estimated that there 
have been more books written in the field 
of Christian stewardship during the past 
ten years than in the previous century. The 
book Counsels on Stewardship is an inval 
uable aid. God's remnant people should be 
taught to give willingly, regularly, and 
proportionately of the material possessions 
entrusted to them. "Upon the first day of 
the week let every one of you lay by him in 
store, as God hath prospered him" (1 Cor. 
16:2).



Liberality is not so natural to us that we gain 
this virtue by accident. It must be cultivated.— 
Testimonies, vol. 5, p. 271.

And had the ministers done their duty in edu 
cating every member, whether rich or poor, to 
give as God has prospered him, there would be 
a full treasury from which to pay the honest 
debts to the workers; and this would greatly ad 
vance missionary work in all their borders. God 
has shown me that many souls are in danger of 
eternal ruin through selfishness and worldliness; 
and the watchmen are guilty, for they have 
neglected their duty.—Ibid., p. 375.

A consistent example of stewardship of 
material things on the part of the pastor, 
a permanent program of STEWARDSHIP 
EDUCATION within the life of the 
church will combat selfishness in the hearts 
of the people and produce a full treasury.

A shortage of money in the treasury 
is symptomatic. A red light on the dash 
board of your automobile indicates that 
something is seriously wrong with your 
motor. So, a lack of funds in the treasury 
is an indication of a serious spiritual mal 
ady. If a red light indicates that your gen 
erator is not functioning and you 
replace the fan belt you have not solved the 
problem. In like manner, if your budget is 
short, funds are low, and you plead for 
money to meet the subsidy or to fix the 
roof, you are not meeting the real 
need. The real need of the church is not a 
new roof, but a new heart. If you will 
come to grips with the disease, namely 
covetousness and selfishness, you will natu 
rally take care of the symptoms—a lack of 
money in the treasury.

We are in a world of plenty. If the gifts and 
offerings were proportionate to the means which 
each has received of God, there would be no need 
for urgent calls for means.—Ibid., vol. 3, p. 410.

There is means enough in the hands of believers 
to amply sustain the work in all of its depart 
ments without embarrassing any, if all would 
bear their proportional part.—Ibid.

The greatest sin which now exists in the church 
is covetousness.—Ibid., vol. 1, p. 194.

Too often churches go from one financial 
crisis to another. Our people have become 
so accustomed to financial crises and emo 
tional appeals that it has become increas 
ingly difficult to move them.

To give or to labor when our sympathies are 
moved, and to withhold our gifts or service when 
the emotions are not stirred, is an unwise and 
dangerous course.—Counsels on Stewardship, p. 25.

God has devised a plan by which all may give 
as He has prospered them, and which will make

giving a habit without waiting for special calls. 
. . . Until all shall carry out the plan of systematic 
benevolence, there will be a failure in coming up 
to the apostolic rule.—Testimonies, vol. 3, p. 411.

The American people today are under a 
constant barrage of advertising. People are 
flocking in droves to brilliantly lighted 
shopping centers, buying, buying, buying. 
Millions are in pursuit of material things 
with financial dedication; and many 
Seventh-day Adventists are among them. 
God is thus edged out to the periphery 
and "things" assume the supreme place in 
life. As a result most people today are 
frustrated and unhappy. As leaders 
of God's people we must face up 
to this frightening development. We must 
show the transitory nature of material 
things and call the attention of men to the 
attractiveness of our Lord and the eternal 
nature of His kingdom.

We do our people a distinct service when 
we present the superior claims of Christ 
upon them.

Self-sacrifice is the keynote of Christ's teachings. 
Often this is enjoined upon believers in language 
that seems authoritative, because there is no other 
way to save men than to cut them away from 
their life of selfishness.—Counsels on Stewardship, 
p. 25.

If we will seriously undertake the work 
of educating our members in the field of 
stewardship and come to grips with the 
selfishness and materialism rampant in the 
church the sword of the spirit will unclog 
the springs of the heart that the waters of 
generosity may flow.

As we appeal to our people to give, let 
us appeal to the highest motives. Certainly 
our members should be made keenly aware 
of the nature of our financial needs. The 
need of a new roof on the church is im 
portant, but let us lift the eyes of our 
people to a higher good than the roof. 
A roof is only a temporary shelter. David 
had a clear concept of man's real shelter. 
"For thou hast been a shelter for me, and 
a strong tower from the enemy" (Ps. 61:3). 
Perhaps this is why he said upon another 
occasion "I have set my affection to the 
house of my God" (1 Chron. 29:3). Let 
us "seek those things which are above, 
where Christ sitteth on the right hand 
of God" (Col. 3:1).

If in dealing with financial problems we 
will place the emphasis on people and their 
need to give—thus extending the kingdom 
—then "all these things shall be added."
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(In this ar
ciples for the 
1969.)

Pastor Baldwin dra
: Moon Walk of July 21,

Total Compliance With Guidance System

AS THEIR space craft sped toward the 
moon, the crew continually demon 

strated a willing cooperation with and de 
pendence upon their guidance complex. 
For example:

HOUSTON: We have a request for you . . . 
as a precautionary measure we'd like you 
to momentarily cycle the four switches to 
the closed position and then release . . .

APOLLO: Good idea. Will do.1
The guidance complex consisted basic 

ally of two vital components: (1) Mission 
Control at Houston, and (2) the amazing 
on-board computerized inertial reference 
platform which continually informed the 
crew of their speed, direction, and location 
in space.2 These components can typify the 
two most important subjective guidance 
sources available to the Christian to assist 
in every situation: (1) the live guidance of 
the Holy Spirit—our "Mission Control," 
and (2) the properly educated conscience 
—our own "on-board computerized iner 
tial reference platform."

Concerning the contemporaneous direc 
tive potential of the Holy Spirit, Isaiah 
and John teach respectively: "And thine 
ears shall hear a word behind thee, saying, 
This is the way, walk ye in it" (Isa. 30:21). 
"The Spirit of truth . . . will guide you 
into all truth" (John 16:13).

The following texts show the guidance 
capacity of the conscience: "And again he 
stooped down, and wrote on the ground. 
And they which heard it, being convicted

Giant

by their own conscience, went out one by 
one" (John 8:8, 9). "Beloved, if our heart 
condemn us not, then have we confidence 
toward God" (1 John 3:21). "I exercise 
myself, to have always a conscience void of. 
offence toward God, and toward men" 
(Acts 24:16).



From a sermon by

JOHN T. BALDWIN
Pastor, Huntington, New York

(Concluded)

Our challenge is to comply with these 
spiritual directives as faithfully as the 
crew of Apollo 11 complied with their hu 
man and mechanical directives.
____Saved by the Human Touch____

Just before lunar touchdown, the Eagle 
was literally headed for the rocks,. and 
would have crashed on them had not Arm 

strong personally intervened. Those tense 
moments are described as follows:

Dead ahead, only several hundred feet below his 
rapidly sinking craft, he reported, was a football 
field-sized crater, with a large number of big bould 
ers and rocks." 3

Armstrong quickly took over control of Eagle 
and directed the fragile silver-black-and-gold craft 
to a better site.4

At no other point during the flight is the 
importance of direct human involvement 
better illustrated than during this crisis. 
Applied to the fulfillment of the gospel 
commission, the manner in which the 
emergency was handled shows that in order 
for the gospel to "land" successfully on 
human hearts, it must be gently guided 
there by the human touch. By the exclu 
sive use of remote control, the good news 
can be sent just so far and no farther sim 
ply because it needs person-to-person in 
volvement to carry it all the way—"Go ye" 
(Matt. 28:19).

Detail Adherence to Set Course

The cause for "the nearly disastrous al 
teration in the lunar touchdown course 
illustrates why God is wisely concerned 
with details. Scientists attribute this devi 
ation not to one major fault, but to the 
"accumulation of very small errors." 5

By ignoring divine advice, we too may 
find ourselves eventually off course not be 
cause of major infractions, but because of 
the accumulation of many uncorrected 
"little fox" departures afrom His will. 
James follows such a negative course of 
action to its logical conclusion by warning 
that "whosoever shall keep the whole law, 
and yet offend in one point, he is guilty of 
all" (James 2:10).

Frequent Communication

Conversations between headquarters 
and the astronauts were consistent^ nat-
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ural and frequent. However, communica 
tions sharply increased in frequency and 
intensity during the lunar landing. The 
Eagle transmitted a torrent of moment-by- 
moment progress reports for Houston's ap 
proval. Here are the final exchanges:

EAGLE: Lights on; down 2-i/£ feet . . . 
drifting to the right a little.

HOUSTON: Thirty seconds.
EAGLE: Contact light . . .
HOUSTON: We copy. You're down, Eagle.
EAGLE: Houston, Tranquility Base here, 

the Eagle has landed.
HOUSTON: . . . We're breathing again. 

Thanks a lot.6
As God's mission enters its final stage, 

these crucial landing exchanges become 
significant reminders to the Christian of 
the importance of frequent prayer. Ellen 
White rates the value of personal commun 
ication with God in two classic statements:

Prayer is heaven's ordained means of success in 
the conflict with sin and the development of Chris 
tian character.—Acts of the Apostles, p. 564.

Why should the sons and daughters of God be 
reluctant to pray, when prayer is the key in the 
hand of faith to unlock heaven's storehouse, where 
are treasured the boundless resources of Omnipo 
tence?—Steps to Christ, pp. 94, 95.

_____Teamwork of Thousands_____
That was a team landing . . . with Neil at the 

controls and Aldrin calling out the readings of 
velocities and altitudes in the cockpit, with the 
guidance officer calling out "go's" . . . and with the 
capsule communicator calling all this up to the 
crew.7

The next quotation shows what made 
this thrilling landing possible:

The Apollo management process is to integrate 
hundreds of thousands of people at, literally, thou 
sands of institutions into an organized relationship 
with one another, and to provide them with means 
to insure progress at a planned rate and cost to 
attain the specific objective. . . . Some 300,000 peo 
ple were involved at the peak.8

From the technician tightening screws to 
the scientist programming computers, 
there existed a commendable dedication 
and harmony made possible by the humil 
ity required for good teamwork. Each ac 
tivity, large or small, received equal care.

The success of this splendid teamwork 
supports the truth of the following assur 
ance, "If Christians were to act in concert, 
moving forward as one, under the direc 
tion of one Power, for the accomplishment 
of one purpose, they would move the 
world."—Testimonies, vol. 9, p. 221.



Dressed for Life
Armstrong and Edwin E. Aldrin dared 

not venture onto the moon without the

frotection of proper space attire. Their 
100,000" coverings can be likened to an 

other kind of life-sustaining garment.
Free to us, the robe of Christ's righteous 

ness has been purchased at infinite cost 
and is lovingly placed around each indi 
vidual by God Himself as pictured by 
Isaiah, "I will greatly rejoice in the Lord, 
. . . for he hath clothed me with the gar 
ments of salvation, he hath covered me 
with the robe of righteousness" (Isa. 61: 
10). This essential, protective clothing 
which we are to purchase by faith from 
Jesus (Revelation 3:18) is described as our 
new way of life, "The fine linen is the 
righteous deeds of the saints" (Rev. 19:8, 
R.S.V.).

The astronauts were not reluctant, but 
thankful to wear their peculiar-looking 
suits because they were dressed for life in 
another world. Likewise, the Christian 
should be eager to "wear" his distinguish 
ing way of life regardless of world opinion 
because he too is dressed for life in an 
other world.
Musical Celebration of Moon Landing
"Duke Ellington has been commissioned 

to compose and perform an original score 
to mark man's landing on the moon ... it 
includes vocal music entitled, 'Moon 
Maid,' to be sung by Mr. Ellington." 10

As a vocal performance celebrated man's 
landing on the Sea of Tranquility," so

there will be a beautiful vocal outburst 
when the redeemed step onto the sea of 
glass. This singing will not be performed 
by proxy, because each redeemed sinner 
will participate personally. Although we 
might have sung the triumphant lines of 
the "Song of Moses and the Lamb" long 
before the performance of the "Moon 
Maid," God is graciously waiting for us to 
learn the words through experience.

The amazing mission of Apollo 11 mag 
nificently succeeded because it consistently 
applied these success principles described 
to the church long ago:

1. Rigorous final preparation.
2. Semi-quarantine living.
3. Thorough knowledge of flight plan.
4. Complete trust and willing total 

commitment.
5. Use of proper propellant.
6. Distributed power.
7. Total compliance with guidance sys 

tem.
8. The human touch.
9. Detail adherence to set course.

10. Frequent communication.
11. Teamwork.
12. Dressed for life.
Perhaps the most important over-all spir 

itual effect of the voyage can be the moti 
vation and assurance generated in us as we 
watch God's basic mission-success princi 
ples beautifully applied and thoroughly 
vindicated. The demonstration assures us 
that if we, through Heaven's energizing 
power, personally display these principles, 
our mission will move rapidly toward the 
moment of the "glorious appearing of the 
great God and our Saviour Jesus Christ" 
(Titus 2:13), and the "one giant leap" to 
the sea of glass. May we each renew our 
decision to reflect these principles.
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CLI FTON A. WALTER
Evangelist, Northern California Conference

WHY is it so hard for some people to 
see the Sabbath truth? Why do people 

want to believe in an eternally burning 
hell? What are the best nights of the week 
on which to hold meetings? What seems 
to be a good worable length for a cam 
paign?

All of us have asked these questions 
(many more, too!). Conducting more than 
seventy-five evangelistic campaigns has 
given me some ideas about possible an 
swers. Sharing experiences and ideas con 
cerning methods has always been helpful 
to me.

Much has been said about the length 
of campaigns. For the past three years most 
of our series have been five weeks in 
length. Meetings are held every night ex 
cept Wednesday and Thursday. By open 
ing and closing on Saturday there are 
twenty-six nights in the series. There are 
several advantages to such a schedule. It 
is short enough to allow us to hold six 
campaigns a year. It allows a much 
stronger visitation program in two ways.

1. The two open nights give ample time 
to visit all those who cannot be vis 
ited during the day.

2. There is time for the pastor to go into 
every home of those who show a real 
interest in the truth. This makes a 
stronger tie between the pastor and 
those who are baptized. And it gives 
the church members two evenings to 
do shopping, housework, and other 
things that must be done. The pro 
gram is concentrated enough to give 
good impetus for decision. We like 
the schedule very much.

Which Nights Are Best for Meetings?

Experience has convinced me that there 
is great benefit to conducting meetings on 
consecutive nights. We formerly held on 
Friday, Sunday, and Tuesday or Wednes 
day. The midweek meeting was the hard 
one in which to maintain attendance. Now 
if we were holding three meetings a week 
it would be Friday, Saturday, and Sun 
day; Saturday, Sunday, and Monday; or 
Thursday, Friday, and Saturday. By keep 
ing the nights together we can help achieve
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a much better, steady attendance. Friday 
night is best for our people. Saturday is 
best for non-Adventists. You can build up 
a good psychological momentum over the 
weekend to carry you right on through 
the week to the break. If we hold six times 
a week, and we do occasionally, Thurs 
day would be the "off" night. It is much 
easier to carry the crowd from the week 
end with you through the early part of 
the week than to break early in the week 
and then try to pick up again later. If 
Monday is the "off" night it is hard to 
begin on Tuesday or Wednesday. We often 
have a larger attendance of non-Adventists 
on Monday than on Sunday.

When I began my work in the ministry 
no one ever held evangelistic meetings on 
Saturday night. Sunday was considered the 
big night. But someone (Fordyce Deta- 
more, I believe) discovered that people 
would come to a meeting on Saturday 
night. We just completed our seventy-sixth 
campaign. Without one exception, Satur 
day has always been the best night of the 
week. Many people attend their own 
church on Sunday evening. Most people 
are free from binding engagements on 
Saturday night. Because this is the best 
night for attendance, I believe we should 
present the most important truths at that 
time. If the Sabbath is advertised without 
disguise it will draw the largest crowd dur 
ing a series. People are increasingly in 
terested in the Sabbath, and our members 
will make a greater effort to bring visitors 
to hear this message.

Which Night Is Best for the Sabbath 
Message?

There are some who present the Sab 
bath on a night of the week that is usually 
low in attendance. They point out that 
putting a vital subject on a low night will 
keep the attendance up. This is no doubt 
true. However, there is another thing to 
consider. Let me illustrate: If the average 
weekend attendance is 250, you can pre 
sent the Sabbath on a week night and have 
a crowd of approximately 250 rather than 
the usual weekly attendance of 200. How 
ever, if you present the Sabbath on Satur 
day night the group may well exceed 300. 
We want the greatest possible number of 
people to hear this message. Why not pre 
sent it at the time that has the greatest 
potential?

Order of Subjects
The order in which you present sub 

jects should be given careful study. My 
convictions on this have come from our 
visitation program. The questions people 
ask and comments they make indicate how 
well the preacher is presenting the mes 
sage. Receiving many questions on a par 
ticular subject indicates that more study 
is needed to present that truth in a log 
ical, clear, and convincing way.

We need to try to understand how our 
message will be received by one of another 
faith. There are two phases of the truth 
that illustrate this very forcefully.

1. Many other Christians have a very 
strong bias against the Sabbath. This 
is usually, if not always, centered in 
what they consider strong arguments 
against the law of God. Because of 
this, we present the Sabbath truth be 
fore we present the law. If we present 
the law first some people will not re 
turn to hear the Sabbath truth. They 
will not accept the truth about the law, 
because they are afraid of having to be 
lieve the Sabbath. When we present 
the Sabbath first we mention the law 
only in passing, with no appeal to its 
authority at all. The results are grati 
fying. As we visit in the homes long 
discussions about "law and grace" do 
not occur. When the law is presented 
the prejudice is gone because the Sab 
bath has already been established.

2. The question of immortality is of 
increasing interest. The rapid growth 
of spiritism is evident. When we ap 
proach this truth in a logical way it is 
rarely a problem. However, in many 
Bible-study lessons and evangelistic 
handbills the study on the millennium 
and spiritism often precedes the study 
on the nature of man. When a person 
believes that "the immortal soul of 
man" goes to either heaven or hell at 
death how can he accept the truth 
about the millennium and spiritism? 
He cannot. But when they learn the 
truth about the nature of man there 
is no obstacle to accepting the other 
two.

"And they read from the book, from the 
law of God, clearly; and they gave the 
sense, so that the people understood the 
reading" (Neh. 8:8; R.S.V.). The same 
should be said of our preaching.
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T HIS is the first Autumn Council since 
the past General Conference session, and 

this meeting should set the tone for the 
next five years.

We find ourselves drawing ever nearer 
the coming of the Lord, nearer the close 
of probation, and nearer the end of time 
on this earth. So that which we plan and do 
during the course of these ten days is 
URGENT! In view of this urgency, I be 
lieve we need some goals, some objectives, 
and then we need to keep our eyes on those 
goals and objectives and earnestly attempt 
to achieve them.

With this in mind, let me place before 
you twelve goals which, in my opinion, 
should be uppermost in our minds as we 
move forward in faith during the days 
ahead.

1. Lift Up Jesus Before the World and 
Before Our Church Members

There is nothing of greater importance 
than that in our preaching and our living 
we hold Jesus high before those to whom 
we minister. The Saviour said, "And I, if 
I be lifted up from the earth, will draw all 
men unto me" (John 12:32). It was on the
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PREFACE

During recent years various forms of existential philosophy have swept through 
college campuses, both secular and religious, in North America. Younger men have found 
enormous appeal in some forms of existentialism. At times the reaction has suggested 
the discovery of something new, and in theological circles, the discovery of something not 
accessible through orthodox religion.

Existentialism is almost as difficult to interpret as it is impossible to describe. It may 
be wholly secular and totally atheistic, or it may appear as Christian philosophy that fits 
into the milieu of Roman Catholicism, Protestantism, or the Orthodox establishment. 
It can also be at home with Judaism.

The support of intellectuals in each of these persuasions has made existentialism 
something "faddish" in educational and theological circles during the last two decades. 
This was especially so under the glamor of famous European exponents, such as Dos- 
toevsky, Kierkegaard, Kafka, Sartre, Camus, Jaspers, Tillich, and a host of others. Not all 
who bandied these names about had read their works of course, but the vogue swept on 
nonetheless.

When our own SDA college campuses felt these currents, it was inevitable that many 
questions arose. It was for the purpose of answering some of these questions that certain 
men were asked to prepare papers for full discussion by an augmented research com 
mittee in October, 1967. These men were assigned topics, but were otherwise unfettered 
in their writing and, since they were in different parts of the world, there was no 
collaboration between them, and their assessments were quite personal and independent.

After free discussion of these papers, during which Dr. D. W. Holbrook of the Home 
Study Institute was the Moderator, the following conclusions were reached:

1. Existentialism cannot be precisely defined. In fact, an exact definition is usually 
avoided by existential philosophers, since to define it would be to lose it in the bondage 
of too restricted confinement.

2. It is a somewhat radical philosophical departure that was foreseen by Pascal and 
worked out more methodically by Kierkegaard and his successors in this area.

3. Existentialism, as the name suggests, relates the destiny of the individual thinker 
to the ideas that engage and can be understood by his own mind.

4. In Christian existentialism this philosophy means that Christian beliefs are valueless 
except as they are vital experience in everyday life.

5. This vital existential experience has, however, always been a major emphasis in the 
doctrine of regeneration, so that by the new birth in Christ, all beliefs fundamental to
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the soul's salvation become, through the Holy Spirit, a cohesive, vital and continuing 
daily experience.

6. In the area of dogma, fundamentalist Christians of all persuasions are confronted 
with the fact that the Christian existentialists, especially the later ones, were of the 
modernist schools of thought. Instances are given in these papers.

7. Existentialism stresses some vital lessons for the Christian believer. For instance, 
doctrinal beliefs can be but ice-cold declarations unless they come alive and warm in a 
believing heart and a victorious life. Having said this, we must conclude that (a) these 
vital lessons are found in the New Testament commands and exhortations to live our 
beliefs and to be what we pretend to be, (b) in the area of doctrinal belief, there is little 
or nothing in existentialism that is not offered to us in Biblical teachings as we 
Adventists understand them.

8. Existentialism does appear to stimulate spiritual curiosity and concern among 
college students, but it has to be admitted that a large percentage of them arrive at 
confusing arguments against the validity and importance of the teachings of the Christian 
church. To them there ceases to be a clear, convincing structure of objective truth 
expressed by a "Thus saith the Lord." The over-emphasis on relationships and processes 
tends to destroy a conviction that absolute truth exists for the purpose of man's 
redemption.

9. In the broad spectrum of truth, ranging from absolute objective truth to subjective 
relationships, the existential enthusiast tends to emphasize only the one extreme of 
subjective feelings as compared to absolute objective truths. Some existential enthusiasts 
would contend that Ellen G. White was one of their number, and it would require no 
great scholarship to compile a list of supporting quotations to this end. It would, 
however, be just as easy to put together an equally impressive list showing her belief in, 
and the importance of, absolute unchanging truth. Which means that Ellen G. White 
really stood in the middle of the road, removed from extremes in these matters. That 
is where we think we should all join her in our search for eternal values.

-THE GENERAL CONFERENCE BIBLICAL RESEARCH COMMITTEE
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Dangers of Existentialism

EDWARD HEPPENSTALL
Professor of Theology and Christian Philosophy, 

Loma Linda University

The perils to be found in Christian existen 
tialism are neither obvious nor easily discerned. 
On the contrary, existentialism's claim to 
relevancy and involvement of the whole of 
man's existence in truth offers much that is 
desirable.

The word "existentialism" is an extension 
of the word "existence." The crucial issues 
which face modern man require that he dis 
cover the true nature of his existence. For 
centuries the approach in philosophy has re 
duced the world of persons, including God 
and man, to mere objects of thought, as con 
cepts set forth in the categories of language. 
The result has been the application of man's 
rational powers to control and direct life on 
the horizontal plane economically, politically, 
scientifically, and religiously. The conse 
quence is the dehumanization of the indi 
vidual. The Christian religion has been emp 
tied of its vital meaning and its relevancy to 
life. This is due largely to the church's con 
cern with and search for rational certainty, 
rather than with living truth. Because reli 
gious truth has become objectivised, man has 
been separated from God,

There is much truth to this critical ob 
servation by existentialism. The church has 
long operated principally in the context of 
ideas and doctrines, giving priority to formal 
utterances by church and school. It is pos 
sible to answer many questions about religion 
and life without dealing with the main issue: 
that of being personally involved in the whole 
of one's being. A rational philosophy of re 
ligion can be a substitute for the real thing. 
In the juggling of words and ideas, it is pos 
sible to reduce God to an idea. The effort to 
formulate a creed can get man nowhere. The 
God that people claim to believe in may be 
come to them no more than an intellectual

abstraction. This is the great tragedy of 
philosophy according to existentialism.

Existentialism is a revolt against the at 
tempt to get at the meaning of life through 
ideas. The assertion is that God cannot be 
made an object of human thought without 
distorting the truth about God. To deal with 
truth as an object to be grasped by the logic 
of mind and language is to lose the vertical 
relationship with God; that to believe reality 
is something to be known rather than lived 
is an illusion, denying to man the true nature 
of Christian meaning and existence. Man 
thereby becomes the captive of rational cate 
gories, rather than experiencing freedom 
through a personal relation with God.

Existentialism is a philosophy which shat 
ters all rational security. It condemns all 
claims to truth which avoid or abdicate per 
sonal involvement. To interpret the Christian 
religion in terms of ideas and doctrines is to 
distort the truth and make participation in it 
impossible.

How does truth become relevant? Existen 
tialism aims to answer that question. What 
is.at stake is the very nature of man's being. 
The reality of truth is experienced when man 
faces decisions that constitute in essence a 
matter of life and death. Existentialism is a 
philosophy of crisis, where man is driven to 
vital decisions, thus penetrating to the inner 
meaning of life, facing up to the crises and 
anxieties that confront one's very existence.

The contrast is between being a participant 
and being a spectator. One may state his be 
lief objectively about the nature of man, that 
he is mortal, subject to death. He can write 
that statement down, put it in doctrinal form, 
argue it as the basis of his own logical con 
clusions about man, all this without being in 
volved. But let the doctor declare a man a
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victim of terminal cancer. He is now involved 
in death itself. Death is no longer a theory to 
be discussed. It is now part of-man's very- 
existence. Consequently, truth must fail if it 
stops short of securing the involvement of the 
whole man.
WHAT IS TRUTH?

The crucial problem in Existentialism cen 
ters in the question of how to arrive at truth. 
Soren Kierkegaard, the Danish Philosopher, re 
garded as the father of Christian Existential 
ism, wrote that "Truth is Subjectivity."

"Here is such a definition of truth.: an ob 
jective UNCERTAINTY held fast in an appro 
priation-process of the most passionate in 
wardness is the truth, the highest truth attain 
able for an existing individual. . . . Truth is 
precisely the venture which chooses an OB 
JECTIVE UNCERTAINTY. . . . The para 
doxical character of truth is its UNCERTAIN 
TY is an expression for the passionate inward 
ness, and this passion is precisely the truth."!
According to this, man discovers truth, not 

by the certainty of objective knowledge, but 
only by personal decision, a "passionate in 
wardness." Man's involvement comes first. 
Truth depends for its validity upon man. 
Truth comes from within, not from without. 
Man's decision creates out of itself what is 
existentially true. The rational consistency of 
Biblical content as doctrine is not essential in 
order to know the truth. Truth is not objec 
tively given in the Bible so that it is eternally 
true. The Word of truth has never been given 
once for all. Truth is always contemporaneous. 
Only the Word today, existentially, can be the 
Word of God. The same word tomorrow could 
be demonic once the encounter and the in 
volvement with God is lost.

The crucial question is: at what point are 
men actually confronted with truth: at the 
point of knowledge or at the point of deci 
sion? At the point where the objective truth of 
Scripture is brought to bear upon the mind, or 
at the point of personal involvement through 
an act of decision? What is the basis of a right 
decision? At what point is a man able to tefl 
whether or not he has made the right passion 
ate commitment? If a Biblical concept or doc 
trine is not truth until man becomes involved 
by personal commitment, then what is it? 
Is the falsity or the truth of the idea or doc 
trine no longer relevant to the intrinsic mean 
ing of truth itself? 
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The objectivity of the truth of Scripture, 
fixed by the very nature of divine revelation 
and inspiration, is incompatible with this sub 
jective approach. Existentialism is unwilling 
to be bound by the normative character of 
the Word of God. Is the truth of Scripture 
autonomous? Existentialism denies this. What 
is prior, says traditional Christianity, is the 
knowledge of and from God, not the decisions 
of men. The latter is tested by the former. 
Truth stands apart from man's decision. It 
possesses a pre-established harmony with the 
God of the Bible and His Son Jesus Christ. 
Consequently, belief on a knowledge basis is 
essential to and prior to personal involvement 
in truth. It can be depended upon regardless 
of man's participation in it.

To believe that the source of truth can be 
found hi the human situation, in the decision 
of man, rather than in the movement of God 
towards man through the apostles and pro 
phets is perilous in the extreme. God alone 
is responsible for the gift of truth. God no 
where leaves sinful man to grope around with 
in himself for the norm or the experience of 
truth. Existentialism shatters faith in objec 
tive truth, moral absolutes, and eternal prin 
ciples revealed in the Holy Scriptures.

The traditional Christian position states 
that belief in the Bible as the revealed Word 
of God is, first, a statement, not about human 
existence in a contemporary situation, but an 
objective knowledge of truth given by God 
existing in and of itself. Granted that exist 
entialism has a point in warning against ab 
stract intellectualism. Undoubtedly, the vital 
importance of deciding for truth cannot be 
overestimated; but how shall man know that 
what he decides for is in reality the truth? In 
Scripture, the principles of truth, morality, 
God, and man, are fixed for all time and for 
all men. Here God tells man about Himself, 
who He is, what He has done, is doing, and 
what He will do, and what He requires men 
to believe and do. This is the given know 
ledge content of truth. He addresses man 
personally and calls for an intelligent personal 
response, an involvement in harmony with the 
knowledge given and present to the mind. 
True involvement requires obedience to that 
which is objectively given. The knowledge of 
Biblical truth involves more than mere think 
ing. It requires the bringing of man's whole



life into captivity to and harmony with the 
revealed truths of God's Word. Subjectivism 
can lead only to a moral relativism and an ir- 
rationalism without a firm foundation.

"When the question of truth is raised in 
an objective manner, reflection is directed 
objectively to the truth, as an object to 
which the knower is related. Reflection is 
not focused upon the relationship, however, 
but upon the question of whether it is the 
truth to which the knower is related. . . . 
When the question of the truth is raised 
subjectively, reflection is directed subject 
ively to the nature of the individual's re 
lationship. . . . THE INDIVIDUAL IS IN 
THE TRUTH EVEN IF HE SHOULD 
HAPPEN TO BE THUS RELATED TO 
WHAT IS NOT TRUE. . . . The paradox 
ical character of the truth is its objective 
uncertainty."2
Thus there is no universal truth for all men. 

The discovery of truth for each man is un 
repeatable in anyone else. The truth for one 
man constitutes no norm for another. The 
peril here is that man will attach himself to 
that which is false. Here exists the unbridge 
able gulf between existentialism and the tra 
ditional Christian religion. For existentialism 
refuses to be bound by the eternal truths of 
the revealed Word of God..

The traditional Christian view is that the 
historical events and doctrinal truth of the 
Bible have significance for men in every age on 
the basis that they constitute the eternal and 
fixed truth of God. A trustworthy approach 
to the truth is both objective and existential. 
If men are to discover the truth for heart, 
mind, and life, harmony between the given 
Word and the existential experience is essen 
tial. When only the latter is required, truth 
and knowledge have passed over into sheer 
subjectivism.

If Christian existentialism is to become 
aware of its responsibility to make truth rele 
vant to life, it must speak with the voice of 
certainty. But this is the one thing it cannot 
do, and deniesi as a possibility.

"The paradoxical character of the truth is 
its objective uncertainty. . . without risk there 
is no faith, and the greater the risk the greater 
the faith; the more objective security the less 
inwardness, and the less objective security the 
more profound the possible inwardness.''^
In direct opposition to this, the Christian 

church says to men everywhere: There is the 
sure word of God. No man lives by what ap 

pears to be right in his own eyes and in his 
own experience. God has spoken both in His 
Son and in His Word. Life in commitment 
to this Word alone has real meaning and cer 
tainty. If the Christian Church of today ever 
does anything to make the Christian religion 
meaningful, it will occur only by a return to 
revealed truth as given by God; for a given 
truth from God alone is sufficient to give 
birth to spiritual life and to awaken in man an 
existence that is in harmony with God.

SHATTERING OF AN OBJECTIVE 
AUTHORITY

Existentialism's dependence upon and ap 
peal to the subjective repudiates the authority 
of any body of beliefs, or the fixity of the 
eternal truths of Scripture. It is a revolt a- 
gainst fixed systems and doctrines on the basis 
that such a set formula tends to separate 
thought from life. Absolutes, universals, are 
simply verbal expressions, and do not possess 
actual reality. Only the existential word is 
real and relevant. The word of truth is always 
contemporaneous. It has never been given 
with finality for all men.

"If Christianity were a doctrine, the rela 
tionship to it would not be one of faith, for 
only an intellectual type of relationship can 
correspond to a doctrine. .... The realm 
of faith is thus not a class for numskulls in 
the sphere of the intellectual, or an asylum 
for the feebleminded. Faith constitutes a 
sphere all by itself, and every misunder 
standing of Christianity at once may be re 
cognized by transforming it into a doctrine, 
transferring it to the sphere of the intel 
lectual."4

"If I am capable of grasping God objec 
tively, I do not believe, but precisely be 
cause I cannot do this I must believe. If 
I wish to preserve myself in faith, I must 
constantly be intent upon holding fast the 
objective uncertainty, so as to remain out 
upon the deep over seventy thousand fath 
oms of water, still preserving my faith."5
In existentialism, faith and doubt belong 

together. In Scripture, faith depends upon 
the certainty of what one believes. The prin 
ciples of truth in Scripture are certain for all 
men, believers and unbelievers. If they are not, 
then how can one communicate with an un 
believer at all? If truth cannot be understood 
without faith, all discussion with unbelievers 
would be impossible. Truth is truth for the 
believer, because it is knowable and valid for 
all men irrespective of personal faith.
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For existentialism it matters little what a 
man believes so long as he believes it with 
passionate involvement. In the light of the 
sinfulness of man, extended to the whole of 
man's being, personal decision needs some 
moral and spiritual context, some authorita 
tive norm, some guiding principle to test and 
try every claim to have experienced truth. 
How is one to distinguish between "I choose" 
and "I feel" since truth is subjectivity? In 
shifting the emphasis from objective truth to 
the individual's inwardness, who or what is 
going to correct any deviation from truth or 
save from self deception?

IMMEDIACY

Existentialism involves a return to imme 
diacy with God in terms of an intensity of 
feeling, passion, and often ecstasy. These 
emotional involvements are claimed to have 
significance for man's relationship with God, 
bringing man into the very presence of the 
divine. This achievement of a religious faith 
is by way of ontology (being), which affirms 
that man possesses deep within his being the 
capacity for immediate access to God and re 
ligious reality, an inner awareness whereby 
man can know God directly. Immediacy mag 
nifies the miracle of some immediate en 
counter with God.

Martin Buber declares:
" What is the eternal, primal phenomenon, 

present here and now, of that which we term re 
velation? It is the phenomenon that a man does 
not pass, from the moment of the supreme meet 
ing, the same being as he entered into it. ... At 
times it is like a light breath, at times like a 
wrestling bout, but always, it happens. . . . Man 
receives, and he receives not a specific 'content' 
but a Presence, a Presence as power."6

Emil Brunner asserts:
"Revelation, as the Christian faith understands 

it, is indeed, by its very nature, something that 
lies beyond all rational arguments. . . which can 
be attained only through divine self-communica 
tion."7

We know God only through personal confron 
tation, no longer identified with concepts of any 
kind. "Truth is encounter."8

The problem raised by existentialism is not 
an easy one. The Bible speaks of the inner 
witness of the Holy Spirit as an essential fac 
tor in Christian experience. The chief concern
10 [34]

of the Church, however, is for the genuineness 
of fellowship with God. Why should the 
Church oppose the claim to immediacy if it 
leads to an encounter with God?

Since encounter with the supernatural is 
the claim common to all religions, including 
those which are non-Christian, how shall man 
determine what is true and what is false?

Existentialism does not relate itself to 
the categories of the infallible Word of God. 
It therefore sets forth a view of man's rela 
tionship to God far different from that re 
vealed in Scripture. The God of the Bible is 
the speaking God. Communion with God is 
possible only between persons as rational be 
ings. Once it is insisted according to the Bible 
that human reason must think harmoniously 
with the revealed truth of Scripture, the ne 
cessity for a given objective truth becomes 
obvious. God confronts us, not in ecstasy or 
emotional passionateness, not only as subject, 
but as object in terms of the revealed will and 
Word of God. Any claim to fellowship with 
God that dispenses with the rational category 
of fixed truth in the Word of God is open to 
the charge of demonic confrontation.

"And when they shall say unto you, 
seek unto them that have familiar spirits, 
and unto wizards that peep, and that mut 
ter; should not the people seek unto their 
God?. . . To the law and to the testimony; 
if they speak not according to this word, 
it is because there is no light in them."9

In rejecting the revealed truths of Scripture 
and the objective nature of revelation, existen 
tialism deprives man of any criterion what 
ever to distinguish between truth and error, 
between the Holy Spirit and a false spirit. If 
Satan confronts man. as an angel of light in 
some form of immediacy, how would man be 
able to distinguish between the voice of God 
and the voice of the devil? If Christ is any 
judge at this point, His appeal to Scripture 
"It is written" in exposing the devil himself, 
still holds true for Christians in every age. Any 
religious philosophy which conceives of man's 
relationship with God above and outside the 
sphere of conceptual revelation in Scripture 
lays men wide open to the deceptions of mys 
ticism, sentimentalism, spiritualism, and every 
form of questionable supernaturalism. Instead 
of recovering the relevance'of truth, it involves 
the surrender of the eternal truth of the Word 
of God. Existentialism is the rallying ground



for the growing trend of our day towards a 
professed supernaturalism which could easily 
substitute the Spirit's witness to the truth of 
Scripture for extremes of emotional and psy 
chological fantasy.

Traditional Christianity has always insisted 
upon the personal and intimate nature of 
God's relationship to man. But this relation 
ship is not born of uncertainty about the 
truth of Scripture. All the "passionate inward 
ness" of man's initiative alone cannot attain to 
the God who speaks to man through his Word.

Any claim to immediacy apart from the 
fixed word of truth in Scripture easily becomes 
deceptive, unrelated to the reality of truth at 
all. If there is no fixed truth in Scripture, 
what guarantee can men have that the imme 
diacy they claim to experience corresponds to 
the reality of truth itself? By what standard 
are men to test and correct this "passionate 
inwardness? How are men to know that these 
involvements constitute the truth?

Obviously, existentialism's only standard 
for testing its "passionate inwardness" is its 
own passionate commitment. But since sinful 
men are prone to pervert the truth, this imme 
diacy can only leave man in a state of utter 
uncertainty. Unless man has direct access to 
truth normatively given by God by which men 
may test and correct their own fallible feel 
ings, they are left to their own devisings. 
When existentialism asserts that the only cer 
tainty man has is his own passionate involve 
ments, it exposes him to a thousand and one 
false claims to know God in some other way 
than that revealed in Scripture.

The very nature of sinful man involves res 
trictions and limitations to the nature of di 
vine-human communication. One of the chief 
concerns of the Christian church must be for 
the genuineness of communion with God, be 
cause of the possibility of a counterfeit at the 
very point where truth and trustworthiness 
are so essential. The church must not coun 
tenance any immediacy which cannot stand 
the test of the Word of God. The Biblical 
communion with God brings the mind and

life into harmony with the given truth of 
Scripture. Here man gains his true being and 
the purpose of God's revelation is realized. 
Here exist eternal categories that need no de- 
mythologizing. These categories belong to men 
in every age.

In Scripture, when God condescends to 
draw near to man through the Spirit, the pro 
phet, or the apostle, the mind's grasp of ra 
tional knowledge given fay God is both height 
ened and clarified. Everywhere the Spirit con 
firms the Word. It insists that the God man 
claims to encounter be the God of Scripture.

Existentialism rejects the a priori knowledge 
of God in Scripture in favor of an inward imme 
diacy. In so doing, it is in grave danger of be 
coming the victim of other supernatural powers 
that fight against God.

Men come to a true relationship with God 
within a conceptual frame of reference by the 
inspired Word of God. God comes to man in 
His Word through the Holy Spirit. The ration 
al categories of truth are not belittled. Rather 
is the mind exercised so that, by means of 
a trustworthy knowledge of God, man can 
choose truth intelligently and become involved 
to his ultimate salvation.
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The existentialist philosophy holds today 
an important, almost an overwhelming, place 
in our society. Moreover, the feeling is there 
that it is destined to exert in the near future 
an ever more profound influence on the 
thought and the conduct of the masses of our 
fellow-men, just as much as on philosophy, 
literature, or theology. Some rejoice in this, 
and others deplore it. In order to form an 
objective opinion on the subject, it is neces 
sary to give it a close examination. We shall 
approach the problem first by trying to define 
the existentialist philosophy negatively, that is, 
by stating what it is not. Then we shall be 
able to state precisely its goals, and finally we 
shall touch on a few of its unquestionable 
spiritual values.

I. WHAT EXISTENTIALIST PHILOSOPHY 
IS NOT

To be able to judge existentialist philosophy 
at its true worth, at least five errors are to be 
avoided.

1. Fashionable Existentialism, or the Eccen 
tricities of our Time
The first, the crudest and the most common 

error, consists of judging the philosophy sim 
ply according to appearances, according to 
certain worldly eccentricities which have no 
philosophical tie-in with authentic existen 
tialism. In fact, it is easy to remember the 
fashion launched by a certain segment of stu 
dent youth who haunted certain Parisian cafes 
and called themselves existentialists simply be 
cause they hung around Jean-Paul Sartre and 
Simone de Beauvoir. The existentialism in 
fashion was then the utmost absurdity of the 
century, and if it contributed to making 
known to the public the name of the latest 
philosophy it was truly most detrimental to

the existentialist philosophy itself. For, an 
existentialism adopted because it is the talk of 
the town can be nothing but a caricature of 
true existentialism.

2. Existentialist Literature, or the Triumph of 
Despair
It would be no wiser to make a general 

evaluation of existentialism, as a philosophy, 
according to the literary tendency which 
claims this title. For when it left the society 
of the philosophers to launch out in the 
world governed by the novel, existentialist 
thought found itself deeply altered. Without 
denying the quality of some of these authors, 
we must still recognize that this literary ten 
dency, by making anguish, absurdity, and 
nothingness into the warp and woof of exist 
ence, has only retained the purely negative 
facet of existentialist philosophy; and this is a 
generous statement. As for an over-all judg 
ment of this literature, this is what a compe 
tent critic has to say:

"On top of the tragic consciousness of our age 
has been proliferated a shadowy and obscene liter 
ature, in which psychological truth is systematic 
ally sought at the level of the beast, in which a 
lucid recognition of disorder has turned into a 
delectation of evil, despair into rage, sensual drunk 
enness into erotic madness, and often, disgust with 
life into obsession with suicide." (1)
Now, precisely nothing has done more to 

increase the prestige of what is believed to be 
existentialism than this outbreak of novels; 
nothing did more to assure its triumph than 
this literature of despair. Obviously it is not 
necessary to explain why we are not dealing 
with that type of existentialism in this essay.

3. The Existentialism of Sartre, or the Philos 
ophy of the Absurd
A third wide-spread error is that of generally
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evaluating existentialism according to our per 
sonal opinion of its individual representatives. 
And when existentialism is not judged accord 
ing to the eccentricities of fashion or literature, 
most people think immediately of Jean-Paul 
Sartre. He seems to be today's best repre 
sentative of existentialism; first, because he 
went to the pains of presenting his thought in 
a system of doctrines; next, because he knew 
how to propagate his ideas outside of philo 
sophical circles, using the most efficient prop 
aganda methods: literary criticism, short stories, 
novels and the theater, and thus became the 
source of inspiration for the most popular 
literary tendencies. However, to be honest, 
we have to admit that except popularity and 
the tumult of the fashionable, authentic exist 
entialism owes nothing to Jean-Paul Sartre. 
It is not in the least our intention to exclude 
Sartre from existentialism, "because the 
worldly wing of his influence is guilty of 
fraudulently claiming an identity." (2) But 
it is logical that the serious seeker be objec 
tively put on his guard against the wide-spread 
tendency to almost automatically reduce the 
philosophy in question "to this mixture of 
existentialism and inexistentialism which 
makes up Sartrism." (3) Not only is the latter 
not a faithful expression of existentialist 
thought, but rather an outgrowth, or as Em 
manuel Monnier put it so well, "the last 
shoot off one of the existentialist traditions, 
tradition which originated with Heidegger and 
which formed a radical opposition to the 
founders of the modern philosophy of 
existence." (4)

4. Existentialist Philosophy or a New Way of 
Philosophizing
A fourth error is often committed by those 

who condemn existentialism, be it rightly or 
wrongly. We may welcome it or deplore it, 
but we cannot deny that this philosophy repre 
sents the most modern literary, philosophical, 
and theological mode of thinking, and is at 
the same time the most authentic, realistic, 
and occasionally the crudest expression of the 
age in which we are living. Trying to ignore 
this fact is one of the most serious errors that 
can come from one who is trying precisely to 
obtain a hearing from the men of this century. 
Speaking the language of his contemporaries, 
using the vocabulary of the people of his time,
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providing answers for the philosophical pre 
occupations of his century: these were some 
of the characteristics of the preaching of the 
great apostle Paul. But here we have more 
than a question of method. A deeper study 
of existentialism is all the more necessary, 
since its origins are to be found in Christian 
thought and since, in certain cases, its repre 
sentatives claim to be Christianity's most 
faithful witnesses.

5. Existentialism or Another Way of Talking 
Christianity
A deplorable confusion exists precisely be 

tween existentialism and Christian thought 
that we must do our best not to foster. The 
more one is capable of rightly evaluating how 
much contemporary theological thought owes 
to existentialism, the more this error is easy 
to commit. However, it would be a serious 
misunderstanding not to see that the identity 
is essentially valid vis-a-vis the form of thought 
and that there is often a radical distinction in 
the fundamental meaning. No one doubts the 
Christian origins of existentialism, and Kierke 
gaard was perfectly right in presenting Christian 
truth as the model of existential truth. But is 
this sufficient reason to conclude that existential 
ism is just another way of talking Christianity?

This was certainly the first intention of the 
father of existentialism. We know to what 
pains Kierkegaard went in trying to re-establish 
the spirit of authentic Christianity. For he 
felt that, under the influence of the great 
Protestant philosophers such as Kant and Hegel, 
the spirit of the Reformation had been covered 
over by the rationalist tendency which was 
sweeping current philosophical and theological 
thought in its train. Desirous to follow up the 
work of Luther, Kierkegaard reacted against 
this alteration of the spirit of the Reformation 
and by returning to the original thought of 
Christianity, he hoped to wave the banner for 
a new Reformation.

But alas, existentialism is not limited to 
Soren Kierkegaard's thought, neither to the 
purely Christian expression of his thought. 
Other branches have sprouted out of the com 
mon trunk, and even if we held to the branch 
fed by Christian sap, we would still have to 
admit that it has not brought forth Christians 
who are assured and calm in their doctrinal 
edifice. If Christian existentialism were the



authentic expression of Christian thought, 
would it have such a peculiarly Protestant 
color with Kierkegaard, Catholic with Gabriel 
Mercel, Orthodox with Berdyaev and Jewish 
with Buber?

We have said enough, we feel, about the 
necessity of an infinite amount of caution in 
order to have an objective evaluation of exis 
tentialist philosophy. It would be unjust to 
make a decision based on appearances, or to 
judge it only on its negative side exploited by 
one brand of literature. It would be just as 
sorry to foster prejudices against it based on a 
particular case, or to condemn the entire sys 
tem en masse without even taking the trouble 
to examine it beforehand. But the most 
subtle error, as far as we can see, would be 
not to discern the limits between existentialist 
thought and Christian thought with the pretext 
that the former originated in the latter, or 
simply because throughout all the variations 
of existentialist thought, an eminently Chris 
tian form of thought is to be found.

II. GOALS OF EXISTENTIALISM

As precarious as the connection between 
the different existentialist traditions may be, 
nevertheless they have in common a certain 
manner of stating problems, a certain sound 
in the subjects they choose, a certain seeking 
after common goals which permit us to speak 
of them from a global point of view.

1. Man as an Individual
And thus, in very general terms, we can 

characterize existentialist philosophy—
"as a reaction of the philosophy of man against 
the excesses of the philosophy of ideas or of the 
philosophy of things. In it, it is not so much 
existence in all its extension, but rather the 
existence of man which is the first problem of 
philosophy. It accuses traditional philosophy of 
having too often misappreciated it, to turn to the 
philosophy of the world or of the products of 
the mind." (5)

Modern philosophy had been a humanism, 
that is a philosophy of man, but of man in a 
general way, man as a being gifted with reason. 
Rather than man, it had considered human 
reason. Now, the worth of the existentialist 
philosophers was precisely to remind human 
ism of the existence of man. Over against 
Hegel's rationalism, over against the idea that 
the object of philosophy is reason in its uni 

versality, Kierkegaard was the first to oppose 
what he himself called the existential philos 
ophy, that is, a philosophy which considers 
above all the individual, the human individual 
in his tangible life, not the knowing individual, 
the thinking subject, but the existing indi 
vidual, with his suffering, his anguish and his 
passion. For to exist, as he says, is above all 
being an individual. What is essential, is not 
therefore a general principle, universal Reason, 
Humanity or Man with a capital, or even hu 
man nature in that which it has in common 
with all individuals, but the tangible man, the 
human individual. For this reason, Berdyaev 
was able to assert:

"Existentialist philosophy is a personalistic
philosophy: the subject of knowledge is the
human person." (6)

2. Priority of Existence
But if it is first of all a reversion to man 

and even to the tangible man, existentialism 
is more than just that. What is interesting in 
man, what forms the foremost object of its 
research, is existence. From its very begin 
nings, existentialism has been characterized by 
its tendency to accentuate that which exists, 
or even better, the existence of that which 
exists. It is not the individual's being which 
must be attained, but rather his existence. 
Only this existence provides the true being. 
Every subject is first an existing subject. The 
existence is what actualizes man's essence. 
Our words prove this. When we say, "I am a 
man," "I am" asserts the existence; "man" 
designates the essence. In man, therefore, 
existence precedes essence and this assertion, 
with its variations makes up the fundamental 
thesis of all the existentialists.

Before the arrival of existentialism, philos 
ophy had always judged that the essence of 
a thing was anterior to its existence. Thus it 
was taught that the individual man was derived 
from the concept of man, which is found in 
divine intelligence, or which simply makes up 
human nature, of which every man is an ex 
ample. But once again existentialism upsets 
the relation established by philosophy be 
tween essence and existence. There is at 
least one being whose existence precedes his 
essence, one being who exists before being 
able to be defined by any concept: This being 
is man. Man exists first of all, he appears in 
the world, and only hereafter can he be de-

[39] 15



fined. Man is first of all nothing; he will only 
be after being nothing, and he will be what he 
has made of himself. This is the basic prin 
ciple of the new philosophy.

3. Existence is in Inferiority
But what must we understand by "exist 

ence?" The answer is not easy, for unless we 
seize man existing, existence will always be a 
pure abstraction. In the existentialist vocabu 
lary, to exist is not a synonym of to be. To 
be designates a state, whereas to exist desig 
nates an act. Existence is the very act by 
which the passage from possibility to reality 
is accomplished. Now, it is only man who 
can carry out this act, because he alone, in 
the world of our experience, is free, and also 
because he alone is a conscious subject. Nature 
is, but does not exist outside of the mental 
act of the subject who thinks it and makes it 
exist. By seizing himself in the consciousness 
of self, the subject seizes himself existing, he 
seizes his own existence. That is why every 
subject is an existing subject; existence is the 
subject himself in his interiority. For the 
existentialist philosophers, the only true ob 
jectivity is therefore that of his own subjec 
tivity, because it is in the depths of himself, 
in his interiority, that he discovers the only 
true reality, existence. To exist is his first 
worry, existence his supreme interest.

4. Man and his Becoming
Existence is therefore made up of interior 

ity; it is the act by which the subject makes 
himself and forms his own essence. However, 
this act presupposes liberty. Only he who 
freely chooses himself exists authentically; 
only he who makes himself according to the 
image of the person he wants to be. And thus 
choice is never once-and-for-all: one cannot 
anchor himself in existence as in a position 
that has been acquired once and for all. He 
who is existing and who stabilizes himself in 
the type of what he wanted to become trans 
forms himself into an object and by that very 
act stops existing. Now, existence is what 
never becomes an object. We can only speak 
of it in terms of springing forth. It is the 
original appearance whereupon the subject 
thinks and acts. In short, existence is man in 
his becoming, hi his incessant effort to outdo 
what he is. Consequently, existentialism puts
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on man's shoulders not only the entire re 
sponsibility for what he is, since he is what 
he makes of himself, but also for his own 
destiny.

5. The Dramatic Conception of Man's Destiny
This responsibility explains, on the one 

hand, the importance accorded to the prob 
lem of liberty by all the existentialist philos 
ophers, as well as explaining, on the other 
hand, the singularly dramatic conception of 
human existence which characterizes them all. 
In fact, with the very vivid feeling that he has 
of making himself, the existentialist thinker 
cannot stay at the level of abstract and theo 
retical speculation: he lives his thought, it is 
the latter which engages him directly, he can 
only take upon himself the different situations 
of his existence. An example: Socrates whom 
Kierkegaard makes into the model of the exis 
tential thinker. He had come to the conclu 
sion of immortality by one proviso, but in 
this proviso he engages his life, by assuming 
death in all liberty. This is authentically 
living. But out of this obligation of life flows, 
for different reasons, the anguish which is so 
characteristic of all the existentialists as well 
as then- basically tragic understanding of the 
destiny of man.

That is, briefly, what the representatives of 
existential philosophy have in common. It is 
true that concerning every one of the several 
points of this common objective, the opinions 
are infinitely varied. We cannot go over every 
one of the different aspects to try to pick out 
one here, one there. Our judgment can only 
be general and touch on the form of thought 
which all the existentialist philosophers have 
in common, rather than on their completely 
different systems. Moreover, the essential 
worth of existentialism for us is to be found 
in this general judgment.

III. SPIRITUAL VALUES OF EXISTEN 
TIALISM

We cannot here discuss the value of exis 
tentialism as a whole, nor even take up some 
of the most justified criticisms which are com 
monly made concerning it. No one particular 
system can be accepted without reservations, 
and some of them—and this includes the most 
widely known, those of Heidegger and Sartre- 
are affected with a basic fault. These are,



however, at the bottom of existential thought, 
truths of capital importance which come 
straight from Christianity. One of the merits 
of existentialist philosophers is precisely to 
have brought them to the forefront, and by 
doing this, to have brought contemporary the 
ology to a better understanding of Biblical 
thought, particularly in the area of Christian 
anthropology.

1. The Knowledge of Man as an Individual
And thus the first value of existentialism 

for us is found in the very object of its 
greatest study and in the way this study was 
carried out: man, man as a tangible being, the 
existing individual, human personality. The 
Bible knows no other than this. In it there is 
no knowledge of man as such. The sacred 
writers were totally ignorant of an abstract, 
theoretical knowledge of human nature, the 
product of philosophical speculations. Their 
representation of man is breath-takingly real 
istic, and it is always the outline of the real 
life of types of men whose names we know. 
This is such an essential truth that the ideal 
image, the perfect stature of man, is incar 
nated in the life of Jesus Christ, which means 
that the definition of the conception of man, 
according to the Bible, can only be based on 
the living reality of existing individuals.

Existentialist philosophy has shown a re 
markable acumen in exploiting for its own 
use this fundamental Bible truth. And thus it 
presents to us a representation of man radically 
different from that to which classical philos 
ophy, and in turn all of Christian theology, 
had accustomed us. By this observation of 
men, the existentialist philosophers led us to 
an anthropology remarkably akin to that of 
the Bible and which as well is harmonious 
with a realistic observation of the facts. We 
esteem this result to be the first great merit of 
existentialism.

2. Biblical Thought Basically Existential
The pre-eminence of existence is without 

the shadow of a doubt another Biblical notion 
enhanced by existentialist philosophy. It is 
asserted in the Bible's first mention of man, 
when the author of Genesis defines man as "a 
living soul." The drama of man, of which the 
Bible is full from Genesis to Revelation, is 
nothing less than an existential drama. Every 

thing, absolutely everything, boils down to a 
problem of existence. God himself gives his 
own definition as the Existing One par excel 
lence: The Eternal One. He calls himself "I 
am Who I am." In opposition with idols he 
is also named "the living God." The incarna 
tion of the Word is, in the highest degree, a 
demonstration of the existential basis of Chris 
tianity. For the salvation of man, it was made 
"life-giving spirit." Not only does Christ pre 
sent himself as "the living One," "the Prince 
of Life," but as being life itself.

The existential characteristic is also found 
in Biblical truth. It resembles not in the 
least the abstract speculation of philosophy or 
even of traditional theology. Biblical truth 
only makes sense to the extent in which it is 
lived. Christ himself gave the example: "What 
He taught, He lived. . . . Thus in His life, 
Christ's words had perfect illustration and 
support. And more than this, what He taught, 
He was. . . . Not only did He teach the truth, 
but He was the Truth" (Ed. 78, 79). The 
same principle is valid for his disciples: "Only 
he who does the will of my Father who is in 
heaven," says Jesus, can claim his name. Only 
those who listen to the truth and practice it 
are his authentic brothers and sisters. In his 
hymn on charity, Paul contrasts the uselessness 
of theoretic knowledge with the only real 
value of practical knowledge. Truth is really 
known only when it becomes inner life.

And there we have another existentialist 
merit, that of having grasped the existential 
basis of Christian truth, truth that is communi 
cated more by testimony than by reason. 
Kierkegaard, especially, considered Christian 
truth to be the type of existential truth. For 
him, the "how" one adheres to truth seemed 
less important than the "what" is received as 
truth. He felt that truth known or memorized 
is nothing more than a cadaver—an object 
without value. The importance lies not so 
much in the truth as in the attitude of the 
knower. Without the inner attitude, the 
knowledge is vain, it trickles away into the 
simple act of knowing. He even says, "It is 
not truth which is truth, but it is the path 
which is the truth, that is, truth is only in the 
becoming, in the process of appropriation." (7)

3. The Notion of Becoming
The notion of becoming is another Biblical
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value forcefully affirmed by existentialist 
philosophy. It is no secret how this problem 
of the Christian becoming occupied the last 
years of the life of Kierkegaard. It was in the 
name of this principle that he denounced as 
the most formidable illusion of modern time 
the idea that Christianity is the same thing as 
Christendom, that all the inhabitants of a 
country are Christians because of the sole fact 
that they have been baptized, and that they 
do not need to become Christians. In the 
name of the same principle, he also spoke out 
against the ultra-conservativeness of the estab 
lished Church, of the official, national Church, 
coinciding with the State. To the contrary, 
the true Church is a Church that is becoming, 
he says, just as each one of her members 
must be.

Do we need to demonstrate how right these 
assertions are or to emphasize how well they 
reflect one of the dominant characteristics of 
the Biblical concept of man? (8) The creation 
story marks conspicuously the privilege ac 
corded to the human creature—" . . . and man 
became a living soul." This expression indi 
cates clearly that man does not exist as does 
an object, that he is not a given substance of 
being, but rather a soul whose existence de 
pends at every moment on the activity through 
which he makes himself, a soul who not only 
has life, but is himself living. In other words, 
man did not come from his Creator's hands a 
finished being, possessing from the beginning 
an acquired character, a well determined 
personality, in a word, an immortal essence. 
The perfection of man did not lie in a finish 
ing, a fullness accorded from the beginning by 
the Creator, but rather in the possibility of 
an infinite development, that eternity itself 
cannot exhaust. To realize his being, to make 
himself, as it were, to become a being in the 
likeness of God, this is the privilege of man 
as well as the special grace of the Creator. 
For in creating him, God gave man the possi 
bilities necessary to attain all the fullness to 
which he was destined, provided that the free 
creature consent and cooperate in the 
realization of God's plan for him.

The trial of the Garden of Eden must be 
considered in this light, as well as the pilgrim 
age of God's children since the fall, the sanc- 
tification of Jesus for those who obey and the 
never-finished perfecting of those who want to
18 [42]

be like Him. God has accorded to man the grace 
of becoming what he has resolved to be. By 
consenting to the plan of God and his coopera 
tion with divine power, man has the possibility 
of creating himself as that which he wants to be, 
to work toward his transformation according to 
the representation which he makes of his model, 
by participating in the very life of his creator.

This idea of the progressive becoming of man, 
that of the Christian included, this idea of a 
maturation, of a necessary development and of 
a transformation foreseen by God in the primi 
tive economy, so that man might attain adult 
hood, his fullness, his form as son of God, stands 
out just as clearly in the over-all Biblical con 
ception of time and history. The process of 
gradual revelation, just as the progressive real 
ization of the plan of salvation, confirms this 
law of becoming for everything that touches 
man's being. Christian ethics is founded on this 
principle; it is the highest form of open-end 
ethics. It fixes no arrival, no leveling-off for the 
Christian; far from stopping, in his forward 
march, every progress becomes a means of 
going higher, of ever coming closer to the ideal. 
The Christian can never be content with what 
he is since he is told to be perfect as his heaven 
ly Father is perfect.

4. Existentialist Realism and its Theological 
Meaning
To be complete, only as far as anthropology 

is concerned, we must add a few lines concern 
ing the particularly dramatic conception of the 
destiny of man found in the writings of exis 
tentialist philosophers, conception which is not 
entirely foreign to the Biblical notion of man, a 
mortal creature, drawn from nothingness, 
threatened with returning there at every step, 
and even more, loaded down with an original 
fault which makes death inevitable. No philos- 
phy has ever grasped with more reality this 
natural fragility of man, the reasons for his deep- 
seated anguish and tragic feeling about life, 
faced with death and nothingness. There is no 
trouble understanding how the existentialist 
thinkers of the atheistic branch could do nothing 
better than launch out into nothing, to be 
faithful to nothingness, to joyfully embrace 
death or absurdity and to consider that "the 
history of any life is the history of a failure." (9)

However that may be, even this negative 
aspect of existentialism contains something



interesting for the knowledge of the individual 
man. All this human reality made up of misery, 
anguish, contradiction, vanities, that the ex 
istentialist authors have taken so much time to 
write out so loyally and so precisely, sometimes 
even brutally and cynically, illustrates perfectly 
what the Bible tells us about the natural man, 
separated from God and in revolt against Him, 
The consciousness of this tragic situation of 
natural man, abandoned to his own forces and 
impotent because he is "sold unto sin," led 
Paul to exclaim in a strangely existentialist cry, 
"O wretched man that I am! Who shall deliver 
me from the body of this death?" However, 
the apostle does not stop with the anguished 
cry of the writers of despair; on the contrary, 
he knows the remedy, and he hastens to give 
it. "I thank God through Jesus Christ our 
Lord!" (Rom. 7:14-25).

5. The Existence of God and His Relations 
with Man
This reference to God, and to the God of 

Jesus Christ, leads us naturally to the greatest 
value, on which all the otheres depend: the 
existence of God and his relations with man. 
On this most important point, it is true enough, 
the existentialist thinkers have a radically 
divergent attitude. And here, for each one of 
them, the test of authenticity is situated. The 
question of God provides the distinctive mark 
of the different existentialist systems: those 
which are truly faithful to existential thought 
and those which betray it.

The radical opposition between existential 
ism and classical philosophy which was based 
on reason and abstract theories, has been 
abundantly emphasized. It would be just as 
correct to say that the new philosophy has 
contradicted traditional theology, a close 
imitation of classical philosophy. For just as it 
had lost man, the human individual, from 
sight, modern humanism had also lost from 
sight the connecting line between God and 
man. And it was precisely the reaction of 
Kierkegaard which marked out both a return 
to individual man and a return to the God of 
the Christian revelation in whom man pos 
sesses the eternal source of his existence.

In fact, for Kierkegaard, Christianity sup 
poses not only the existence of man but also 
the existence of God. The object of Christian 
faith, he says, is the existence of God. But here

again, as with man, it cannot be a question of 
an abstract God, of the god of philosophical 
speculation. It is vainly that the latter claims 
to grasp and demonstrate the existence of God. 
The demonstration can never, moreover, touch 
on the existence itself. It is impossible to 
really demonstrate that something exists. 
Nothing is more improper than trying to 
demonstrate the existence of someone who 
exists. Thus, for him, the efforts of speculative 
thought to demonstrate the existence of God are 
nothing better than a mockery of God himself. 
And therefore Christianity rests, according to 
Kierkegaard, beyond all the rational proofs of 
the existence of God. Of course God is every 
where in creation, but he is not there directly 
visible. It is only by descending into himself, 
into his own inner abyss, that the individual is 
prepared to see God. "God discernible in the 
heart," as Pascal said, this is the reality of 
God according to Christian existentialism. 
Even more, the fact that God has existed as 
an individual man, born into time, makes 
Christianity to the highest degree a "message 
of existence," an "existential message."

It is true that in this major point, existent 
ialism, with Heidegger and Sartre, has not 
stayed in the line that its founder had pointed 
out. Because of the overwhelming position 
accorded to the thought of these philosophers, 
existentialism is affected with a fundamental 
fault. By wanting to again consider man as 
depending on no one but himself and by cut 
ting him off from his relations with God, who 
according to Sartre, does not even exist, these 
thinkers have simply betrayed the intentions of 
the new philosophy. With them existentialism, 
which was born as a vigorous reaction against 
modern humanism, has gone back to humanism 
and thus risks being swallowed up by this 
great rationalistic current of modern thought. 
Everything depends on the final solution 
which will win out concerning the great ques 
tion of the existence of God and his relations 
with man.

"If it escapes this grotesquerie of spiritual 
poverty where some seem to be pushing it, if it 
rediscovers without playing on words the fullness 
of existence, existentialism can renew the face 
and the spirit of occidental rationalism." (10)

Otherwise, it will simply be necessary to keep 
from taking as the classical conception of life 
the caricature that the atheistic existentialists
propose.
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But alas, we cannot help fearing that the 
tendencies of atheistic existentialism are win 
ning out more and more, and that, finally, the 
term may only designate the eccentricities of 
our age, the literature of despair, the philos 
ophy of the absurd, and even the theology of 
a post-Christianity without God. In this case, 
existentialism will truly be, as has already been 
asserted, the clearest expression "of the 
doctrinal collapse which characterizes our era," 
or else "the consciousness of a lack" which 
authentic Christianity will be all the better 
qualified to satisy because it is not a stranger 
to the mode of thinking which favors such an 
understanding. The gospel message could then 
well be, for a society which has kept only the 
negative aspect of existentialist philosophy, 
what a well applied remedy can be for an ill 
ness which is dangerous but has been clearly 
diagnosed.

o o o

Whatever the future may have in store for 
existentialist philosophy, it is nonetheless 
impossible to deny the Christian nature of its 
original reaction, which betokens, as E. Mounier 
has said, "a return of religion in a world which 
has tried to find its meaning in what is purely 
manifest. Christian existentialism is an obvious 
defense against the secularization of faith. A 
sort of prophetic awakening on a philosophical 
plane." (11) And it is not totally lacking in 
interest for us to notice that the beginning of 
this awakening is situated exactly in 1843, the

year of the publication of the first protest 
from the founder of existentialism. It would 
therefore be unjust not to recognize the very 
real value of the goals striven for by the 
existentialist thinkers as well as the spiritual 
values of several of the Christian truths on 
which this philosophy has been founded. To 
be perfectly honest, we must even add that 
contemporary theology owes a debt to exist 
entialism for several of its most essential 
discoveries, especially in the domain of Biblical 
anthropology.
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Faith as an Existential Experience
HERBERT E. DOUGLASS 

Associate Editor, Review and Herald

Faith is set forth in the New Testament as an 
existential experience. However, the rational 
unfolding of authentic Christian faith discloses a 
thought content radically different from that de 
veloped in philosophical existentialism.

This radical difference between New Testa 
ment existentialism and much of modern exist 
entialism is possible because existentialism is pri 
marily a way of thinking rather than a discrete 
system of thought. Existential thinkers may dif 
fer widely regarding their concepts of God, the 
cause for man's anxiety, or the meaning to man's 
existence. Yet, they all share a common 
approach to these fundamental questions.

For example, existential thinkers, including 
Biblical writers, agree, above all else, that there 
is a basic distinction between essence and exist 
ence (that is, between the worlds of thought 
and reality), and that the world of reality, or 
existence, is primary. They believe that the 
truth about existence is not grasped by mere 
reason but by reflecting on the individual's actual 
experience as a hoping, fearing, loving, willing, 
anxious person. Truth, for existentialists, is not 
grasped until the thinker experiences the impact 
of the vital questions of existence, such as death 
and ethical responsibility, in his own life of de 
cision. In fact, insight into the basic problems 
of existence remains walled off to that person 
who refuses to involve his whole self in decision- 
making. Theoretical detachment is mere play 
acting when existential questions are at stake, 
and thus does not lead to truth.

Yet, the chasm exists between a Biblical un 
derstanding of God, of life, truth, faith, subjec 
tivity, anxiety, death, essence and existence, and 
what philosophically-oriented existentialists 
mean. The thought content of authentic New 
Testament faith is radically different from that 
of Sartre, Camus and Heidegger, on the one hand 
and that of Tillich and Bultmann on the other,

because the existential experience of authentic 
Christian faith is, as developed in the New Testa 
ment, sui generis. It is unique primarily because 
the experience is God-initiated and not man- 
initiated.

Although Biblical writers agree with most 
other existentialists that truth must be inwardly 
appropriated, that man is unique and must not 
be de-humanized into organizational cogs or 
mere biological units, that anxiety must be recog 
nized and dealt with constructively, that belief 
in God is not at the end of rational effort, etc., 
the vital difference and thus the fundamental 
issue that makes the Bible unique is that the Bib 
lical writers insist that man cannot answer the 
basic questions of existence by self-reflection or 
mere decision-making. Christian faith begins as 
a personal response to a self-communicating God 
and the knowledge gained through this encoun 
ter is such that it can be learned in no other way 
that is, neither through reason, intuition, feeling, 
or historical research.

For the man of authentic faith, existence does 
precede essence. Only the Christian knows the 
meaning and purpose of human existence but 
this knowledge is his only after he realizes that 
he is a responsible person (that is, one able to 
respond), and that he has inescapable anxieties 
until he is reconciled with his Creator and Lord. 
But this information about his essential nature 
is not a matter of reason or even passive accept 
ance of someone else's testimony. It is a know 
ledge which comes to him, that apprehends him— 
not knowledge which he "discovers" or appre 
hends by the normal methods of mental activity.

FAITH-A RELATIONSHIP 
BETWEEN PERSONS

The New Testament pistis (faith) is employed 
to describe the right relationship of responsible
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man to the Lordship of the self-communicating 
God. Theology, as set forth in the Bible, is the 
story of a personal relationship between the 
Creator God, the Eternal Person, and men and 
women who were created to be His personal 
counterparts. Regardless of the nature of man's 
response to God's self-communication, man can 
not escape being in some kind of relationship 
with his Maker. He cannot ignore the call of 
God; man can be responsible or irresponsible, 
but not un-responsible. Man is always respon 
sible.

From the moment of creation the infinite 
dialectic from God's side has been on one hand 
God's self-affirmation as the Holy One (the One 
for whom there is no other), and on the other 
God's self-communication, as the One who 
loves unconditionally. From man's side as he 
responds to this eternal dialectic in God's na 
ture, the emphasis is Lordship and Fellowship— 
the central themes of the Bible and the whole 
point of Christian proclamation.

Because God can be Lord only over those 
who are able to respond with their decisions and 
loyalties, He made man "in His image" so that 
there could be fellowship between them. God 
can fellowship only with persons who can res 
pond to his love with love. Thus man's destiny 
was to exist as a loving person, a being in right 
relationship to all other persons. Man, in his 
freedom, thrived and fulfilled his destiny only 
when he remained in accord with his essential 
nature as created by God. To reject this origi 
nal destiny for some other of his own making 
was to rebel against the will of a personal God. 
When "existence-for-love" did not become 
"existence-in-love" the original fellowship be 
tween God and man was severed; man had 
turned from God as his Lord and set himself up 
as autonomous.

Yet, because man was by nature made to re 
late to others (that is, an essence which fulfilled 
its purpose in the right kind of existence), he 
could not shake off his essential relationship to 
God even though he did his best to ignore or 
evade it. Man remained responsible because his 
flight from God was a personal decision (an 
existential decision) and because, in his rebel 
lion, God did not leave him "without excuse." 
In many ways, God has reminded men of their 
lostness, and also of His continuing desire for 
fellowship.

Thus, the aim of God's self-communication 
has been to woo back the free response of trust-
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ing, loving human beings. His Word goes forth 
and faith responds: the personal act of faith be 
comes the correlate to the personal act of God's 
self-communication. This personal transaction of 
fellowship is not the mere acceptance of some 
thing that happened in the past. It is not the me 
tal assent to even true statements about God. 
Authentic faith is a contemporary event in the 
life of modern disciples in which the Word (the 
personal address of self-communicating God) 
speaks today through the Word of History and 
the Word of the Spirit just as vividly as in the 
past. In this experience a responding man knows 
that God has accepted him as a forgiven son with 
the same comparable self-authenticity shared by 
any of the gospel writers.

Ellen White understood well this existential 
nature of faith, that the faith experience lies on 
the existential level rather than the intellectual:

"The faith that is unto salvation is not a mere 
intellectual assent to the truth. He who waits for 
entire knowledge before he will exercise faith cannot 
receive blessing from God. It is not enough to be 
lieve about Christ; we must believe in Him. The 
only faith that will benefit us is that which embraces 
Him as a personal Saviour; which appropp'.tes His 
merits to ourselves. Many hold faith as an opinion. 
Saving faith is a transaction by which those who re 
ceive Christ join themselves in covenant relation 
with God. Genuine faith is life. A living faith means 
an increase of vigor, a confiding trust, by which the 
soul becomes a conquering power." 1

RELATIONSHIP OF FAITH REVEALS 
TRUTH ABOUT MAN AND GOD

In linking faith with knowledge something 
other than normal cognition is being considered; 
authentic faith is not achieved by the means of 
normal intellectual or intuitive processes. From 
one point of view, the man of faith, instead of 
the knower, becomes the known and God is the 
knower. What faith learns is that God has spoken 
with unique authority and man's best response 
is to believe what he hears—a belief which leads 
to an entirely new way of relating to reality, or 
existence. Often Ellen White emphasizes that 
"it is contrition and faith and love that enable 
the soul to receive wisdom from heaven. Faith 
working by love is the key of knowledge, and 
everyone that loveth 'knoweth God.' 1 John 4 
Ijohn4:7." 2

First, faith is the awareness of God as Lord 
who merits obedience and as Love who merits 
responding trust and love. When God says, "I 
am the Lord thy God, the Creator," this means



"Thou art my property." There is something 
inherently absurd when a created being elects to 
disregard his Creator's design for his life. But to 
understand God as Lord without knowing Him 
as Love would over-power man and lead to the 
most profound despair. At the heart of the Bib- 
heal presentation of salvation is faith as man's 
answer to God's claim and assurance. Man hears 
God call him, not as mere property, but as His 
son, accepted with all the privileges of a son. 
Thus the Holy Lord is also the Loving Father. 
This information is known for a certainty only 
by the man of faith.

But there is more that is learned. Faith is 
also the awareness of man's state as rebel. Before 
God is known as Lord, man knows no other 
authority but his own to which he is responsible. 
But in the act of faith man learns Who alone it 
is Who has the right to call man to account. To 
turn from God is to reject not only legitimate 
authority but the truth about existence. When 
God is seen as Lord, the appeal to autonomy is 
seen in its powerlessness and ultimate collapse. 
The response of faith includes the disclosure 
and the removal of this deluded human craving 
for autonomy. Faith says, "Thou art the Lord, 
I belong not to myself but to Thee."

Faith does not arise until a person realizes 
how desperate his need is and in this negative 
disclosure (not only of human distress but also 
his guilt in rebellion) there springs the hope that 
exactly where he is in need, a Person meets his 
personal needs. As with the centurion, so with 
all men, "in the teaching of Christ...he found 
that which met the need of the soul." 3 A per 
sonal God breaks through the perimeter of man's 
autonomy and is accepted as the loving invader 
who desires only the reclamation and restoration 
of property lost for awhile. For the authentic 
Christian, the anxieties of life are not natural to 
his existence and something to be bravely en 
dured. He sees anxieties as an unnatural state 
which can be overcome by the grace of God.

Such was Nicodemus's problem, and his ex 
perience is common to all men:

"Nicodemus had come to the Lord thinking to 
enter into a discussion with Him, but Jesus laid 
bare the foundation principles of truth. He said to 
Nicodemus, It is not theoretical knowledge you need 
so much as spiritual regeneration. You need not to 
have your curiosity satisfied, but to have a new 
heart. You must receive a new life from above be 
fore you can appreciate heavenly things. Until this 
change takes place, making all things new, it will

result in no saving good for you to discuss with Me 
my authority or my mission."^

Such disclosures in faith accentuate the ex 
istential nature of faith—that faith is not some 
thing discovered by ordinary mental processes 
and thus possessed by man. Truth here possess 
es man but only when the man of faith responds 
wholeheartedly by living in and doing the truth. 
(John 7:17).

TRUTH DISCOVERED IN 
EXISTENTIAL DECISIONS

Truth is existentially apprehended because 
truth itself is a description of the right relation 
ships which on the one hand should exist within 
all creation, and on the other hand, between all 
creation and its Maker. Nothing is static—all 
creation is in some kind of dynamic relationship 
with its counterparts. To thwart the proper or 
destined relationship is to reject life and to in 
vite disaster. For this reason, "genuine faith is 
life." 5

God is not understood as Lord except to the 
man who recognizes his human impotency and 
who chooses to accept His claim and demands 
as well as His offers and assurances. The act of 
faith is a decision of obedience in response to 
God's own personal encounter with man. The 
last words in the letter to the Romans seem to 
sum up well this encounter aspect of faith:

"Now to him who is able to set you on your 
feet as his own sons—according to my Gospel, ac 
cording to the preaching of Jesus Christ himself, 
and in accordance with the disclosing of that 
secret purpose which, after long ages of silence, has 
now been made known (in full agreement with the 
writings of the prophets long ago), by the command 
of the everlasting God to all the Gentiles, that they 
might turn to him in the obedience of faith. .. ."6

Pistis, carrying in its meaning the fullest dimen 
sions of trust and confidence, is the predominant 
relationship between the authentic Christian and 
God. "Faith includes not only belief but trust." 7 
That trust leads to loving obedience only when 
man is convinced that God's foundation for his 
life is more secure than his own. Pistis awakens 
only when man is confident that God will be as 
gracious with mercy and power as He has pro 
mised; trust awakens when man sees how God 
in His acts has proved Himself worth trusting.

Mis-trust (a-pistis of Hebrews 3:19) is the 
basis of all sin. Rebellion, the decision to set up 
some lord other than the Lord of Heaven, springs 
from mis-trust, and state of broken personal re-
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lations. Such was Paul's argument in Hebrews 
3 and 4:

"Yes, it is all too plain that it was refusal to 
trust fapistis, lack of faith) God that prevented 
those men from entering his rest. Now since the 
same promise of rest is offered to us today, let us 
be continually on our guard that none of us even 
looks like failing to attain it. For we too have had 
a Gospel preached to us, as those men had. Yet the 
message proclaimed to them did them no good, be 
cause they only heard and did not believe as well. 
It is only as a result of our faith and trust that we 
experience that rest."8

Reconciliation with God, "his rest," is know 
ledge that can be gained only through personal 
decision. Neither keen logic nor breadth of in 
tellect can grasp the truth about man's essential 
nature or his destiny. Only when man begins 
with his existence, sees his nature as a dynamic 
tension of contradictions, studies the lamentable 
consequences of these contradictory inclinations 
and the human inability to cope with them, will 
he be prepared to receive the ever-present recon 
ciling, problem-solving gospel of Jesus Christ. 
This personal analysis of the human situation may 
be either elementary or sophisticated but the 
very act of drawing the conclusion of human im 
potence in the face of God's gracious offer is in 
itself an all-encompassing act of the whole man 
in decision. The accompanying fulfillment of 
God's personal answer of "yes" to man's "yes" 
is knowledge sui generis, beyond human compre 
hension on one hand but profoundly simple and 
self-authenticating on the other.

Ellen White could write the following only 
after her own existential experience of faith:

"The perception and appreciation of truth, He 
said, depends less upon the mind than upon the 
heart. Truth must be received into the soul; it 
claims the homage of the will. If truth could be 
submitted to the reason alone, pride would be no 
hindrance in the way of its reception. But it is to 
be received through the work of grace in the heart; 
and its reception depends upon the renunciation 
of every sin that the Spirit of God reveals. Man's 
advantages for obtaining a knowledge of the truth, 
however great they may be, will prove of no benefit 
to him unless the heart is open to receive the truth, 
and there is a conscientious surrender of every habit 
and practice that is opposed to its principles. To 
those who thus yield themselves to God, having an 
honest desire to know and to do His will, the truth 
is revealed as the power of God for their salvation."^

FAITH ARISES IN RESPONSE 
TO THE WORD

Here especially does the Biblical witness cut 
across all other forms of existential thought as
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well as any philosophically based epistemologies. 
The man of faith does not discover the truth 
about existence by any form of human activity, 
initiated by reason, intuition, feeling, or histori 
cal research. Authentic faith is first confronted 
by a Thou who stands over-against man and who 
presents himself as One worthy of trust. God, to 
the Christian, is not an inner power, or a "ground 
of being" but a Person who is infinitely other 
than man from the standpoint of time and being. 
The clearest expression of His address to man 
was conveyed in God Incarnate, in Jesus Christ 
as an historical event. For Christians, this his 
torical encounter is bed-rock for Christian faith.

However, Jesus as the Man from Nazareth, 
the historical Person, is not, as such, the all-suf 
ficient Word whom to know would evoke faith. 
If this were true, all those who saw and heard 
His daily witness would have recognized Him to 
be their Lord. The remarkable aspect of Eeter's 
testimony at Caesarea Phillipi (Matthew 16) was 
that here, for the first time, the nature of authen 
tic Christian faith was revealed. The response of 
Jesus to Peter's affirmation reveals that Christian 
faith is the product of a marvelous union of the 
historical Word and the interior Word.

"The truth which Peter had confessed is the 
foundation of the believer's faith. It is that which 
Christ Himself has declared to be eternal life. But 
the possession of this knowledge was no ground for 
self-glorification. Through no wisdom or goodness 
of his own had it been revealed to Peter. Never can 
humanity, of itself, attain to a knowledge of the 
divine. ... Only the spirit of adoption can reveal 
to us the deep things of God, which 'eye hath not 
seen, nor ear heard, neither have entered into the 
heart of man.'"™

Faith could not arise without the historical 
Word; yet, neither could it arise apart from the 
interior Word which Peter was willing to acknow 
ledge as the Word of truth. Peter acknowledged 
that what Jesus said historically and what the 
Spirit said within was the truth about Him as a 
man and that he needed what they offered as 
man's solution.

Because the historical witness is fundamental 
to Christian faith, the apostles became the foun 
dation of the Christian church. Without apostles 
there would be no Christian church; the apostles 
are distinguished from all later believers by the 
fact that he received his faith in direct, imme 
diate, historical encounter with God and not 
through the mediation of other human beings. 
Their faith, as they witnessed to it, helped to



generate the faith of others who through them 
found their own personal encounter with God.

The apostles were the first of the many com 
munities of faith fo follow. Those early believing 
communities considered it their responsibility to 
protect and preserve the historical witness of the 
apostles; they collected their writings and dis 
tributed them with a clear demarcation between 
them and all other religious writings.

But the transmission of the gospel was not 
merely a matter of conveying historical informa 
tion. It was not only the message about Christ 
and His encounter with the first-hand apostles 
which the Church transmitted through the years. 
If the Church merely passed on the Bible as a 
factual document there would have been no 
"believers" in the days which followed. Genuine 
faith was not and is not "belief about" but an 
on-going response to the contemporary self- 
bestowing love of God which every generation 
may receive afresh. Peter's confession, which 
became the paradigm and bed-rock of all faith 
to follow, accepted both the historical witness 
and the interior witness and this combined 
encounter brought Peter to his knees and 
transformed his life. The truth Peter learned 
through both the historical and interior Word 
was that he would solve his human problems 
if he learned how to love others as God had 
loved him, as well as to trust God for the 
answer to his most pressing existential needs. 
This was the gospel which shook the first 
generation.

THE EXPERIENCE OF FAITH IS 
SELF-AUTHENTICATING

The interior Word is the Holy Spirit. Jesus 
made clear that the chief function of the Spirit 
is to bear Him witness. The beautiful truth 
about the work of the Holy Spirit is that He 
not only makes the person of Jesus Christ pre 
sent, but also personally packages the truth in 
such a way that it answers the special needs of 
each individual. This is basic to the existential 
dictum that "truth is subjectivity." If truth is 
not individually appropriated, if truth does not 
speak meaning and solution to each particular 
individual, there will be no abiding conviction. 
There would be no personal faith and a personal 
Saviour.

John stressed the function of the Holy 
Spirit as that of witnessing to Christ but the 
"witnessing to" is not accomplished by mere

referral to an historical event. Faith is no mere 
memory of a past event but life and activity in 
the presence of Him who creates anew and is 
Himself present in His gifts.

"By faith we behold him here and now. In our 
daily experience we discern His goodness and 
compassion in the manifestation of His providence. 
We recognize Him in the character of His Son. 
The Holy Spirit takes the truth concerning God 
and Him whom He hath sent, and opens it to 
the understanding and to the heart." 1 1

The work of the Holy Spirit is to make 
faith self-authenticating. The Biblical witness 
itself is the product of faith; it speaks of a 
God-man encounter which can be experienced 
by any man who is willing to listen to the God 
who is speaking. But the Bible remains pure 
history to the man who does not share its 
faith; its meaning is not grasped. However, 
when man responds to the Lord of the Scrip 
tures, just as the Biblical writers once did, His 
Spirit within makes personally real the truth 
which gladdened the hearts of the apostles- 
"God is with us." No line of logic, no appeal to 
to heterogen authority is now needed. The 
self-validating interior witness of the Spirit to 
the exterior historical witness requires nothing 
more in the way of proof; it is a self- 
authenticating witness no less real to men to 
day than it was to the apostles.

"Thus through faith they come to know God 
by an experimental knowledge. They have proved 
for themselves the reality of His word, the truth of 
His promises. They have tasted, and they know 
that the Lord is good.

"The beloved John had a knowledge gained 
through his own experience. He could testify:

" 'That which was from the beginning, which 
we have heard, which we have seen with our 
eyes, which we have looked upon, and our hands 
have handled, of the Word of life (for the life 
was manifested, and we have seen it, and bear 
witness, and show unto you that eternal life, 
which was with the Father, and was manifested 
unto us;) that which we have seen and heard 
declare we unto you, that ye also may have 
fellowship with us; and truly our fellowship is 
with the Father, and with His Son Jesus Christ.'

"So everyone may be able, through his own 
experience, to 'set his seal to this, that God is 
true.' He can bear witness to that which he 
himself has seen and heard and felt of the power 
of Christ. He can testify:

" 'I needed help, and I found it in Jesus. Every 
want was supplied, the hunger of my soul was 
satisfied; the Bible is to me the revelation of 
Christ. I believe in Jesus because He is to me a 
divine Saviour. I believe the Bible because I
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have found it to be the voice of God to my 
soul.' "I 2

The self-authenticating experience of faith 
verifies the validity of the Holy Scriptures. 
Archaeology, linguistics, history or even pro 
phetic interpretation do not, in the last 
analysis, establish the fact that the informa 
tion contained in the Bible is incontrovertibly 
true. All such human efforts to recover the 
past and to devise rational evidences, necessary 
and helpful as they certainly are, remain subject 
to the contingencies and relativities of any 
thing humanly reconstructed or performed. 
Ellen White points out that "he who has a 
knowledge of God and His Word through 
personal experience has a settled faith in the 
divinity of the Holy Scriptures. He has proved 
that God's Word is truth, and he knows that 
truth can never contradict itself." 13

The Bible was written after an existential 
experience and can be rightly understood 
only when the words written lead the reader 
into the same kind of experience which once 
prompted the written witness. The perver 
sion of faith occurs when faith is reduced to 
an intellectual exercise of memory and assent. 
The arguments for such a misunderstood 
faith rest on the shifting contingencies of 
history and dogmatic reasonings and when 
the test comes, the perverted faith will be 
found insufficient. "Without a personal 
acquaintance with Christ, and a continual com 
munion, we are at the mercy of the enemy, 
and shall do his bidding in the end." 14

For those who are concerned with the 
perennial problems of ancient history, such 
as the flood, creation, etc., the surest 
foundation for spiritual stability is the self- 
authenticating test of faith which verifies the 
validity of the apostles. "He who has gained 
a knowledge of God and His word through 
personal experience is prepared to engage in 
the study of natural science." 15

In summary, theoretical intellectualizing 
can not validate or even understand existential 
experiences. The contingencies present in the 
human understanding of knowledge have been 
apparent for centuries. The existential exper 
ience of faith possesses a logic far more satis 
fying than the normal processes of human 
argument, leading Ellen White to observe: 
"The truth as it is in Jesus can be experienced,
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but never explained. Its height and breadth 
and depth pass our knowledge."

FAITH TRANSFORMS EXISTENCE

Men of faith have restored the right 
personal relationship with God and with their 
fellowmen. They are fulfilling the purpose of 
revelation in that they are reciprocating God's 
initial invitation to fellowship. Thus, the man 
of faith glorifies God—he mirrors God's way 
of life.

Hence, again, we are forced to use existen 
tial terms to describe the nature of faith. 
Faith is dynamic and involves the whole man in 
decision as he decides again and again to do 
God's will, to relate to other persons as God 
has shown the way. Faith is not a means to a 
greater end; it is the great end which is also 
the great beginning. God can ask for nothing 
more than for the response of faith. Faith is 
not "believing something" but a happening 
which grips and changes the whole person.

"Genuine faith will be manifested in good 
works; for good works are the fruits of faith. 
As God works in the heart, and man surrenders 
his will to God, and cooperates with God, he 
works out in the life what God works in by the 
Holy Spirit, and there is harmony between the 
purpose of the heart and the practice of the life. 
Every sin must be renounced as the hateful thing 
that crucified the Lord of life and glory, and the 
believer must have a progressive experience by 
continually doing the works of Christ. It is by 
continual surrender of the will, by continual 
obedience, that the blessing of justification is 
retained." 17

Faith as related to God is trusting obedience 
and when related to man, it is love as God has 
loved us. According to Galatians 5:6, love is 
the experimental proof of faith. Love not only 
accepts other men as persons but also "as they 
are." Sin treats persons as though they were 
objects of exploitation or enjoyment. Faith 
is the positive relationship—sin, the negative. 
Both are existential and when the Christian 
Church let both sin and faith slip into the 
intellectual, legalistic realm, untold damage was 
done to the Christian witness.

"A legal religion is insufficient to bring the soul 
into harmony with God. The hard, rigid orthodoxy 
of the Pharisees, destitute of contrition, tenderness, 
or love, was only a stumbling block to sinners. 
They were like the salt that had lost its savor; for 
their influence had no power to preserve the world 
from corruption. The only true faith is that which



'worketh by love' (Galatians 5:6) to purify the 
soul. It is as leaven that transforms the character."

Faith does not consist in becoming free from 
the law; on the contrary, faith presses through the 
abstract character of the Law to the personal 
will which stands behind it, to the personal will 
of God who is Love. Faith hears God's gift of 
grace but not without the simultaneous summons 
to obedience. With the indicative ("You are 
my son!") there is always the imperative of 
discipleship ("Be my son!").

"Faith is inseparable from repentance and 
transformation of character. To have faith means to 
find and accept the gospel treasure, with all the obliga 
tions which it imposes."'^

The task of "being what you are" is the 
Biblical program of sanctification. Faith and 
ethics are indissolubly entwined. Ethics be 
come the manward side of the faith experience. 
Herein there is no cheap grace where man accepts 
the gift without attention to the claim of God's 
Lordship.

"A profession of faith and possession of truth 
in the soul are two different things. The mere 
knowledge of truth is not enough. We may possess 
this, but the tenor of our thoughts may not be 
changed. The heart must be converted and sancti 
fied.

"The man who attempts to keep the command 
ments of God from a sense of obligation merely— 
because he is required to do so—will never enter into 
the joy of obedience. He does not obey. When the 
requirements of God are accounted a burden be 
cause they cut across human inclination, we may 
know that the life is not a Christian life. True 
obedience is the outworking of a principle within. 
It springs from the love of righteousness, the love 
of the law of God. The essence of all righteousness 
is loyalty to our Redeemer. This will lead us to do 
right because it is right—because right doing is 
pleasing to God."20

It is not enough for us to believe that Jesus 
is not an impostor, that the religion of the Bible 
is no cunningly devised fable. We may believe 
that the name of Jesus is the only name under 
heaven whereby man may be saved, and yet we 
may not through faith make Him our personal 
Saviour. It is not enough to believe the theory of 
truth. It is not enough to make a profession of 
faith in Christ and have our names registered on the 
church roll. "He that keepeth His commandments 
dwelleth in Him, and He in him. And hereby we 
know that He abideth in us, by the Spirit which He 
hath given us.' 'Hereby we do know that we know 
Him if we keep His commandments.' 1 John 3:24; 
2:3. This is the genuine evidence of conversion. 
Whatever our profession, it amounts to nothing 
unless Christ is revealed in works of righteousness."2 1

The ethical transformation of the Church is 
the reason for the delay in the second advent of 
Jesus Christ. The gospel is vindicated only when 
its claims are realized and validated in the lives of 
its adherents. Christianity is more a matter of 
exhibiting a product than of proclaiming news 
about God. The grand purpose of the life of 
Christ on earth was to demonstrate that man in 
his sinful existence can be elevated into a new 
existence which solves the twin human problems 
of meaning to life and the inter-personal relation 
ships. Whether or not even the story of His 
beautiful life is true, for modern man at least, 
will depend upon the living witnesses to that 
power which the Church can exhibit. The world 
is tired of listening to words without power, and 
to power without meaning.

"Our confession of His faithfulness is Heaven's 
chosen agency for revealing Christ to the world. 
We are to acknowledge His grace as made known 
through the holy men of old; but that which will be 
most effectual is the testimony of our own experi 
ence. We are witnesses for God as we reveal in our 
selves the working of a power that is divine. Every 
individual has a life distinct from all others, and 
an experience differing essentially from theirs. God 
desires that our praise shall ascend to Him, marked 
by our own individuality. These precious acknow 
ledgements to the praise of the glory of His grace, 
when supported by a Christ-like life, have an irresis 
tible power that works for the salvation of souls."22

"The gospel is to be presented, not as a lifeless 
theory, but as a living force to change the life. God 
desires that the receivers of His grace shall be 
witnesses to its power."2 3

CONCLUSION

Faith is an existential experience because it 
is concerned with moral decision and ethical 
transformation. Authentic faith cannot exist 
unless the whole man is involved in radical 
decisions daily. The most pressing human prob 
lems—death, anxiety, love, hate, etc.,—are the 
central concerns of authentic faith. At the 
heart of faith is the unshakeable self-authentica 
ting conviction that God has spoken to him, 
through both the historic and interior witness, 
in mutual corroboration. The man of faith is 
no detached spectator watching the game of 
life. His convictions regarding existential prob 
lems are not the products of human reasoning. 
He is a man who has been confronted and 
apprehended by his personal Lord. His destiny 
in faith is God-oriented and in the doing of his
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Existentialism and 
the Basic Christian Doctrines

HARRY W. LOWE 
General Conference Biblical Research Committee

Of all the contemporary efforts to transform 
man's understanding of his own being, the 
existential philosophy is among the most notable. 
Bernard Ramm calls it "a radical new departure 
in philosophy that was anticipated in Pascal and 
worked out more systematically by Kierkegaard." 1

In order to appreciate this radical new 
philosophical approach to life, it needs to be 
borne in mind that almost all the philosophers 
of the nineteenth century were intent on solv 
ing the mysteries of the universe by an objec 
tive examination that would, it was confidently 
predicted, eventually solve these problems, 
even that of life itself.

Hegel spoke of "The Hidden Spirit of the 
Universe" which was "powerless to resist the 
the might of thought; it must unclose 
itself before it, revealing to sight and bringing 
to enjoyment its riches and depths." "God 
the Universal" and "God Exists for Thought" 
were two dominant thoughts in his famous 
The Philosophy of Religion, 2

Contemporary scientists developed this 
attitude to the point where all mysteries 
would bow before the power of thought, 
and the whole universe would stand naked 
and revealed to the mind of man.

It was due in part to this Hegelian 
philosophy, and in part to the pretense and 
formality of institution;;! religion, that 
Soren Kierkegaard, the introverted, brilliant 
Danish writer, offered his resounding pro 
tests,—disturbing protests almost ignored 
at the time, and unknown to the English- 
speaking world till Karl Baarth's Epistle to 
the Romans revealed and re-interpreted this 
"Danish Pascal" to the theological world.

Leslie Paul, professor at Queen's College, 
Birmingham, England, comments as follows 
on the scientific outlook of the nineteenth

century, which was to naive for Kierkegaard 
to accept:

"Sooner or later, the average scientist thought, 
everything will be known: there will be nothing 
left in the universe which is not explained. Man 
had only to pursue untiringly the scientific 
studies he had already begun in order to account 
for everything. The astronomical discoveries, the 
evolutionary hypothesis, the vast progress in both 
vital and mechanical sciences promised not only 
that soon man would know everything, but would 
more or less be able to do everything. This 
scientific world view also confidently expected 
that it would in the end account for man: that he 
'too would be scientifically explained and objec 
tively known."^

Soren Kierkegaard set in motion a train of 
thought, largely ignored by his own century, 
on which subsequent existential philosophies 
are built. He categorically refused to objecti 
fy everything in the universe; he vehemently 
and persistently refused to ignore the sub 
jective, and to regard everything, even God, 
as an object to be scientifically examined. 
To him, what mattered above all else was 
the transcendence of a living inward experi 
ence. A man must believe what he professes; 
he must be what he pretends to be.

Blaise Pascal had acknowledged human 
reason, and also the realm of the heart as the 
two highroads to the acquirement of know 
ledge. Reason reigned where objective 
knowledge was concerned, and the heart 
dominated in religion. Kierkegaard, knowing 
nothing of Pascal, also developed two roads 
to knowledge. First was the way of 
approximation whereby objective knowledge 
of physical surroundings, science, mathe- 
mathics, become known to man. Then came 
the way of appropriation, by which the
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existent man could know the salient facts 
of religion,—Christ, God, salvation. 
Kierkegaard was averse to mixing these two 
highways to knowledge.

THE PRIMACY OF PERSONAL 
EXPERIENCE

In the existential philosophy, existence 
precedes essence. That is to say, personal 
being, selfhood, is basically more important 
than any ontological or metaphysical 
processes by which a man comes to under 
stand the realities of the surrounding world.

Kierkegaard grasped this as he searched 
for truth, and he said,

".. . truth exists for the particular individual 
only as he himself produces it in action. . .. Truth 
has always had many loud preachers, but the 
question is whether a man is willing in the deepest 
sense to recognize truth, to let it permeate his 
whole being, to assume all the consequences of it 
and not to keep in case of need a hiding place for 
himself, and Judas-kiss as the consequence."^

He was so insistent on the primacy of 
personal sincerity and dynamic experience, that 
he even went so far as to say that as existents 
we need not be primarily concerned with true 
propositions, but we should be supremely con 
cerned about being personally "in the truth." 
When we respond with faith and passion to 
Christ as the Incarnate One, then we are in 
truth.

"Only when a man is alone can he face the 
Eternal. And the act that is called for at this 
point is not one of mere noetic recognition. When 
all is known that can be known, the responsible 
core of the will in the man has still to yield. He 
must act, he must choose, he must risk , he must 
make the leap. For in an existence where qualita 
tive differences remain, there is no other entry 
into the deepest level of existential living as an 
individual. Only by this leap on faith could one 
know the release of guilt, the sense of commitment, 
the acceptance of a vocation, of a calling in whose 
service is perfect freedom."5

To read Purity of Heart in long sessions is to 
catch the author's haunting refrain embodying 
the prayer to know God as the one thing that 
matters, to possess "a life that has willed one 
thing," to experience sorrowing repentance 
and "victory in the day of need. ... to will only 
one thing." and to do the same with Kierke 
gaard's Edifying Addresses is to hear his 
cry across the years to live before the Eternal 
"as an individual." Unfortunately, this
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personal "self" does not mean the same thing 
in the hands of some other philosophers and 
theologians. To one man "self" is tangible, to 
another intangible; to one it is "body" and 
"soul," to another a unity, or a psychosomatic 
unity; still others have talked of the substan 
tiality of self, but Heidegger and others have 
severely criticized this. Many avoid definitions 
and speak of self as a unity.

The Christian student recognizes, of course, 
that, beautifully as some Christian existentialists 
have expressed themselves on the importance of 
self in relation to God, their ideas are not new. 
They are, though not intentionally so, a re- 
emphasis of the Christian doctrine of conversion 
and regeneration, which embodies confrontation, 
total commitment, as expressed also in various 
other experiential terms in the existentialist 
vocabulary. Men are groping for terms in 
which to express their helplessness, their dread 
(to use a frequent existential term), and their 
desperate need. A recent issue of The Ecumeni 
cal Review refers to "the current revival of 
interest in conversion among Christian com 
munions," 6 and states that "an impressive 
array of books has been published on the 
subject."7 The differences between existential 
commitment and Christian conversion serve only 
to denote the search for reality and authenticity 
in the moral and spiritual forces dominating 
the life of man.

The Seventh-day Adventist Christian will 
acknowledge the vital necessity of living faith 
and complete personal surrender of the indivi 
dual. He knows that his denominational 
literature is replete with the appeal for 
"unconditional surrender" of the self to Christ, 
for acknowledgment that "all that we have and 
are is consecrated to Him." 8 At the same time 
he will confess that his trouble is not to find 
official theoretical expression of such ideals, but 
to find adequate response in his own living 
experience. He knows that he must fight the 
tendency to settle into a nominal or dead 
Christian adherence, and he must ever seek a 
vibrant, living, personal faith. Can we as 
Christian existents galvanize ourselves into this 
existential dynamism, or do we need outside help 
provided through the Holy Spirit? Only in 
some such a way or ways can doctrinal beliefs 
be translated into a semblance of relevance 
to the contemporary situation.

It is precisely at this point of specific stand-



ards of belief and conduct that modern theology, 
including Christian existential philosophy, 
falters in its attempts to provide struggling 
humanity with anything like secure anchorage. 
Confrontation must be more than an ecstatic 
experience; and the subsequent commitment 
must be to some ideals and standards of life, 
or all ends in futility. Commitment must be to a 
transcendent God whose revealed standards are 
requirements NOT under man's control. C. S. 
Lewis maintained the futility of setting up 
human reason or the self, as the yardstick by 
which all is judged. "Unless the measuring 
rod is independent of the things measured, we 
can do no measuring." 9 Lewis was a scholar, 
lecturer, author of repute, who was also a 
thorough-going supernaturalist who to the end 
remained an apologist for Christian fundamental 
beliefs. It is seriously open to question whether 
Kierkegaard's dictum that truth is reached only 
as a man "produces it in action" is correct, 
except in the sense that a man must live known 
truth in order to perceive more truth. This 
requires an initial revelation which is beyond 
human contrivance. It is untenable to us that 
man creates his own moral standards.

A glance at some of the basics in Christian 
belief as viewed by modern existentialists 
reveals some things which should suffice to 
bring concern to Seventh-day Adventists.

I. DIETY

From the time that Nietzsche proclaimed 
that God is dead, and non-Christian existen 
tialists like Jean Paul Sartre declared that the 
idea of God was impossible, modern philosophic 
theologians have tended in many cases to drift 
into a "God is dead" consciousness. They 
assume that gods have died continuously 
throughout human history, and now Christian 
institutionalism and the Christian God are on 
the decline. Thus John Wild, a distinguished 
philosopher, teacher, member of the Society 
for Phenomenological and Existential 
Philosophy, says:

"That this is happening once again is indicated 
by the sense of the absence of God which is 
expressed by several discerning and sensitive religious 
thinkers of our time, such as Heidegger, Paul Tillich, 
and Simone Weil. God has withdrawn from the 
realm of machines and . .. these great systems of 
technology are unable to help us in understanding 
ourselves as responsible persons, to say nothing of 
transcendence, the source of our human freedom.

We cannot even conceive of God in this way. So 
he has withdrawn, as the philosophers have seen and 
have said in their own peculiar way."*"

If, as John Wild suggests, existentialism is 
one of several alternatives to modern radical 
theology, it surely needs something more to offer 
to restless, lonely mankind, than the uncertain 
philosophy that God may be absent, even though 
He is not dead.

Paul Tillich, prince of modern existentialists, 
was strongly averse to the Christian doctrine of 
a personal God, and declared:

"Many confusions in the doctrine of God and 
many apologetic weaknesses could be avoided 
if God were understood first of all as being itself 
or as the ground of being."! 1

" 'Personal God' does not mean that God is a 
person. It means that God is the ground of 
everything personal and that he carries within him 
self the ontological power of personality. He is not 
a person, but he is not less than personal. It should 
not be forgotten that classical theology employed 
the term persona for the trinitarian hypostases but 
not for God himself. God became 'a person' only 
in the nineteenth century, in connection with the 
Kantian separation of nature ruled by physical law 
from personality ruled by moral law.

"Ordinary theism has made God a heavenly, 
completely perfect person who resides above the 
world and mankind. The protest of theism against 
such a highest person is correct. There is no evidence 
for his existence, nor is he a matter of ultimate 
concern. God is not God without universal 
participation. 'Personal God' is a confusing 
symbol."12

This is not intended to attach any atheistic 
stigma to the brilliant Paul Tillich. Nevertheless, 
any Seventh-day Adventist Christian who does 
extensive reading of Tillich is certainly left 
with extremely attenuated ideas of the Deity, 
the divinity of Christ, the miraculous, etc., and 
if Rudolf Bultmann's ideas on the supernatural 
are added, then the conclusion seems inevitable 
that simple Christian faith as the Seventh-day 
Adventist understands it, cannot comprehend 
such negative witness.

Martin Heidegger presents the views of many 
nee-orthodox existentialists on the doctrine of 
a personal, sovereign deity. In objecting to the 
universality of a highest being, he comments:

"Whoever has come to know theology from 
within its development, both that of the Christian 
faith as well as that of philosophy, prefers to 
remain silent today in the realm of thought about 
God."13

In the same article Wolfhard Pannenberg
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calls attention to the idea of a dispensable God 
to which existentialists, as well as many others, 
are contributing:

"Whoever tries to speak of God today can no 
longer count on being directly understood. At any 
rate, this is the case if one has in mind the living 
God of the Bible as the reality which determines 
everything, as the creator of the world. Talk of the 
living God, the creator of the world, is threatening 
to become a hollow sound today, even a hindrance, 
in understanding the reality of the world in which 
we exist, determined as it is by science and 
technology."
The attack on Christian ideas of God has 

always existed, and in Protean forms, but in the 
long years of church history, the attack from 
within has probably never been as virulent as it 
is today. Man suffers from a sense of aliena 
tion, and the more he submits himself to 
philosophical examination, the more he feels
like "an alien in an alien universe." A hostile 
universe complex has led a vocal minority to 
attack the idea of a person, superintending 
Deity. When this idea is surrendered, then, 
as one editor recently commented:

"We have the paradox of a Church that, ac 
cording to certain influential spokesman, does 
not know what it is and what it is to do, presuming 
to speak to men and women who do not know 
who they are."!'*

Small wonder that so many people no longer 
believe our Lord's prediction concerning His 
church: "The gates of hell shall not prevail 
against it." 15

In the discussion of existential alienation, 
Christian men might be expected to exercise 
restraint, lest they be logically compelled to 
take the succeeding steps that surrender all be 
lief in a personal God, whose superintending 
control, though not always seen and understood, 
leads on to pre-determined ends. The disruptions 
brought upon us by the mystery of rebellion and 
perversity, have produced inexplicably confusing 
conditions of life; and nothing but faith in the 
unseen but guiding hand of God can solve the 
problems of the individual self under these con 
ditions. Call this "the Kierkegaardian leap of 
faith," or the "total commitment" of existential 
ism, it remains true that God is known only to 
the man who exercises faith to the extent of 
total surrender of the self to Him.

Helmut Gollwitzer, in his recent book, The 
Existence of God as Confessed by Faith 16 asserts 
anew the idea that God becomes known only
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through "Christian proclamation," and that all 
Christian ideas about God come from "the con 
crete and contingent experience of being addres 
sed by God," Karl Earth has propounded the 
view that "God can be known only through God." 

How does man get to know God? Does "Chris 
tian proclamation" connote a previous "address 
by God?" Could this address by God be identified 
with the orthodox Christian doctrine of grace, 
which is God's initiative in seeking man? These 
are some of the questions which we Christians 
must answer if we hope to place the basic Christ 
ian beliefs in a relevant contemporary existential 
context.

II. REVELATION AND THE 
SUPERNATURAL

Exploring and elucidating the Christian faith in 
a perplexed and hostile world is both thrilling and 
hazardous. Beliefs must be intelligently held, and 
they must withstand some scrutiny, even though 
they may be beyond complete human rationaliza 
tion. The only source of Christian basics is in the 
New Testament, and the modern philosophical 
theologian finds it hard to believe some of its 
content. He is presumably prepared i to accept 
some historicity and facticity in salient events 
such as the existence, ministry, trial, and death 
of Jesus of Nazareth. But he soon feels caught 
in a web, for there are miracles, such as the incar 
nation, wonders like angels sent by God, and 
resurrection from the dead,—and these things 
are incomprehensible to modern man. The attitude 
of the existential theologian has quite recently 
been set forth by John Macquarrie:

"But we soon discover that even those passages 
which seem to be readily intelligible are closely en 
tangled in other passages with which the case is 
very different. The general picture which the New 
Testament offers is a strange and almost fantastic 
one to anybody with a modern outlook. What do 
we make of the stories of wonders and miracles, 
of voices from heaven and angels sent from God? 
How do we understand the mysterious 'principali 
ties and powers' those demonic forces of darkness 
under which the world is said to be held in sub 
jection? What does it mean to speak of the death 
of Jesus as a 'ransom for many,' or as a 'propitia 
tion' for the sins of the world? Can we attach any 
significance to the story of Christ's descent into 
the underworld, where he preached to the 'spirits 
in prison'? Can we make sense of the strange in 
cidents that are reconciled in connection with his 
resurrection? With our ideas of the universe, can 
we understand his ascension into heaven, where 
he is exalted at the right hand of the Father? And



what are we to say of those pictures of the coming 
end, when the Son of Man will return in the clouds 
and the faithful will meet him in the air?"17

Emil Brunner is prepared to accept his own 
version of the New Testament tradition, pro 
vided he can delete the virgin birth, the empty 
tomb, the forty-day post-resurrection ministry, 
and the bodily ascension into heaven. And 
there are many other existential theologians 
to share his views. How far can we go in these 
attempts to de-historicize the New Testament, 
and to undermine itsfacticity?

Macquarrie mentions a comparison with our 
fathers' ideas of a compact three-tiered geocentric 
universe with heaven above, the underworld be 
neath, and man's earth in the middle. In the 
hands of less careful men, this comparison be 
comes a furious iconoclastic attack on almost 
everything sacred to Christian belief.

The problem becomes a very real one when 
such vitals as the ascension are said to have been 
'perfectly intelligible to men who entertained 
the old picture of the world, but it has become 
unintelligible to us in the post-Copernican era." ^

In its wider aspects this tends to vitiate the 
the whole question of revelation, so far as the 
evangelical Christian is concerned. He may ac 
cept this and thereby surrender his loyalty to 
the church's historic teaching on Biblical revela 
tion, or he must find an adequate defense of 
orthodox Biblical faith against these sweeping 
assertions.

It is clear that such things as confrontation 
with, and commitment to, a divine Person, 
takes on new meaning in an existential philoso 
phy which tends to destroy the God with whom 
the orthodox Adventist has practiced daily com 
munion, the One in whom he lives and moves 
and has his being. Conversion, meditation, the 
study of the revealed Word is to him the im 
mediate confrontation. Death is to him the 
gateway to the ultimate confrontation with 
the Person, and is not the dread that is was, and 
is, to so many philosophers. In fact, Kroner 
records that Heidegger's Sein und Zeit dealt 
so much with death that it "transformed this 
philosophy of life into a philosophy of death," 
and even gave it academic respectability. 19

III. ESCHATOLOGY
Among evangelicals generally, the last things 

play a meaningful, climaxing part in Christian 
theology, but it is difficult to escape the con 
viction that existentialist liberalism, in the hands

of admittedly earnest and brilliant men, has dim 
med "the blessed hope" not a little. Bultmann's 
treatment is set forth succinctly by George W. 
David:

"To be sure, he [Paul] does not abandon the 
apocalyptic picture of the future, of the parousia 
of Christ, of the resurrection of the dead, of the 
Last Judgment, of glory for, those who believe and 
are justified. But the real bliss is righteousness, 
and with it freedom. The reign of God, he says, 
is righteousness and peace and joy in the Holy 
Spirit (Rom. xiv. 17). And that means: the con 
ception of bliss is thought of with regard to the 
individual: and this state of bliss is already present. 
The believer who has received baptism is 'in Christ.' 
.. . The time of bliss, promised by Isaiah, is pre 
sent. . ..

"In Bultmann's understanding, eschatology is 
that which opens the door to authentic life; that is, 
to that which overcomes sin and death, making the 
future sure. In this sense, the [first] coming of 
Jesus is eschatological in character, as are also his 
death and resurrection, since these events profoundly 
affect the life of man both in this world and in that 
to come."20

In R. H. Fuller's translation of Bultmann's 
Primitive Christianity and Its Contemporary 
Setting, 21 he refers to New Testament eschato 
logy as a "renunciation of the world," "escapism," 
"asceticism," "otherworldliness," and says that 
"Jesus was mistaken in thinking that the world 
was destined soon to come to an end." He views 
the first advent of Jesus Christ as "the eschatolo 
gical event" which brought the old world to an 
end, and the second advent is to him, in the first 
instance, the coming of Christ into the human 
life by the act of faith, and in the second instance, 
it is "continual obedience" and readiness for the 
"inevitability of divine judgment." It is incom 
prehensible to Bultmann that a dead body can 
rise again, and bodily resurrection is to him "the 
legendary concretization" of the early church that 
God had exalted the crucified One.

Bultmann is admittedly a happy hunting ground 
for such modernistic views. But other existential 
philosophers and theologians provide similar views,— 
views that destroy the evangelicial conceptions of 
divine transcendence, of the primacy of external 
revelation of truth, of an inspired Holy Word, of 
terminal judgment of the world, and the life to 
come. It would be possible to deal with other 
doctrinal emphases, such as redemption, atonement, 
grace, sin, faith, creation, the last judgment, the 
incarnation, and to show in every case that liberal 
existential philosophy is permeated with modernist 
conceptions that are far removed from fundamental
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evangelical doctrinal teachings. In suggesting that 
existential philosophy offers some profitiable ways 
of making New Testament truth relevant to our 
time, John Macquarrie makes this admission:

"A Christian existentialism has its own gaps and un 
solved problems. It runs the danger of so subjectivizing 
the historical element in the New Testament message 
that the distinction between history and fiction gets 
blurred, and one would have to inquire about the im 
portance of this problem. Again, while it saves dogma 
from a sterile intellectualism, it might seem to sweep 
away any ontological implications of dogma, and one 
would have to inquire about the importance of this 
problem also. It is doubtful whether existentialist 
philosophy in itself would be adequate for investigating 
either of these problems."22

CONCLUSION
We have acknowledged in this paper, and in 

others in this series, that Christian existentialism 
has some lessons of value in the realm of dy 
namic living. The most difficult thing in Chris 
tian ministry is to get people to live according to 
their profession of truth, to meet God in abso 
lute commitment. This commitment must 
involve standards of truth. If we accept the 
self-revelation of God as the source of spiritual 
and doctrinal truth, then at that point we shall 
be compelled to steer away from any philosophy 
that does not accept some basic Christian con 
ceptions in this area of revelation, and of divine 
superintendence. The Biblical conception that 
a universal Deity can be at the same time per 
sonal to every believer, should not be impossible 
for the man of faith to accept. It has found 
acceptance, with certain modifications, in 
Roman Catholicism, Calvinism, Armenianism, 
and in most branches of Protestantism.

Somewhere between the Calvinistic and 
the Arminian conception of the sovereignty 
of God we must take a firm stand on this 
basic divine sovereignty, out of which most 
of our other basic Christian conceptions are 
derived. We Adventists are not one hundred 
per cent Arminian in this writer's opinion, 
and we are even more surely not one hundred 
per cent Calvinistic. The exact intermediate 
point does not matter, but basic truth common 
to both does matter.

It is interesting to note two not dissimilar 
statements on divine sovereignty, the first 
from a Calvinist and the other from an Ar-

God, the kingship of God, the Godhood of God. 
To say that God is sovereign is to declare that 
God is God. To say that God is sovereign is 
to declare that He is the Most High, doing ac 
cording to His will in the army of heaven, and 
among the inhabitants of the earth, so that 
none can stay His hand or say unto Him, What 
doest Thou? (Dan. 4:35). To say that God is 
sovereign is to declare that He is the Almighty, 
the Possessor of all power in heaven and earth, 
so that none can defeat His counsels, thwart His 
purposes, or resist His will (Ps. 115:3). To say 
that God is sovereign is to declare that He is 'Thei 
Governor among the nations' (Ps. 22:28), setting 
up kingdoms, overthrowing empires, and deter 
mining the course of dynasties as pleaseth Him 
best. To say that God is sovereign is to declare 
that He is the 'only Potentate, the King of kings, 
and the Lord of lords' (1 Tim. 6:15). Such is 
the God of the Bible."23

"In the annals of human history the growth 
of nations, the rise and fall of empires, appear 
as dependent on the will and prowess of man. 
The shaping of events seems, to a great degree, 
to be determined by his power, ambition, or 
caprice. But in the word of God the curtain is 
drawn aside, and we behold, behind, above, and 
through all the play and counterplay of human 
interests and power and passions, the agencies 
of the all-merciful One, silently, patiently working 
out the counsels of His own will."24

minian source:
"The sovereignty of God! what do we mean 

by this expression? We mean the supremacy of
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These are strong assertions, but they contain 
some undergirding truths that are clearly Bib 
lical, and they have given assurance to Christian 
saints throughout the ages, Can we surrender 
them to the onslaughts of modern philosophy 
which would leave us with a well-nigh mean 
ingless explanation of life?

If we could concentrate on dynamic living 
that embraces the practice of truth as we now 
undertand it, we could lead the church 
through the stormy seas that bring us to 
deeper faith and love, and to increasing 
light and truth,—all based on the reassuring, 
undergirding truth that God is still "the So 
vereign of the Universe." 25 Ih other places 
in our own church literature He is called "the 
Sovereign of the world, the Ruler of the uni 
verse." The assurance of "the guiding 
hand of God"27 is needed among us, other 
wise philosophy which is not based on the 
external Source of Truth will eventuate in 
unavoidable experiential and doctrinal con 
fusion. Existentialists do not like to be de 
scribed or classified, which has led some wri 
ters to call their philosophy a state of mind, 
an obsession with self, or even "a symptom 
of acute spiritual exhasution." 28 As such it



cannot give spiritual stability to the life.
We are not depreciating the existential 

philosophy when we say, on the one hand, 
that whatever is bright and alluring in its 
teachings we can find already in the Christo- 
centric presentation of our Biblical teachings, 
and, on the other hand, whatever is lacking in 
its modernistic doctrinal emphasis is offered 
to us in the balanced,' conservative, reassuring 
.content of the Advent Message.

It is said that in Hebraic thought the word 
"truth" conveyed fundamentally the ideas of 
solidity, security, faithfulness, steadfastness. 
In New Testament Greek thought the word 
suggests that which is disclosed and free from 
falsifying appearances. Both meanings are 
seen in such expressions as "Thou God of 
truth;" 29 "thy testimonies are very sure." 30 
Jesus Christ is called "the true" 31 because He 
completes the purposes of God in salvation and

judgment. Truth is found in the written Word- 2 
and the gospel is called "the word of truth, the 
gospel of your salvation." 33

"The knowledge of the truth is not theoretical, 
but 'existential,' a living reality rooted in the self- 
committal of the whole man."3 **

Truth, above all else, is something to be be 
lieved, and then acted upon. Only thus can 
Christian existentialism find a true and satisfy 
ing meaning.

If we have lacked the holy fire of dynamic 
Christian commitment, the altar is still aflame 
for our rekindling; if our emphasis on dogma 
has been untouched by the divine agape and 
has therefore tended to be as cold as the stars 
in the wintry sky, there is still eternal and re 
deeming love to inject into meaningless doc 
trine to make it meaningful and attractive in a 
dedicated life.
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magnet of the cross that Jesus pinned His 
hopes. His death upon the cross took Him 
into the hearts of men from every age, and 
from every land, forever.

by until we find God's answer to our needs. 
It is going to require much praying and a 
lot of perspiration. Miracles are not 
plucked out of thin air. Miracles are made 
of brains and brawn and courage.

2. Keep in Sharp Focus the Unique Mis- _____ _________ __ ______ 
sion of the Church and Its Institutions [5. Maintain an Unswerving Commit-

ment to Sound Fiscal Policies and 
Efficient Operation of Church Busi-

Too many Seventh-day Adventists have 
forgotten, if they ever fully understood, 
just why they are here. We are not here as 
just another church, but we are here with 
God's message, in God's hour, to prepare 
a people for the coming of God's Son in 
the very near future. Let's remind our peo 
ple why we are here: that we operate medi 
cal institutions to point men and women 
to the Great Physician; that we operate 
educational institutions to turn boys and 
girls and young men and women to the 
Master Teacher. Unless we keep our vision 
clear in this respect, we have failed to grasp 
the genious of the Advent Movement.
3. Re-emphasize and Follow Through 

on the Call to Repentance, Revival, 
and Reformation

This must be our program until the 
Lord comes! May the Spirit of God do for 
us inside the church what needs to be done. 
The servant of the Lord extends to us in 
the following statement the assurance that 
revival and reformation are coming: "Be 
fore the final visitation of God's judgments 
upon the earth there will be among the peo 
ple of the Lord such a revival of primitive 
godliness as has not been witnessed since 
apostolic times."—The Great Controversy, 
p. 464. And reports from around the world 
indicate that the Spirit of God is even now 
at work. But revival and reformation will 
never come until you and I have seen the 
Lord on the cross of Calvary. Then with the 
realization that our sin placed Him there, 
our hearts will break in repentance.
4. Give Pragmatic and Persevering At 

tention to Discovering Solutions to 
Outstanding Problems Before the 
Church at This Time

Here in North America we have prob 
lems—financial, organizational, spiritual. 
The cost of operation is rapidly escalating 
in our conferences and institutions. As we 
give attention to discovering solutions to 
these problems we must clearly outline our 
approaches and decide upon priorities. We 
must place the most important problems 
first, set target dates, and perseveringly stay

It is a temptation to overextend when 
money flows freely. We must keep in mind 
the need for conscientious operating and 
not embark on projects that are not care 
fully funded. If we keep in mind the source 
from which these hard-earned dollars come, 
we will be more thoughtful in spending 
them.
6. Give Unprecedented Emphasis to Soul 

Winning in Every Phase of Church 
Activity With the Aim of Adding One 
Million Fully Converted New Mem 
bers

There is no program in the General Con 
ference to rush people into baptism. It will 
count nothing if we get people into the 
church but don't get them into the king 
dom. The only reason for our existence is 
to share our faith and help others find the 
Lord Jesus Christ and prepare for His com 
ing. With God's help it should be possible 
for us to reach one million fully converted 
new members during the next quinquen 
nium. But it is going to take every worker, 
every member, every department, every in 
stitution, every conference, every person, in 
soul-winning endeavor. We are told: "If His 
people are watching the indications of His 
providence, and stand ready to cooperate 
with Him, they will see a great work ac 
complished."—Testimonies, vol. 6, p. 24.
7. Encourage the Spirit of Sacrifice in 

Every Aspect of Individual and Insti 
tutional Life

The love of Christ and the knowledge 
of the times in which we live ought to 
challenge us as leaders to sacrificially par 
ticipate in giving and encourage us to set 
an example. In our personal living, in our 
homes, in our traveling, in our cars, and in 
all that we do, let us practice sacrifice.
8. Establish Some SDA Presence in Ev 

ery Country, Province, and Major 
City Yet Unentered by the Third An 
gel's Message
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"Go ... to everyone, everywhere" (Mark 
16:15, L.N.T.).* It is all inclusive, and yet 
we have many unentered areas of earth. I 
would like to challenge every division, every 
union, and every conference to a well-de 
fined plan to get into these unentered areas 
during the next quinquennium. In a time 
when we should be pushing back our fron 
tiers and spreading out, there are about 30 
per cent of the Seventh-day Adventists in 
North America living in California, espe 
cially in the southern part. There are other 
concentrations in Michigan and in the Bal 
timore-Washington area.

At this same time, 44 per cent of the Gen 
eral Conference budget is spent on capital 
investment, and about 90 per cent of the 
$300 million investment in school buildings 
is here in North America, 10 per cent over 
seas. Perhaps we need an agonizing reap 
praisal of some of our financial policies.

Recently I read in Christianity Today 
these words: "Many missionary societies are 
no longer sure of who they are or what their 
task is. Some of their leaders say one thing 
and some another." We need to roll back 
the frontiers and reach out and establish 
some presence in every country, every 
province, every major city, that is yet un 
entered by the third angel's message.

technology, transportation, and communi 
cation. Distances are no longer a major bar 
rier. We need to study carefully where there 
may be duplication of effort in administra 
tion, departments, institutions. In all our 
planning it is imperative that we maintain 
a closely knit unity in our organizational 
relationships. Only through close coopera 
tion and counsel between all levels of our 
organization, from the local church to the 
General Conference, will we be able to 
present a united front to the world and ac 
complish the task entrusted to us.
11. Establish a Clear Denominational 

Identity With the Public
We challenge our public relations people, 

who are already doing a good job, to 
achieve even greater accomplishments so 
that newspapers, radio, television, and insti 
tutional and church signs will speak clearly 
of our wonderful message. Do not be 
ashamed in any way to use the name Sev 
enth-day Advendst. It is a God-given name 
with a message. We are to keep it before 
the public. Our image in the community 
is ever to be that of a church with a mis 
sion—but most of all the image of born- 
again Christian members of the commu 
nity, seeking to make our area a happier, 
healthier, better place to live.

9. Devise New Methods to Give Un 
precedented Circulation to Denomi-|12. Make the Absolute Commitment 
national Literature, Particularly Our! to God That Is Represented by 
Church Paper and Our Missionary I Paul's Statement, "This One Thing 
Journals   ' Do"

"My word . . . shall not return unto me 
void" (Isa. 55:11). Many conversions are 
traced to reading a book or a magazine. Our 
army of literature evangelists should be 
doubled or tripled with qualified, compe 
tent, and dedicated men and women. Some 
evangelical preachers are blanketing the 
the world with their literature. Perhaps we 
need a new approach in some of our pub 
lishing concepts.
10. Give In-Depth Study to Organiza 

tional Structures of Our Church, 
With the View to Operating More 
Economically and More Efficiently

There is no question but that God, 
through His chosen messenger, played an 
important role in the organization of this 
church more than a century ago. It has been 
70 years since the last major organizational 
change was made. Since that time there 
have been great advances in the fields of
66 DECEMBER, 1970

God is calling members and workers alike 
to a renewed commitment. Shall we not 
pray that the Lord will enable us to recap 
ture the spirit of the pioneers and give our 
selves as members and workers whole 
heartedly to this great cause—no sidelines, 
no diversions—"This one thing I do"?

God grant us the spirit of the men and 
women who laid the foundation of this 
movement, the spirit of zeal that possessed 
our Saviour when He declared, " 'My devo 
tion for your house, O God, burns in me 
like a fire'" (John 2:17, T.E.V.).f With 
such a spirit, and with the help of our 
God, we can and must move forward to 
a finished work in our generation.

* From The Living New Testament, Tyndale House Pub 
lishers, Wheaton, Illinois. Used by permission.

f From the Today's English Version of the New Testament. 
Copyright © American Bible Society 1966.

[EDITORIAL NOTE: This article is a condensation of the 
opening sermon given by Elder Robert H. Pierson at the 
Autumn Council which convened October 7, 1970, in Wash 
ington, D.C.]



From
BUILDER TO WRECKER

BERNARD F. PINGHE
Secretary, Ceylon Union Mission

C ENTURIES ago a king in Ceylon em 
ployed the most famous painters of his 

day to paint the portraits of the beautiful 
ladies of his harem on the walls of his rock 
fortress. In order to satisfy the exacting de 
mands of the king, the men consumed 
much time and spared no pains to make 
the portraits treasured works of art. When 
these paintings were discovered centuries 
later they became a part of the national 
heritage. A few months ago a few men 
daubed the portraits with green paint. It 
was an act of vandalism that tore the heart 
of the nation. The earlier workmen had 
used their brushes for many years in the 
creation of a national treasure. Other men 
in a few moments had used their brushes 
ruthlessly in destroying it.

The sudden diversion from noble par 
ticipation of building to active engagement 
in damaging the product of years of labor 
is described in Psalm 74: "A man was fam 
ous according as he had lifted up axes 
upon the thick trees. But now they break 
down the carved work thereof at once 
with axes and hammers" (verses 5, 6).

There is a science and an art in cutting 
down big trees. The positioning of the tree 
when it falls depends upon every blow of 
the ax. Years of patient toil develop in a 
lumberman the rhythm of confidence and 
ease. These lumbermen become specialists 
in their trade and as a result become fam 
ous. But David maintains that these men 
could in a few moments become enraged 
ruffians and use the tools of trade to destroy 
the precious works of art.

There were many soldiers in Nebuchad 
nezzar's army who were reputed lumber 
men, but these men turned savage when 
they entered Jerusalem and used their axes 
and hammers to destroy the workmanship 
of master craftsmen. Solomon had lavished 
his fortune on the building of the Temple.

The articles of furniture and the altar he 
overlaid with gold were carved by men 
with a supreme sense of beauty (1 Kings 
6:22, 29, 32, 35). It took many years to 
bring perfection to each article. But re 
puted lumbermen diverted their powers 
and used their axes and ruthlessly pillaged 
the Temple and its beautiful carved works.

The Case of Ahithophel
Ahithophel was one of David's trusted 

counselors. His predictions were consid 
ered divine by the men of his time (2 Sam. 
15:12). David must have placed complete 
reliance upon him. The guidance and coun 
sel of this man had been of incalculable 
worth. The victories and triumphs of Da 
vid in the field of politics, war, and gen 
eral administration may be attributed in a 
large measure to this counselor. Ahitho 
phel had contributed to the success of 
God's chosen king and thereby to God's 
cause on earth. But later the loyalty of 
Ahithophel underwent swift change. He 
supported Absalom against David. His 
talents, once used to maintain balance and 
progress of the kingdom of the chosen 
king, were now directed to sustain the cause 
of a rebel. At the end, in disgrace, he com 
mitted suicide.

Asa, King of Judah
Among a host of others who changed 

their affinity from a good cause, to damage 
it, the name of King Asa, the third king of 
Judah, is prominent. At the beginning of 
his reign, he removed his grandmother 
Maachah from the office of queen mother 
because she had made an image to an idol. 
He was so devoted and loyal to God that he 
destroyed the images and all the other 
idols of his predecessors. He rededicated 
the altar of burnt offering in the Temple.

The early years of his reign are marked by
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events that are evidence of his desire to 
work in harmony with God's principles. 
He started a great religious reformation 
and called upon the people to renew their 
covenant with God (1 Kings 15:1-5). But 
toward the closing years of his reign he 
became fearful of his enemy Basha, the 
king of Israel. Instead of continuing to 
trust in God he sought the aid of Benha- 
dad, king of Damascus. Here we see the 
departure of this once loyal man to a rela 
tionship that was hurtful to God's cause. 
God was displeased, and Hanani the 
prophet was sent to reprove him. In a rage 
the king jailed the messenger of God. 
Further acts against God and His people 
were perpetrated in the closing years of his 
reign.

What a tragedy that benevolent kings 
should become bloodthirsty murderers! 
That a benign teacher should become a 
traitor to students and community! That

God-fearing ministers should succumb to 
malpractices, thereby bringing disrepute 
to the church.

None of us can rest smugly or securely in 
our position. We must ever be on the watch 
lest we too should fall.

Constancy
Disraeli, renewed British prime minister 

in the Victorian age, said, "The secret of 
success is constancy." Addison states, "With 
out constancy there is neither love, friend 
ship, nor virtue in the world."

It is necessary to maintain constancy in 
purity. There should be no engagement in 
tasks that corrode the soul. Every attempt 
must be made to continue in spiritual pur 
ity without ever giving occasion to soil 
and blacken the soul. It would be well for 
all to heed the words written in Oliver 
Cromwell's Bible, "He who ceases to be 
better ceases to be good."

"Give Us Men"
The greatest want of the ministry today is MEN—

Men who know God through personal experience.
Men who can reach the throne of God in prayer.
Men who are filled with the Spirit of the living God.
Men who know God's Book, the Bible.
Men who have been called by God as ministers.
Men who visit the flock of Jesus without discrimination.
Men who teach the messages of Jesus with authority.
Men who hold high the standards of Jesus' church.
Men who feed the flock with real spiritual food.
Men who take time to laugh and play.
Men who remember the aged and feeble saints.
Men who dare to get involved in evangelistic pursuits.
Men who can lead the bereaved past the dark valleys.
Men who smile from their hearts through their faces.
Men who are faithful husbands and good fathers.
Men who can listen to problems and point to Jesus as

counselor.
Men who can live within their budgets. 
Men who train their members to witness and win souls. 
Men who love the youth and guide them. 
Men who can live above hypocrisy and deceit. 
Men who encourage the people in denominational loyalty. 
Men who recognize and use the power in the red books. 
Men who believe the Bible with all their hearts. 
Men who will stay on the battlefront until Jesus comes! 

O God, give us such men!
TED T. JONES, Ministerial Assn. 

West Indonesia Union Mission
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W. J. PAYNTER
Secretory- Treasurer, New Hebrides Mission

T HE pastor who preached our sermon on 
Sabbath left school when he had finished 

only grade 4 of the primary level. He has 
never been to secondary school or college. 
He has never written a thesis or obtained 
a diploma.

He is not naturally eloquent, nor has 
he ever learned pastoral psychology or the 
art of preaching. He is not of commanding 
stature or of particularly handsome fea 
tures. He has no money, no house or nice 
furniture, no car. His library consists of 
about a dozen well-thumbed books, which 
have been given to him over the years. 
No education, no qualifications, no train 
ing, no aids—you might well say he has 
nothing.

But you could not be more wrong. He 
is "a workman that needeth not to be 
ashamed" of his work. He has not received 
an education, but he has received an edi 
fication—and in the last analysis, which 
is the more important? This pastor moves 
among his flock with diplomacy, and speaks 
with the wisdom of Solomon. He counsels 
each one as if he were the last soul to be 
saved in this world. He understands each 
one individually, all of them—their back 
ground, their abilities, their spiritual 
health. I know of no other pastor who 
does a better job of reaching the hearts 
of his people.

Whence cometh this understanding? 
Nowhere more vividly than here in the 
Pacific Islands is illustrated the truth that 
"God giveth . . . wisdom." Our Lord said, 
"Seek, and ye shall find; knock, and it 
shall be opened unto you." And these 
national pastors know where to start seek 
ing. They ask of God wisdom, and they 
ask it not for selfish reasons of status or 
income or respect. They seek wisdom from 
above, that they may accomplish God's 
work more successfully. And God gives in 
full measure. There is no other way to 
explain the work these dedicated men do 
and the way they do it. Their textbook is 
the Holy Scriptures, and their only quali 
fication is consecration.

Let us who have the benefits of a good 
education not lose sight of the fact that 
God gives us qualifications for His work, 
too. If He wants us to do a job, and we 
trust in Him alone, not in what we are 
or what we have, He will give us what 
it takes to get the job done. His biddings 
are enablings.

When these men deliver a sermon it 
reaches the heart. It does not always please 
the ear, but it reaches the heart. They 
have nothing on which to rely, except God. 
They do rely wholly on Him, and He does 
not fail them.

Consecration is the most important qual 
ification for any worker for God. Without 
dedication of heart he is poor, notwith 
standing the letters and diplomas he may 
have.

Of course, education does not exclude 
consecration. Education and training are 
important—provided they are mixed in the 
right proportion with consecration. One 
can still be mightily used of God without 
education, but his work is sure to fail with 
out consecration. Are you qualified?
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Soon we would see her alight, suitcase and 
umbrella in hand, and we would run ea 
gerly into her arms. The moment was so de 
lightful that I can still feel the thrill of it 
after more than fifty years have passed.

Similar anticipation should accompany 
our preparation for the Sabbath. We are 
privileged to have as our guest none other 
than the great Ruler of the universe. No 
matter how humble the home or the per 
son, our great God has promised to meet 
with us during the hours of the Sabbath. 
What a fellowship!

And this fellowship can be ours any 
where. Preferably, of course, we should be 
in our homes, but sometimes we are away 
in a lonely hotel room, or we are camp 
ing with our family in some lovely nature 
spot, maybe visiting with relatives, or we 
are in a tent at camp meeting. Wherever 
the place, we can find that secluded spot to 
joyfully greet our honored Guest and wel 
come His arrival.

Is Sabbathkeeping deteriorating in Ad- 
ventist homes as the rush and pressures of 
living increase? Is the glow and joy of Sab 
bathkeeping diminishing even in the min 
ister's home through the hurry and bustle 
of the day? We need to be reminded that 
the members will often observe the Sab 
bath just as joyfully and sacredly as they 
see the pastor's family observe it—or just 
as carelessly.

How often have you planned something 
extra for Friday, saying, "I can still get 
ready for Sabbath; there isn't much to do, 
and no one will ever see." Or you actually 
leave a few small jobs for the Sabbath, like 
pressing a dress, folding the clothes from 
the last dryer load, or giving baths. You 
will leave more undone the next Friday, 
for Satan wants it that way. It is his pur 
pose that you forget to "remember," and 
once you have slipped, there can come a 
down-hill slide all the way. He doesn't 
mind that you teach the truth of the sev 
enth-day Sabbath to others, just so you 
aren't too particular how you keep the day 
yourself.

Let us take a resolute look at our prepa 
ration for and our observance of the Sab 
bath, and if necessary, start taking those 
steps back up the hill to meet our Saviour 
at the top. He waits each week to give us 
unlimited blessings during each of those 
twenty-four precious hours.

Our children need to hear us talk often 
about the Sabbath during the week days.

"There now, your dress is all ready for Sab 
bath; we'll hang it in the closet." "That's a 
good book to read together; remind me 
and I'll read it to you Sabbath afternoon." 
We must lead them to look forward to the 
Sabbath hours with special joy. They 
should have certain tasks to perform in 
helping to get ready, then they will feel this 
anticipation all through the week, and be 
willing to cooperate. Children will be hin 
drances or helpers—reflectors of our own 
attitude.

Simplicity is the key for meal planning. 
Good conversation, consideration and love 
expressed at mealtime make any good food 
seem even better.

Big jobs like washing, marketing, or 
bread baking should be completed before 
the preparation day. However, even too 
many accumulated little jobs can turn the 
day into a hectic race, and racing with the 
sun can be rather fatiguing, for its pace is 
predetermined and there is no stretching 
of those last few minutes. Besides, what joy 
of anticipation is there when you come 
panting into the station just after the train 
has arrived?

Not only must we plan the arrival of the 
Sabbath, but our plans must include all of 
its precious hours—from the special Fri 
day evening worship to the long afternoons 
of summertime. This is a family "together" 
day; so whether it is church services all day 
for the minister's family, or guests-for- 
dinner-day, let us not exclude the children 
by our adult conversation. Plan to spend 
time together singing or playing instru 
ments, playing Sabbath games, or visiting a 
missing or sick Sabbath school member. 
Invite your guests to go along on a nature 
walk, join in some facet of a nature hobby, 
or deliver the literature on your regular 
route. Make the Sabbath a delight, a com 
muning on the things you and your God 
like to do together. Your children will 
soon catch this Presence in the day, and 
learn to anticipate His arrival the same as 
you do.

Preparation of heart and spirit is prob 
ably .just as important for the enjoyment of 
Sabbathkeeping as preparation of the 
house and person. And it takes all your 
best planning to do both!

In this troubled, busy world we have 
been given the Sabbath as an oasis in each 
week. It is a golden clasp that binds us on 
this earth to our Saviour in heaven. So, 
don't forget to "remember"!
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For New Members!

LET'S GET ACQUAINTED?
Administrators, pastors, and evangelists acclaim this 

publication an outstanding aid in integrating new mem 
bers into the church family.

Let's Get Acquainted is a beautifully illustrated twenty- 
four page booklet, 6 by 9 inches, and is to be presented 
to new members at the time of their baptism and welcome 
into church fellowship. Following a warm welcome, is 
helpful information relating to the organization of the 
church and its various departments and functions. The 
object of the unique booklet is to acquaint new members 
with the church they have already learned to love. In 
cluded is instruction regarding membership transfers and 
suggestions for maintaining a vibrant Christian experience.

In the back cover of Let's Get Acquainted is a pocket 
in which the Baptismal Certificate is to be placed.

Every church should carry a supply of Let's Get 
Acquainted. The cost is only 25c each.

Order directly from The Ministerial Association, Gen 
eral Conference of Seventh-day Adventists, 6840 Eastern 
Avenue NW., Washington, B.C. 20012.



(Concluded)

ROLAND R. HEGSTAD
Editor, Liberty Magazine

Devils working miracles are speaking to Christen 
dom today with new and compelling power: signs, 
wonders, healings, and tongues, experienced by par 
ticipants in the charismatic movement and claimed 
to be of God, may be utter fraud. The neo-Pente- 
costal movement, which has sprung so quickly to 
prominence, crossing all denominational and social 
barriers, poses serious questions for the Adventist 
ministry.

In Parts I and II the author made three of four 
observations concerning neo-Pentecostalism:

1. The charismatic movement owes its growth to 
churches that have failed and are failing their 
people.

2. Miracles, healings, unknown tongues, psychic 
phenomena—these are no sure sign of God's 
working.

3. Speaking in tongues does not necessarily ac 
company baptism of the Holy Spirit, nor does 
its absence indicate that the believer is not 
possessed by the Holy Spirit.

I TURN now to the healing ministry, 
prominent in charismatic meetings, to 

observe that:
4. Not all who pray for healing are 

healed and not all who are healed are 
healed by God.

Faith healers almost unanimously be 
lieve that God will heal all who call on 
Him in faith. Says one: "When two agree 
together in this way in giving any trouble 
or illness completely into the hands of the 
Father, He always takes it away." **

Says another:
"The greatest barrier to the faith of

many seeking bodily healing in our day is 
the uncertainty in their minds as to its be 
ing the will of God to heal all." a

Others declare that to pray "Thy will be 
done," constitutes lack of faith and is ab 
horrent to God.24

Perhaps it is this fallacious theology 
that accounts for the fantasy represented 
as fact by many faith healers. For exam 
ple: The case of a one-eyed Oklahoma 
boy who, after being prayed for by a 
faith healer, found he could see through 
his plastic eye, and see whether it was in or 
out.23 Or the case of a young lady who died 
and went to heaven, where she was healed 
inside and out. She is still telling her story 
at faith-healer meetings.26

Neither Mountain nor Soapbox Car
Let us note three points:
A. God always answers prayer for heal 

ing. But He does not always say Yes.
You will recall that when Paul beseeched 

God that his "thorn in the flesh" (bad 
eyes) be taken away, he was told, "My 
grace is sufficient for thee" (2 Cor. 12:9).

In support of their presumption many 
faith healers quote Mark 11:24: "What 
ever you ask for in prayer, believe that you 
have received it and it will be yours" 
(N.E.B.).* I tried this as a 12-year-old, 
pleading that the mountain behind our 
house be removed. It did seem a big
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project, but the Bible said faith as large as 
a pinhead could manage it. It didn't. And 
so I prayed for a soapbox car—with lawn 
mower engine. And neither my father on 
earth nor my Father in heaven saw fit to 
give it to me. And in the end I didn't 
believe.

Wrote John: "If we ask anything accord 
ing to his will he hears us. ... we know 
that we have obtained the requests made 
of him'' (1 John 5:14, 15, R.S.V.).

How did our Example pray? Jesus did 
not hesitate to make known His human 
desire to escape pain and death. But He 
then added, "Nevertheless not as I will, 
but as thou wilt" (Matt. 26:39).

And that reason must be understood if we 
are to appraise correctly the charismatic 
healing services. I emphasize it again: Edu 
cation and reform are vital elements in 
the healing ministry of Christ. Thus our 
sanitariums were established as places 
where the sick might "find relief from dis 
ease by treatment and right habits of liv 
ing, and . . . [where they might] learn 
how to avoid sickness." 30 Ellen G. White 
mentions a few practices that need remedy 
ing: intemperate eating, the use of tea, 
coffee, alcohol, tobacco, flesh foods, and so 
forth, and then she adds, "A reform must 
take place before treatment will effect a cure." 31

To recommend that the qualifying 
phrase, 'If it be thy will,' be deleted 
from our prayers is not to make pro 
gress in piety but to retrogress into 
paganism.

B. We note that education and reform 
were linked with healing in Christ's minis 
try. "When Christ healed disease, He 
warned many of the afflicted ones, 'Sin no 
more, lest a worse thing come unto thee' 
(John 5:14). Thus He taught that they 
had brought disease upon themselves by 
transgressing the laws of God, and that 
health could be preserved only by obedi ence." "

If God were to work a miracle and re 
store persons to health who have brought 
disease upon themselves by impurity, self- 
indulgence, and disregard of the laws of 
health, "He would be encouraging sin." x 
Those healed would "pursue the same 
course of heedless transgression of God's 
natural and spiritual laws, reasoning that 
if God heals them in answer to prayer, they 
are at liberty to continue their unhealthful 
practices and to indulge perverted appe 
tite without restraint." M

Don't Sell Our Medical School
There is a reason, you see, why we do 

not sell our medical school, and with the 
money realized buy a thousand circus 
tents, totally unsubsidized by Government, 
and hit the healing trail. There is a reason, 
I say, why we do not just pray for the sick.

* The New English Bible. © The Delegates of the Oxford 
University Press and the Syndics of the Cambridge Univer 
sity Press 1970. Reprinted by permission.
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What, then, of a hospital that 
majors more in administering medi 
cine than in educating patients in 
how to live? That cuts out bad tissue 
while leaving in bad habits? Is that 
hospital any more an example of true 
healing than the faith healer's tent? 
I come to this sobering conclusion: 
False healing is not a monopoly of 
faith healers; one can be a false healer 
in a Christian hospital or a private 
office or clinic.

C. Brethren, beware of healers, whoever 
they are, wherever they minister, whatever 
their degree, who make light of God's laws:

Many make great pretensions to holiness, and 
boast of the wonders they perform in healing the 
sick, when they do not regard this great standard 
of righteousness [God's law]. But through whose 
power are these cures wrought? Are the eyes of 
either party opened to their transgressions of the 
law? and do they take their stand as humble, obe 
dient children, ready to obey all of God's require 
ments? John testifies of the professed children of 
God: "He that saith, I know him, and keepeth not 
his commandments, is a liar, and the truth is not 
in him." ... If those through whom cures are 
performed are disposed, on account of these man 
ifestations, to excuse their neglect of the law of 
God, and continue in disobedience, though they 
have power to any and every extent, it does not 
follow that they have the great power of God. On 
the contrary, it is the miracle-working power of 
the great deceiver. . . . We must beware of the 
pretended holiness that permits transgression of the 
law of God. Those cannot be sanctified who trample 
that law under their feet, and judge themselves by 
a standard of their own devising.33

In evaluating the charismatic move-
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ment and its attendant phenomena, keep 
in mind the four observations I have made: 
(1) The movement owes its growth to 
churches that have failed—and are failing 
—their people (thus your evaluation will 
ever be tinctured with humility and char 
ity). (2) Miracles, healings, unknown 
tongues, physical phenomena—these are 
no sure signs of God's working. (3) Speak 
ing in tongues does not necessarily accom 
pany baptism of the Holy Spirit, nor does 
its absence indicate that the believer is not 
possessed by the Holy Spirit. (4) Not all 
who pray for healing are healed and not 
all who are healed are healed by God.

I conclude with a few minutes of prog 
nostication.

Looking Ahead
If I understand correctly the sure word 

of prophecy, in the days immediately 
ahead, we shall see an increasing disregard 
for the written Word and an increased de 
pendence on signs and wonders. We shall 
see an accelerated merging of Spiritism, 
Protestantism, and Catholicism. And we 
shall see at last that almost overwhelming 
deception, that, if it were possible, should 
deceive the very elect.

Indeed, I predict that the Adventist 
Church will soon be confronted by 
charismatic manifestations.

I do not look for them to appear again in 
Portland, Maine, but rather in one of our 
college or university centers, among men 
of ivory tower scholarship, who will pre 
sent their new experience as evidence of 
the Holy Spirit's entrance onto campus.

Significantly, in the Catholic neo-Pente- 
costal movement, as the Evangelical Press 
Service has observed, "it is not the unedu 
cated but the intellectuals, not the undis- 
cerning but the critical exegetes, not the 
frustrated Puritans but quite normal Chris 
tians who take part in these meetings."

Worthy of note, as we look to the future, 
is Oral Roberts' account of a revelation he 
received on the occasion of his first healing 
service:

I heard myself saying things that I had never 
dreamed were possible for any man to say. The 
spirit of prophecy came to me and I began pro 
phesying what God was going to do in the last 
days, how He was going to raise up men and give
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them His power to set humanity free from one end 
of the earth to the other, that He was going to 
pour out the nine gifts of the spirit to heal the sick 
body of the bride, and that Jesus was coming soon. 
The words that flowed from my mouth were by 
the spirit of prophecy. I told the people that this 
last worldwide revival would be a revival of signs 
and wonders and that it would be characterized by 
a great wave of healing power coming down from 
heaven upon the sick bodies of mankind.33

Hear now another upon whom the 
prophetic gift rested:

Satan himself . . . will appear in the character of 
an angel of light. . . . Miracles will be wrought, the 
sick will be healed, and many undeniable wonders 
will be performed. And as the spirits will profess 
faith in the Bible, and manifest respect for the 
institutions of the church, their work will be ac 
cepted as a manifestation of divine power.31

By departing from the plain precepts and com 
mandments of God, and giving heed to fables, the 
minds of many are preparing to receive these lying 
wonders.36 (Italics supplied.)

Is, then, the charismatic movement the 
spiritistically empowered forerunner of the 
last deception?

If we keep close to Christ and make the 
principles of His Word the principles of 
our life, I'm sure this question will be an 
swered soon. Indeed, it must be answered! 
And not by a spoon-fed job from the pul 
pit.

For whatever this movement is, what 
ever it portends, I say again, the challenge 
to us is equally compelling, for in either 
case only a living experience with Jesus 
Christ will suffice to save us.

We must all now seek to arm ourselves for the 
contest in which we must soon engage. Faith in 
God's word, prayerfully studied and practically ap 
plied, will be our shield from Satan's power and 
will bring us off conquerors through the blood of 
Christ.36
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SHOP TALK

Shop Talk is for the sharing of ideas for a more effective 
ministry. Please make contributions or queries brief— 
but do make them. Materials printed privately or offered 
through personal addresses are not endorsed by the 
church.

NEW! BROADCAST SCRIPT 
SERVICE FOR PASTORS

Pastors who eye the broadcast media with antici 
pation, but who balk at the time involved in pre 
paring material suitable for release, will rejoice at 
the new service begun by the General Conference 
Radio-Television Department.

A complete scripting service will be published by 
the department four tunes a year commencing May, 
1971. Available May, August, November, and 
February, will be complete packages comprising 
thirteen weeks of broadcasting. Three separate 
packages will be available, or the service may be 
bought as a unit.

Five-Minute Daily scripts, 65 in number, will an 
swer the need of the growing number of pastors 
wanting to release their messages daily. Scripts 
will be ready for reading over the air or may be 
adapted to suit the pastor's style. Emphasis of the 
material will be doctrinal-evangelistic. Topical, 
readable, simple, appealing, current are the adjec 
tives that best describe the content of this and the 
fifteen-minute scripts. In one year the broadcaster 
will receive 260 scripts in all—a mine of valuable 
source and evangelistic material even if never put 
on the air.

With this package will go sample commercials 
for small books and Bible courses, as well as other 
aids to help the pastor get started.

Fifteen-Minute Weekly scripts, 13 per quarter, 
will provide the basis for a weekly fifteen-minute 
or thirty-minute weekly address. Again the emphasis 
will be evangelistic material ready to read onto 
radio. This package contains commercials and other 
aids also.

Thirty-Minute Continuity of Word and Music, 
13 per quarter, provide a framework into which 
the fifteen-minute script may be worked to provide 
a half-hour broadcast. Music will be selected 
from five or six Chapel records for each quarter 
(which the pastor will need to purchase as well

as the script service). The script will contain 
song introductions, announcements, song titles, and 
timing.

Cost for the five-minute daily service is $35.00; 
for the fifteen-minute weekly service, $25.00; and 
for the weekly continuity service, $20.00. The en 
tire package of the three services will cost $75.00. 
Subscriptions to the service are on an annual basis.

To add to the convenience of the service all 
script material will be double-spaced with wide 
margins for the final personal touch, and will be 
three-hole-punched to fit a large three-ring binder.

The service may be requested from the Pastor's 
Script Service, Radio-Television Department, 6840 
Eastern Avenue NW., Washington, D.C. 20012. A 
check, or an official conference purchase order 
should accompany each order; or, you may ask for 
the sample package containing samples of the five- 
minute messages, the fifteen-minute weekly and 
thirty-minute continuity scripts.

Broadcasters or writers who would like to con 
tribute to the service should send a sample script 
or request author's instructions. Authors do receive 
some remuneration for their efforts!

WALTER R. L. SCRAGG

SING UNTO THE LORD A 
NEW SONG

Church musicians looking for a new challenge 
will find it in the compilation Te Decet Laus, A 
Hymnal for the Musician. This project has been 
developing for years and it bears the evidence. We 
have hundreds of fine musicians, but they must be 
given the tools and the opportunity to develop 
good choirs. Dr. Beltz agrees with H. Scott Wester- 
man that, "There is practically no limit to the 
hymns which people can leam to appreciate and 
love if they are given enthusiastic leadership." But 
it requires more than enthusiasm to raise the 
standard of our church music. We also need well- 
trained leaders.

A vast amount of excellent hymnic material is 
to be found in various places. It is not easy to 
locate and harder still to assemble with copyright 
permission. But the compiler of this collection has 
been successful in gathering a number of unusual 
yet excellent hymns. While some numbers date back 
to Ambrosian times, others are quite new.

There have been very clear objectives in build 
ing up this unique collection; most important, of 
course, being that our praise might more effec 
tively ascend to the glory of God. In his preface 
to Psalms and Hymns for Public and Private Wor 
ship, Augustus Toplady of "Rock of Ages" fame, 
nobly expresses the high objectives of music in 
worship. He says, "God is the God of truth, of 
holiness and of elegance. Whoever, therefore, has 
the honor to compose, or to compile anything that 
may constitute a part of His worship, should keep
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Evangelistic advertising photos are designed to catch attention

Shown here are some of the 25 8" by 10" glossy 
photos which comprise a part of the new evan 
gelistic advertising layout materials now avail 
able from the General Conference PR Bureau or 
Ministerial Association. Subjects pertinent to the 
pictures shown here include from left to right: 
(Top Row) Can God's Law Be Destroyed? Mark 
of Doom, What Waits Beyond the Grave? Un 
pardonable Sin; (Second Row) The Body a 
Temple of God, Europe in Bible Prophecy, Saved, 
What Happens When You Die? (Third Row) 
Predestination, God's Sign of Authority, Grave 
yard of the Universe, Search for a Missing Text; 
(Fourth Row) Satan, Fact or Fiction? Christ's 
New Rule of Life, 7 Disasters Coming.

In addition to the 25 pictures the advertising 
kit contains a glossy proofsheet of headlines to
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go with the pictures and other topics, and a 
large sheet of sample layouts, showing how the 
pictures can be used in different dimension and 
with different treatments. The complete kit costs 
$25 plus mailing.

No line art is included in this kit, because such 
art is available from existing commercial art 
houses. Photographs such as those included in this 
kit tend to draw reader interest more quickly than 
line art. Layout instruction will become part of 
future public relations workshops involving pas 
tors. Future plans include making available mes 
sage-filled advertising copy to be used with the 
photos and headlines provided in the kit. But 
for the present each evangelist will need to pre 
pare his own. We recommend this new service 
to all those engaged in evangelism.



these three particulars, constantly, in view." These 
high aims have been met in this hymnal. The mu 
sicians will welcome the omission of the bar-lines 
which Dr. Beltz feels are "the strait jacket to both 
the tune and the text," however, phrase-bars are 
used. Literary quotations have been kept to a min 
imum, but a few hymns appear in the original 
Latin, German or French texts, with a number of 
English translations making them usable with 
English-speaking congregations.

In this compilation the minister of music and 
his choir will find something both educational and 
challenging. The sections on the Incarnation, the

Crucifixion, the Resurrection and Ascension are 
particularly fine.

The compiler, Dr. Oliver S. Beltz, has held posi 
tions of responsibility in several of our own col 
leges, and was successor to the late Dean Peter 
Christian Rutkin, chairman of the Department of 
Church and Choral Music, Northwestern University 
School of Music. Although retired, he still is an 
inspiration to many musicians and singers.

Orders should be sent to: Dr. Oliver S. Beltz, 
11538 Anderson Street, Loma Linda, California.

R. ALLAN ANDERSON 
Former Editor, Ministry Magazine

Attention Ministers!
DEAR EDITOR:

Elder Herbert Ford's article "Who Killed the Soul 
of James G. Thresher?" (THE MINISTRY, May, 1970) 
makes one good point and overlooks another. It 
leaves us laymen with the impression that the min 
ister is the only one who could have saved James 
Thresher. If you pastors are too busy to make 
missionary contacts, maybe it's because you aren't 
inviting us laymen to assist you.

But you say, "We are trying to get the laity in 
volved in missionary contacts!"

That's the problem. You tell us to "go" before 
you say, "Follow me."

How can we lead when we haven't had a chance 
to follow? To be specific, how can we be expected 
to conduct a Bible study with strangers when we 
haven't even been asked to offer prayer in the 
church or house of our friends?

Start making a list of those in your congregation 
who are used week after week for the main pray 
ers, reports, announcements, et cetera. Then start 
looking for the shy, the quiet, even the rebellious 
ones in your congregation who are neglected and 
who are dying spiritually from lack of participation 
in the Sabbath morning "exercises." Get us laymen 
involved in what is easiest before you expect us to 
challenge the difficult.

Our Sabbath morning "exercises" have, all too 
often, degenerated into mere entertainment. A small 
clique of elders and deacons, et cetera, are the 
performers, the rest of us are spectators.

I am not writing this letter in my own behalf, 
for I am a Sabbath school teacher, and am often 
asked to preach in our small church; I am writing 
for the thousands of overlooked strugglers in our

church who need a chance to develop—and de 
velopment comes by exercise.

Yours for total involvement, 
A FRIENDLY LAYMAN

DEAR EDITOR:
The article "Doctrine of Revelation and In 

spiration" by Dr. Edward Heppenstall, and particu 
larly the opening sentence, "This church has no 
clearly defined doctrine of revelation and inspira 
tion," leaves me with just one question, If 2 Peter 
1:21, "Holy men of God spake as they were moved 
by the Holy Ghost," and 1 Corinthians 2:13, 
"Which things also we speak, not in the words 
which man's wisdom teacheth, but which the Holy 
Ghost teacheth; comparing spiritual things with 
spiritual" do not present a precise and concise 
"clearly defined doctrine of revelation and inspira 
tion," what is it they do present?

DONALD F. HAYNES

$220 Postpaid
Only paper ond scissors' • "

MSOAL EVANGELS

WE S^P^||icS^Chy.M^36Q
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Ind

By Subject and Contributor

SUBJECT INDEX

ADMINISTRATION
Autumn Council Imperatives—Mar.,

p. 29.
Before You Build-2—Jan., p. 10. 
Leadership—March, p. 24. 
"Where Have All the Leaders

Gone?"—Aug., p. 6.

BIBLE
Our Infallible Bible—Jan., p. 5. 

BIBLE INSTRUCTOR
Joy of Personal Work, The—July, p.

40. 
They Tried It ... It Works!—Feb.,

p. 54. 
What Is Wrong With Young, Single

Bible Instructors?—May, p. 36.

BIBLE TEXTS
Old Testament

Isaiah 26:3—(Peace)—July, p. 19. 
Psalm 121:1 — (Jehovah, Not the

Hills)—Aug., p. 40. 
Isaiah 65:22—(Eternal Life)—Sept., 

p. 41.

BIOGRAPHY
Secular 

Richards, H. M. S., Sr.
A Flexible Witness—Oct., p. 8. 
H. M. S. Richards—Committed 

Evangelistic Preacher—Oct., p. 
3.

White, ]. Ina 
In Appreciation—Oct., p. 21.

BLIND
Ministry to the Blind—April, p. 23. 

BOOKS
Burning Heart, The—May_, p. 43. 
Christian Life and Salvation, The—

Sept., p. 43. 
Christian Minister, The—April, p.

43
Dark Side of Glory— Feb., p. 68. 
Ellen G. White and Church Race

Relations—Aug.. p. 44. 
Evangelism That Evangelizes!—July,

p. 44.
Evolution or Creation—Jan., p. 42. 
Graphic Guide to Modern Versions

of the New Testament—March, p.
44. 

Groups Alive1—Church Alive—Feb.,
p. 68. 

Happiness Is Still Home Made—Jan.,
p. 42.

/ Stand bi the Boor—Sept., p. 43. 
Jesus and the Disinherited—April, p.

43.
Living Stones—Aug.. p. 44. 
Medieval Papacy, The—Jan., p. 43.
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Music and Worship—Feb., p. 68. 
Partners in Preaching—Aug., p. 44. 
Pastor's Wife and the Church, The

—March, p. 44.
Perilous Paradise—April, p. 43. 
Power of Maturity, The—Sept., p.

43. 
Shield Bible Study Series, Tie—July,

p. 44. 
Singing With Understanding—April,

p. 44. 
Taste of New Wine, The—July, p.

44.
Treasured Volume of Prayers—April, 

p. 43.

CHRIST
Same Yesterday, Today, and Forever, 

The—June, p. 35.

CHRISTIAN LIFE
Do We Care?—May. p. 41.
First Things First—Feb., p. 3.
Halo—July, p. 48.
Higher, Man, Higher—July, p. 48.
How to Deal With People—April, p.

6; May, p. 29. 
Man and the End of Time—Feb., p.

24. 
One Giant Leap—Nov., p. 20; Dec.,

p. 18.
Quick Draw—May, p. 48. 
Reassessment or Reaffirmation?—

Jan., p. 3.
"Tell Us Not"—July, p. 48. 
Times Have Changed—April, p. 10. 
Where Are the Stars?—Nov., p. 80.

CHURCH
Ingredients of an Evangelistic Church

—May, p. 20.
President Speaks, The—Dec., p. 24.
To Make Ready a People—June, p. 

4.
Whv Are We Here and Where Are 

We Going?—Jan., p. 24; Feb., p. 
52.

£lder
Help for the Local Church Elder- 

April, p. 11.
History

The Inside Story of Adventism— 
Nov., p. 10.

COURAGE
We're in the Majority—Feb., p. 72.

CROSS
Cross and Obscenity, The—Sept., p.

48. 
Can Between God and Man, The—

Aug., p. 48.
EDUCATION

Accreditation for the SDA Theologi 
cal Seminary—Aug., p. 38.

Proposed New Theological Degrees— 
Oct., p. 22.

Seminary Accreditation, The—Nov.
p. 64. 

Why Teachers Leave the Profession—
Sept., p. 33.

EVANGELISM

Across the Table—March, p. 6.
All-Day Bible Seminar, The—Feb., 

p. 15.
An Experienced Evangelist Shares— 

Dec., p. 22.
A New Day in Electronic Evangel 

ism—Oct., p. 16.
A Sevenfold Impact of the Truth— 

July, p. 28.
Bell Rings in the Middle East, The— 

June, p. 56.
California Field School of Evangel 

ism—July, p. 24.
Challenge of Northern Europe, The

—June, p. 50.
Coordinated Evangelism—Sept., p. 

40.
Division-wide Evangelistic Crusade— 

Dec. p. 9.
Evancelism's Opportunity in South 

ern Asia—June, p. 52.
Evangelistic Conservation—Aug. p.21.' 
Evangelistic Effort in Madrid, Spain

—Mav, p. 15. 
Evangelists, Are You Discouraged?—•

Feb., p. 18. 
Faith for Today Evangelism—May,

p. 24. 
First Field School of Evangelism in

Britain—April, p. 24. 
Focus on Reaping—Oct., p. 14. 
"Here Am I"—Sept., p. 23. 
How, Where, and When to Appeal

for a Favorable Decision—Aug.,
p. 18. 

Inter-America's Challenge — June,
p. 57. 

"It Will Be Finished in the Far
East"—June, p. 54. 

Large-City Evangelism—Jan., p. 8. 
Medical and Gospel Evangelism—

Jan., p. 14.
Men of the Century—July, p. 14. 
Moslem Breakthrough in Southern

Mindanao—April, p. 19. 
New Approach to Alcoholism—

March, p. 16. 
Newly Edged With Power—June, p.

22. 
Power of Adventist Evangelism for

Soul Winning, The—Sept., p. 28. 
Presenting the Truth as It Is in

Jesus—Oct., p. 61. 
South America for Christ—April, p.

14.
Story of the 4DK and Its Evangel 

ism Potential—March, p. 14. 
They Tried It ... It Works!—Feb.,

p. 54. 
Total Evangelism for the 70's—

May, p. 17. 
Two Decades of TV Progress—May,

p. 3.



V-Day in Puerto Limon—Jan., p.
34. 

Voice of Prophecy and You, The—
Oct., p. 13. 

"Willing to Communicate"—Feb.,
p. 12. .

Decisions 
What Led to Your Decision?—Aug.,

p. 40.

FAITH
"Faith Is the Substance . . ."— 

Feb., p. 23.

HEALTH
Healthful Living—March, p. 32.
Health Reform—A Balanced Pro 

gram—March, p. 36.
New Approach to Alcoholism— 

March, p. 16.
Overuse of Sugar Worse Than Meat 

Eating!—March, p. 32.

HOLY SPIRIT, THE
Do We Know the Holy Spirit?—

June, p. 14. 
Spirit-Filled Church, The—June, p.

19.
Speaking in Tongues 

Mystic Tongues Are Speaking—Oct.,
p. 24; Nov., p. 59; Dec., p. 73.

HOME AND FAMILY
Call of the Elijah Message, The—

July, p. 22. 
Color and Design in Your Home—

March, p. 40. 
Spirit-Filled Home, The—June, p.

9.

HUMAN RELATIONSHIPS
Ugly Christians—May, p. 48. 

INGATHERING
Attorneys, We Visit Them Not— 

April, p. 4.
Awards 

Are They Necessary?—Feb., p. 5.

INSPIRATION
Christian Principle of Religious Au 

thority, The—July, p. 10.
Doctrine of Revelation and Inspira 

tion—July, p. 16; Aug., p. 28.
Problem of Augmentation, The— 

Aug., p. 3.

LOVE
Eschatological Tensions — April, p. 

48.

MEDICAL MISSIONARY
Adventist Physician—a Minister, 

The—Feb., p. 64.
Medical Missionary Work—Why Not 

Now?—April, p. 34.
Why Does the SDA Church Oper 

ate a School of Public Health?— 
Sept., p. 11.

MEDICINE AND RELIGION
A Blended Ministry—Sept., p. 3.
Health Reform—a Balanced Pro 

gram—March, p. 36.
Pastor and Doctor at the Bedside of 

the Sick, The—Jan., p. 38.
Should Ministers Be Involved in 

Health Ministry?—Sept., p. 15.
When the "Right Arm" Was Used 

in Davao City—Sept., p. 6.

MINISTER
Affection Setting—Aug., p. 48.
A God Called RE—and a Parable- 

March, p. 20.
Are You Qualified?—Dec., p. 69.
Church Standards . . . The Min 

ister's Responsibility—June, p. 30.

Earmarks of a Mature Minister—
Sept.. p. 18. 

From Builder to Wrecker—Dec.,
p. 67.

Goodness—an Evangelistic Impera 
tive—Sept., p. 21. 

Horizontalism—Sept.. p. 48. 
If I Were a Young Preacher—Oct.,

p. 10. 
Immorality of Statistics, The—April,

p. 32.
Life After Birth—April, p. 48. 
Man of God—Dec., p. 6. 
Minister and His Wife, The—April,

p. 12. 
Ministry During Holiday Season—

Sept., p. 37. 
Peter Standing Up With the Eleven

—March, p. 3.
Prankish Pulpiteers—Nov., p. 80. 
Remove the Obstructions—Feb., p.

Restorers—That He Might Be Glori 
fied—March. j>. 17.

Role of the Minister, The—Jan., p. 
48.

Service of Privilege—April, p. 48.
"So You Are a Minister!"—July, p.

30.
Untamed—Sept., p. 48. 
Watchmen on the Walls—Sept., p.

31.

MINISTERIAL ASSOCIATION OF 
SDA

Meetings
Eyes on Atlantic City—May, p. 9. 
"Greatest Ever, The"—Aug., p. 24. 
Wither Too or Whither To?—(No. 

3)—Oct., p. 18.
MINISTER'S WIFE, THE
"... And Ye Visited Me"—July, 

p. 42.
A Visit With the "King's Daugh 

ters"—April, p. 37.
Do We Car*?—May, p. 41.
Thoughts Paint Pictures—Feb., p. 

66.
Tribute to a Minister's Wife—Aug., 

p. 43.
MUSIC

Do You Have It?—July, p. 48. 
Liturgical or Free?—Aug., p. 15. 
Noise That Destroys—July, p. 20.

ORDINATIONS
List Of

North America, 1969—March, p. 42. 
Overseas, 1969—April, p. 39.

PASTOR
Altar Call, The—May, p. 48.
Church Standards . . . The Minis 

ter's Responsibility—June, p. 30.
Gap Between the Pulpit and the 

Pew, The—Aug., p. 35.
How to Deal With People—April, p. 

6; May. p. 29.
I Didn't Have Time to Be a Chris 

tian—Jan., p. 12.
Ministry During Holiday Seasons— 

Sept., p. 37.
Service of Privilege—April, p. 48.
To Make Ready a People—June, p. 

4.
Visitation

Who Killed the Soul of James G. 
Thresher?—May, p. 8.

PASTORAL WORK
Binding Off Bible Course Interests— 

May, p. 7.
How to Have a Full Treasury—Dec., 

p. 16.
Pastor and Lay Missionary Activi 

ties, The—Jan., p. 22; Feb., p. 9.
Pastor's Bible Class, The—Jan., p. 

18.
Running a Church Library—Feb., 

p. 22.

POETRY
Fragments—Sept., p. 32.
My New Year Aim—Jan., p. 30.
Ordination—July, p. 36.

PRAYER
A Prayer Group Experience—Jan.,

p. 40. 
A Prayer Group Experience—May,

p. 42. 
Content of the Pastoral Prayer, The

—April, p. 21. 
Offering of the Pastoral Prayer, The

—March, p. 22. 
Prayer Groups Are God's Plan—

Jan., p. 20. 
Why Not Begin Now?—Jan., p. 41.

PRAYER MEETING
An Early 1970 Countdown Program?

—Jan., p. 16. 
Prayer Meeting, Pulse of the

Church—Jan., p. 4. 
Preach On Last Day Events—Nov.,

p. 7. 
Reviving the Prayer Meeting—

Nov., p. 3. 
Rx for a Sick Prayer Meeting—

Aug., p. 14.

PREACHING
A Burden and a Vision—April, p.

3. 
Assertions Divert Desertions—Jan.,

p. 48.
Divine Imperative, The—Aug., p. 7. 
Impoverished Preaching—Feb., p.

Luther the Preacher—Jan., p. 28;
Feb., p. 55. 

Me!—Speak in Public?—Aug., p.
42. 

Peter Standing Up With the Eleven
—March, p. 3. 

Preaching—Its Nature and Urgency
—June. p. 44.

Ruinous Rut, The—Jan., p. 48. 
"Sound Without Sense" or Sound

With Sense—Feb., p. 58.

PROPHECY
What Time Is It?—July, p. 7. 

PUBLIC RELATIONS

Church
The Public's Attitude Toward the 

SDA Church—Oct., p. 64.

PUBLISHING
Invisible Adventist Press, The— 

April, p. 16; May, p. 32.

REFORMATION
Repentance, Revival, Reformation— 

Nov., p. 12.

RELIGIOUS WORLD TRENDS
Demons Today—Jan., p. 32. 
World Council of Churches, The— 

May, p. 13; June, p. 59.

REMNANT CHURCH
Remnant Church, The—June, p. 41. 

RESURRECTION
Needed—Spirit-filled Peraching on 

the Resurrection—April, p. 5.

REVIVAL
Reassessment or Reamrmation?—

Jan., p. 3. 
Repentance, Revival, Reformation—

Nov., p. 12.
RURAL LIVING

Avoiding "Heir Pollution"—Aug., 
p. 13.
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SABBATH
Are You Really Ready When Sab 

bath Comes?—Nov. 
Church Speaks Out, The—March,

Don't Forget to "Remember"— 
Dec., p. 70.

In Search of the Origin of the Sab 
bath—July, p. 37; Aug., p. 32.

Lord's Day and the Lord of the 
Sabbath, The — March, p. 11; 
April, p. 28.

Moslem Authority on "True" and 
"So-Called" Christians—April, p. 
20.

SANCTUARY
Enter Into Life—June, p. 27. 
Sanctuary Truth Is Key Adventist

Doctrine—Sept., p. 24; Oct., p.
68; Nov., p. 68.

SCIENCE AND ARCHEOLOGY
Uniformity and Catastrophism— 

July, p. 32; Aug., p. 10.
Worship Him Who Made—Feb., p. 

6; March, p. 33.

SOUL WINNING
Balcony, The—Aug., p. 48. 

SPIRIT OF PROPHECY
Man and the End of Time—Feb., p. 

24.

STANDARDS
"Tell Us Not"—July, p. 48. 

THEOLOGICAL SEMINARY
Accreditation for the SDA Theo 

logical Seminary—Aug., p. 38.
Seminary Accreditation, The—Nov., 

p. 64.

THEOLOGY 
Joshua's Loi Day in the News—shua s Long Day in the i 

Nov., p. 17; Dec., p. 12.
To Know God in the New Testa 

ment—May, p. 23.
To Know God (In the Old Testa 

ment—Feb., p. 20.

THREE ANGELS' MESSAGES 
To Prepare a People—July, p. 3.

UNITY
Pulling Together—July, p. 13.

WOMEN
Single Woman, The—Oct., p. 73.

WOMEN IN SACRED HISTORY
Anna—The First Woman Christian

Missionary—April, p. 38. 
Grand Old Lady of Prayer, The—

Jan., p. 41. 
Queen With a Quest, The—March,

p. 41. 
Woman of a Fiery Spirit, The—

Feb., p. 67.

YOUTH
"Turned Off"—Feb., p. 72.

CONTRIBUTOR INDEX

Ambs, K. F.—Before You Build-2— 
Jan.

Anderson, R. A.—Do We Know the 
Holy Spirit?—June; "The Greatest 
Ever"—Aug.; The Inside Story of 
Adventism—Nov.; The Shield Bible 
Study Series—July; Living Stones 
Aug.
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Archbold, B, L. — Inter-America's 
Challenge—June.

B
Baldwin, J. T.—One Giant Leap— 

Nov.; Dec.
Beach, B. B .—The World Council 

of Churches—May; June.
Beach, W. R.—Pulling Together- 

July.
Beeler, C. R.—The Power of Matu 

rity—September.
Berg, O. M.—Role of the Minister, 

The—Jan.; The Church Speaks Out
— March; Needed — Spirit - filled 
Preaching on the Resurrection— 
April; Eyes on Atlantic City—May; 
H. M. S. Richards—Committed 
Evangelistic Preacher—Oct.; Re 
viving the Prayer Meeting—Nov.; 
Evangelism That Evangelizes! — 
July.

Betx, C. H.—How to Have a Full 
Treasury—E> ec.

Bietz, R. R.—How to Deal With Peo 
ple—April; May; Church Standards
—The Minister's Responsibility— 
June.

Boyle, P.—The Divine Imperative— 
Aug.; The Medieval Papacy—Jan.; 
Graphic Guide to Modern Versions 
of the New Testament—March; The 
Burning Heart—May.

Brown, R. H.—Worship Him Who 
Made—Feb.; March.

Brusett, C. D.—Binding Off Bible 
Course Interests—May.

Burnside, G.—Our Infallible Bible- 
Jan.

Campbell, A. J.—Perilous Paradise—
April. 

Cannon, W. J.—The Call of the
Elijah Message—July. 

Carcich, T.—Large-City Evangelism
—Jan.; Preaching—Its Nature and 
Urgency—June; Goodness—an Evan 
gelistic Imperative—September.

Cargill, R. M.—V-Day in Puerto 
Limon—Jan.

Chase, M.—Color and Design in Your 
Home—March.

Cleveland, E. E.—Reassessment or 
Reaffirmation ?—Jan.; The Ruinous 
Rut—Jan.; 'Turned Off"—Feb.; 
Impoverished Preaching — Feb.; 
Eschatological Tensions — April; 
Quick Draw—May; Ugly Christians
—May; Men of the Century—July; 
"Tell Us Not"—July; Higher, Man, 
Higher — July; Halo — July; The 
Balcony — Aug.; Untamed — Sept.; 
Horizontalism—Sept.

Coffin, H. G.—Uniformity and Ca 
tastrophism—July; Aug.

Collier, G.—Preach on Last-Day 
Events—Nov.

Coltheart, J. F.—The All-Day Bible 
Seminar—Feb.; The Challenge of 
Northern Europe—June.

Cunningham, L. F.—First Things 
First—Feb.

D
Dalrymple, G. F.—Faith for Today

Evangelism—May. 
Darnell, R.—Moslem Authority on

"True" and "So-Called" Christians
—April.

Dederen, R.—The Christian Principle 
of Religious Authority—July.

Deming, D.—Don't Forget to "Re 
member"—Dec.

De Oliveira, E,—South America for 
Christ—April.

Dobias, D.—Medical and Gospel Evan 
gelism—Jan.

Douglass, H. E.—Ellen G. White and 
Church Race Relations—Aug.

Dower, N. R.—Help for the Local 
Church Elder—April; Service of

Privilege—April; Jesus and the Dis 
inherited—April; To Make Ready 
a People—June; Division-wide Evan 
gelistic Crusade—Dec.

Esteb, A. A.—Ordination (Poem)— 
July.

Parley, R. F.—A Burden and a Vision
—April. 

Fearing, A. C.—To Prepare a People
—July.

Ferris, R. H.—Evangelistic Conserva 
tion—Aug.

Figuhr, A.—Me .'—Speak in Public ?

Ford, "H.—Who Killed the Soul of 
James G. Thresher?—May; A Flex 
ible Witness—Oct.; If I Were a 
Young Preacher—Oct.

Fordham, W. W. —The Remnant 
Church—June.

Froom, L. E.—Sanctuary Truth Is 
Key Adventist Doctrine — Sept.; 
Oct.; Nov.

Fuentes, J. A.—The Pastor and Doctor 
at the Bedside of the Sick—Jan.

Gage, L.—A Prayer Group Experience
—Jan.; Prayer Groups Are God's 
Plan—Jan.; A Prayer Group Ex 
perience—May.

Geli, P., Jr.—The Gap Between the 
Pulpit and the Pew—Aug.

Guild, D. R.—Focus on Reaping— 
Oct.

Gunston, T.—The Pastor and Lay 
Missionary Activities—Jan.; Feb.

H
Hackett, W. J.—Leadership—March.
Hadley, I. R.—Earmarks of a Ma 

ture Minister—Sept.
Hammill, R.—Accreditation for the 

SDA Theological Seminary—Aug.
Hannum, H. B.—Liturgical or Free?

—Aug. 
Harms, R.—-Are You Really Ready

When Sabbath Comes?—Nov. 
Harris, H. J.—Are They Necessary?

—Feb.; Attorneys, We Visit Them 
Not—April; What Led to Your 
Decision?—Aug.

Hawley, D.—Rx for a Sick Prayer 
Meeting—Aug.

Hegstad, R. R.—Mystic Tongues Are 
Speaking—Oct.; Nov.; Dec-

Heppenstall, E.—Doctrine of Revela 
tion and Inspiration—Tuly; Aug.

Hetzell, M. C.—The Single Woman
—Oct.

Higgins, W. A.—They Tried It ... 
It Works!—Feb.

Hilgert, E.—In Search of the Origin 
of the Sabbath—July; Aug.

Hitt, R. T.—Demons Today—Jan.
Hook, M.—The Immorality of Sta 

tistics—April; The Problem of Aug- 
m e n ta tion—Aug.

Hyles, J.—Ingredients of an Evan 
gelistic Church—May.

Hunt, J. N.—"Where Have All the 
Leaders Gone?"—Aug.

Hyde, G. M.—Enter Into Life—June.

Iserte, S.—Evangelistic Effort in Ma 
drid, Spain—May.

Iversen, J. O.—"Willing to Com 
municate"—Feb.

Iversen, M. L.—Dark Side of Glory 
—Feb.

Johnson, A. R.—Do We Care?—May. 
Johnsson, W. G-—Man of God—Dec.



Kapur, J. S.—Running a Church Li 
brary—Feb.

Kleuser, L. C.—Happiness Is Still 
Home Made—Jan.

Knowles, G. E.—Ministry During 
Holiday Season—Sept.

Kubo, S.—The Christian Life and 
Salvation—Sept.

Landeen, W. M. — Luther the Preacher
— Jan.; Feb. 

Layon. T. A. — Moslem Breakthrough
in Southern Mindanao — April. 

Lee, R. H.— The Pastor's Wife and
the Church—March; What Is Wrong
With Young Single Bible Instruc 
tors ? — May. 

Livesay, K. H.— The Pastor's Bible
Class — Jan. 

Loasby, R. E . — To Know God ( in
the Old Testament)— Feb.; To
Know God in the New Testament
— May. 

Loewen, G. — Thoughts Paint Pictures
—Feb. 

Lowe, H. W.— -Singing With Under 
standing — April. 

Lowe, L. G. — Evangelists, Are You
Discouraged? — Feb.

Me
McKay, D. W.— Two Decades of TV

Progress — May. 
McVay, B.— First Field School of

Evangelism in Britian — April.

Marter, E. W.—The Christian Minis 
ter — April 

Mattison, W. H. — Evangelism's Op 
portunity in Southern Asia — June. 

Mellor, C. M.— The Offering of the
Pastoral Prayer — March; The Con 
tent of the Pastoral Prayer — April;
The Taste of New Wine — July;
Partners in Preaching — Aug. 

Miller, L. C.— The Bell Rings in the
Middle East — June . 

Mitchell, D. A., Sr. — Repentence,
Revival, Reformation — Nov. 

Moore, R. S. — Remove the Obstruc 
tions — Feb. 

Moseley, C. E., Jr.— The Spirit-filled
Church — June. 

Moyer, B. C- — Groups Alive — Church
Alive—Feb. 

Murdoch, W. G. C.— Proposed New
Theological Degrees — Oct. ; The
Seminary Accreditation — Nov.

N
Nelson, W. K.— Avoiding "Heir Pol 

lution" — Aug.; Should Ministers Be 
Involved in Health Ministry? — 
Sept.

Nolan, H. W.—Medical Missionary 
Work—Why Not Now?—April.

o
Ochs, D. L.—/ Stand by the Door—

Sept. 
Oddie, J.—First Field School of

Evangelism in Britain—April. 
Odom, R. L.—The Lord's Day and

the Lord of the Sabbath—March;
April; Joshua's Long Day in the
News—Nov. j Dec.

Palmer, C. H.—Health Reform—a
Balanced Program—March. 

Parfitt, D.—Fragments (Poem)—Sept. 
Paynter, W. J.—Are You Qualified?

—Dec. 
Pierson, D. M.—A Visit With the

— 'King's Daughters''—April; Why 
Not Begin Now?—Jan. 

Pierson, R. H.—Why Are We Here 
and Where Are We Going?—Jan.; 
Feb.; I Have Set Thee a Watchman
—Nov.; The Same Yesterday, To 
day, and Forever—June; Restorers
—That He Might Be Glorified—
March; The President Speaks—Dec. 

Pinghe, B. F. — From Builder to
Wrecker—Dec. 

Popowich, J. W,—"So You Are a
Minister!"—July.

Read, W. E.—What Saith the Scrip 
ture?—Feb.; July; Aug.; Sept.

Richards, H. M. S., Jr.—The Voice of 
Prophecy and You—Oct.

Rudy, H. L.—Peter Standing Up With 
the Eleven—March.

Runyan, R.—I Didn't Have Time to 
Be a Christian—Jan.,'"Sound With 
out Sense" or Sound With Sense— 
Feb.; A God Called RE—and a Par 
able—March.

Rydzewski, E. M.—Evolution or Cre 
ation—Jan.

Sahlin, M.—A New Day in Electronic 
Evangelism—Oct.

Scragg, W. R. L.—Across the Table- 
Mar.

Sheldon, R. L.—Ministry lor the Blind
—April.

Shuler. J. L.—Total Evangelism for 
the 70's—May; A Sevenfold Impact 
of the Truth—July; How, Where, 
and When to Appeal for a Favorable 
Decision—Aug.; The Power of Ad- 
ventist Evangelism for Soul Winning
—Sept.; Presenting the Truth as It 
Is in Jesus—Oct.

Smith, D. W.—The Adventist Physi 
cian—a Minister—Feb.

Smucker, R. M.—The Minister and 
His Wife—April.

Soper, F. A.—New Approach to Alco 
hol ism—March.

Spangler, J. R.—Man and the End of 
Time—Feb.; Assertions Divert De 
sertions—Jan.; We're in the Major 
ity—Feb.; Times Have Changed— 
April; Life After Birth—April; The 
Altar Call —May; Noise That De 
stroys—July; Do You Have It?— 
Sily; Affection Setting—Aug.; The 

ap Between God and Man—Aug.; 
A Blended Ministry—Sept.; When 
the "Right Arm" Was Used in Da- 
vao City—Sept.; The Cross and Ob 
scenity — Sept.; Wither Too or 
Whither To? (No. 3)—Oct.; Prank 
ish Pulpiteers — Nov.; Christmas — 
Dec.

Spear, R. D.—Watchmen on the Walls 
—Sept.

Steed, E. H. J.—Story of the 4DK 
and Its Evangelism Potential—Mar.

Stone, G. P.—Why Teachers Leave 
the Profession—Sept.

Struntz, T. K.—With Unity to Pente 
cost—May.

Taggart, G. H.—Here Am I—Sept.
Tarr, E. W.—The Public's Attitude 

Toward the SDA Church—Oct.
Thompson, R. A.—Coordinated Evan 

gelism—Sept.
Tippett, H. M.—Music and Worship— 

Feb.; Treasured Volume of Prayers 
—April.

Torkelsen, M. C-—The Spirit-filled 
Home—June.

Torres, A. R.—California Field School 
of Evangelism,—July.

U

Utt, R. H.—The Invisible Adventist 
Press—April; May.

Van Dolson, L, R. — Why Does the 
SDA Church Operate a School of 
Public Health?—Sept.

W
Walter, C. A.—An Experienced Evan 

gelist Shares—Dec.
Ward, E. C.—What Time Is It?— 

July.
Watts, D. R.—Newly Edged With 

Power—June.
White, A. L.—An Early 1970 Count 

down Program—Jan.
White, E. G.—Prayer Meeting, Pulse 

of the Church—Jan.
Williams, R. C.—"It Will Be Fin 

ished in the Far East"—June.
Worth, J. T.—The Joy of Personal 

Work—July.
Wright, K. A.—". . . and Ye Visited 

Me"—July.

ACCIDENT-PRONE DRIVERS-

According to the Long Island Press a three-year study shows that drivers who cause 
fatal accidents are more emotionally disturbed than other motorists. The report by 
Medical Consultant Dr. Cyril Solomon revealed that, in 20 per cent of the fatal accidents 
studied, the drivers had acutely disturbing experiences, usually quarrels, within six hours 
of the accident. DONALD W. MCKAY
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BOOKS

Facing the Issues—2, William J. Krutza and Philip 
P. Di Cicco, Baker Boole House, Grand Rapids, 
Michigan, 1969, 140 pages.

This is an excellent booklet dealing with current 
issues. It presents the pros and cons of each issue 
discussed and follows with a page or two of Bible 
passages on the matter. Each current issue section 
concludes with a section of questions and observa 
tions for discussion. Generally, a fundamental ap 
proach is pursued by the authors.

J. S. DAMAZO

The Promise of Power, DeWitt S. Osgood, Southern 
Publishing Association, Nashville, Tennessee, 
1970, 143 pages.

A book written to remind the reader that with 
out "the fellowship of the Spirit" the inner man 
is but an orphan in the universe. It is only as he 
responds to the promptings of the Spirit that he can 
know Christ and the good life. And the ministry 
of the Spirit is necessary in order that man might be 
born again and might glorify Christ. One prere 
quisite to the receiving of the latter rain is a prac 
tical knowledge of how the Spirit leads the believer 
into all truth and guides into all service. To meet 
the soul's vital spiritual necessities, The Promise of 
Power offers a personal confrontation with the 
third person of the Godhead.

This book will serve as an invaluable evangelistic 
aid for the minister as it appeals to the reader to 
listen to the still small voice of the Spirit and to 
respond to His gentle pleading and promptings. 
Other evangelistic uses include preparing interests 
and others for the presentation of the message; 
sustaining interest during a series of meetings; or 
to make a serious appeal for obedience toward the 
end of the series.

The Promise of Power is entirely Bible based 
and noncontroversial, and has proved to be an 
effective bridge to ministers and church workers of 
other faiths. The positive message it presents serves 
as a remedy for extremism. Surely those who might 
share this book can expect fruit even from among 
the clergy who, as devout followers of Christ, can 

not help responding to the Spirit's pleading and 
accept God's special message for our day. Remem 
bering, of course, that the Spirit uses men but can 
never be used by men.

J. R. SPANGLER

Theological Bibliography, Sakae Kubo, Charles 
Sadefur, Jim Walters (editors), Student Forum, 
SDA Theological Seminary, Berrien Springs, 
Michigan, 1970, $1.50.

Have you ever wondered if you are spending your 
book money for the right books, or if you are 
reading those works that are most significant? An 
aid to answering such questions has just been pub 
lished by the Student Forum of the Seventh-day 
Adventist Theological Seminary. The bibliography 
itself has been prepared by the Seminary faculty, 
and is arranged under six general headings: Church 
and Ministry, Mission and Comparative Religion, 
The New Testament, The Old Testament, Syste 
matic Theology, Church History. Each of these 
headings, in turn, is further divided for greater 
convenience. For example, a few of the subhead 
ings in the New Testament section include: Back 
ground, Christology, Church, Church Order and 
Worship, Dictionaries, Ethics in the New Testament, 
Hermeneutics, Kingdom of God, Parables, Paul's 
Theology, Resurrection, Holy Spirit, Life of Jesus, 
Teachings of Jesus, Commentaries, et cetera. Those 
works considered particularly significant are marked 
by an asterisk. One of the most helpful features is 
the brief description and evaluation that follows 
each entry. For example, under E. Schiirer, A His 
tory of the Jewish People in the Time of Jesus, we 
are told that: "Although old, Schurer's work is still 
one of the best in the field. He is concerned espe 
cially with the political situation in Palestine in 
the time of Jesus."

Some may wonder why such a bibliography is 
necessary when other theological schools already 
provide excellent tools of this type. Perhaps the 
best answer is that this bibliography has been es 
pecially directed to the Seventh-day Adventist min 
istry and is therefore likely to be especially useful 
to it. As with any such collection there will be 
questions as to why this or that book is included 
while others are left unmentioned. Quite naturally 
the choice reflects the background and training of 
the professors who made the selections. On the 
whole, in this reviewer's opinion, they have ju 
diciously selected those works which are most re 
liable, usable, and which have had the greatest 
impact on theology. The compilers deserve com 
mendation for their good work and thanks for 
providing such a helpful volume.

A copy may be obtained by writing to the Sem 
inary Student Forum, Andrews University, Ber 
rien Springs, Michigan 49104.

MALCOLM MAXWELL
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NEWS BRIEFS

\Vnless otherwise credited, the following news items are 
taken from Religious News Service.]

Holy Land Is Chosen as Site for Sacred Scripture 
Seminar

The International Catholic Federation for the 
Biblical Apostolate (ICFBA) has announced plans 
in Rome for an international seminar on Sacred 
Scripture to be held in the Holy Land during the 
last week of June and the first week of July, 1971. 
Father Bernard Orchard, O.S.B., the federation's 
general secretary, told newsmen here that the organ 
ization felt that the Holy Land was "the perfect 
place to conduct such a seminar." After all, he 
said, "It is there that it all began. We will be at 
the very site where many of the greatest events of 
historical religious importance took place. We will 
be .returning to the place where it all began." The 
International Catholic Federation for the Biblical 
Apostolate was established in Rome last April to 
carry out a major directive of Vatican II: "Easy 
access to Sacred Scripture should be provided for 
all the Christian faithful." Father Orchard said 
that Jerusalem and the Holy Land were chosen as 
the locale for the federation's first major project "in 
an effort to spark enthusiasm among bishops for 
their very important work of carrying out a man 
date of Vatican II, the promotion of the Bible 
among Catholics."

White House Service: Ten Commandments 
Still Major Foundation of Sound Society

In the 4,000 years since the Ten Commandments 
were handed down at Mount Sinai, no sounder 
foundation for a stable society, especially in these 
troubled times, has evolved, a former Congressman 
said at the White House religious service in Wash 
ington, B.C. Dr. Walter Judd, who represented a 
district in Minnesota from 1942-1962 and was a 
medical missionary in China in the 1920's and early 
1930's, told President and Mrs. Nixon and 250 
guests in the East Room that his long experience 
in public life has convinced him that these ten 
ancient precepts are relevant to the turmoil, fer 

ment, anxiety, conflict, and uncertaintly experi 
enced by nearly all levels of society, and that more 
effort must be made to apply these age-old guide 
lines to harmonious social relations. In summing 
up he said, "Blessed was, is, and always will be our 
nation when the Lord is truly our God."

Southern Baptists Polled on What a Dissenter 
Should Do

A Southern Baptist survey has shown that 56.5 
per cent of pastors surveyed believe members 
should leave the church if they cannot completely 
agree with the denomination's articles of faith. 
The poll asked: "If a member of a Southern Bap 
tist church finds he cannot completely agree with 
the Articles of Faith as adopted by the Southern 
Baptist Convention in 1925, and again in 1963, 
should he remain in a Baptist church or leave 
it?" Four alternative answers were given. Most 
pastors (34.7 per cent) chose the response, "Leave, 
and join a church whose doctrine he more nearly 
accepts." Only 19.5 per cent of Sunday school 
teachers chose this answer. "Remain, on basis 
of things with which he agrees" was the response 
chosen by most teachers (39.3 per cent). This 
answer received the second highest vote from 
pastors (27.3 per cent). Receiving the second high 
est vote of teachers (20:6 per cent) was "Remain, 
actively trying to influence the Convention to
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Troubled Times
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,
Box 672 Dept. J5, Muscatine, Iowa

change." Only 10:5 per cent of pastors took this 
stand. The other category, "Leave, and try to 
find a church whose doctrine he can completely 
accept," received 21.8 per cent of the pastor's votes 
and 16.2 per cent of the teachers'. "No answers" 
were marked by 5.7 per cent of pastors and 4.4 
per cent of teachers.

Martin B. Bradley, Viewpoll director, reported 
that many questionnaires were accompanied by 
comments that added depth to their responses. He 
said a "sizable number," most of whom answered, 
"Remain," stated that complete agreement is not 
very likely nor is it necessary. Many of them said 
that there should be no creed but the Bible, no 
head but Christ, and that the "right to differ is 
basic to being a Baptist." Those who took a firm 
"leave" position held that a person either is or 
isn't a Baptist, and should leave if he can't agree 
with a tenet as basic as the Articles of Faith.

Two comments seem to epitomize the divided 
opinion among Baptist leaders, the survey director 
observed. One was that "Baptist churches are becom 
ing weaker in the faith because far too many mem 
bers are only Baptists by name and do not be 
lieve in Baptist doctrine based on the Scriptures." 
The other referred to the Articles of Faith as a 
"fiajority opinion" rather than a creed, and asked, 
"What's happened to the Baptist concept of reli 
gious freedom in these articles? Who is going to 
be the bishop or pope?"

TE DECET LAUS

("To Thee Belongeth Praise")
A hymnal for the musician, com 
piled and edited by Oliver S. 
Beltz, M.Mus., Ph.D. 
Priced to a church musician's 
purse at $5.40 including postage! 
Returnable after ten days with 
full refund. Address: Musician's 
Hymnal, Box 325, Loma Linda, 
California 92354

Conservative Presbyterians Told to Begin Plans 
for "Separation"

Conservative Presbyterians from fifteen Southern 
States were told that they should begin preparing 
plans and structures should "separation" from the 
Presbyterian Church, U.S. (Southern) become neces 
sary. W. Jack Williamson, a Greenville, Alabama, 
attorney, told more than five hundred persons 
gathered in Weaverville, North Carolina, that the 
"radical, determined ecumenists have a timetable 
for the liquidation of the historic witness" of the 
denomination. He did not advocate separation now, 
but advised local and regional plans so a pull-out 
could be accomplished with "order, dispatch and 
decorum" if it becomes necessary.

Report J3 Million Americans 
Have Quit Smoking Since '66

More than 13 million Americans are reported to 
have kicked the smoking habit since 1966, bringing 
to 29 million the number who are now members 
of the nation's "unhooked generation." Nearly two 
thirds of the adult population are now nonsmok- 
ers, according to a survey cited at the first National 
Conference on Smoking and Health in San Diego. 
Less than a decade ago nearly half the adult popu 
lation smoked. Since 1966 more than one million 
people throughout the world have participated in 
the successful Five-Day Plan to Stop Smoking pro 
gram created by the Seventh-day Adventist Church.

CLASSIFIED ADVERTISEMENTS
Advertisements appropriate to The Ministry, appear 

ing under this heading, ten cents a word for each 
insertion, including initials and address. Minimum 
charge, $2.75 for each insertion. Cash required with
order. Address The Ministry, 6840 Eastern Avenue 
NW., Washington, DC. 20012, U.S A.

PIPE ORGANS Classic voicing, low wind pressure. Ideal 
for churches up to 500 members. Fifty per cent off 
comparable installation. 15-year warranty. For details 
write: R. L. Degner, Pipe Organs, 111 Park Lane, 
Mankato, Minnesota 56001.

MUSICAL Cowbells, Choral Concert Classes, Chorded 
Clusters, Sleigh bells, new and used. Leaner tape. Terms. 
Westphal, 1401 Ohio, Michigan City, Indiana 46360.

THOUSANDS OF HARD-TO-FIND AND out-of-print 
religious and theological books now available. Write for 
free catalog. Libraries purchased. Kregel's Book Store, 
Dept. TM, Box 1746, Grand Rapids, Michigan 49503.

PERMANENT-PRESSED BAPTISMAL ROBES   
weighted, zippered. Six sizes available; ministers' robe 
made to order. Very reasonably priced. For details 
write: ROBES, Box 2G, Port Republic, Maryland 20676.
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IN ANSWER TO A
UNANIMOUS

REQUEST

Price $2.95

Those that were there and 
hundreds of ministers, teach 
ers, and administrators who 
were not privileged to hear the 
inaugural lectures of the R. A. 
Anderson Lectureship on Chris- 
tology have asked for this book. 

With diligent study of this 
unique volume and the help of 
the Holy Spirit, YOU too will be 
able to present the Person and 
work of our Lord Jesus Christ 
and lead others to cry out with 
Thomas of old, "My Lord and my 
God!"

Sales tax where necessary 
25c first book, lOe each additional book.

ORDER FROM YOUR 
BOOK AND BIBLE HOUSE
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